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Most of the pr�nc�ples, and reason�ngs, conta�ned �n th�s volume,
    [Footnote: Volume II. of the posthumous edition of Hume's works 
published in 1777 and containing, besides the present ENQUIRY, 
A DISSERTATION ON THE PASSIONS, and AN ENQUIRY CONCERNING HUMAN 
UNDERSTANDING. A reprint of this latter treatise has already appeared in 
The Religion of Science Library (NO. 45)] 

were publ�shed �n a work �n three volumes, called A TREATISE OF
HUMAN NATURE: A work wh�ch the Author had projected before he
left College, and wh�ch he wrote and publ�shed not long after. But not
f�nd�ng �t successful, he was sens�ble of h�s error �n go�ng to the
press too early, and he cast the whole anew �n the follow�ng p�eces,
where some negl�gences �n h�s former reason�ng and more �n the
express�on, are, he hopes, corrected. Yet several wr�ters who have
honoured the Author's Ph�losophy w�th answers, have taken care to
d�rect all the�r batter�es aga�nst that juven�le work, wh�ch the author
never acknowledged, and have affected to tr�umph �n any
advantages, wh�ch, they �mag�ned, they had obta�ned over �t: A
pract�ce very contrary to all rules of candour and fa�r-deal�ng, and a
strong �nstance of those polem�cal art�f�ces wh�ch a b�gotted zeal
th�nks �tself author�zed to employ. Henceforth, the Author des�res,
that the follow�ng P�eces may alone be regarded as conta�n�ng h�s
ph�losoph�cal sent�ments and pr�nc�ples.
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AN ENQUIRY CONCERNING THE
PRINCIPLES OF MORALS



SECTION I. OF THE GENERAL
PRINCIPLES OF MORALS.

DISPUTES w�th men, pert�nac�ously obst�nate �n the�r pr�nc�ples, are,
of all others, the most �rksome; except, perhaps, those w�th persons,
ent�rely d�s�ngenuous, who really do not bel�eve the op�n�ons they
defend, but engage �n the controversy, from affectat�on, from a sp�r�t
of oppos�t�on, or from a des�re of show�ng w�t and �ngenu�ty, super�or
to the rest of mank�nd. The same bl�nd adherence to the�r own
arguments �s to be expected �n both; the same contempt of the�r
antagon�sts; and the same pass�onate vehemence, �n �nforc�ng
soph�stry and falsehood. And as reason�ng �s not the source, whence
e�ther d�sputant der�ves h�s tenets; �t �s �n va�n to expect, that any
log�c, wh�ch speaks not to the affect�ons, w�ll ever engage h�m to
embrace sounder pr�nc�ples.

Those who have den�ed the real�ty of moral d�st�nct�ons, may be
ranked among the d�s�ngenuous d�sputants; nor �s �t conce�vable,
that any human creature could ever ser�ously bel�eve, that all
characters and act�ons were al�ke ent�tled to the affect�on and regard
of everyone. The d�fference, wh�ch nature has placed between one
man and another, �s so w�de, and th�s d�fference �s st�ll so much
farther w�dened, by educat�on, example, and hab�t, that, where the
oppos�te extremes come at once under our apprehens�on, there �s
no scept�c�sm so scrupulous, and scarce any assurance so
determ�ned, as absolutely to deny all d�st�nct�on between them. Let a
man's �nsens�b�l�ty be ever so great, he must often be touched w�th
the �mages of R�ght and Wrong; and let h�s prejud�ces be ever so
obst�nate, he must observe, that others are suscept�ble of l�ke
�mpress�ons. The only way, therefore, of convert�ng an antagon�st of
th�s k�nd, �s to leave h�m to h�mself. For, f�nd�ng that nobody keeps up
the controversy w�th h�m, �t �s probable he w�ll, at last, of h�mself,



from mere wear�ness, come over to the s�de of common sense and
reason.

There has been a controversy started of late, much better worth
exam�nat�on, concern�ng the general foundat�on of Morals; whether
they be der�ved from Reason, or from Sent�ment; whether we atta�n
the knowledge of them by a cha�n of argument and �nduct�on, or by
an �mmed�ate feel�ng and f�ner �nternal sense; whether, l�ke all sound
judgement of truth and falsehood, they should be the same to every
rat�onal �ntell�gent be�ng; or whether, l�ke the percept�on of beauty
and deform�ty, they be founded ent�rely on the part�cular fabr�c and
const�tut�on of the human spec�es.

The anc�ent ph�losophers, though they often aff�rm, that v�rtue �s
noth�ng but conform�ty to reason, yet, �n general, seem to cons�der
morals as der�v�ng the�r ex�stence from taste and sent�ment. On the
other hand, our modern enqu�rers, though they also talk much of the
beauty of v�rtue, and deform�ty of v�ce, yet have commonly
endeavoured to account for these d�st�nct�ons by metaphys�cal
reason�ngs, and by deduct�ons from the most abstract pr�nc�ples of
the understand�ng. Such confus�on re�gned �n these subjects, that an
oppos�t�on of the greatest consequence could preva�l between one
system and another, and even �n the parts of almost each �nd�v�dual
system; and yet nobody, t�ll very lately, was ever sens�ble of �t. The
elegant Lord Shaftesbury, who f�rst gave occas�on to remark th�s
d�st�nct�on, and who, �n general, adhered to the pr�nc�ples of the
anc�ents, �s not, h�mself, ent�rely free from the same confus�on.

It must be acknowledged, that both s�des of the quest�on are
suscept�ble of spec�ous arguments. Moral d�st�nct�ons, �t may be
sa�d, are d�scern�ble by pure reason: else, whence the many
d�sputes that re�gn �n common l�fe, as well as �n ph�losophy, w�th
regard to th�s subject: the long cha�n of proofs often produced on
both s�des; the examples c�ted, the author�t�es appealed to, the
analog�es employed, the fallac�es detected, the �nferences drawn,
and the several conclus�ons adjusted to the�r proper pr�nc�ples. Truth
�s d�sputable; not taste: what ex�sts �n the nature of th�ngs �s the
standard of our judgement; what each man feels w�th�n h�mself �s the



standard of sent�ment. Propos�t�ons �n geometry may be proved,
systems �n phys�cs may be controverted; but the harmony of verse,
the tenderness of pass�on, the br�ll�ancy of w�t, must g�ve �mmed�ate
pleasure. No man reasons concern�ng another's beauty; but
frequently concern�ng the just�ce or �njust�ce of h�s act�ons. In every
cr�m�nal tr�al the f�rst object of the pr�soner �s to d�sprove the facts
alleged, and deny the act�ons �mputed to h�m: the second to prove,
that, even �f these act�ons were real, they m�ght be just�f�ed, as
�nnocent and lawful. It �s confessedly by deduct�ons of the
understand�ng, that the f�rst po�nt �s ascerta�ned: how can we
suppose that a d�fferent faculty of the m�nd �s employed �n f�x�ng the
other? On the other hand, those who would resolve all moral
determ�nat�ons �nto sent�ment, may endeavour to show, that �t �s
�mposs�ble for reason ever to draw conclus�ons of th�s nature. To
v�rtue, say they, �t belongs to be am�able, and v�ce od�ous. Th�s forms
the�r very nature or essence. But can reason or argumentat�on
d�str�bute these d�fferent ep�thets to any subjects, and pronounce
beforehand, that th�s must produce love, and that hatred? Or what
other reason can we ever ass�gn for these affect�ons, but the or�g�nal
fabr�c and format�on of the human m�nd, wh�ch �s naturally adapted
to rece�ve them?

The end of all moral speculat�ons �s to teach us our duty; and, by
proper representat�ons of the deform�ty of v�ce and beauty of v�rtue,
beget correspondent hab�ts, and engage us to avo�d the one, and
embrace the other. But �s th�s ever to be expected from �nferences
and conclus�ons of the understand�ng, wh�ch of themselves have no
hold of the affect�ons or set �n mot�on the act�ve powers of men?
They d�scover truths: but where the truths wh�ch they d�scover are
�nd�fferent, and beget no des�re or avers�on, they can have no
�nfluence on conduct and behav�our. What �s honourable, what �s fa�r,
what �s becom�ng, what �s noble, what �s generous, takes possess�on
of the heart, and an�mates us to embrace and ma�nta�n �t. What �s
�ntell�g�ble, what �s ev�dent, what �s probable, what �s true, procures
only the cool assent of the understand�ng; and grat�fy�ng a
speculat�ve cur�os�ty, puts an end to our researches.



Ext�ngu�sh all the warm feel�ngs and prepossess�ons �n favour of
v�rtue, and all d�sgust or avers�on to v�ce: render men totally
�nd�fferent towards these d�st�nct�ons; and moral�ty �s no longer a
pract�cal study, nor has any tendency to regulate our l�ves and
act�ons.

These arguments on each s�de (and many more m�ght be produced)
are so plaus�ble, that I am apt to suspect, they may, the one as well
as the other, be sol�d and sat�sfactory, and that reason and sent�ment
concur �n almost all moral determ�nat�ons and conclus�ons. The f�nal
sentence, �t �s probable, wh�ch pronounces characters and act�ons
am�able or od�ous, pra�se-worthy or blameable; that wh�ch stamps on
them the mark of honour or �nfamy, approbat�on or censure; that
wh�ch renders moral�ty an act�ve pr�nc�ple and const�tutes v�rtue our
happ�ness, and v�ce our m�sery; �t �s probable, I say, that th�s f�nal
sentence depends on some �nternal sense or feel�ng, wh�ch nature
has made un�versal �n the whole spec�es. For what else can have an
�nfluence of th�s nature? But �n order to pave the way for such a
sent�ment, and g�ve a proper d�scernment of �ts object, �t �s often
necessary, we f�nd, that much reason�ng should precede, that n�ce
d�st�nct�ons be made, just conclus�ons drawn, d�stant compar�sons
formed, compl�cated relat�ons exam�ned, and general facts f�xed and
ascerta�ned. Some spec�es of beauty, espec�ally the natural k�nds,
on the�r f�rst appearance, command our affect�on and approbat�on;
and where they fa�l of th�s effect, �t �s �mposs�ble for any reason�ng to
redress the�r �nfluence, or adapt them better to our taste and
sent�ment. But �n many orders of beauty, part�cularly those of the
f�ner arts, �t �s requ�s�te to employ much reason�ng, �n order to feel
the proper sent�ment; and a false rel�sh may frequently be corrected
by argument and reflect�on. There are just grounds to conclude, that
moral beauty partakes much of th�s latter spec�es, and demands the
ass�stance of our �ntellectual facult�es, �n order to g�ve �t a su�table
�nfluence on the human m�nd.

But though th�s quest�on, concern�ng the general pr�nc�ples of
morals, be cur�ous and �mportant, �t �s needless for us, at present, to
employ farther care �n our researches concern�ng �t. For �f we can be
so happy, �n the course of th�s enqu�ry, as to d�scover the true or�g�n



of morals, �t w�ll then eas�ly appear how far e�ther sent�ment or
reason enters �nto all determ�nat�ons of th�s nature [Footnote: See
Append�x I]. In order to atta�n th�s purpose, we shall endeavour to
follow a very s�mple method: we shall analyse that compl�cat�on of
mental qual�t�es, wh�ch form what, �n common l�fe, we call Personal
Mer�t: we shall cons�der every attr�bute of the m�nd, wh�ch renders a
man an object e�ther of esteem and affect�on, or of hatred and
contempt; every hab�t or sent�ment or faculty, wh�ch, �f ascr�bed to
any person, �mpl�es e�ther pra�se or blame, and may enter �nto any
panegyr�c or sat�re of h�s character and manners. The qu�ck
sens�b�l�ty, wh�ch, on th�s head, �s so un�versal among mank�nd,
g�ves a ph�losopher suff�c�ent assurance, that he can never be
cons�derably m�staken �n fram�ng the catalogue, or �ncur any danger
of m�splac�ng the objects of h�s contemplat�on: he needs only enter
�nto h�s own breast for a moment, and cons�der whether or not he
should des�re to have th�s or that qual�ty ascr�bed to h�m, and
whether such or such an �mputat�on would proceed from a fr�end or
an enemy. The very nature of language gu�des us almost �nfall�bly �n
form�ng a judgement of th�s nature; and as every tongue possesses
one set of words wh�ch are taken �n a good sense, and another �n
the oppos�te, the least acqua�ntance w�th the �d�om suff�ces, w�thout
any reason�ng, to d�rect us �n collect�ng and arrang�ng the est�mable
or blameable qual�t�es of men. The only object of reason�ng �s to
d�scover the c�rcumstances on both s�des, wh�ch are common to
these qual�t�es; to observe that part�cular �n wh�ch the est�mable
qual�t�es agree on the one hand, and the blameable on the other;
and thence to reach the foundat�on of eth�cs, and f�nd those
un�versal pr�nc�ples, from wh�ch all censure or approbat�on �s
ult�mately der�ved. As th�s �s a quest�on of fact, not of abstract
sc�ence, we can only expect success, by follow�ng the exper�mental
method, and deduc�ng general max�ms from a compar�son of
part�cular �nstances. The other sc�ent�f�c method, where a general
abstract pr�nc�ple �s f�rst establ�shed, and �s afterwards branched out
�nto a var�ety of �nferences and conclus�ons, may be more perfect �n
�tself, but su�ts less the �mperfect�on of human nature, and �s a
common source of �llus�on and m�stake �n th�s as well as �n other
subjects. Men are now cured of the�r pass�on for hypotheses and



systems �n natural ph�losophy, and w�ll hearken to no arguments but
those wh�ch are der�ved from exper�ence. It �s full t�me they should
attempt a l�ke reformat�on �n all moral d�squ�s�t�ons; and reject every
system of eth�cs, however subtle or �ngen�ous, wh�ch �s not founded
on fact and observat�on.

We shall beg�n our enqu�ry on th�s head by the cons�derat�on of the
soc�al v�rtues, Benevolence and Just�ce. The expl�cat�on of them w�ll
probably g�ve us an open�ng by wh�ch the others may be accounted
for.



SECTION II. OF BENEVOLENCE.



PART I.
It may be esteemed, perhaps, a superfluous task to prove, that the
benevolent or softer affect�ons are est�mable; and wherever they
appear, engage the approbat�on and good-w�ll of mank�nd. The
ep�thets SOCIABLE, GOOD-NATURED, HUMANE, MERCIFUL,
GRATEFUL, FRIENDLY, GENEROUS, BENEFICENT, or the�r
equ�valents, are known �n all languages, and un�versally express the
h�ghest mer�t, wh�ch HUMAN NATURE �s capable of atta�n�ng.
Where these am�able qual�t�es are attended w�th b�rth and power and
em�nent ab�l�t�es, and d�splay themselves �n the good government or
useful �nstruct�on of mank�nd, they seem even to ra�se the
possessors of them above the rank of HUMAN NATURE, and make
them approach �n some measure to the d�v�ne. Exalted capac�ty,
undaunted courage, prosperous success; these may only expose a
hero or pol�t�c�an to the envy and �ll-w�ll of the publ�c: but as soon as
the pra�ses are added of humane and benef�cent; when �nstances
are d�splayed of len�ty, tenderness or fr�endsh�p; envy �tself �s s�lent,
or jo�ns the general vo�ce of approbat�on and applause.

When Per�cles, the great Athen�an statesman and general, was on
h�s death-bed, h�s surround�ng fr�ends, deem�ng h�m now �nsens�ble,
began to �ndulge the�r sorrow for the�r exp�r�ng patron, by
enumerat�ng h�s great qual�t�es and successes, h�s conquests and
v�ctor�es, the unusual length of h�s adm�n�strat�on, and h�s n�ne
troph�es erected over the enem�es of the republ�c. YOU FORGET,
cr�es the dy�ng hero, who had heard all, YOU FORGET THE MOST
EMINENT OF MY PRAISES, WHILE YOU DWELL SO MUCH ON
THOSE VULGAR ADVANTAGES, IN WHICH FORTUNE HAD A
PRINCIPAL SHARE. YOU HAVE NOT OBSERVED THAT NO
CITIZEN HAS EVER YET WORNE MOURNING ON MY ACCOUNT.
[Plut. �n Per�cle]



In men of more ord�nary talents and capac�ty, the soc�al v�rtues
become, �f poss�ble, st�ll more essent�ally requ�s�te; there be�ng
noth�ng em�nent, �n that case, to compensate for the want of them, or
preserve the person from our severest hatred, as well as contempt.
A h�gh amb�t�on, an elevated courage, �s apt, says C�cero, �n less
perfect characters, to degenerate �nto a turbulent feroc�ty. The more
soc�al and softer v�rtues are there ch�efly to be regarded. These are
always good and am�able [C�c. de Off�c��s, l�b. I].

The pr�nc�pal advantage, wh�ch Juvenal d�scovers �n the extens�ve
capac�ty of the human spec�es, �s that �t renders our benevolence
also more extens�ve, and g�ves us larger opportun�t�es of spread�ng
our k�ndly �nfluence than what are �ndulged to the �nfer�or creat�on
[Sat. XV. 139 and seq.]. It must, �ndeed, be confessed, that by do�ng
good only, can a man truly enjoy the advantages of be�ng em�nent.
H�s exalted stat�on, of �tself but the more exposes h�m to danger and
tempest. H�s sole prerogat�ve �s to afford shelter to �nfer�ors, who
repose themselves under h�s cover and protect�on.

But I forget, that �t �s not my present bus�ness to recommend
generos�ty and benevolence, or to pa�nt, �n the�r true colours, all the
genu�ne charms of the soc�al v�rtues. These, �ndeed, suff�c�ently
engage every heart, on the f�rst apprehens�on of them; and �t �s
d�ff�cult to absta�n from some sally of panegyr�c, as often as they
occur �n d�scourse or reason�ng. But our object here be�ng more the
speculat�ve, than the pract�cal part of morals, �t w�ll suff�ce to remark,
(what w�ll read�ly, I bel�eve, be allowed) that no qual�t�es are more
�nt�tled to the general good-w�ll and approbat�on of mank�nd than
benef�cence and human�ty, fr�endsh�p and grat�tude, natural affect�on
and publ�c sp�r�t, or whatever proceeds from a tender sympathy w�th
others, and a generous concern for our k�nd and spec�es. These
wherever they appear seem to transfuse themselves, �n a manner,
�nto each beholder, and to call forth, �n the�r own behalf, the same
favourable and affect�onate sent�ments, wh�ch they exert on all
around.





PART II.
We may observe that, �n d�splay�ng the pra�ses of any humane,
benef�cent man, there �s one c�rcumstance wh�ch never fa�ls to be
amply �ns�sted on, namely, the happ�ness and sat�sfact�on, der�ved to
soc�ety from h�s �ntercourse and good off�ces. To h�s parents, we are
apt to say, he endears h�mself by h�s p�ous attachment and duteous
care st�ll more than by the connex�ons of nature. H�s ch�ldren never
feel h�s author�ty, but when employed for the�r advantage. W�th h�m,
the t�es of love are consol�dated by benef�cence and fr�endsh�p. The
t�es of fr�endsh�p approach, �n a fond observance of each obl�g�ng
off�ce, to those of love and �ncl�nat�on. H�s domest�cs and
dependants have �n h�m a sure resource; and no longer dread the
power of fortune, but so far as she exerc�ses �t over h�m. From h�m
the hungry rece�ve food, the naked cloth�ng, the �gnorant and slothful
sk�ll and �ndustry. L�ke the sun, an �nfer�or m�n�ster of prov�dence he
cheers, �nv�gorates, and susta�ns the surround�ng world.

If conf�ned to pr�vate l�fe, the sphere of h�s act�v�ty �s narrower; but
h�s �nfluence �s all ben�gn and gentle. If exalted �nto a h�gher stat�on,
mank�nd and poster�ty reap the fru�t of h�s labours.

As these top�cs of pra�se never fa�l to be employed, and w�th
success, where we would �nsp�re esteem for any one; may �t not
thence be concluded, that the ut�l�ty, result�ng from the soc�al v�rtues,
forms, at least, a PART of the�r mer�t, and �s one source of that
approbat�on and regard so un�versally pa�d to them?

When we recommend even an an�mal or a plant as USEFUL and
BENEFICIAL, we g�ve �t an applause and recommendat�on su�ted to
�ts nature. As, on the other hand, reflect�on on the baneful �nfluence
of any of these �nfer�or be�ngs always �nsp�res us w�th the sent�ment
of avers�on. The eye �s pleased w�th the prospect of corn-f�elds and
loaded v�ne-yards; horses graz�ng, and flocks pastur�ng: but fl�es the



v�ew of br�ars and brambles, afford�ng shelter to wolves and
serpents.

A mach�ne, a p�ece of furn�ture, a vestment, a house well contr�ved
for use and conven�ency, �s so far beaut�ful, and �s contemplated w�th
pleasure and approbat�on. An exper�enced eye �s here sens�ble to
many excellenc�es, wh�ch escape persons �gnorant and un�nstructed.

Can anyth�ng stronger be sa�d �n pra�se of a profess�on, such as
merchand�ze or manufacture, than to observe the advantages wh�ch
�t procures to soc�ety; and �s not a monk and �nqu�s�tor enraged when
we treat h�s order as useless or pern�c�ous to mank�nd?

The h�stor�an exults �n d�splay�ng the benef�t ar�s�ng from h�s labours.
The wr�ter of romance allev�ates or den�es the bad consequences
ascr�bed to h�s manner of compos�t�on.

In general, what pra�se �s �mpl�ed �n the s�mple ep�thet USEFUL!
What reproach �n the contrary!

Your Gods, says C�cero [De Nat. Deor. l�b. �.], �n oppos�t�on to the
Ep�cureans, cannot justly cla�m any worsh�p or adorat�on, w�th
whatever �mag�nary perfect�ons you may suppose them endowed.
They are totally useless and �nact�ve. Even the Egypt�ans, whom you
so much r�d�cule, never consecrated any an�mal but on account of �ts
ut�l�ty.

The scept�cs assert [Sext. Emp. adrersus Math. l�b. v���.], though
absurdly, that the or�g�n of all rel�g�ous worsh�p was der�ved from the
ut�l�ty of �nan�mate objects, as the sun and moon, to the support and
well-be�ng of mank�nd. Th�s �s also the common reason ass�gned by
h�stor�ans, for the de�f�cat�on of em�nent heroes and leg�slators [D�od.
S�c. pass�m.].

To plant a tree, to cult�vate a f�eld, to beget ch�ldren; mer�tor�ous acts,
accord�ng to the rel�g�on of Zoroaster.

In all determ�nat�ons of moral�ty, th�s c�rcumstance of publ�c ut�l�ty �s
ever pr�nc�pally �n v�ew; and wherever d�sputes ar�se, e�ther �n
ph�losophy or common l�fe, concern�ng the bounds of duty, the



quest�on cannot, by any means, be dec�ded w�th greater certa�nty,
than by ascerta�n�ng, on any s�de, the true �nterests of mank�nd. If
any false op�n�on, embraced from appearances, has been found to
preva�l; as soon as farther exper�ence and sounder reason�ng have
g�ven us juster not�ons of human affa�rs, we retract our f�rst
sent�ment, and adjust anew the boundar�es of moral good and ev�l.

G�v�ng alms to common beggars �s naturally pra�sed; because �t
seems to carry rel�ef to the d�stressed and �nd�gent: but when we
observe the encouragement thence ar�s�ng to �dleness and
debauchery, we regard that spec�es of char�ty rather as a weakness
than a v�rtue.

Tyrann�c�de, or the assass�nat�on of usurpers and oppress�ve
pr�nces, was h�ghly extolled �n anc�ent t�mes; because �t both freed
mank�nd from many of these monsters, and seemed to keep the
others �n awe, whom the sword or pon�ard could not reach. But
h�story and exper�ence hav�ng s�nce conv�nced us, that th�s pract�ce
�ncreases the jealousy and cruelty of pr�nces, a T�moleon and a
Brutus, though treated w�th �ndulgence on account of the prejud�ces
of the�r t�mes, are now cons�dered as very �mproper models for
�m�tat�on.

L�beral�ty �n pr�nces �s regarded as a mark of benef�cence, but when
�t occurs, that the homely bread of the honest and �ndustr�ous �s
often thereby converted �nto del�c�ous cates for the �dle and the
prod�gal, we soon retract our heedless pra�ses. The regrets of a
pr�nce, for hav�ng lost a day, were noble and generous: but had he
�ntended to have spent �t �n acts of generos�ty to h�s greedy court�ers,
�t was better lost than m�semployed after that manner.

Luxury, or a ref�nement on the pleasures and conven�ences of l�fe,
had not long been supposed the source of every corrupt�on �n
government, and the �mmed�ate cause of fact�on, sed�t�on, c�v�l wars,
and the total loss of l�berty. It was, therefore, un�versally regarded as
a v�ce, and was an object of declamat�on to all sat�r�sts, and severe
moral�sts. Those, who prove, or attempt to prove, that such
ref�nements rather tend to the �ncrease of �ndustry, c�v�l�ty, and arts



regulate anew our MORAL as well as POLITICAL sent�ments, and
represent, as laudable or �nnocent, what had formerly been regarded
as pern�c�ous and blameable.

Upon the whole, then, �t seems unden�able, THAT noth�ng can
bestow more mer�t on any human creature than the sent�ment of
benevolence �n an em�nent degree; and THAT a PART, at least, of �ts
mer�t ar�ses from �ts tendency to promote the �nterests of our
spec�es, and bestow happ�ness on human soc�ety. We carry our v�ew
�nto the salutary consequences of such a character and d�spos�t�on;
and whatever has so ben�gn an �nfluence, and forwards so des�rable
an end, �s beheld w�th complacency and pleasure. The soc�al v�rtues
are never regarded w�thout the�r benef�c�al tendenc�es, nor v�ewed as
barren and unfru�tful. The happ�ness of mank�nd, the order of soc�ety,
the harmony of fam�l�es, the mutual support of fr�ends, are always
cons�dered as the result of the�r gentle dom�n�on over the breasts of
men.

How cons�derable a PART of the�r mer�t we ought to ascr�be to the�r
ut�l�ty, w�ll better appear from future d�squ�s�t�ons; [Footnote: Sect. III.
and IV.] as well as the reason, why th�s c�rcumstance has such a
command over our esteem and approbat�on. [Footnote: Sect. V.]



SECTION III. OF JUSTICE.



PART I.
THAT Just�ce �s useful to soc�ety, and consequently that PART of �ts
mer�t, at least, must ar�se from that cons�derat�on, �t would be a
superfluous undertak�ng to prove. That publ�c ut�l�ty �s the SOLE
or�g�n of just�ce, and that reflect�ons on the benef�c�al consequences
of th�s v�rtue are the SOLE foundat�on of �ts mer�t; th�s propos�t�on,
be�ng more cur�ous and �mportant, w�ll better deserve our
exam�nat�on and enqu�ry.

Let us suppose that nature has bestowed on the human race such
profuse ABUNDANCE of all EXTERNAL conven�enc�es, that, w�thout
any uncerta�nty �n the event, w�thout any care or �ndustry on our part,
every �nd�v�dual f�nds h�mself fully prov�ded w�th whatever h�s most
vorac�ous appet�tes can want, or luxur�ous �mag�nat�on w�sh or
des�re. H�s natural beauty, we shall suppose, surpasses all acqu�red
ornaments: the perpetual clemency of the seasons renders useless
all clothes or cover�ng: the raw herbage affords h�m the most
del�c�ous fare; the clear founta�n, the r�chest beverage. No labor�ous
occupat�on requ�red: no t�llage: no nav�gat�on. Mus�c, poetry, and
contemplat�on form h�s sole bus�ness: conversat�on, m�rth, and
fr�endsh�p h�s sole amusement. It seems ev�dent that, �n such a
happy state, every other soc�al v�rtue would flour�sh, and rece�ve
tenfold �ncrease; but the caut�ous, jealous v�rtue of just�ce would
never once have been dreamed of. For what purpose make a
part�t�on of goods, where every one has already more than enough?
Why g�ve r�se to property, where there cannot poss�bly be any �njury?
Why call th�s object MINE, when upon the se�z�ng of �t by another, I
need but stretch out my hand to possess myself to what �s equally
valuable? Just�ce, �n that case, be�ng totally useless, would be an
�dle ceremon�al, and could never poss�bly have place �n the
catalogue of v�rtues.



We see, even �n the present necess�tous cond�t�on of mank�nd, that,
wherever any benef�t �s bestowed by nature �n an unl�m�ted
abundance, we leave �t always �n common among the whole human
race, and make no subd�v�s�ons of r�ght and property. Water and a�r,
though the most necessary of all objects, are not challenged as the
property of �nd�v�duals; nor can any man comm�t �njust�ce by the
most lav�sh use and enjoyment of these bless�ngs. In fert�le
extens�ve countr�es, w�th few �nhab�tants, land �s regarded on the
same foot�ng. And no top�c �s so much �ns�sted on by those, who
defend the l�berty of the seas, as the unexhausted use of them �n
nav�gat�on. Were the advantages, procured by nav�gat�on, as
�nexhaust�ble, these reasoners had never had any adversar�es to
refute; nor had any cla�ms ever been advanced of a separate,
exclus�ve dom�n�on over the ocean.

It may happen, �n some countr�es, at some per�ods, that there be
establ�shed a property �n water, none �n land [Footnote: Genes�s,
chaps. x���. and xx�.]; �f the latter be �n greater abundance than can be
used by the �nhab�tants, and the former be found, w�th d�ff�culty, and
�n very small quant�t�es.

Aga�n; suppose, that, though the necess�t�es of human race cont�nue
the same as at present, yet the m�nd �s so enlarged, and so replete
w�th fr�endsh�p and generos�ty, that every man has the utmost
tenderness for every man, and feels no more concern for h�s own
�nterest than for that of h�s fellows; �t seems ev�dent, that the use of
just�ce would, �n th�s case, be suspended by such an extens�ve
benevolence, nor would the d�v�s�ons and barr�ers of property and
obl�gat�on have ever been thought of. Why should I b�nd another, by
a deed or prom�se, to do me any good off�ce, when I know that he �s
already prompted, by the strongest �ncl�nat�on, to seek my
happ�ness, and would, of h�mself, perform the des�red serv�ce;
except the hurt, he thereby rece�ves, be greater than the benef�t
accru�ng to me? �n wh�ch case, he knows, that, from my �nnate
human�ty and fr�endsh�p, I should be the f�rst to oppose myself to h�s
�mprudent generos�ty. Why ra�se landmarks between my ne�ghbour's
f�eld and m�ne, when my heart has made no d�v�s�on between our
�nterests; but shares all h�s joys and sorrows w�th the same force and



v�vac�ty as �f or�g�nally my own? Every man, upon th�s suppos�t�on,
be�ng a second self to another, would trust all h�s �nterests to the
d�scret�on of every man; w�thout jealousy, w�thout part�t�on, w�thout
d�st�nct�on. And the whole human race would form only one fam�ly;
where all would l�e �n common, and be used freely, w�thout regard to
property; but caut�ously too, w�th as ent�re regard to the necess�t�es
of each �nd�v�dual, as �f our own �nterests were most �nt�mately
concerned.

In the present d�spos�t�on of the human heart, �t would, perhaps, be
d�ff�cult to f�nd complete �nstances of such enlarged affect�ons; but
st�ll we may observe, that the case of fam�l�es approaches towards �t;
and the stronger the mutual benevolence �s among the �nd�v�duals,
the nearer �t approaches; t�ll all d�st�nct�on of property be, �n a great
measure, lost and confounded among them. Between marr�ed
persons, the cement of fr�endsh�p �s by the laws supposed so strong
as to abol�sh all d�v�s�on of possess�ons; and has often, �n real�ty, the
force ascr�bed to �t. And �t �s observable, that, dur�ng the ardour of
new enthus�asms, when every pr�nc�ple �s �nflamed �nto
extravagance, the commun�ty of goods has frequently been
attempted; and noth�ng but exper�ence of �ts �nconven�enc�es, from
the return�ng or d�sgu�sed self�shness of men, could make the
�mprudent fanat�cs adopt anew the �deas of just�ce and of separate
property. So true �s �t, that th�s v�rtue der�ves �ts ex�stence ent�rely
from �ts necessary USE to the �ntercourse and soc�al state of
mank�nd.

To make th�s truth more ev�dent, let us reverse the forego�ng
suppos�t�ons; and carry�ng everyth�ng to the oppos�te extreme,
cons�der what would be the effect of these new s�tuat�ons. Suppose
a soc�ety to fall �nto such want of all common necessar�es, that the
utmost frugal�ty and �ndustry cannot preserve the greater number
from per�sh�ng, and the whole from extreme m�sery; �t w�ll read�ly, I
bel�eve, be adm�tted, that the str�ct laws of just�ce are suspended, �n
such a press�ng emergence, and g�ve place to the stronger mot�ves
of necess�ty and self-preservat�on. Is �t any cr�me, after a sh�pwreck,
to se�ze whatever means or �nstrument of safety one can lay hold of,
w�thout regard to former l�m�tat�ons of property? Or �f a c�ty bes�eged



were per�sh�ng w�th hunger; can we �mag�ne, that men w�ll see any
means of preservat�on before them, and lose the�r l�ves, from a
scrupulous regard to what, �n other s�tuat�ons, would be the rules of
equ�ty and just�ce? The use and tendency of that v�rtue �s to procure
happ�ness and secur�ty, by preserv�ng order �n soc�ety: but where the
soc�ety �s ready to per�sh from extreme necess�ty, no greater ev�l can
be dreaded from v�olence and �njust�ce; and every man may now
prov�de for h�mself by all the means, wh�ch prudence can d�ctate, or
human�ty perm�t. The publ�c, even �n less urgent necess�t�es, opens
granar�es, w�thout the consent of propr�etors; as justly suppos�ng,
that the author�ty of mag�stracy may, cons�stent w�th equ�ty, extend
so far: but were any number of men to assemble, w�thout the t�e of
laws or c�v�l jur�sd�ct�on; would an equal part�t�on of bread �n a
fam�ne, though effected by power and even v�olence, be regarded as
cr�m�nal or �njur�ous?

Suppose l�kew�se, that �t should be a v�rtuous man's fate to fall �nto
the soc�ety of ruff�ans, remote from the protect�on of laws and
government; what conduct must he embrace �n that melancholy
s�tuat�on? He sees such a desperate rapac�ousness preva�l; such a
d�sregard to equ�ty, such contempt of order, such stup�d bl�ndness to
future consequences, as must �mmed�ately have the most trag�cal
conclus�on, and must term�nate �n destruct�on to the greater number,
and �n a total d�ssolut�on of soc�ety to the rest. He, meanwh�le, can
have no other exped�ent than to arm h�mself, to whomever the sword
he se�zes, or the buckler, may belong: To make prov�s�on of all
means of defence and secur�ty: And h�s part�cular regard to just�ce
be�ng no longer of use to h�s own safety or that of others, he must
consult the d�ctates of self-preservat�on alone, w�thout concern for
those who no longer mer�t h�s care and attent�on.

When any man, even �n pol�t�cal soc�ety, renders h�mself by h�s
cr�mes, obnox�ous to the publ�c, he �s pun�shed by the laws �n h�s
goods and person; that �s, the ord�nary rules of just�ce are, w�th
regard to h�m, suspended for a moment, and �t becomes equ�table to
�nfl�ct on h�m, for the BENEFIT of soc�ety, what otherw�se he could
not suffer w�thout wrong or �njury.



The rage and v�olence of publ�c war; what �s �t but a suspens�on of
just�ce among the warr�ng part�es, who perce�ve, that th�s v�rtue �s
now no longer of any USE or advantage to them? The laws of war,
wh�ch then succeed to those of equ�ty and just�ce, are rules
calculated for the ADVANTAGE and UTILITY of that part�cular state,
�n wh�ch men are now placed. And were a c�v�l�zed nat�on engaged
w�th barbar�ans, who observed no rules even of war, the former must
also suspend the�r observance of them, where they no longer serve
to any purpose; and must render every act�on or recounter as bloody
and pern�c�ous as poss�ble to the f�rst aggressors.

Thus, the rules of equ�ty or just�ce depend ent�rely on the part�cular
state and cond�t�on �n wh�ch men are placed, and owe the�r or�g�n
and ex�stence to that ut�l�ty, wh�ch results to the publ�c from the�r
str�ct and regular observance. Reverse, �n any cons�derable
c�rcumstance, the cond�t�on of men: Produce extreme abundance or
extreme necess�ty: Implant �n the human breast perfect moderat�on
and human�ty, or perfect rapac�ousness and mal�ce: By render�ng
just�ce totally USELESS, you thereby totally destroy �ts essence, and
suspend �ts obl�gat�on upon mank�nd. The common s�tuat�on of
soc�ety �s a med�um am�dst all these extremes. We are naturally
part�al to ourselves, and to our fr�ends; but are capable of learn�ng
the advantage result�ng from a more equ�table conduct. Few
enjoyments are g�ven us from the open and l�beral hand of nature;
but by art, labour, and �ndustry, we can extract them �n great
abundance. Hence the �deas of property become necessary �n all
c�v�l soc�ety: Hence just�ce der�ves �ts usefulness to the publ�c: And
hence alone ar�ses �ts mer�t and moral obl�gat�on.

These conclus�ons are so natural and obv�ous, that they have not
escaped even the poets, �n the�r descr�pt�ons of the fel�c�ty attend�ng
the golden age or the re�gn of Saturn. The seasons, �n that f�rst
per�od of nature, were so temperate, �f we cred�t these agreeable
f�ct�ons, that there was no necess�ty for men to prov�de themselves
w�th clothes and houses, as a secur�ty aga�nst the v�olence of heat
and cold: The r�vers flowed w�th w�ne and m�lk: The oaks y�elded
honey; and nature spontaneously produced her greatest del�cac�es.
Nor were these the ch�ef advantages of that happy age. Tempests



were not alone removed from nature; but those more fur�ous
tempests were unknown to human breasts, wh�ch now cause such
uproar, and engender such confus�on. Avar�ce, amb�t�on, cruelty,
self�shness, were never heard of: Cord�al affect�on, compass�on,
sympathy, were the only movements w�th wh�ch the m�nd was yet
acqua�nted. Even the punct�l�ous d�st�nct�on of MINE and THINE was
ban�shed from among the happy race of mortals, and carr�ed w�th �t
the very not�on of property and obl�gat�on, just�ce and �njust�ce.

Th�s POETICAL f�ct�on of the GOLDEN AGE, �s �n some respects, of
a p�ece w�th the PHILOSOPHICAL f�ct�on of the STATE OF
NATURE; only that the former �s represented as the most charm�ng
and most peaceable cond�t�on, wh�ch can poss�bly be �mag�ned;
whereas the latter �s pa�nted out as a state of mutual war and
v�olence, attended w�th the most extreme necess�ty. On the f�rst
or�g�n of mank�nd, we are told, the�r �gnorance and savage nature
were so prevalent, that they could g�ve no mutual trust, but must
each depend upon h�mself and h�s own force or cunn�ng for
protect�on and secur�ty. No law was heard of: No rule of just�ce
known: No d�st�nct�on of property regarded: Power was the only
measure of r�ght; and a perpetual war of all aga�nst all was the result
of men's untamed self�shness and barbar�ty.
     [Footnote: This fiction of a state of nature, as a state of war, 
was not first started by Mr. Hobbes, as is commonly imagined. Plato 
endeavours to refute an hypothesis very like it in the second, third, 
and fourth books de republica. Cicero, on the contrary, supposes it 
certain and universally acknowledged in the following passage. 'Quis 
enim vestrum, judices, ignorat, ita naturam rerum tulisse, ut quodam 
tempore homines, nondum neque naturali neque civili jure descripto, 
fusi per agros ac dispersi vagarentur tantumque haberent quantum manu ac 
viribus, per caedem ac vulnera, aut eripere aut retinere potuissent? 
Qui igitur primi virtute & consilio praestanti extiterunt, ii perspecto 
genere humanae docilitatis atque ingenii, dissipatos unum in locum 
congregarunt, eosque ex feritate illa ad justitiam ac mansuetudinem 
transduxerunt. Tum res ad communem utilitatem, quas publicas appellamus, 
tum conventicula hominum, quae postea civitates nominatae sunt, tum 
domicilia conjuncta, quas urbes dicamus, invento & divino & humano jure 
moenibus sepserunt. Atque inter hanc vitam, perpolitam humanitate, & 
llam immanem, nihil tam interest quam JUS atque VIS. Horum utro uti 
nolimus, altero est utendum. Vim volumus extingui. Jus valeat necesse 
est, idi est, judicia, quibus omne jus continetur. Judicia displicent, 
ant nulla sunt. Vis dominetur necesse est. Haec vident omnes.' Pro Sext. 
sec. 42.] 



Whether such a cond�t�on of human nature could ever ex�st, or �f �t
d�d, could cont�nue so long as to mer�t the appellat�on of a STATE,
may justly be doubted. Men are necessar�ly born �n a fam�ly-soc�ety,
at least; and are tra�ned up by the�r parents to some rule of conduct
and behav�our. But th�s must be adm�tted, that, �f such a state of
mutual war and v�olence was ever real, the suspens�on of all laws of
just�ce, from the�r absolute �nut�l�ty, �s a necessary and �nfall�ble
consequence.

The more we vary our v�ews of human l�fe, and the newer and more
unusual the l�ghts are �n wh�ch we survey �t, the more shall we be
conv�nced, that the or�g�n here ass�gned for the v�rtue of just�ce �s
real and sat�sfactory.

Were there a spec�es of creatures �nterm�ngled w�th men, wh�ch,
though rat�onal, were possessed of such �nfer�or strength, both of
body and m�nd, that they were �ncapable of all res�stance, and could
never, upon the h�ghest provocat�on, make us feel the effects of the�r
resentment; the necessary consequence, I th�nk, �s that we should
be bound by the laws of human�ty to g�ve gentle usage to these
creatures, but should not, properly speak�ng, l�e under any restra�nt
of just�ce w�th regard to them, nor could they possess any r�ght or
property, exclus�ve of such arb�trary lords. Our �ntercourse w�th them
could not be called soc�ety, wh�ch supposes a degree of equal�ty; but
absolute command on the one s�de, and serv�le obed�ence on the
other. Whatever we covet, they must �nstantly res�gn: Our perm�ss�on
�s the only tenure, by wh�ch they hold the�r possess�ons: Our
compass�on and k�ndness the only check, by wh�ch they curb our
lawless w�ll: And as no �nconven�ence ever results from the exerc�se
of a power, so f�rmly establ�shed �n nature, the restra�nts of just�ce
and property, be�ng totally USELESS, would never have place �n so
unequal a confederacy.

Th�s �s pla�nly the s�tuat�on of men, w�th regard to an�mals; and how
far these may be sa�d to possess reason, I leave �t to others to
determ�ne. The great super�or�ty of c�v�l�zed Europeans above
barbarous Ind�ans, tempted us to �mag�ne ourselves on the same
foot�ng w�th regard to them, and made us throw off all restra�nts of



just�ce, and even of human�ty, �n our treatment of them. In many
nat�ons, the female sex are reduced to l�ke slavery, and are rendered
�ncapable of all property, �n oppos�t�on to the�r lordly masters. But
though the males, when un�ted, have �n all countr�es bod�ly force
suff�c�ent to ma�nta�n th�s severe tyranny, yet such are the
�ns�nuat�on, address, and charms of the�r fa�r compan�ons, that
women are commonly able to break the confederacy, and share w�th
the other sex �n all the r�ghts and pr�v�leges of soc�ety.

Were the human spec�es so framed by nature as that each �nd�v�dual
possessed w�th�n h�mself every faculty, requ�s�te both for h�s own
preservat�on and for the propagat�on of h�s k�nd: Were all soc�ety and
�ntercourse cut off between man and man, by the pr�mary �ntent�on of
the supreme Creator: It seems ev�dent, that so sol�tary a be�ng would
be as much �ncapable of just�ce, as of soc�al d�scourse and
conversat�on. Where mutual regards and forbearance serve to no
manner of purpose, they would never d�rect the conduct of any
reasonable man. The headlong course of the pass�ons would be
checked by no reflect�on on future consequences. And as each man
�s here supposed to love h�mself alone, and to depend only on
h�mself and h�s own act�v�ty for safety and happ�ness, he would, on
every occas�on, to the utmost of h�s power, challenge the preference
above every other be�ng, to none of wh�ch he �s bound by any t�es,
e�ther of nature or of �nterest. But suppose the conjunct�on of the
sexes to be establ�shed �n nature, a fam�ly �mmed�ately ar�ses; and
part�cular rules be�ng found requ�s�te for �ts subs�stence, these are
�mmed�ately embraced; though w�thout comprehend�ng the rest of
mank�nd w�th�n the�r prescr�pt�ons. Suppose that several fam�l�es
un�te together �nto one soc�ety, wh�ch �s totally d�sjo�ned from all
others, the rules, wh�ch preserve peace and order, enlarge
themselves to the utmost extent of that soc�ety; but becom�ng then
ent�rely useless, lose the�r force when carr�ed one step farther. But
aga�n suppose, that several d�st�nct soc�et�es ma�nta�n a k�nd of
�ntercourse for mutual conven�ence and advantage, the boundar�es
of just�ce st�ll grow larger, �n proport�on to the largeness of men's
v�ews, and the force of the�r mutual connex�ons. H�story, exper�ence,
reason suff�c�ently �nstruct us �n th�s natural progress of human



sent�ments, and �n the gradual enlargement of our regards to just�ce,
�n proport�on as we become acqua�nted w�th the extens�ve ut�l�ty of
that v�rtue.





PART II.
If we exam�ne the PARTICULAR laws, by wh�ch just�ce �s d�rected,
and property determ�ned; we shall st�ll be presented w�th the same
conclus�on. The good of mank�nd �s the only object of all these laws
and regulat�ons. Not only �s �t requ�s�te, for the peace and �nterest of
soc�ety, that men's possess�ons should be separated; but the rules,
wh�ch we follow, �n mak�ng the separat�on, are such as can best be
contr�ved to serve farther the �nterests of soc�ety.

We shall suppose that a creature, possessed of reason, but
unacqua�nted w�th human nature, del�berates w�th h�mself what rules
of just�ce or property would best promote publ�c �nterest, and
establ�sh peace and secur�ty among mank�nd: H�s most obv�ous
thought would be, to ass�gn the largest possess�ons to the most
extens�ve v�rtue, and g�ve every one the power of do�ng good,
proport�oned to h�s �ncl�nat�on. In a perfect theocracy, where a be�ng,
�nf�n�tely �ntell�gent, governs by part�cular vol�t�ons, th�s rule would
certa�nly have place, and m�ght serve to the w�sest purposes: But
were mank�nd to execute such a law; so great �s the uncerta�nty of
mer�t, both from �ts natural obscur�ty, and from the self-conce�t of
each �nd�v�dual, that no determ�nate rule of conduct would ever result
from �t; and the total d�ssolut�on of soc�ety must be the �mmed�ate
consequence. Fanat�cs may suppose, THAT DOMINION IS
FOUNDED ON GRACE, and THAT SAINTS ALONE INHERIT THE
EARTH; but the c�v�l mag�strate very justly puts these subl�me
theor�sts on the same foot�ng w�th common robbers, and teaches
them by the severest d�sc�pl�ne, that a rule, wh�ch, �n speculat�on,
may seem the most advantageous to soc�ety, may yet be found, �n
pract�ce, totally pern�c�ous and destruct�ve.

That there were RELIGIOUS fanat�cs of th�s k�nd �n England, dur�ng
the c�v�l wars, we learn from h�story; though �t �s probable, that the
obv�ous TENDENCY of these pr�nc�ples exc�ted such horror �n



mank�nd, as soon obl�ged the dangerous enthus�asts to renounce, or
at least conceal the�r tenets. Perhaps the LEVELLERS, who cla�med
an equal d�str�but�on of property, were a k�nd of POLITICAL fanat�cs,
wh�ch arose from the rel�g�ous spec�es, and more openly avowed
the�r pretens�ons; as carry�ng a more plaus�ble appearance, of be�ng
pract�cable �n themselves, as well as useful to human soc�ety. It
must, �ndeed, be confessed, that nature �s so l�beral to mank�nd, that,
were all her presents equally d�v�ded among the spec�es, and
�mproved by art and �ndustry, every �nd�v�dual would enjoy all the
necessar�es, and even most of the comforts of l�fe; nor would ever be
l�able to any �lls but such as m�ght acc�dentally ar�se from the s�ckly
frame and const�tut�on of h�s body. It must also be confessed, that,
wherever we depart from th�s equal�ty, we rob the poor of more
sat�sfact�on than we add to the r�ch, and that the sl�ght grat�f�cat�on of
a fr�volous van�ty, �n one �nd�v�dual, frequently costs more than bread
to many fam�l�es, and even prov�nces. It may appear w�thal, that the
rule of equal�ty, as �t would be h�ghly USEFUL, �s not altogether
IMPRACTICABLE; but has taken place, at least �n an �mperfect
degree, �n some republ�cs; part�cularly that of Sparta; where �t was
attended, �t �s sa�d, w�th the most benef�c�al consequences. Not to
ment�on that the Agrar�an laws, so frequently cla�med �n Rome, and
carr�ed �nto execut�on �n many Greek c�t�es, proceeded, all of them,
from a general �dea of the ut�l�ty of th�s pr�nc�ple.

But h�stor�ans, and even common sense, may �nform us, that,
however spec�ous these �deas of PERFECT equal�ty may seem, they
are really, at bottom, IMPRACTICABLE; and were they not so, would
be extremely PERNICIOUS to human soc�ety. Render possess�ons
ever so equal, men's d�fferent degrees of art, care, and �ndustry w�ll
�mmed�ately break that equal�ty. Or �f you check these v�rtues, you
reduce soc�ety to the most extreme �nd�gence; and �nstead of
prevent�ng want and beggary �n a few, render �t unavo�dable to the
whole commun�ty. The most r�gorous �nqu�s�t�on too �s requ�s�te to
watch every �nequal�ty on �ts f�rst appearance; and the most severe
jur�sd�ct�on, to pun�sh and redress �t. But bes�des, that so much
author�ty must soon degenerate �nto tyranny, and be exerted w�th
great part�al�t�es; who can poss�bly be possessed of �t, �n such a



s�tuat�on as �s here supposed? Perfect equal�ty of possess�ons,
destroy�ng all subord�nat�on, weakens extremely the author�ty of
mag�stracy, and must reduce all power nearly to a level, as well as
property.

We may conclude, therefore, that, �n order to establ�sh laws for the
regulat�on of property, we must be acqua�nted w�th the nature and
s�tuat�on of man; must reject appearances, wh�ch may be false,
though spec�ous; and must search for those rules, wh�ch are, on the
whole, most USEFUL and BENEFICIAL. Vulgar sense and sl�ght
exper�ence are suff�c�ent for th�s purpose; where men g�ve not way to
too self�sh av�d�ty, or too extens�ve enthus�asm.

Who sees not, for �nstance, that whatever �s produced or �mproved
by a man's art or �ndustry ought, for ever, to be secured to h�m, �n
order to g�ve encouragement to such USEFUL hab�ts and
accompl�shments? That the property ought also to descend to
ch�ldren and relat�ons, for the same USEFUL purpose? That �t may
be al�enated by consent, �n order to beget that commerce and
�ntercourse, wh�ch �s so BENEFICIAL to human soc�ety? And that all
contracts and prom�ses ought carefully to be fulf�lled, �n order to
secure mutual trust and conf�dence, by wh�ch the general INTEREST
of mank�nd �s so much promoted?

Exam�ne the wr�ters on the laws of nature; and you w�ll always f�nd,
that, whatever pr�nc�ples they set out w�th, they are sure to term�nate
here at last, and to ass�gn, as the ult�mate reason for every rule
wh�ch they establ�sh, the conven�ence and necess�t�es of mank�nd. A
concess�on thus extorted, �n oppos�t�on to systems, has more
author�ty than �f �t had been made �n prosecut�on of them.

What other reason, �ndeed, could wr�ters ever g�ve, why th�s must be
MINE and that YOURS; s�nce un�nstructed nature surely never made
any such d�st�nct�on? The objects wh�ch rece�ve those appellat�ons
are, of themselves, fore�gn to us; they are totally d�sjo�ned and
separated from us; and noth�ng but the general �nterests of soc�ety
can form the connex�on.



Somet�mes the �nterests of soc�ety may requ�re a rule of just�ce �n a
part�cular case; but may not determ�ne any part�cular rule, among
several, wh�ch are all equally benef�c�al. In that case, the sl�ghtest
analog�es are la�d hold of, �n order to prevent that �nd�fference and
amb�gu�ty, wh�ch would be the source of perpetual d�ssens�on. Thus
possess�on alone, and f�rst possess�on, �s supposed to convey
property, where no body else has any preced�ng cla�m and
pretens�on. Many of the reason�ngs of lawyers are of th�s analog�cal
nature, and depend on very sl�ght connex�ons of the �mag�nat�on.

Does any one scruple, �n extraord�nary cases, to v�olate all regard to
the pr�vate property of �nd�v�duals, and sacr�f�ce to publ�c �nterest a
d�st�nct�on wh�ch had been establ�shed for the sake of that �nterest?
The safety of the people �s the supreme law: All other part�cular laws
are subord�nate to �t, and dependent on �t: And �f, �n the COMMON
course of th�ngs, they be followed and regarded; �t �s only because
the publ�c safety and �nterest COMMONLY demand so equal and
�mpart�al an adm�n�strat�on.

Somet�mes both UTILITY and ANALOGY fa�l, and leave the laws of
just�ce �n total uncerta�nty. Thus, �t �s h�ghly requ�s�te, that
prescr�pt�on or long possess�on should convey property; but what
number of days or months or years should be suff�c�ent for that
purpose, �t �s �mposs�ble for reason alone to determ�ne. CIVIL LAWS
here supply the place of the natural CODE, and ass�gn d�fferent
terms for prescr�pt�on, accord�ng to the d�fferent UTILITIES,
proposed by the leg�slator. B�lls of exchange and prom�ssory notes,
by the laws of most countr�es, prescr�be sooner than bonds, and
mortgages, and contracts of a more formal nature.

In general we may observe that all quest�ons of property are
subord�nate to the author�ty of c�v�l laws, wh�ch extend, restra�n,
mod�fy, and alter the rules of natural just�ce, accord�ng to the
part�cular CONVENIENCE of each commun�ty. The laws have, or
ought to have, a constant reference to the const�tut�on of
government, the manners, the cl�mate, the rel�g�on, the commerce,
the s�tuat�on of each soc�ety. A late author of gen�us, as well as
learn�ng, has prosecuted th�s subject at large, and has establ�shed,



from these pr�nc�ples, a system of pol�t�cal knowledge, wh�ch
abounds �n �ngen�ous and br�ll�ant thoughts, and �s not want�ng �n
sol�d�ty.
     [Footnote: The author of L'ESPRIT DES LOIX, This illustrious 
     writer, however, sets out with a different theory, and 
     supposes all right to be founded on certain RAPPORTS or 
     relations; which is a system, that, in my opinion, never 
     will be reconciled with true philosophy. Father Malebranche, 
     as far as I can learn, was the first that started this 
     abstract theory of morals, which was afterwards adopted by 
     Cudworth, Clarke, and others; and as it excludes all 
     sentiment, and pretends to found everything on reason, it 
     has not wanted followers in this philosophic age. See 
     Section I, Appendix I. With regard to justice, the virtue 
     here treated of, the inference against this theory seems 
     short and conclusive. Property is allowed to be dependent on 
     civil laws; civil laws are allowed to have no other object, 
     but the interest of society: This therefore must be allowed 
     to be the sole foundation of property and justice. Not to 
     mention, that our obligation itself to obey the magistrate 
     and his laws is founded on nothing but the interests of 
     society. If the ideas of justice, sometimes, do not follow 
     the dispositions of civil law; we shall find, that these 
     cases, instead of objections, are confirmations of the 
     theory delivered above. Where a civil law is so perverse as 
     to cross all the interests of society, it loses all its 
     authority, and men judge by the ideas of natural justice, 
     which are conformable to those interests. Sometimes also 
     civil laws, for useful purposes, require a ceremony or form 
     to any deed; and where that is wanting, their decrees run 
     contrary to the usual tenour of justice; but one who takes 
     advantage of such chicanes, is not commonly regarded as an 
     honest man. Thus, the interests of society require, that 
     contracts be fulfilled; and there is not a more material 
     article either of natural or civil justice: But the omission 
     of a trifling circumstance will often, by law, invalidate a 
     contract, in foro humano, but not in foro conscientiae, as 
     divines express themselves. In these cases, the magistrate 
     is supposed only to withdraw his power of enforcing the 
     right, not to have altered the right. Where his intention 
     extends to the right, and is conformable to the interests of 
     society; it never fails to alter the right; a clear proof of 
     the origin of justice and of property, as assigned above.] 

WHAT IS A MAN'S PROPERTY? Anyth�ng wh�ch �t �s lawful for h�m,
and for h�m alone, to use. BUT WHAT RULE HAVE WE, BY WHICH
WE CAN DISTINGUISH THESE OBJECTS? Here we must have
recourse to statutes, customs, precedents, analog�es, and a hundred
other c�rcumstances; some of wh�ch are constant and �nflex�ble,
some var�able and arb�trary. But the ult�mate po�nt, �n wh�ch they all
professedly term�nate, �s the �nterest and happ�ness of human



soc�ety. Where th�s enters not �nto cons�derat�on, noth�ng can appear
more wh�ms�cal, unnatural, and even superst�t�ous, than all or most
of the laws of just�ce and of property.

Those who r�d�cule vulgar superst�t�ons, and expose the folly of
part�cular regards to meats, days, places, postures, apparel, have an
easy task; wh�le they cons�der all the qual�t�es and relat�ons of the
objects, and d�scover no adequate cause for that affect�on or
ant�pathy, venerat�on or horror, wh�ch have so m�ghty an �nfluence
over a cons�derable part of mank�nd. A Syr�an would have starved
rather than taste p�geon; an Egypt�an would not have approached
bacon: But �f these spec�es of food be exam�ned by the senses of
s�ght, smell, or taste, or scrut�n�zed by the sc�ences of chem�stry,
med�c�ne, or phys�cs, no d�fference �s ever found between them and
any other spec�es, nor can that prec�se c�rcumstance be p�tched on,
wh�ch may afford a just foundat�on for the rel�g�ous pass�on. A fowl
on Thursday �s lawful food; on Fr�day abom�nable: Eggs �n th�s house
and �n th�s d�ocese, are perm�tted dur�ng Lent; a hundred paces
farther, to eat them �s a damnable s�n. Th�s earth or bu�ld�ng,
yesterday was profane; to-day, by the mutter�ng of certa�n words, �t
has become holy and sacred. Such reflect�ons as these, �n the
mouth of a ph�losopher, one may safely say, are too obv�ous to have
any �nfluence; because they must always, to every man, occur at f�rst
s�ght; and where they preva�l not, of themselves, they are surely
obstructed by educat�on, prejud�ce, and pass�on, not by �gnorance or
m�stake.

It may appear to a careless v�ew, or rather a too abstracted
reflect�on, that there enters a l�ke superst�t�on �nto all the sent�ments
of just�ce; and that, �f a man expose �ts object, or what we call
property, to the same scrut�ny of sense and sc�ence, he w�ll not, by
the most accurate enqu�ry, f�nd any foundat�on for the d�fference
made by moral sent�ment. I may lawfully nour�sh myself from th�s
tree; but the fru�t of another of the same spec�es, ten paces off, �t �s
cr�m�nal for me to touch. Had I worn th�s apparel an hour ago, I had
mer�ted the severest pun�shment; but a man, by pronounc�ng a few
mag�cal syllables, has now rendered �t f�t for my use and serv�ce.
Were th�s house placed �n the ne�ghbour�ng terr�tory, �t had been



�mmoral for me to dwell �n �t; but be�ng bu�lt on th�s s�de the r�ver, �t �s
subject to a d�fferent mun�c�pal law, and by �ts becom�ng m�ne I �ncur
no blame or censure. The same spec�es of reason�ng �t may be
thought, wh�ch so successfully exposes superst�t�on, �s also
appl�cable to just�ce; nor �s �t poss�ble, �n the one case more than �n
the other, to po�nt out, �n the object, that prec�se qual�ty or
c�rcumstance, wh�ch �s the foundat�on of the sent�ment.

But there �s th�s mater�al d�fference between SUPERSTITION and
JUSTICE, that the former �s fr�volous, useless, and burdensome; the
latter �s absolutely requ�s�te to the well-be�ng of mank�nd and
ex�stence of soc�ety. When we abstract from th�s c�rcumstance (for �t
�s too apparent ever to be overlooked) �t must be confessed, that all
regards to r�ght and property, seem ent�rely w�thout foundat�on, as
much as the grossest and most vulgar superst�t�on. Were the
�nterests of soc�ety now�se concerned, �t �s as un�ntell�g�ble why
another's art�culat�ng certa�n sounds �mply�ng consent, should
change the nature of my act�ons w�th regard to a part�cular object, as
why the rec�t�ng of a l�turgy by a pr�est, �n a certa�n hab�t and posture,
should ded�cate a heap of br�ck and t�mber, and render �t, thenceforth
and for ever, sacred.
     [Footnote: It is evident, that the will or consent alone never 
transfers property, nor causes the obligation of a promise (for the same 
reasoning extends to both), but the will must be expressed by words or 
signs, in order to impose a tie upon any man. The expression being once 
brought in as subservient to the will, soon becomes the principal part 
of the promise; nor will a man be less bound by his word, though he 
secretly give a different direction to his intention, and withhold the 
assent of his mind. But though the expression makes, on most occasions, 
the whole of the promise, yet it does not always so; and one who should 
make use of any expression, of which he knows not the meaning, and which 
he uses without any sense of the consequences, would not certainly be 
bound by it. Nay, though he know its meaning, yet if he use it in jest 
only, and with such signs as evidently show, that he has no serious 
intention of binding himself, he would not lie under any obligation of 
performance; but it is necessary, that the words be a perfect expression 
of the will, without any contrary signs. Nay, even this we must 
not carry so far as to imagine, that one, whom, by our quickness of 
understanding, we conjecture, from certain signs, to have an intention 
of deceiving us, is not bound by his expression or verbal promise, if 
we accept of it; but must limit this conclusion to those cases where 
the signs are of a different nature from those of deceit. All these 
contradictions are easily accounted for, if justice arise entirely from 
its usefulness to society; but will never be explained on any other 
hypothesis. 



   It is remarkable that the moral decisions of the JESUITS and other 
relaxed casuists, were commonly formed in prosecution of some such 
subtilties of reasoning as are here pointed out, and proceed as much 
from the habit of scholastic refinement as from any corruption of 
the heart, if we may follow the authority of Mons. Bayle. See his 
Dictionary, article Loyola. And why has the indignation of mankind risen 
so high against these casuists; but because every one perceived, that 
human society could not subsist were such practices authorized, and that 
morals must always be handled with a view to public interest, more than 
philosophical regularity? If the secret direction of the intention, said 
every man of sense, could invalidate a contract; where is our security? 
And yet a metaphysical schoolman might think, that, where an intention 
was supposed to be requisite, if that intention really had not place, 
no consequence ought to follow, and no obligation be imposed. The 
casuistical subtilties may not be greater than the snbtilties of 
lawyers, hinted at above; but as the former are PERNICIOUS, and the 
latter INNOCENT and even NECESSARY, this is the reason of the very 
different reception they meet with from the world. 

   It is a doctrine of the Church of Rome, that the priest, by a secret 
direction of his intention, can invalidate any sacrament. This position 
is derived from a strict and regular prosecution of the obvious truth, 
that empty words alone, without any meaning or intention in the speaker, 
can never be attended with any effect. If the same conclusion be not 
admitted in reasonings concerning civil contracts, where the affair is 
allowed to be of so much less consequence than the eternal salvation 
of thousands, it proceeds entirely from men's sense of the danger and 
inconvenience of the doctrine in the former case: And we may 
thence observe, that however positive, arrogant, and dogmatical any 
superstition may appear, it never can convey any thorough persuasion 
of the reality of its objects, or put them, in any degree, on a balance 
with the common incidents of life, which we learn from daily observation 
and experimental reasoning.] 

These reflect�ons are far from weaken�ng the obl�gat�ons of just�ce, or
d�m�n�sh�ng anyth�ng from the most sacred attent�on to property. On
the contrary, such sent�ments must acqu�re new force from the
present reason�ng. For what stronger foundat�on can be des�red or
conce�ved for any duty, than to observe, that human soc�ety, or even
human nature, could not subs�st w�thout the establ�shment of �t; and
w�ll st�ll arr�ve at greater degrees of happ�ness and perfect�on, the
more �nv�olable the regard �s, wh�ch �s pa�d to that duty?

The d�lemma seems obv�ous: As just�ce ev�dently tends to promote
publ�c ut�l�ty and to support c�v�l soc�ety, the sent�ment of just�ce �s
e�ther der�ved from our reflect�ng on that tendency, or l�ke hunger,
th�rst, and other appet�tes, resentment, love of l�fe, attachment to
offspr�ng, and other pass�ons, ar�ses from a s�mple or�g�nal �nst�nct �n
the human breast, wh�ch nature has �mplanted for l�ke salutary



purposes. If the latter be the case, �t follows, that property, wh�ch �s
the object of just�ce, �s also d�st�ngu�shed by a s�mple or�g�nal
�nst�nct, and �s not ascerta�ned by any argument or reflect�on. But
who �s there that ever heard of such an �nst�nct? Or �s th�s a subject
�n wh�ch new d�scover�es can be made? We may as well expect to
d�scover, �n the body, new senses, wh�ch had before escaped the
observat�on of all mank�nd.

But farther, though �t seems a very s�mple propos�t�on to say, that
nature, by an �nst�nct�ve sent�ment, d�st�ngu�shes property, yet �n
real�ty we shall f�nd, that there are requ�red for that purpose ten
thousand d�fferent �nst�ncts, and these employed about objects of the
greatest �ntr�cacy and n�cest d�scernment. For when a def�n�t�on of
PROPERTY �s requ�red, that relat�on �s found to resolve �tself �nto
any possess�on acqu�red by occupat�on, by �ndustry, by prescr�pt�on,
by �nher�tance, by contract, &c. Can we th�nk that nature, by an
or�g�nal �nst�nct, �nstructs us �n all these methods of acqu�s�t�on?

These words too, �nher�tance and contract, stand for �deas �nf�n�tely
compl�cated; and to def�ne them exactly, a hundred volumes of laws,
and a thousand volumes of commentators, have not been found
suff�c�ent. Does nature, whose �nst�ncts �n men are all s�mple,
embrace such compl�cated and art�f�c�al objects, and create a
rat�onal creature, w�thout trust�ng anyth�ng to the operat�on of h�s
reason?

But even though all th�s were adm�tted, �t would not be sat�sfactory.
Pos�t�ve laws can certa�nly transfer property. It �s by another or�g�nal
�nst�nct, that we recogn�ze the author�ty of k�ngs and senates, and
mark all the boundar�es of the�r jur�sd�ct�on? Judges too, even though
the�r sentence be erroneous and �llegal, must be allowed, for the
sake of peace and order, to have dec�s�ve author�ty, and ult�mately to
determ�ne property. Have we or�g�nal �nnate �deas of praetors and
chancellors and jur�es? Who sees not, that all these �nst�tut�ons ar�se
merely from the necess�t�es of human soc�ety?

All b�rds of the same spec�es �n every age and country, bu�lt the�r
nests al�ke: In th�s we see the force of �nst�nct. Men, �n d�fferent t�mes



and places, frame the�r houses d�fferently: Here we perce�ve the
�nfluence of reason and custom. A l�ke �nference may be drawn from
compar�ng the �nst�nct of generat�on and the �nst�tut�on of property.

How great soever the var�ety of mun�c�pal laws, �t must be
confessed, that the�r ch�ef outl�nes pretty regularly concur; because
the purposes, to wh�ch they tend, are everywhere exactly s�m�lar. In
l�ke manner, all houses have a roof and walls, w�ndows and
ch�mneys; though d�vers�f�ed �n the�r shape, f�gure, and mater�als.
The purposes of the latter, d�rected to the conven�enc�es of human
l�fe, d�scover not more pla�nly the�r or�g�n from reason and reflect�on,
than do those of the former, wh�ch po�nt all to a l�ke end.

I need not ment�on the var�at�ons, wh�ch all the rules of property
rece�ve from the f�ner turns and connex�ons of the �mag�nat�on, and
from the subt�lt�es and abstract�ons of law-top�cs and reason�ngs.
There �s no poss�b�l�ty of reconc�l�ng th�s observat�on to the not�on of
or�g�nal �nst�ncts.

What alone w�ll beget a doubt concern�ng the theory, on wh�ch I
�ns�st, �s the �nfluence of educat�on and acqu�red hab�ts, by wh�ch we
are so accustomed to blame �njust�ce, that we are not, �n every
�nstance, consc�ous of any �mmed�ate reflect�on on the pern�c�ous
consequences of �t. The v�ews the most fam�l�ar to us are apt, for that
very reason, to escape us; and what we have very frequently
performed from certa�n mot�ves, we are apt l�kew�se to cont�nue
mechan�cally, w�thout recall�ng, on every occas�on, the reflect�ons,
wh�ch f�rst determ�ned us. The conven�ence, or rather necess�ty,
wh�ch leads to just�ce �s so un�versal, and everywhere po�nts so
much to the same rules, that the hab�t takes place �n all soc�et�es;
and �t �s not w�thout some scrut�ny, that we are able to ascerta�n �ts
true or�g�n. The matter, however, �s not so obscure, but that even �n
common l�fe we have every moment recourse to the pr�nc�ple of
publ�c ut�l�ty, and ask, WHAT MUST BECOME OF THE WORLD, IF
SUCH PRACTICES PREVAIL? HOW COULD SOCIETY SUBSIST
UNDER SUCH DISORDERS? Were the d�st�nct�on or separat�on of
possess�ons ent�rely useless, can any one conce�ve, that �t ever
should have obta�ned �n soc�ety?



Thus we seem, upon the whole, to have atta�ned a knowledge of the
force of that pr�nc�ple here �ns�sted on, and can determ�ne what
degree of esteem or moral approbat�on may result from reflect�ons
on publ�c �nterest and ut�l�ty. The necess�ty of just�ce to the support of
soc�ety �s the sole foundat�on of that v�rtue; and s�nce no moral
excellence �s more h�ghly esteemed, we may conclude that th�s
c�rcumstance of usefulness has, �n general, the strongest energy,
and most ent�re command over our sent�ments. It must, therefore, be
the source of a cons�derable part of the mer�t ascr�bed to human�ty,
benevolence, fr�endsh�p, publ�c sp�r�t, and other soc�al v�rtues of that
stamp; as �t �s the sole source of the moral approbat�on pa�d to
f�del�ty, just�ce, verac�ty, �ntegr�ty, and those other est�mable and
useful qual�t�es and pr�nc�ples. It �s ent�rely agreeable to the rules of
ph�losophy, and even of common reason; where any pr�nc�ple has
been found to have a great force and energy �n one �nstance, to
ascr�be to �t a l�ke energy �n all s�m�lar �nstances. Th�s �ndeed �s
Newton's ch�ef rule of ph�losoph�z�ng [Footnote: Pr�nc�p�a. L�b. ���.].



SECTION IV.

OF POLITICAL SOCIETY.

Had every man suff�c�ent SAGACITY to perce�ve, at all t�mes, the
strong �nterest wh�ch b�nds h�m to the observance of just�ce and
equ�ty, and STRENGTH OF MIND suff�c�ent to persevere �n a steady
adherence to a general and a d�stant �nterest, �n oppos�t�on to the
allurements of present pleasure and advantage; there had never, �n
that case, been any such th�ng as government or pol�t�cal soc�ety, but
each man, follow�ng h�s natural l�berty, had l�ved �n ent�re peace and
harmony w�th all others. What need of pos�t�ve law where natural
just�ce �s, of �tself, a suff�c�ent restra�nt? Why create mag�strates,
where there never ar�ses any d�sorder or �n�qu�ty? Why abr�dge our
nat�ve freedom, when, �n every �nstance, the utmost exert�on of �t �s
found �nnocent and benef�c�al? It �s ev�dent, that, �f government were
totally useless, �t never could have place, and that the sole
foundat�on of the duty of alleg�ance �s the ADVANTAGE, wh�ch �t
procures to soc�ety, by preserv�ng peace and order among mank�nd.

When a number of pol�t�cal soc�et�es are erected, and ma�nta�n a
great �ntercourse together, a new set of rules are �mmed�ately
d�scovered to be USEFUL �n that part�cular s�tuat�on; and accord�ngly
take place under the t�tle of Laws of Nat�ons. Of th�s k�nd are, the
sacredness of the person of ambassadors, absta�n�ng from po�soned
arms, quarter �n war, w�th others of that k�nd, wh�ch are pla�nly
calculated for the ADVANTAGE of states and k�ngdoms �n the�r
�ntercourse w�th each other.

The rules of just�ce, such as preva�l among �nd�v�duals, are not
ent�rely suspended among pol�t�cal soc�et�es. All pr�nces pretend a
regard to the r�ghts of other pr�nces; and some, no doubt, w�thout
hypocr�sy. All�ances and treat�es are every day made between
�ndependent states, wh�ch would only be so much waste of



parchment, �f they were not found by exper�ence to have SOME
�nfluence and author�ty. But here �s the d�fference between k�ngdoms
and �nd�v�duals. Human nature cannot by any means subs�st, w�thout
the assoc�at�on of �nd�v�duals; and that assoc�at�on never could have
place, were no regard pa�d to the laws of equ�ty and just�ce.
D�sorder, confus�on, the war of all aga�nst all, are the necessary
consequences of such a l�cent�ous conduct. But nat�ons can subs�st
w�thout �ntercourse. They may even subs�st, �n some degree, under
a general war. The observance of just�ce, though useful among
them, �s not guarded by so strong a necess�ty as among �nd�v�duals;
and the moral obl�gat�on holds proport�on w�th the USEFULNESS. All
pol�t�c�ans w�ll allow, and most ph�losophers, that reasons of state
may, �n part�cular emergenc�es, d�spense w�th the rules of just�ce,
and �nval�date any treaty or all�ance, where the str�ct observance of �t
would be prejud�c�al, �n a cons�derable degree, to e�ther of the
contract�ng part�es. But noth�ng less than the most extreme
necess�ty, �t �s confessed, can just�fy �nd�v�duals �n a breach of
prom�se, or an �nvas�on of the propert�es of others.

In a confederated commonwealth, such as the Achaean republ�c of
old, or the Sw�ss Cantons and Un�ted Prov�nces �n modern t�mes; as
the league has here a pecul�ar UTILITY, the cond�t�ons of un�on have
a pecul�ar sacredness and author�ty, and a v�olat�on of them would
be regarded as no less, or even as more cr�m�nal, than any pr�vate
�njury or �njust�ce.

The long and helpless �nfancy of man requ�res the comb�nat�on of
parents for the subs�stence of the�r young; and that comb�nat�on
requ�res the v�rtue of chast�ty or f�del�ty to the marr�age bed. W�thout
such a UTILITY, �t w�ll read�ly be owned, that such a v�rtue would
never have been thought of.
     [Footnote: The only solution, which Plato gives to all the 
objections that might be raised against the community of women, 
established in his imaginary commonwealth, is, [Greek quotation here]. 
Scite enim istud et dicitur et dicetur, Id quod utile sit honestum esse, 
quod autem inutile sit turpe esse. [De Rep lib v p 457 ex edit Ser]. And 
this maxim will admit of no doubt, where public utility is concerned, 
which is Plato's meaning. And indeed to what other purpose do all the 
ideas of chastity and modesty serve? "Nisi utile est quod facimus, 
frustra est gloria," says Phaedrus. [Greek quotation here], says 
Plutarch, de vitioso pudore. "Nihil eorum quae damnosa sunt, pulchrum 



est." The same was the opinion of the Stoics [Greek quotation here; from 
Sept. Emp lib III cap 20]. 

An �nf�del�ty of th�s nature �s much more PERNICIOUS �n WOMEN
than �n MEN. Hence the laws of chast�ty are much str�cter over the
one sex than over the other.

These rules have all a reference to generat�on; and yet women past
ch�ld-bear�ng are no more supposed to be exempted from them than
those �n the flower of the�r youth and beauty. GENERAL RULES are
often extended beyond the pr�nc�ple whence they f�rst ar�se; and th�s
�n all matters of taste and sent�ment. It �s a vulgar story at Par�s, that,
dur�ng the rage of the M�ss�ss�pp�, a hump-backed fellow went every
day �nto the Rue de Qu�ncempo�x, where the stock-jobbers met �n
great crowds, and was well pa�d for allow�ng them to make use of h�s
hump as a desk, �n order to s�gn the�r contracts upon �t. Would the
fortune, wh�ch he ra�sed by th�s exped�ent, make h�m a handsome
fellow; though �t be confessed, that personal beauty ar�ses very
much from �deas of ut�l�ty? The �mag�nat�on �s �nfluenced by
assoc�at�ons of �deas; wh�ch, though they ar�se at f�rst from the
judgement, are not eas�ly altered by every part�cular except�on that
occurs to us. To wh�ch we may add, �n the present case of chast�ty,
that the example of the old would be pern�c�ous to the young; and
that women, cont�nually foresee�ng that a certa�n t�me would br�ng
them the l�berty of �ndulgence, would naturally advance that per�od,
and th�nk more l�ghtly of th�s whole duty, so requ�s�te to soc�ety.

Those who l�ve �n the same fam�ly have such frequent opportun�t�es
of l�cence of th�s k�nd, that noth�ng could prevent pur�ty of manners,
were marr�age allowed, among the nearest relat�ons, or any
�ntercourse of love between them rat�f�ed by law and custom. Incest,
therefore, be�ng PERNICIOUS �n a super�or degree, has also a
super�or turp�tude and moral deform�ty annexed to �t.

What �s the reason, why, by the Athen�an laws, one m�ght marry a
half-s�ster by the father, but not by the mother? Pla�nly th�s: The
manners of the Athen�ans were so reserved, that a man was never
perm�tted to approach the women's apartment, even �n the same
fam�ly, unless where he v�s�ted h�s own mother. H�s step-mother and



her ch�ldren were as much shut up from h�m as the woman of any
other fam�ly, and there was as l�ttle danger of any cr�m�nal
correspondence between them. Uncles and n�eces, for a l�ke reason,
m�ght marry at Athens; but ne�ther these, nor half-brothers and
s�sters, could contract that all�ance at Rome, where the �ntercourse
was more open between the sexes. Publ�c ut�l�ty �s the cause of all
these var�at�ons.

To repeat, to a man's prejud�ce, anyth�ng that escaped h�m �n pr�vate
conversat�on, or to make any such use of h�s pr�vate letters, �s h�ghly
blamed. The free and soc�al �ntercourse of m�nds must be extremely
checked, where no such rules of f�del�ty are establ�shed.

Even �n repeat�ng stor�es, whence we can foresee no �ll
consequences to result, the g�v�ng of one's author �s regarded as a
p�ece of �nd�scret�on, �f not of �mmoral�ty. These stor�es, �n pass�ng
from hand to hand, and rece�v�ng all the usual var�at�ons, frequently
come about to the persons concerned, and produce an�mos�t�es and
quarrels among people, whose �ntent�ons are the most �nnocent and
�noffens�ve.

To pry �nto secrets, to open or even read the letters of others, to play
the spy upon the�r words and looks and act�ons; what hab�ts more
�nconven�ent �n soc�ety? What hab�ts, of consequence, more
blameable?

Th�s pr�nc�ple �s also the foundat�on of most of the laws of good
manners; a k�nd of lesser moral�ty, calculated for the ease of
company and conversat�on. Too much or too l�ttle ceremony are both
blamed, and everyth�ng, wh�ch promotes ease, w�thout an �ndecent
fam�l�ar�ty, �s useful and laudable.

Constancy �n fr�endsh�ps, attachments, and fam�l�ar�t�es, �s
commendable, and �s requ�s�te to support trust and good
correspondence �n soc�ety. But �n places of general, though casual
concourse, where the pursu�t of health and pleasure br�ngs people
prom�scuously together, publ�c conven�ency has d�spensed w�th th�s
max�m; and custom there promotes an unreserved conversat�on for



the t�me, by �ndulg�ng the pr�v�lege of dropp�ng afterwards every
�nd�fferent acqua�ntance, w�thout breach of c�v�l�ty or good manners.

Even �n soc�et�es, wh�ch are establ�shed on pr�nc�ples the most
�mmoral, and the most destruct�ve to the �nterests of the general
soc�ety, there are requ�red certa�n rules, wh�ch a spec�es of false
honour, as well as pr�vate �nterest, engages the members to
observe. Robbers and p�rates, �t has often been remarked, could not
ma�nta�n the�r pern�c�ous confederacy, d�d they not establ�sh a pew
d�str�but�ve just�ce among themselves, and recall those laws of
equ�ty, wh�ch they have v�olated w�th the rest of mank�nd.

I hate a dr�nk�ng compan�on, says the Greek proverb, who never
forgets. The foll�es of the last debauch should be bur�ed �n eternal
obl�v�on, �n order to g�ve full scope to the foll�es of the next.

Among nat�ons, where an �mmoral gallantry, �f covered w�th a th�n
ve�l of mystery, �s, �n some degree, author�zed by custom, there
�mmed�ately ar�se a set of rules, calculated for the conven�ency of
that attachment. The famous court or parl�ament of love �n Provence
formerly dec�ded all d�ff�cult cases of th�s nature.

In soc�et�es for play, there are laws requ�red for the conduct of the
game; and these laws are d�fferent �n each game. The foundat�on, I
own, of such soc�et�es �s fr�volous; and the laws are, �n a great
measure, though not altogether, capr�c�ous and arb�trary. So far �s
there a mater�al d�fference between them and the rules of just�ce,
f�del�ty, and loyalty. The general soc�et�es of men are absolutely
requ�s�te for the subs�stence of the spec�es; and the publ�c
conven�ency, wh�ch regulates morals, �s �nv�olably establ�shed �n the
nature of man, and of the world, �n wh�ch he l�ves. The compar�son,
therefore, �n these respects, �s very �mperfect. We may only learn
from �t the necess�ty of rules, wherever men have any �ntercourse
w�th each other.

They cannot even pass each other on the road w�thout rules.
Waggoners, coachmen, and post�l�ons have pr�nc�ples, by wh�ch they
g�ve the way; and these are ch�efly founded on mutual ease and
conven�ence. Somet�mes also they are arb�trary, at least dependent



on a k�nd of capr�c�ous analogy l�ke many of the reason�ngs of
lawyers.
     [Footnote: That the lighter machine yield to the heavier, and, in 
machines of the same kind, that the empty yield to the loaded; this rule 
is founded on convenience. That those who are going to the capital take 
place of those who are coming from it; this seems to be founded on some 
idea of dignity of the great city, and of the preference of the future 
to the past. From like reasons, among foot-walkers, the right-hand 
entitles a man to the wall, and prevents jostling, which peaceable 
people find very disagreeable and inconvenient.] 

To carry the matter farther, we may observe, that �t �s �mposs�ble for
men so much as to murder each other w�thout statutes, and max�ms,
and an �dea of just�ce and honour. War has �ts laws as well as peace;
and even that sport�ve k�nd of war, carr�ed on among wrestlers,
boxers, cudgel-players, glad�ators, �s regulated by f�xed pr�nc�ples.
Common �nterest and ut�l�ty beget �nfall�bly a standard of r�ght and
wrong among the part�es concerned.



SECTION V. WHY UTILITY PLEASES.



PART I.
It seems so natural a thought to ascr�be to the�r ut�l�ty the pra�se,
wh�ch we bestow on the soc�al v�rtues, that one would expect to
meet w�th th�s pr�nc�ple everywhere �n moral wr�ters, as the ch�ef
foundat�on of the�r reason�ng and enqu�ry. In common l�fe, we may
observe, that the c�rcumstance of ut�l�ty �s always appealed to; nor �s
�t supposed, that a greater eulogy can be g�ven to any man, than to
d�splay h�s usefulness to the publ�c, and enumerate the serv�ces,
wh�ch he has performed to mank�nd and soc�ety. What pra�se, even
of an �nan�mate form, �f the regular�ty and elegance of �ts parts
destroy not �ts f�tness for any useful purpose! And how sat�sfactory
an apology for any d�sproport�on or seem�ng deform�ty, �f we can
show the necess�ty of that part�cular construct�on for the use
�ntended! A sh�p appears more beaut�ful to an art�st, or one
moderately sk�lled �n nav�gat�on, where �ts prow �s w�de and swell�ng
beyond �ts poop, than �f �t were framed w�th a prec�se geometr�cal
regular�ty, �n contrad�ct�on to all the laws of mechan�cs. A bu�ld�ng,
whose doors and w�ndows were exact squares, would hurt the eye
by that very proport�on; as �ll adapted to the f�gure of a human
creature, for whose serv�ce the fabr�c was �ntended.

What wonder then, that a man, whose hab�ts and conduct are hurtful
to soc�ety, and dangerous or pern�c�ous to every one who has an
�ntercourse w�th h�m, should, on that account, be an object of
d�sapprobat�on, and commun�cate to every spectator the strongest
sent�ment of d�sgust and hatred.
     [Footnote: We ought not to imagine, because an inanimate object 
may be useful as well as a man, that therefore it ought also, according 
to this system, to merit he appellation of VIRTUOUS. The sentiments, 
excited by utility, are, in the two cases, very different; and the one 
is mixed with affection, esteem, approbation, &c., and not the other. In 
like manner, an inanimate object may have good colour and proportions 
as well as a human figure. But can we ever be in love with the former? 
There are a numerous set of passions and sentiments, of which thinking 
rational beings are, by the original constitution of nature, the only 
proper objects: and though the very same qualities be transferred to an 



insensible, inanimate being, they will not excite the same sentiments. 
The beneficial qualities of herbs and minerals are, indeed, sometimes 
called their VIRTUES; but this is an effect of the caprice of language, 
which out not to be regarded in reasoning. For though there be a species 
of approbation attending even inanimate objects, when beneficial, yet 
this sentiment is so weak, and so different from that which is directed 
to beneficent magistrates or statesman; that they ought not to be ranked 
under the same class or appellation. 

   A very small variation of the object, even where the same qualities are 
preserved, will destroy a sentiment. Thus, the same beauty, transferred 
to a different sex, excites no amorous passion, where nature is not 
extremely perverted.] 

But perhaps the d�ff�culty of account�ng for these effects of
usefulness, or �ts contrary, has kept ph�losophers from adm�tt�ng
them �nto the�r systems of eth�cs, and has �nduced them rather to
employ any other pr�nc�ple, �n expla�n�ng the or�g�n of moral good and
ev�l. But �t �s no just reason for reject�ng any pr�nc�ple, conf�rmed by
exper�ence, that we cannot g�ve a sat�sfactory account of �ts or�g�n,
nor are able to resolve �t �nto other more general pr�nc�ples. And �f we
would employ a l�ttle thought on the present subject, we need be at
no loss to account for the �nfluence of ut�l�ty, and to deduce �t from
pr�nc�ples, the most known and avowed �n human nature.

From the apparent usefulness of the soc�al v�rtues, �t has read�ly
been �nferred by scept�cs, both anc�ent and modern, that all moral
d�st�nct�ons ar�se from educat�on, and were, at f�rst, �nvented, and
afterwards encouraged, by the art of pol�t�c�ans, �n order to render
men tractable, and subdue the�r natural feroc�ty and self�shness,
wh�ch �ncapac�tated them for soc�ety. Th�s pr�nc�ple, �ndeed, of
precept and educat�on, must so far be owned to have a powerful
�nfluence, that �t may frequently �ncrease or d�m�n�sh, beyond the�r
natural standard, the sent�ments of approbat�on or d�sl�ke; and may
even, �n part�cular �nstances, create, w�thout any natural pr�nc�ple, a
new sent�ment of th�s k�nd; as �s ev�dent �n all superst�t�ous pract�ces
and observances: But that ALL moral affect�on or d�sl�ke ar�ses from
th�s or�g�n, w�ll never surely be allowed by any jud�c�ous enqu�rer.
Had nature made no such d�st�nct�on, founded on the or�g�nal
const�tut�on of the m�nd, the words, HONOURABLE and
SHAMEFUL, LOVELY and ODIOUS, NOBLE and DESPICABLE,
had never had place �n any language; nor could pol�t�c�ans, had they



�nvented these terms, ever have been able to render them
�ntell�g�ble, or make them convey any �dea to the aud�ence. So that
noth�ng can be more superf�c�al than th�s paradox of the scept�cs;
and �t were well, �f, �n the abstruser stud�es of log�c and metaphys�cs,
we could as eas�ly obv�ate the cav�ls of that sect, as �n the pract�cal
and more �ntell�g�ble sc�ences of pol�t�cs and morals.

The soc�al v�rtues must, therefore, be allowed to have a natural
beauty and am�ableness, wh�ch, at f�rst, antecedent to all precept or
educat�on, recommends them to the esteem of un�nstructed
mank�nd, and engages the�r affect�ons. And as the publ�c ut�l�ty of
these v�rtues �s the ch�ef c�rcumstance, whence they der�ve the�r
mer�t, �t follows, that the end, wh�ch they have a tendency to
promote, must be some way agreeable to us, and take hold of some
natural affect�on. It must please, e�ther from cons�derat�ons of self-
�nterest, or from more generous mot�ves and regards.

It has often been asserted, that, as every man has a strong
connex�on w�th soc�ety, and perce�ves the �mposs�b�l�ty of h�s sol�tary
subs�stence, he becomes, on that account, favourable to all those
hab�ts or pr�nc�ples, wh�ch promote order �n soc�ety, and �nsure to
h�m the qu�et possess�on of so �nest�mable a bless�ng, As much as
we value our own happ�ness and welfare, as much must we applaud
the pract�ce of just�ce and human�ty, by wh�ch alone the soc�al
confederacy can be ma�nta�ned, and every man reap the fru�ts of
mutual protect�on and ass�stance.

Th�s deduct�on of morals from self-love, or a regard to pr�vate
�nterest, �s an obv�ous thought, and has not ar�sen wholly from the
wanton sall�es and sport�ve assaults of the scept�cs. To ment�on no
others, Polyb�us, one of the gravest and most jud�c�ous, as well as
most moral wr�ters of ant�qu�ty, has ass�gned th�s self�sh or�g�n to all
our sent�ments of v�rtue. [Footnote: Undut�fulness to parents �s
d�sapproved of by mank�nd, [Greek quotat�on �nserted here].
Ingrat�tude for a l�ke reason (though he seems there to m�x a more
generous regard) [Greek quotat�on �nserted here] L�b. v� cap. 4. (Ed.
Gronor�us.) Perhaps the h�stor�an only meant, that our sympathy and
human�ty was more enl�vened, by our cons�der�ng the s�m�lar�ty of



our case w�th that of the person suffer�ng; wh�ch �s a just sent�ment.]
But though the sol�d pract�cal sense of that author, and h�s avers�on
to all va�n subt�lt�es, render h�s author�ty on the present subject very
cons�derable; yet �s not th�s an affa�r to be dec�ded by author�ty, and
the vo�ce of nature and exper�ence seems pla�nly to oppose the
self�sh theory.

We frequently bestow pra�se on v�rtuous act�ons, performed �n very
d�stant ages and remote countr�es; where the utmost subt�lty of
�mag�nat�on would not d�scover any appearance of self-�nterest, or
f�nd any connex�on of our present happ�ness and secur�ty w�th
events so w�dely separated from us.

A generous, a brave, a noble deed, performed by an adversary,
commands our approbat�on; wh�le �n �ts consequences �t may be
acknowledged prejud�c�al to our part�cular �nterest.

Where pr�vate advantage concurs w�th general affect�on for v�rtue,
we read�ly perce�ve and avow the m�xture of these d�st�nct
sent�ments, wh�ch have a very d�fferent feel�ng and �nfluence on the
m�nd. We pra�se, perhaps, w�th more alacr�ty, where the generous
humane act�on contr�butes to our part�cular �nterest: But the top�cs of
pra�se, wh�ch we �ns�st on, are very w�de of th�s c�rcumstance. And
we may attempt to br�ng over others to our sent�ments, w�thout
endeavour�ng to conv�nce them, that they reap any advantage from
the act�ons wh�ch we recommend to the�r approbat�on and applause.

Frame the model of a pra�seworthy character, cons�st�ng of all the
most am�able moral v�rtues: G�ve �nstances, �n wh�ch these d�splay
themselves after an em�nent and extraord�nary manner: You read�ly
engage the esteem and approbat�on of all your aud�ence, who never
so much as enqu�re �n what age and country the person l�ved, who
possessed these noble qual�t�es: A c�rcumstance, however, of all
others, the most mater�al to self-love, or a concern for our own
�nd�v�dual happ�ness. Once on a t�me, a statesman, �n the shock and
contest of part�es, preva�led so far as to procure, by h�s eloquence,
the ban�shment of an able adversary; whom he secretly followed,
offer�ng h�m money for h�s support dur�ng h�s ex�le, and sooth�ng h�m



w�th top�cs of consolat�on �n h�s m�sfortunes. ALAS! cr�es the
ban�shed statesman, WITH WHAT REGRET MUST I LEAVE MY
FRIENDS IN THIS CITY, WHERE EVEN ENEMIES ARE SO
GENEROUS! V�rtue, though �n an enemy, here pleased h�m: And we
also g�ve �t the just tr�bute of pra�se and approbat�on; nor do we
retract these sent�ments, when we hear, that the act�on passed at
Athens, about two thousand years ago, and that the persons' names
were Esch�nes and Demosthenes.

WHAT IS THAT TO ME? There are few occas�ons, when th�s
quest�on �s not pert�nent: And had �t that un�versal, �nfall�ble �nfluence
supposed, �t would turn �nto r�d�cule every compos�t�on, and almost
every conversat�on, wh�ch conta�n any pra�se or censure of men and
manners.

It �s but a weak subterfuge, when pressed by these facts and
arguments, to say, that we transport ourselves, by the force of
�mag�nat�on, �nto d�stant ages and countr�es, and cons�der the
advantage, wh�ch we should have reaped from these characters,
had we been contemporar�es, and had any commerce w�th the
persons. It �s not conce�vable, how a REAL sent�ment or pass�on can
ever ar�se from a known IMAGINARY �nterest; espec�ally when our
REAL �nterest �s st�ll kept �n v�ew, and �s often acknowledged to be
ent�rely d�st�nct from the �mag�nary, and even somet�mes oppos�te to
�t.

A man, brought to the br�nk of a prec�p�ce, cannot look down w�thout
trembl�ng; and the sent�ment of IMAGINARY danger actuates h�m, �n
oppos�t�on to the op�n�on and bel�ef of REAL safety. But the
�mag�nat�on �s here ass�sted by the presence of a str�k�ng object; and
yet preva�ls not, except �t be also a�ded by novelty, and the unusual
appearance of the object. Custom soon reconc�les us to he�ghts and
prec�p�ces, and wears off these false and delus�ve terrors. The
reverse �s observable �n the est�mates wh�ch we form of characters
and manners; and the more we hab�tuate ourselves to an accurate
scrut�ny of morals, the more del�cate feel�ng do we acqu�re of the
most m�nute d�st�nct�ons between v�ce and v�rtue. Such frequent
occas�on, �ndeed, have we, �n common l�fe, to pronounce all k�nds of



moral determ�nat�ons, that no object of th�s k�nd can be new or
unusual to us; nor could any FALSE v�ews or prepossess�ons
ma�nta�n the�r ground aga�nst an exper�ence, so common and
fam�l�ar. Exper�ence be�ng ch�efly what forms the assoc�at�ons of
�deas, �t �s �mposs�ble that any assoc�at�on could establ�sh and
support �tself, �n d�rect oppos�t�on to that pr�nc�ple.

Usefulness �s agreeable, and engages our approbat�on. Th�s �s a
matter of fact, conf�rmed by da�ly observat�on. But, USEFUL? For
what? For somebody's �nterest, surely. Whose �nterest then? Not our
own only: For our approbat�on frequently extends farther. It must,
therefore, be the �nterest of those, who are served by the character
or act�on approved of; and these we may conclude, however remote,
are not totally �nd�fferent to us. By open�ng up th�s pr�nc�ple, we shall
d�scover one great source of moral d�st�nct�ons.





PART II.
Self-love �s a pr�nc�ple �n human nature of such extens�ve energy,
and the �nterest of each �nd�v�dual �s, �n general, so closely
connected w�th that of the commun�ty, that those ph�losophers were
excusable, who fanc�ed that all our concern for the publ�c m�ght be
resolved �nto a concern for our own happ�ness and preservat�on.
They saw every moment, �nstances of approbat�on or blame,
sat�sfact�on or d�spleasure towards characters and act�ons; they
denom�nated the objects of these sent�ments, VIRTUES, or VICES;
they observed, that the former had a tendency to �ncrease the
happ�ness, and the latter the m�sery of mank�nd; they asked, whether
�t were poss�ble that we could have any general concern for soc�ety,
or any d�s�nterested resentment of the welfare or �njury of others;
they found �t s�mpler to cons�der all these sent�ments as
mod�f�cat�ons of self-love; and they d�scovered a pretence, at least,
for th�s un�ty of pr�nc�ple, �n that close un�on of �nterest, wh�ch �s so
observable between the publ�c and each �nd�v�dual.

But notw�thstand�ng th�s frequent confus�on of �nterests, �t �s easy to
atta�n what natural ph�losophers, after Lord Bacon, have affected to
call the exper�mentum cruc�s, or that exper�ment wh�ch po�nts out the
r�ght way �n any doubt or amb�gu�ty. We have found �nstances, �n
wh�ch pr�vate �nterest was separate from publ�c; �n wh�ch �t was even
contrary: And yet we observed the moral sent�ment to cont�nue,
notw�thstand�ng th�s d�sjunct�on of �nterests. And wherever these
d�st�nct �nterests sens�bly concurred, we always found a sens�ble
�ncrease of the sent�ment, and a more warm affect�on to v�rtue, and
detestat�on of v�ce, or what we properly call, GRATITUDE and
REVENGE. Compelled by these �nstances, we must renounce the
theory, wh�ch accounts for every moral sent�ment by the pr�nc�ple of
self-love. We must adopt a more publ�c affect�on, and allow, that the
�nterests of soc�ety are not, even on the�r own account, ent�rely
�nd�fferent to us. Usefulness �s only a tendency to a certa�n end; and



�t �s a contrad�ct�on �n terms, that anyth�ng pleases as means to an
end, where the end �tself no w�se affects us. If usefulness, therefore,
be a source of moral sent�ment, and �f th�s usefulness be not always
cons�dered w�th a reference to self; �t follows, that everyth�ng, wh�ch
contr�butes to the happ�ness of soc�ety, recommends �tself d�rectly to
our approbat�on and good-w�ll. Here �s a pr�nc�ple, wh�ch accounts, �n
great part, for the or�g�n of moral�ty: And what need we seek for
abstruse and remote systems, when there occurs one so obv�ous
and natural?

[FOOTNOTE: It �s needless to push our researches so far as to ask,
why we have human�ty or a fellow-feel�ng w�th others. It �s suff�c�ent,
that th�s �s exper�enced to be a pr�nc�ple �n human nature. We must
stop somewhere �n our exam�nat�on of causes; and there are, �n
every sc�ence, some general pr�nc�ples, beyond wh�ch we cannot
hope to f�nd any pr�nc�ple more general. No man �s absolutely
�nd�fferent to the happ�ness and m�sery of others. The f�rst has a
natural tendency to g�ve pleasure; the second, pa�n. Th�s every one
may f�nd �n h�mself. It �s not probable, that these pr�nc�ples can be
resolved �nto pr�nc�ples more s�mple and un�versal, whatever
attempts may have been made to that purpose. But �f �t were
poss�ble, �t belongs not to the present subject; and we may here
safely cons�der these pr�nc�ples as or�g�nal; happy, �f we can render
all the consequences suff�c�ently pla�n and persp�cuous!]

Have we any d�ff�culty to comprehend the force of human�ty and
benevolence? Or to conce�ve, that the very aspect of happ�ness, joy,
prosper�ty, g�ves pleasure; that of pa�n, suffer�ng, sorrow,
commun�cates uneas�ness? The human countenance, says Horace
['Ut� r�dent�bus arr�dent, �ta flent�bus adflent Human� vultus,'—Hor.],
borrows sm�les or tears from the human countenance. Reduce a
person to sol�tude, and he loses all enjoyment, except e�ther of the
sensual or speculat�ve k�nd; and that because the movements of h�s
heart are not forwarded by correspondent movements �n h�s fellow-
creatures. The s�gns of sorrow and mourn�ng, though arb�trary, affect
us w�th melancholy; but the natural symptoms, tears and cr�es and
groans, never fa�l to �nfuse compass�on and uneas�ness. And �f the
effects of m�sery touch us �n so l�vely a manner; can we be supposed



altogether �nsens�ble or �nd�fferent towards �ts causes; when a
mal�c�ous or treacherous character and behav�our are presented to
us?

We enter, I shall suppose, �nto a conven�ent, warm, well-contr�ved
apartment: We necessar�ly rece�ve a pleasure from �ts very survey;
because �t presents us w�th the pleas�ng �deas of ease, sat�sfact�on,
and enjoyment. The hosp�table, good-humoured, humane landlord
appears. Th�s c�rcumstance surely must embell�sh the whole; nor
can we eas�ly forbear reflect�ng, w�th pleasure, on the sat�sfact�on
wh�ch results to every one from h�s �ntercourse and good-off�ces.

H�s whole fam�ly, by the freedom, ease, conf�dence, and calm
enjoyment, d�ffused over the�r countenances, suff�c�ently express
the�r happ�ness. I have a pleas�ng sympathy �n the prospect of so
much joy, and can never cons�der the source of �t, w�thout the most
agreeable emot�ons.

He tells me, that an oppress�ve and powerful ne�ghbour had
attempted to d�spossess h�m of h�s �nher�tance, and had long
d�sturbed all h�s �nnocent and soc�al pleasures. I feel an �mmed�ate
�nd�gnat�on ar�se �n me aga�nst such v�olence and �njury.

But �t �s no wonder, he adds, that a pr�vate wrong should proceed
from a man, who had enslaved prov�nces, depopulated c�t�es, and
made the f�eld and scaffold stream w�th human blood. I am struck
w�th horror at the prospect of so much m�sery, and am actuated by
the strongest ant�pathy aga�nst �ts author.

In general, �t �s certa�n, that, wherever we go, whatever we reflect on
or converse about, everyth�ng st�ll presents us w�th the v�ew of
human happ�ness or m�sery, and exc�tes �n our breast a sympathet�c
movement of pleasure or uneas�ness. In our ser�ous occupat�ons, �n
our careless amusements, th�s pr�nc�ple st�ll exerts �ts act�ve energy.

A man who enters the theatre, �s �mmed�ately struck w�th the v�ew of
so great a mult�tude, part�c�pat�ng of one common amusement; and
exper�ences, from the�r very aspect, a super�or sens�b�l�ty or



d�spos�t�on of be�ng affected w�th every sent�ment, wh�ch he shares
w�th h�s fellow-creatures.

He observes the actors to be an�mated by the appearance of a full
aud�ence, and ra�sed to a degree of enthus�asm, wh�ch they cannot
command �n any sol�tary or calm moment.

Every movement of the theatre, by a sk�lful poet, �s commun�cated,
as �t were by mag�c, to the spectators; who weep, tremble, resent,
rejo�ce, and are �nflamed w�th all the var�ety of pass�ons, wh�ch
actuate the several personages of the drama.

Where any event crosses our w�shes, and �nterrupts the happ�ness
of the favour�te characters, we feel a sens�ble anx�ety and concern.
But where the�r suffer�ngs proceed from the treachery, cruelty, or
tyranny of an enemy, our breasts are affected w�th the l�vel�est
resentment aga�nst the author of these calam�t�es. It �s here
esteemed contrary to the rules of art to represent anyth�ng cool and
�nd�fferent. A d�stant fr�end, or a conf�dent, who has no �mmed�ate
�nterest �n the catastrophe, ought, �f poss�ble, to be avo�ded by the
poet; as commun�cat�ng a l�ke �nd�fference to the aud�ence, and
check�ng the progress of the pass�ons.

Few spec�es of poetry are more enterta�n�ng than PASTORAL; and
every one �s sens�ble, that the ch�ef source of �ts pleasure ar�ses
from those �mages of a gentle and tender tranqu�ll�ty, wh�ch �t
represents �n �ts personages, and of wh�ch �t commun�cates a l�ke
sent�ment to the reader. Sannazar�us, who transferred the scene to
the sea-shore, though he presented the most magn�f�cent object �n
nature, �s confessed to have erred �n h�s cho�ce. The �dea of to�l,
labour, and danger, suffered by the f�shermen, �s pa�nful; by an
unavo�dable sympathy, wh�ch attends every concept�on of human
happ�ness or m�sery.

When I was twenty, says a French poet, Ov�d was my favour�te: Now
I am forty, I declare for Horace. We enter, to be sure, more read�ly
�nto sent�ments, wh�ch resemble those we feel every day: But no
pass�on, when well represented, can be ent�rely �nd�fferent to us;
because there �s none, of wh�ch every man has not, w�th�n h�m, at



least the seeds and f�rst pr�nc�ples. It �s the bus�ness of poetry to
br�ng every affect�on near to us by l�vely �magery and representat�on,
and make �t look l�ke truth and real�ty: A certa�n proof, that, wherever
that real�ty �s found, our m�nds are d�sposed to be strongly affected
by �t.

Any recent event or p�ece of news, by wh�ch the fate of states,
prov�nces, or many �nd�v�duals �s affected, �s extremely �nterest�ng
even to those whose welfare �s not �mmed�ately engaged. Such
�ntell�gence �s propagated w�th celer�ty, heard w�th av�d�ty, and
enqu�red �nto w�th attent�on and concern. The �nterest of soc�ety
appears, on th�s occas�on, to be �n some degree the �nterest of each
�nd�v�dual. The �mag�nat�on �s sure to be affected; though the
pass�ons exc�ted may not always be so strong and steady as to have
great �nfluence on the conduct and behav�our.

The perusal of a h�story seems a calm enterta�nment; but would be
no enterta�nment at all, d�d not our hearts beat w�th correspondent
movements to those wh�ch are descr�bed by the h�stor�an.

Thucyd�des and Gu�cc�ard�n support w�th d�ff�culty our attent�on;
wh�le the former descr�bes the tr�v�al encounters of the small c�t�es of
Greece, and the latter the harmless wars of P�sa. The few persons
�nterested and the small �nterest f�ll not the �mag�nat�on, and engage
not the affect�ons. The deep d�stress of the numerous Athen�an army
before Syracuse; the danger wh�ch so nearly threatens Ven�ce; these
exc�te compass�on; these move terror and anx�ety.

The �nd�fferent, un�nterest�ng style of Sueton�us, equally w�th the
masterly penc�l of Tac�tus, may conv�nce us of the cruel deprav�ty of
Nero or T�ber�us: But what a d�fference of sent�ment! Wh�le the
former coldly relates the facts; and the latter sets before our eyes the
venerable f�gures of a Soranus and a Thrasea, �ntrep�d �n the�r fate,
and only moved by the melt�ng sorrows of the�r fr�ends and k�ndred.
What sympathy then touches every human heart! What �nd�gnat�on
aga�nst the tyrant, whose causeless fear or unprovoked mal�ce gave
r�se to such detestable barbar�ty!



If we br�ng these subjects nearer: If we remove all susp�c�on of f�ct�on
and dece�t: What powerful concern �s exc�ted, and how much
super�or, �n many �nstances, to the narrow attachments of self-love
and pr�vate �nterest! Popular sed�t�on, party zeal, a devoted
obed�ence to fact�ous leaders; these are some of the most v�s�ble,
though less laudable effects of th�s soc�al sympathy �n human nature.

The fr�volousness of the subject too, we may observe, �s not able to
detach us ent�rely from what carr�es an �mage of human sent�ment
and affect�on.

When a person stutters, and pronounces w�th d�ff�culty, we even
sympath�ze w�th th�s tr�v�al uneas�ness, and suffer for h�m. And �t �s a
rule �n cr�t�c�sm, that every comb�nat�on of syllables or letters, wh�ch
g�ves pa�n to the organs of speech �n the rec�tal, appears also from a
spec�es of sympathy harsh and d�sagreeable to the ear. Nay, when
we run over a book w�th our eye, we are sens�ble of such
unharmon�ous compos�t�on; because we st�ll �mag�ne, that a person
rec�tes �t to us, and suffers from the pronunc�at�on of these jarr�ng
sounds. So del�cate �s our sympathy!

Easy and unconstra�ned postures and mot�ons are always beaut�ful:
An a�r of health and v�gour �s agreeable: Clothes wh�ch warm,
w�thout burthen�ng the body; wh�ch cover, w�thout �mpr�son�ng the
l�mbs, are well-fash�oned. In every judgement of beauty, the feel�ngs
of the person affected enter �nto cons�derat�on, and commun�cate to
the spectator s�m�lar touches of pa�n or pleasure.
     [Footnote: 'Decentior equus cujus astricta suntilia; sed idem 
velocior. Pulcher aspectu sit athleta, cujus lacertos execitatio 
expressit; idem certamini paratior nunquam enim SPECIES ab UTILITATE 
dividitur. Sed hoc quidem discernere modici judicii est.'—Quintilian, 
Inst. lib. viii. cap. 3.] 

What wonder, then, �f we can pronounce no judgement concern�ng
the character and conduct of men, w�thout cons�der�ng the
tendenc�es of the�r act�ons, and the happ�ness or m�sery wh�ch
thence ar�ses to soc�ety? What assoc�at�on of �deas would ever
operate, were that pr�nc�ple here totally unact�ve.
     [Footnote: In proportion to the station which a man possesses, 
according to the relations in which he is placed; we always expect from 



him a greater or less degree of good, and when disappointed, blame his 
inutility; and much more do we blame him, if any ill or prejudice 
arise from his conduct and behaviour. When the interests of one country 
interfere with those of another, we estimate the merits of a statesman 
by the good or ill, which results to his own country from his measures 
and councils, without regard to the prejudice which he brings on its 
enemies and rivals. His fellow-citizens are the objects, which lie 
nearest the eye, while we determine his character. And as nature has 
implanted in every one a superior affection to his own country, we never 
expect any regard to distant nations, where a competition arises. Not to 
mention, that, while every man consults the good of his own community, 
we are sensible, that the general interest of mankind is better 
promoted, than any loose indeterminate views to the good of a species, 
whence no beneficial action could ever result, for want of a duly 
limited object, on which they could exert themselves.] 

If any man from a cold �nsens�b�l�ty, or narrow self�shness of temper,
�s unaffected w�th the �mages of human happ�ness or m�sery, he
must be equally �nd�fferent to the �mages of v�ce and v�rtue: As, on
the other hand, �t �s always found, that a warm concern for the
�nterests of our spec�es �s attended w�th a del�cate feel�ng of all moral
d�st�nct�ons; a strong resentment of �njury done to men; a l�vely
approbat�on of the�r welfare. In th�s part�cular, though great
super�or�ty �s observable of one man above another; yet none are so
ent�rely �nd�fferent to the �nterest of the�r fellow-creatures, as to
perce�ve no d�st�nct�ons of moral good and ev�l, �n consequence of
the d�fferent tendenc�es of act�ons and pr�nc�ples. How, �ndeed, can
we suppose �t poss�ble �n any one, who wears a human heart, that �f
there be subjected to h�s censure, one character or system of
conduct, wh�ch �s benef�c�al, and another wh�ch �s pern�c�ous to h�s
spec�es or commun�ty, he w�ll not so much as g�ve a cool preference
to the former, or ascr�be to �t the smallest mer�t or regard? Let us
suppose such a person ever so self�sh; let pr�vate �nterest have
�ngrossed ever so much h�s attent�on; yet �n �nstances, where that �s
not concerned, he must unavo�dably feel SOME propens�ty to the
good of mank�nd, and make �t an object of cho�ce, �f everyth�ng else
be equal. Would any man, who �s walk�ng along, tread as w�ll�ngly on
another's gouty toes, whom he has no quarrel w�th, as on the hard
fl�nt and pavement? There �s here surely a d�fference �n the case. We
surely take �nto cons�derat�on the happ�ness and m�sery of others, �n
we�gh�ng the several mot�ves of act�on, and �ncl�ne to the former,
where no pr�vate regards draw us to seek our own promot�on or
advantage by the �njury of our fellow-creatures. And �f the pr�nc�ples



of human�ty are capable, �n many �nstances, of �nfluenc�ng our
act�ons, they must, at all t�mes, have some author�ty over our
sent�ments, and g�ve us a general approbat�on of what �s useful to
soc�ety, and blame of what �s dangerous or pern�c�ous. The degrees
of these sent�ments may be the subject of controversy; but the real�ty
of the�r ex�stence, one should th�nk, must be adm�tted �n every theory
or system.

A creature, absolutely mal�c�ous and sp�teful, were there any such �n
nature, must be worse than �nd�fferent to the �mages of v�ce and
v�rtue. All h�s sent�ments must be �nverted, and d�rectly oppos�te to
those, wh�ch preva�l �n the human spec�es. Whatever contr�butes to
the good of mank�nd, as �t crosses the constant bent of h�s w�shes
and des�res, must produce uneas�ness and d�sapprobat�on; and on
the contrary, whatever �s the source of d�sorder and m�sery �n
soc�ety, must, for the same reason, be regarded w�th pleasure and
complacency. T�mon, who probably from h�s affected spleen more
than an �nveterate mal�ce, was denom�nated the manhater,
embraced Alc�b�ades w�th great fondness. GO ON, MY BOY! cr�ed
he, ACQUIRE THE CONFIDENCE OF THE PEOPLE: YOU WILL
ONE DAY, I FORESEE, BE THE CAUSE OF GREAT CALAMITIES
TO THEM [Footnote: Plutarch f�t v�ta Ale.]. Could we adm�t the two
pr�nc�ples of the Man�cheans, �t �s an �nfall�ble consequence, that
the�r sent�ments of human act�ons, as well as of everyth�ng else,
must be totally oppos�te, and that every �nstance of just�ce and
human�ty, from �ts necessary tendency, must please the one de�ty
and d�splease the other. All mank�nd so far resemble the good
pr�nc�ple, that, where �nterest or revenge or envy perverts not our
d�spos�t�on, we are always �ncl�ned, from our natural ph�lanthropy, to
g�ve the preference to the happ�ness of soc�ety, and consequently to
v�rtue above �ts oppos�te. Absolute, unprovoked, d�s�nterested mal�ce
has never perhaps place �n any human breast; or �f �t had, must there
pervert all the sent�ments of morals, as well as the feel�ngs of
human�ty. If the cruelty of Nero be allowed ent�rely voluntary, and not
rather the effect of constant fear and resentment; �t �s ev�dent that
T�gell�nus, preferably to Seneca or Burrhus, must have possessed
h�s steady and un�form approbat�on.



A statesman or patr�ot, who serves our own country �n our own t�me,
has always a more pass�onate regard pa�d to h�m, than one whose
benef�c�al �nfluence operated on d�stant ages or remote nat�ons;
where the good, result�ng from h�s generous human�ty, be�ng less
connected w�th us, seems more obscure, and affects us w�th a less
l�vely sympathy. We may own the mer�t to be equally great, though
our sent�ments are not ra�sed to an equal he�ght, �n both cases. The
judgement here corrects the �nequal�t�es of our �nternal emot�ons and
percept�ons; �n l�ke manner, as �t preserves us from error, �n the
several var�at�ons of �mages, presented to our external senses. The
same object, at a double d�stance, really throws on the eye a p�cture
of but half the bulk; yet we �mag�ne that �t appears of the same s�ze
�n both s�tuat�ons; because we know that on our approach to �t, �ts
�mage would expand on the eye, and that the d�fference cons�sts not
�n the object �tself, but �n our pos�t�on w�th regard to �t. And, �ndeed,
w�thout such a correct�on of appearances, both �n �nternal and
external sent�ment, men could never th�nk or talk stead�ly on any
subject; wh�le the�r fluctuat�ng s�tuat�ons produce a cont�nual
var�at�on on objects, and throw them �nto such d�fferent and contrary
l�ghts and pos�t�ons.
     [Footnote: For a little reason, the tendencies of actions and 
characters, not their real accidental consequences, are alone regarded 
in our more determinations or general judgements; though in our real 
feeling or sentiment, we cannot help paying greater regard to one whose 
station, joined to virtue, renders him really useful to society, then 
to one, who exerts the social virtues only in good intentions and 
benevolent affections. Separating the character from the furtone, by an 
easy and necessary effort of thought, we pronounce these persons alike, 
and give them the appearance: But is not able entirely to prevail our 
sentiment. 

   Why is this peach-tree said to be better than that other; but because 
it produces more or better fruit? And would not the same praise be given 
it, though snails or vermin had destroyed the peaches, before they came 
to full maturity? In morals too, is not THE TREE KNOWN BY THE FRUIT? 
And cannot we easily distinguish between nature and accident, in the one 
case as well as in the other?] 

The more we converse w�th mank�nd, and the greater soc�al
�ntercourse we ma�nta�n, the more shall we be fam�l�ar�zed to these
general preferences and d�st�nct�ons, w�thout wh�ch our conversat�on
and d�scourse could scarcely be rendered �ntell�g�ble to each other.
Every man's �nterest �s pecul�ar to h�mself, and the avers�ons and



des�res, wh�ch result from �t, cannot be supposed to affect others �n a
l�ke degree. General language, therefore, be�ng formed for general
use, must be moulded on some more general v�ews, and must aff�x
the ep�thets of pra�se or blame, �n conform�ty to sent�ments, wh�ch
ar�se from the general �nterests of the commun�ty. And �f these
sent�ments, �n most men, be not so strong as those, wh�ch have a
reference to pr�vate good; yet st�ll they must make some d�st�nct�on,
even �n persons the most depraved and self�sh; and must attach the
not�on of good to a benef�cent conduct, and of ev�l to the contrary.
Sympathy, we shall allow, �s much fa�nter than our concern for
ourselves, and sympathy w�th persons remote from us much fa�nter
than that w�th persons near and cont�guous; but for th�s very reason
�t �s necessary for us, �n our calm judgements and d�scourse
concern�ng the characters of men, to neglect all these d�fferences,
and render our sent�ments more publ�c and soc�al. Bes�des, that we
ourselves often change our s�tuat�on �n th�s part�cular, we every day
meet w�th persons who are �n a s�tuat�on d�fferent from us, and who
could never converse w�th us were we to rema�n constantly �n that
pos�t�on and po�nt of v�ew, wh�ch �s pecul�ar to ourselves. The
�ntercourse of sent�ments, therefore, �n soc�ety and conversat�on,
makes us form some general unalterable standard, by wh�ch we may
approve or d�sapprove of characters and manners. And though the
heart takes not part ent�rely w�th those general not�ons, nor regulates
all �ts love and hatred by the un�versal abstract d�fferences of v�ce
and v�rtue, w�thout regard to self, or the persons w�th whom we are
more �nt�mately connected; yet have these moral d�fferences a
cons�derable �nfluence, and be�ng suff�c�ent, at least for d�scourse,
serve all our purposes �n company, �n the pulp�t, on the theatre, and
�n the schools.
     [Footnote: It is wisely ordained by nature, that private 
connexions should commonly prevail over univeral views and 
considerations; otherwise our affections and actions would be dissopated 
and lost, for want of a proper limited object. Thus a small benefit done 
to ourselves, or our near friends, excites more lively sentiments 
of love and approbation than a great benefit done to a distant 
commonwealth: But still we know here, as in all the senses, to correct 
these inequalities by reflection, and retain a general standard of vice 
and virtue, founded chiefly on a general usefulness.] 



Thus, �n whatever l�ght we take th�s subject, the mer�t, ascr�bed to
the soc�al v�rtues, appears st�ll un�form, and ar�ses ch�efly from that
regard, wh�ch the natural sent�ment of benevolence engages us to
pay to the �nterests of mank�nd and soc�ety. If we cons�der the
pr�nc�ples of the human make, such as they appear to da�ly
exper�ence and observat�on, we must, A PRIORI, conclude �t
�mposs�ble for such a creature as man to be totally �nd�fferent to the
well or �ll-be�ng of h�s fellow-creatures, and not read�ly, of h�mself, to
pronounce, where noth�ng g�ves h�m any part�cular b�as, that what
promotes the�r happ�ness �s good, what tends to the�r m�sery �s ev�l,
w�thout any farther regard or cons�derat�on. Here then are the fa�nt
rud�ments, at least, or outl�nes, of a GENERAL d�st�nct�on between
act�ons; and �n proport�on as the human�ty of the person �s supposed
to �ncrease, h�s connex�on w�th those who are �njured or benef�ted,
and h�s l�vely concept�on of the�r m�sery or happ�ness; h�s
consequent censure or approbat�on acqu�res proport�onable v�gour.
There �s no necess�ty, that a generous act�on, barely ment�oned �n an
old h�story or remote gazette, should commun�cate any strong
feel�ngs of applause and adm�rat�on. V�rtue, placed at such a
d�stance, �s l�ke a f�xed star, wh�ch, though to the eye of reason �t
may appear as lum�nous as the sun �n h�s mer�d�an, �s so �nf�n�tely
removed as to affect the senses, ne�ther w�th l�ght nor heat. Br�ng
th�s v�rtue nearer, by our acqua�ntance or connex�on w�th the
persons, or even by an eloquent rec�tal of the case; our hearts are
�mmed�ately caught, our sympathy enl�vened, and our cool
approbat�on converted �nto the warmest sent�ments of fr�endsh�p and
regard. These seem necessary and �nfall�ble consequences of the
general pr�nc�ples of human nature, as d�scovered �n common l�fe
and pract�ce.

Aga�n; reverse these v�ews and reason�ngs: Cons�der the matter a
poster�or�; and we�gh�ng the consequences, enqu�re �f the mer�t of
soc�al v�rtue be not, �n a great measure, der�ved from the feel�ngs of
human�ty, w�th wh�ch �t affects the spectators. It appears to be matter
of fact, that the c�rcumstance of UTILITY, �n all subjects, �s a source
of pra�se and approbat�on: That �t �s constantly appealed to �n all
moral dec�s�ons concern�ng the mer�t and demer�t of act�ons: That �t



�s the SOLE source of that h�gh regard pa�d to just�ce, f�del�ty,
honour, alleg�ance, and chast�ty: That �t �s �nseparable from all the
other soc�al v�rtues, human�ty, generos�ty, char�ty, affab�l�ty, len�ty,
mercy, and moderat�on: And, �n a word, that �t �s a foundat�on of the
ch�ef part of morals, wh�ch has a reference to mank�nd and our
fellow-creatures.

It appears also, that, �n our general approbat�on of characters and
manners, the useful tendency of the soc�al v�rtues moves us not by
any regards to self-�nterest, but has an �nfluence much more
un�versal and extens�ve. It appears that a tendency to publ�c good,
and to the promot�ng of peace, harmony, and order �n soc�ety, does
always, by affect�ng the benevolent pr�nc�ples of our frame, engage
us on the s�de of the soc�al v�rtues. And �t appears, as an add�t�onal
conf�rmat�on, that these pr�nc�ples of human�ty and sympathy enter
so deeply �nto all our sent�ments, and have so powerful an �nfluence,
as may enable them to exc�te the strongest censure and applause.
The present theory �s the s�mple result of all these �nferences, each
of wh�ch seems founded on un�form exper�ence and observat�on.

Were �t doubtful, whether there were any such pr�nc�ple �n our nature
as human�ty or a concern for others, yet when we see, �n numberless
�nstances, that whatever has a tendency to promote the �nterests of
soc�ety, �s so h�ghly approved of, we ought thence to learn the force
of the benevolent pr�nc�ple; s�nce �t �s �mposs�ble for anyth�ng to
please as means to an end, where the end �s totally �nd�fferent. On
the other hand, were �t doubtful, whether there were, �mplanted �n
our nature, any general pr�nc�ple of moral blame and approbat�on,
yet when we see, �n numberless �nstances, the �nfluence of
human�ty, we ought thence to conclude, that �t �s �mposs�ble, but that
everyth�ng wh�ch promotes the �nterest of soc�ety must commun�cate
pleasure, and what �s pern�c�ous g�ve uneas�ness. But when these
d�fferent reflect�ons and observat�ons concur �n establ�sh�ng the
same conclus�on, must they not bestow an und�sputed ev�dence
upon �t?

It �s however hoped, that the progress of th�s argument w�ll br�ng a
farther conf�rmat�on of the present theory, by show�ng the r�se of



other sent�ments of esteem and regard from the same or l�ke
pr�nc�ples.



SECTION VI. OF QUALITIES USEFUL
TO OURSELVES.



PART I.
IT seems ev�dent, that where a qual�ty or hab�t �s subjected to our
exam�nat�on, �f �t appear �n any respect prejud�c�al to the person
possessed of �t, or such as �ncapac�tates h�m for bus�ness and
act�on, �t �s �nstantly blamed, and ranked among h�s faults and
�mperfect�ons. Indolence, negl�gence, want of order and method,
obst�nacy, f�ckleness, rashness, credul�ty; these qual�t�es were never
esteemed by any one �nd�fferent to a character; much less, extolled
as accompl�shments or v�rtues. The prejud�ce, result�ng from them,
�mmed�ately str�kes our eye, and g�ves us the sent�ment of pa�n and
d�sapprobat�on.

No qual�ty, �t �s allowed, �s absolutely e�ther blameable or
pra�seworthy. It �s all accord�ng to �ts degree. A due med�um, says
the Per�patet�cs, �s the character�st�c of v�rtue. But th�s med�um �s
ch�efly determ�ned by ut�l�ty. A proper celer�ty, for �nstance, and
d�spatch �n bus�ness, �s commendable. When defect�ve, no progress
�s ever made �n the execut�on of any purpose: When excess�ve, �t
engages us �n prec�p�tate and �ll-concerted measures and
enterpr�ses: By such reason�ngs, we f�x the proper and
commendable med�ocr�ty �n all moral and prudent�al d�squ�s�t�ons;
and never lose v�ew of the advantages, wh�ch result from any
character or hab�t. Now as these advantages are enjoyed by the
person possessed of the character, �t can never be SELF-LOVE
wh�ch renders the prospect of them agreeable to us, the spectators,
and prompts our esteem and approbat�on. No force of �mag�nat�on
can convert us �nto another person, and make us fancy, that we,
be�ng that person, reap benef�t from those valuable qual�t�es, wh�ch
belong to h�m. Or �f �t d�d, no celer�ty of �mag�nat�on could
�mmed�ately transport us back, �nto ourselves, and make us love and
esteem the person, as d�fferent from us. V�ews and sent�ments, so
oppos�te to known truth and to each other, could never have place,
at the same t�me, �n the same person. All susp�c�on, therefore, of



self�sh regards, �s here totally excluded. It �s a qu�te d�fferent
pr�nc�ple, wh�ch actuates our bosom, and �nterests us �n the fel�c�ty of
the person whom we contemplate. Where h�s natural talents and
acqu�red ab�l�t�es g�ve us the prospect of elevat�on, advancement, a
f�gure �n l�fe, prosperous success, a steady command over fortune,
and the execut�on of great or advantageous undertak�ngs; we are
struck w�th such agreeable �mages, and feel a complacency and
regard �mmed�ately ar�se towards h�m. The �deas of happ�ness, joy,
tr�umph, prosper�ty, are connected w�th every c�rcumstance of h�s
character, and d�ffuse over our m�nds a pleas�ng sent�ment of
sympathy and human�ty.
     [Footnote: One may venture to affirm, that there is no human 
nature, to whom the appearance of happiness (where envy or revenge has 
no place) does not give pleasure, that of misery, uneasiness. This 
seems inseparable from our make and constitution. But they are only more 
generous minds, that are thence prompted to seek zealously the good of 
others, and to have a real passion for their welfare. With men of narrow 
and ungenerous spirits, this sympathy goes not beyond a slight 
feeling of the imagination, which serves only to excite sentiments 
of complacency or ensure, and makes them apply to the object either 
honorable or dishonorable appellations. A griping miser, for instance, 
praises extremely INDUSTRY and FRUGALITY even in others, and sets them, 
in his estimation, above all the other virtues. He knows the good that 
results from them, and feels that species of happiness with a more 
lively sympathy, than any other you could represent to him; though 
perhaps he would not part with a shilling to make the fortune of the 
industrious man, whom he praises so highly.] 

Let us suppose a person or�g�nally framed so as to have no manner
of concern for h�s fellow-creatures, but to regard the happ�ness and
m�sery of all sens�ble be�ngs w�th greater �nd�fference than even two
cont�guous shades of the same colour. Let us suppose, �f the
prosper�ty of nat�ons were la�d on the one hand, and the�r ru�n on the
other, and he were des�red to choose; that he would stand l�ke the
schoolman's ass, �rresolute and undeterm�ned, between equal
mot�ves; or rather, l�ke the same ass between two p�eces of wood or
marble, w�thout any �ncl�nat�on or propens�ty to e�ther s�de. The
consequence, I bel�eve, must be allowed just, that such a person,
be�ng absolutely unconcerned, e�ther for the publ�c good of a
commun�ty or the pr�vate ut�l�ty of others, would look on every qual�ty,
however pern�c�ous, or however benef�c�al, to soc�ety, or to �ts



possessor, w�th the same �nd�fference as on the most common and
un�nterest�ng object.

But �f, �nstead of th�s fanc�ed monster, we suppose a MAN to form a
judgement or determ�nat�on �n the case, there �s to h�m a pla�n
foundat�on of preference, where everyth�ng else �s equal; and
however cool h�s cho�ce may be, �f h�s heart be self�sh, or �f the
persons �nterested be remote from h�m; there must st�ll be a cho�ce
or d�st�nct�on between what �s useful, and what �s pern�c�ous. Now
th�s d�st�nct�on �s the same �n all �ts parts, w�th the MORAL
DISTINCTION, whose foundat�on has been so often, and so much �n
va�n, enqu�red after. The same endowments of the m�nd, �n every
c�rcumstance, are agreeable to the sent�ment of morals and to that of
human�ty; the same temper �s suscept�ble of h�gh degrees of the one
sent�ment and of the other; and the same alterat�on �n the objects, by
the�r nearer approach or by connex�ons, enl�vens the one and the
other. By all the rules of ph�losophy, therefore, we must conclude,
that these sent�ments are or�g�nally the same; s�nce, �n each
part�cular, even the most m�nute, they are governed by the same
laws, and are moved by the same objects.

Why do ph�losophers �nfer, w�th the greatest certa�nty, that the moon
�s kept �n �ts orb�t by the same force of grav�ty, that makes bod�es fall
near the surface of the earth, but because these effects are, upon
computat�on, found s�m�lar and equal? And must not th�s argument
br�ng as strong conv�ct�on, �n moral as �n natural d�squ�s�t�ons?

To prove, by any long deta�l, that all the qual�t�es, useful to the
possessor, are approved of, and the contrary censured, would be
superfluous. The least reflect�on on what �s every day exper�enced �n
l�fe, w�ll be suff�c�ent. We shall only ment�on a few �nstances, �n order
to remove, �f poss�ble, all doubt and hes�tat�on.

The qual�ty, the most necessary for the execut�on of any useful
enterpr�se, �s d�scret�on; by wh�ch we carry on a safe �ntercourse w�th
others, g�ve due attent�on to our own and to the�r character, we�gh
each c�rcumstance of the bus�ness wh�ch we undertake, and employ
the surest and safest means for the atta�nment of any end or



purpose. To a Cromwell, perhaps, or a De Retz, d�scret�on may
appear an alderman-l�ke v�rtue, as Dr. Sw�ft calls �t; and be�ng
�ncompat�ble w�th those vast des�gns, to wh�ch the�r courage and
amb�t�on prompted them, �t m�ght really, �n them, be a fault or
�mperfect�on. But �n the conduct of ord�nary l�fe, no v�rtue �s more
requ�s�te, not only to obta�n success, but to avo�d the most fatal
m�scarr�ages and d�sappo�ntments. The greatest parts w�thout �t, as
observed by an elegant wr�ter, may be fatal to the�r owner; as
Polyphemus, depr�ved of h�s eye, was only the more exposed, on
account of h�s enormous strength and stature.

The best character, �ndeed, were �t not rather too perfect for human
nature, �s that wh�ch �s not swayed by temper of any k�nd; but
alternately employs enterpr�se and caut�on, as each �s useful to the
part�cular purpose �ntended. Such �s the excellence wh�ch St.
Evremond ascr�bes to Mareschal Turenne, who d�splayed every
campa�gn, as he grew older, more temer�ty �n h�s m�l�tary enterpr�ses;
and be�ng now, from long exper�ence, perfectly acqua�nted w�th
every �nc�dent �n war, he advanced w�th greater f�rmness and
secur�ty, �n a road so well known to h�m. Fab�us, says Mach�avel,
was caut�ous; Sc�p�o enterpr�s�ng: And both succeeded, because the
s�tuat�on of the Roman affa�rs, dur�ng the command of each, was
pecul�arly adapted to h�s gen�us; but both would have fa�led, had
these s�tuat�ons been reversed. He �s happy, whose c�rcumstances
su�t h�s temper; but he �s more excellent, who can su�t h�s temper to
any c�rcumstances.

What need �s there to d�splay the pra�ses of �ndustry, and to extol �ts
advantages, �n the acqu�s�t�on of power and r�ches, or �n ra�s�ng what
we call a FORTUNE �n the world? The torto�se, accord�ng to the
fable, by h�s perseverance, ga�ned the race of the hare, though
possessed of much super�or sw�ftness. A man's t�me, when well
husbanded, �s l�ke a cult�vated f�eld, of wh�ch a few acres produce
more of what �s useful to l�fe, than extens�ve prov�nces, even of the
r�chest so�l, when over-run w�th weeds and brambles.

But all prospect of success �n l�fe, or even of tolerable subs�stence,
must fa�l, where a reasonable frugal�ty �s want�ng. The heap, �nstead



of �ncreas�ng, d�m�n�shes da�ly, and leaves �ts possessor so much
more unhappy, as, not hav�ng been able to conf�ne h�s expences to a
large revenue, he w�ll st�ll less be able to l�ve contentedly on a small
one. The souls of men, accord�ng to Plato [Footnote: Phaedo.],
�nflamed w�th �mpure appet�tes, and los�ng the body, wh�ch alone
afforded means of sat�sfact�on, hover about the earth, and haunt the
places, where the�r bod�es are depos�ted; possessed w�th a long�ng
des�re to recover the lost organs of sensat�on. So may we see
worthless prod�gals, hav�ng consumed the�r fortune �n w�ld
debauches, thrust�ng themselves �nto every plent�ful table, and every
party of pleasure, hated even by the v�c�ous, and desp�sed even by
fools.

The one extreme of frugal�ty �s avar�ce, wh�ch, as �t both depr�ves a
man of all use of h�s r�ches, and checks hosp�tal�ty and every soc�al
enjoyment, �s justly censured on a double account. PRODIGALITY,
the other extreme, �s commonly more hurtful to a man h�mself; and
each of these extremes �s blamed above the other, accord�ng to the
temper of the person who censures, and accord�ng to h�s greater or
less sens�b�l�ty to pleasure, e�ther soc�al or sensual.

Qual�t�es often der�ve the�r mer�t from compl�cated sources. Honesty,
f�del�ty, truth, are pra�sed for the�r �mmed�ate tendency to promote the
�nterests of soc�ety; but after those v�rtues are once establ�shed upon
th�s foundat�on, they are also cons�dered as advantageous to the
person h�mself, and as the source of that trust and conf�dence, wh�ch
can alone g�ve a man any cons�derat�on �n l�fe. One becomes
contempt�ble, no less than od�ous, when he forgets the duty, wh�ch,
�n th�s part�cular, he owes to h�mself as well as to soc�ety.

Perhaps, th�s cons�derat�on �s one CHIEF source of the h�gh blame,
wh�ch �s thrown on any �nstance of fa�lure among women �n po�nt of
CHASTITY. The greatest regard, wh�ch can be acqu�red by that sex,
�s der�ved from the�r f�del�ty; and a woman becomes cheap and
vulgar, loses her rank, and �s exposed to every �nsult, who �s
def�c�ent �n th�s part�cular. The smallest fa�lure �s here suff�c�ent to
blast her character. A female has so many opportun�t�es of secretly
�ndulg�ng these appet�tes, that noth�ng can g�ve us secur�ty but her



absolute modesty and reserve; and where a breach �s once made, �t
can scarcely ever be fully repa�red. If a man behave w�th coward�ce
on one occas�on, a contrary conduct re�nstates h�m �n h�s character.
But by what act�on can a woman, whose behav�our has once been
d�ssolute, be able to assure us, that she has formed better
resolut�ons, and has self-command enough to carry them �nto
execut�on?

All men, �t �s allowed, are equally des�rous of happ�ness; but few are
successful �n the pursu�t: One cons�derable cause �s the want of
strength of m�nd, wh�ch m�ght enable them to res�st the temptat�on of
present ease or pleasure, and carry them forward �n the search of
more d�stant prof�t and enjoyment. Our affect�ons, on a general
prospect of the�r objects, form certa�n rules of conduct, and certa�n
measures of preference of one above another: and these dec�s�ons,
though really the result of our calm pass�ons and propens�t�es, (for
what else can pronounce any object el�g�ble or the contrary?) are yet
sa�d, by a natural abuse of terms, to be the determ�nat�ons of pure
REASON and reflect�on. But when some of these objects approach
nearer to us, or acqu�re the advantages of favourable l�ghts and
pos�t�ons, wh�ch catch the heart or �mag�nat�on; our general
resolut�ons are frequently confounded, a small enjoyment preferred,
and last�ng shame and sorrow enta�led upon us. And however poets
may employ the�r w�t and eloquence, �n celebrat�ng present pleasure,
and reject�ng all d�stant v�ews to fame, health, or fortune; �t �s
obv�ous, that th�s pract�ce �s the source of all d�ssoluteness and
d�sorder, repentance and m�sery. A man of a strong and determ�ned
temper adheres tenac�ously to h�s general resolut�ons, and �s ne�ther
seduced by the allurements of pleasure, nor terr�f�ed by the menaces
of pa�n; but keeps st�ll �n v�ew those d�stant pursu�ts, by wh�ch he, at
once, ensures h�s happ�ness and h�s honour.

Self-sat�sfact�on, at least �n some degree, �s an advantage, wh�ch
equally attends the fool and the w�se man: But �t �s the only one; nor
�s there any other c�rcumstance �n the conduct of l�fe, where they are
upon an equal foot�ng. Bus�ness, books, conversat�on; for all of
these, a fool �s totally �ncapac�tated, and except condemned by h�s
stat�on to the coarsest drudgery, rema�ns a useless burthen upon the



earth. Accord�ngly, �t �s found, that men are extremely jealous of the�r
character �n th�s part�cular; and many �nstances are seen of
profl�gacy and treachery, the most avowed and unreserved; none of
bear�ng pat�ently the �mputat�on of �gnorance and stup�d�ty.
D�caearchus, the Macedon�an general, who, as Polyb�us tells us
[Footnote: L�b. xv�. Cap. 35.], openly erected one altar to �mp�ety,
another to �njust�ce, �n order to b�d def�ance to mank�nd; even he, I
am well assured, would have started at the ep�thet of FOOL, and
have med�tated revenge for so �njur�ous an appellat�on. Except the
affect�on of parents, the strongest and most �nd�ssoluble bond �n
nature, no connex�on has strength suff�c�ent to support the d�sgust
ar�s�ng from th�s character. Love �tself, wh�ch can subs�st under
treachery, �ngrat�tude, mal�ce, and �nf�del�ty, �s �mmed�ately
ext�ngu�shed by �t, when perce�ved and acknowledged; nor are
deform�ty and old age more fatal to the dom�n�on of that pass�on. So
dreadful are the �deas of an utter �ncapac�ty for any purpose or
undertak�ng, and of cont�nued error and m�sconduct �n l�fe!

When �t �s asked, whether a qu�ck or a slow apprehens�on be most
valuable? Whether one, that, at f�rst v�ew, penetrates far �nto a
subject, but can perform noth�ng upon study; or a contrary character,
wh�ch must work out everyth�ng by d�nt of appl�cat�on? Whether a
clear head or a cop�ous �nvent�on? Whether a profound gen�us or a
sure judgement? In short, what character, or pecul�ar turn of
understand�ng, �s more excellent than another? It �s ev�dent, that we
can answer none of these quest�ons, w�thout cons�der�ng wh�ch of
those qual�t�es capac�tates a man best for the world, and carr�es h�m
farthest �n any undertak�ng.

If ref�ned sense and exalted sense be not so USEFUL as common
sense, the�r rar�ty, the�r novelty, and the nobleness of the�r objects
make some compensat�on, and render them the adm�rat�on of
mank�nd: As gold, though less serv�ceable than �ron, acqu�res from
�ts scarc�ty a value wh�ch �s much super�or.

The defects of judgement can be suppl�ed by no art or �nvent�on; but
those of memory frequently may, both �n bus�ness and �n study, by
method and �ndustry, and by d�l�gence �n comm�tt�ng everyth�ng to



wr�t�ng; and we scarcely ever hear a short memory g�ven as a reason
for a man's fa�lure �n any undertak�ng. But �n anc�ent t�mes, when no
man could make a f�gure w�thout the talent of speak�ng, and when
the aud�ence were too del�cate to bear such crude, und�gested
harangues as our extemporary orators offer to publ�c assembl�es; the
faculty of memory was then of the utmost consequence, and was
accord�ngly much more valued than at present. Scarce any great
gen�us �s ment�oned �n ant�qu�ty, who �s not celebrated for th�s talent;
and C�cero enumerates �t among the other subl�me qual�t�es of
Caesar h�mself. [Footnote: Fru�t �n Illo Ingen�um, rat�o, memor�a,
l�terae, cura, cog�tat�o, d�l�gent�a &c. Ph�ll�p. 2.].

Part�cular customs and manners alter the usefulness of qual�t�es:
they also alter the�r mer�t. Part�cular s�tuat�ons and acc�dents have, �n
some degree, the same �nfluence. He w�ll always be more esteemed,
who possesses those talents and accompl�shments, wh�ch su�t h�s
stat�on and profess�on, than he whom fortune has m�splaced �n the
part wh�ch she has ass�gned h�m. The pr�vate or self�sh v�rtues are,
�n th�s respect, more arb�trary than the publ�c and soc�al. In other
respects they are, perhaps, less l�able to doubt and controversy.

In th�s k�ngdom, such cont�nued ostentat�on, of late years, has
preva�led among men �n ACTIVE l�fe w�th regard to PUBLIC SPIRIT,
and among those �n SPECULATIVE w�th regard to BENEVOLENCE;
and so many false pretens�ons to each have been, no doubt,
detected, that men of the world are apt, w�thout any bad �ntent�on, to
d�scover a sullen �ncredul�ty on the head of those moral
endowments, and even somet�mes absolutely to deny the�r ex�stence
and real�ty. In l�ke manner I f�nd, that, of old, the perpetual cant of the
STOICS and CYNICS concern�ng VIRTUE, the�r magn�f�cent
profess�ons and slender performances, bred a d�sgust �n mank�nd;
and Luc�an, who, though l�cent�ous w�th regard to pleasure, �s yet �n
other respects a very moral wr�ter, cannot somet�mes talk of v�rtue,
so much boasted w�thout betray�ng symptoms of spleen and �rony.
But surely th�s peev�sh del�cacy, whence-ever �t ar�ses can never be
carr�ed so far as to make us deny the ex�stence of every spec�es of
mer�t, and all d�st�nct�on of manners and behav�our. Bes�des
DISCRETION, CAUTION, ENTERPRISE, INDUSTRY, ASSIDUITY,



FRUGALITY, ECONOMY, GOOD-SENSE, PRUDENCE,
DISCERNMENT; bes�des these endowments, I say, whose very
names force an avowal of the�r mer�t, there are many others, to
wh�ch the most determ�ned scept�c�sm cannot for a moment refuse
the tr�bute of pra�se and approbat�on. TEMPERANCE, SOBRIETY,
PATIENCE, CONSTANCY, PERSEVERANCE, FORETHOUGHT,
CONSIDERATENESS, SECRECY, ORDER, INSINUATION,
ADDRESS, PRESENCE OF MIND, QUICKNESS OF
CONCEPTION, FACILITY OF EXPRESSION, these, and a thousand
more of the same k�nd, no man w�ll ever deny to be excellenc�es and
perfect�ons. As the�r mer�t cons�sts �n the�r tendency to serve the
person, possessed of them, w�thout any magn�f�cent cla�m to publ�c
and soc�al desert, we are the less jealous of the�r pretens�ons, and
read�ly adm�t them �nto the catalogue of laudable qual�t�es. We are
not sens�ble that, by th�s concess�on, we have paved the way for all
the other moral excellenc�es, and cannot cons�stently hes�tate any
longer, w�th regard to d�s�nterested benevolence, patr�ot�sm, and
human�ty.

It seems, �ndeed, certa�n, that f�rst appearances are here, as usual,
extremely dece�tful, and that �t �s more d�ff�cult, �n a speculat�ve way,
to resolve �nto self-love the mer�t wh�ch we ascr�be to the self�sh
v�rtues above ment�oned, than that even of the soc�al v�rtues, just�ce
and benef�cence. For th�s latter purpose, we need but say, that
whatever conduct promotes the good of the commun�ty �s loved,
pra�sed, and esteemed by the commun�ty, on account of that ut�l�ty
and �nterest, of wh�ch every one partakes; and though th�s affect�on
and regard be, �n real�ty, grat�tude, not self-love, yet a d�st�nct�on,
even of th�s obv�ous nature, may not read�ly be made by superf�c�al
reasoners; and there �s room, at least, to support the cav�l and
d�spute for a moment. But as qual�t�es, wh�ch tend only to the ut�l�ty
of the�r possessor, w�thout any reference to us, or to the commun�ty,
are yet esteemed and valued; by what theory or system can we
account for th�s sent�ment from self-love, or deduce �t from that
favour�te or�g�n? There seems here a necess�ty for confess�ng that
the happ�ness and m�sery of others are not spectacles ent�rely
�nd�fferent to us; but that the v�ew of the former, whether �n �ts causes



or effects, l�ke sunsh�ne or the prospect of well-cult�vated pla�ns (to
carry our pretens�ons no h�gher), commun�cates a secret joy and
sat�sfact�on; the appearance of the latter, l�ke a lower�ng cloud or
barren landscape, throws a melancholy damp over the �mag�nat�on.
And th�s concess�on be�ng once made, the d�ff�culty �s over; and a
natural unforced �nterpretat�on of the phenomena of human l�fe w�ll
afterwards, we may hope, preva�l among all speculat�ve enqu�rers.





PART II.
It may not be �mproper, �n th�s place, to exam�ne the �nfluence of
bod�ly endowments, and of the goods of fortune, over our sent�ments
of regard and esteem, and to cons�der whether these phenomena
fort�fy or weaken the present theory. It w�ll naturally be expected, that
the beauty of the body, as �s supposed by all anc�ent moral�sts, w�ll
be s�m�lar, �n some respects, to that of the m�nd; and that every k�nd
of esteem, wh�ch �s pa�d to a man, w�ll have someth�ng s�m�lar �n �ts
or�g�n, whether �t ar�se from h�s mental endowments, or from the
s�tuat�on of h�s exter�or c�rcumstances.

It �s ev�dent, that one cons�derable source of BEAUTY �n all an�mals
�s the advantage wh�ch they reap from the part�cular structure of the�r
l�mbs and members, su�tably to the part�cular manner of l�fe, to wh�ch
they are by nature dest�ned. The just proport�ons of a horse,
descr�bed by Xenophon and V�rg�l, are the same that are rece�ved at
th�s day by our modern jockeys; because the foundat�on of them �s
the same, namely, exper�ence of what �s detr�mental or useful �n the
an�mal.

Broad shoulders, a lank belly, f�rm jo�nts, taper legs; all these are
beaut�ful �n our spec�es, because s�gns of force and v�gour. Ideas of
ut�l�ty and �ts contrary, though they do not ent�rely determ�ne what �s
handsome or deformed, are ev�dently the source of a cons�derable
part of approbat�on or d�sl�ke.

In anc�ent t�mes, bod�ly strength and dexter�ty, be�ng of greater USE
and �mportance �n war, was also much more esteemed and valued,
than at present. Not to �ns�st on Homer and the poets, we may
observe, that h�stor�ans scruple not to ment�on FORCE OF BODY
among the other accompl�shments even of Epam�nondas, whom
they acknowledge to be the greatest hero, statesman, and general of
all the Greeks. [Footnote: CUM ALACRIBUS, SALTU; CUMM
VELOCIBUS, CURSU; CUM VALIDIS RECTE CERTABATA. Sallust



apud Veget.] A l�ke pra�se �s g�ven to Pompey, one of the greatest of
the Romans. [Footnote: D�odorus S�culus, l�b. xv. It may be �mproper
to g�ve the character of Epam�nondas, as drawn by the h�stor�an, �n
order to show the �dea of perfect mer�t, wh�ch preva�led �n those
ages. In other �llustr�ous men, say he, you w�ll observe, that each
possessed some one sh�n�ng qual�ty, wh�ch was the foundat�on of h�s
fame: In Epam�nondas all the VIRTUES are found un�ted; force of
body. eloquence of express�on, v�gour of m�nd, contempt of r�ches,
gentleness of d�spos�t�on, and what �s ch�efly to be regarded,
courage and conduct of war.] Th�s �nstance �s s�m�lar to what we
observed above w�th regard to memory.

What der�s�on and contempt, w�th both sexes, attend IMPOTENCE;
wh�le the unhappy object �s regarded as one depr�ved of so cap�tal a
pleasure �n l�fe, and at the same t�me, as d�sabled from
commun�cat�ng �t to others. BARRENNESS �n women, be�ng also a
spec�es of INUTILITY, �s a reproach, but not �n the same degree: of
wh�ch the reason �s very obv�ous, accord�ng to the present theory.

There �s no rule �n pa�nt�ng or statuary more �nd�spens�ble than that
of balanc�ng the f�gures, and plac�ng them w�th the greatest
exactness on the�r proper centre of grav�ty. A f�gure, wh�ch �s not
justly balanced, �s ugly; because �t conveys the d�sagreeable �deas of
fall, harm, and pa�n.
[Footenote: All men are equally liable to pain and disease and sickness; 
and may again recover health and ease. These circumstances, as they make 
no distinction between one man and another, are no source of pride or 
humility, regard or contempt. But comparing our own species to superior 
ones, it is a very mortifying consideration, that we should all be so 
liable to diseases and infirmities; and divines accordingly employ this 
topic, in order to depress self-conceit and vanity. They would have more 
success, if the common bent of our thoughts were not perpetually turned 
to compare ourselves with others. 

   The infirmities of old age are mortifying; because a comparison with 
the young may take place. The king's evil is industriously concealed, 
because it affects others, and is often transmitted to posterity. The 
case is nearly the same with such diseases as convey any nauseous or 
frightful images; the epilepsy, for instance, ulcers, sores, scabs, &c.] 

A d�spos�t�on or turn of m�nd, wh�ch qual�f�es a man to r�se �n the
world and advance h�s fortune, �s ent�tled to esteem and regard, as
has already been expla�ned. It may, therefore, naturally be



supposed, that the actual possess�on of r�ches and author�ty w�ll
have a cons�derable �nfluence over these sent�ments.

Let us exam�ne any hypothes�s by wh�ch we can account for the
regard pa�d to the r�ch and powerful; we shall f�nd none sat�sfactory,
but that wh�ch der�ves �t from the enjoyment commun�cated to the
spectator by the �mages of prosper�ty, happ�ness, ease, plenty,
author�ty, and the grat�f�cat�on of every appet�te. Self-love, for
�nstance, wh�ch some affect so much to cons�der as the source of
every sent�ment, �s pla�nly �nsuff�c�ent for th�s purpose. Where no
good-w�ll or fr�endsh�p appears, �t �s d�ff�cult to conce�ve on what we
can found our hope of advantage from the r�ches of others; though
we naturally respect the r�ch, even before they d�scover any such
favourable d�spos�t�on towards us.

We are affected w�th the same sent�ments, when we l�e so much out
of the sphere of the�r act�v�ty, that they cannot even be supposed to
possess the power of serv�ng us. A pr�soner of war, �n all c�v�l�zed
nat�ons, �s treated w�th a regard su�ted to h�s cond�t�on; and r�ches, �t
�s ev�dent, go far towards f�x�ng the cond�t�on of any person. If b�rth
and qual�ty enter for a share, th�s st�ll affords us an argument to our
present purpose. For what �s �t we call a man of b�rth, but one who �s
descended from a long success�on of r�ch and powerful ancestors,
and who acqu�res our esteem by h�s connex�on w�th persons whom
we esteem? H�s ancestors, therefore, though dead, are respected, �n
some measure, on account of the�r r�ches; and consequently, w�thout
any k�nd of expectat�on.

But not to go so far as pr�soners of war or the dead, to f�nd �nstances
of th�s d�s�nterested regard for r�ches; we may only observe, w�th a
l�ttle attent�on, those phenomena wh�ch occur �n common l�fe and
conversat�on. A man, who �s h�mself, we shall suppose, of a
competent fortune, and of no profess�on, be�ng �ntroduced to a
company of strangers, naturally treats them w�th d�fferent degrees of
respect, as he �s �nformed of the�r d�fferent fortunes and cond�t�ons;
though �t �s �mposs�ble that he can so suddenly propose, and
perhaps he would not accept of, any pecun�ary advantage from
them. A traveller �s always adm�tted �nto company, and meets w�th



c�v�l�ty, �n proport�on as h�s tra�n and equ�page speak h�m a man of
great or moderate fortune. In short, the d�fferent ranks of men are, �n
a great measure, regulated by r�ches; and that w�th regard to
super�ors as well as �nfer�ors, strangers as well as acqua�ntance.

What rema�ns, therefore, but to conclude, that, as r�ches are des�red
for ourselves only as the means of grat�fy�ng our appet�tes, e�ther at
present or �n some �mag�nary future per�od, they beget esteem �n
others merely from the�r hav�ng that �nfluence. Th�s �ndeed �s the�r
very nature or offence: they have a d�rect reference to the
commod�t�es, conven�ences, and pleasures of l�fe. The b�ll of a
banker, who �s broke, or gold �n a desert �sland, would otherw�se be
full as valuable. When we approach a man who �s, as we say, at h�s
ease, we are presented w�th the pleas�ng �deas of plenty,
sat�sfact�on, cleanl�ness, warmth; a cheerful house, elegant furn�ture,
ready serv�ce, and whatever �s des�rable �n meat, dr�nk, or apparel.
On the contrary, when a poor man appears, the d�sagreeable �mages
of want, penury, hard labour, d�rty furn�ture, coarse or ragged
clothes, nauseous meat and d�stasteful l�quor, �mmed�ately str�ke our
fancy. What else do we mean by say�ng that one �s r�ch, the other
poor? And as regard or contempt �s the natural consequence of
those d�fferent s�tuat�ons �n l�fe, �t �s eas�ly seen what add�t�onal l�ght
and ev�dence th�s throws on our preced�ng theory, w�th regard to all
moral d�st�nct�ons.
     [Footnote: There is something extraordinary, and seemingly 
unaccountable in the operation of our passions, when we consider the 
fortune and situation of others. Very often another's advancement and 
prosperity produces envy, which has a strong mixture of hatred, and 
arises chiefly from the comparison of ourselves with the person. At the 
very same time, or at least in very short intervals, we may feel the 
passion of respect, which is a species of affection or good-will, with 
a mixture of humility. On the other hand, the misfortunes of our fellows 
often cause pity, which has in it a strong mixture of good-will. This 
sentiment of pity is nearly allied to contempt, which is a species of 
dislike, with a mixture of pride. I only point out these phenomena, as 
a subject of speculation to such as are curious with regard to moral 
enquiries. It is sufficient for the present purpose to observe in 
general, that power and riches commonly cause respect, poverty and 
meanness contempt, though particular views and incidents may sometimes 
raise the passions of envy and of pity.] 

A man who has cured h�mself of all r�d�culous pre-possess�ons, and
�s fully, s�ncerely, and stead�ly conv�nced, from exper�ence as well as



ph�losophy, that the d�fference of fortune makes less d�fference �n
happ�ness than �s vulgarly �mag�ned; such a one does not measure
out degrees of esteem accord�ng to the rent-rolls of h�s
acqua�ntance. He may, �ndeed, externally pay a super�or deference
to the great lord above the vassal; because r�ches are the most
conven�ent, be�ng the most f�xed and determ�nate, source of
d�st�nct�on. But h�s �nternal sent�ments are more regulated by the
personal characters of men, than by the acc�dental and capr�c�ous
favours of fortune.

In most countr�es of Europe, fam�ly, that �s, hered�tary r�ches, marked
w�th t�tles and symbols from the sovere�gn, �s the ch�ef source of
d�st�nct�on. In England, more regard �s pa�d to present opulence and
plenty. Each pract�ce has �ts advantages and d�sadvantages. Where
b�rth �s respected, unact�ve, sp�r�tless m�nds rema�n �n haughty
�ndolence, and dream of noth�ng but ped�grees and genealog�es: the
generous and amb�t�ous seek honour and author�ty, and reputat�on
and favour. Where r�ches are the ch�ef �dol, corrupt�on, venal�ty,
rap�ne preva�l: arts, manufactures, commerce, agr�culture flour�sh.
The former prejud�ce, be�ng favourable to m�l�tary v�rtue, �s more
su�ted to monarch�es. The latter, be�ng the ch�ef spur to �ndustry,
agrees better w�th a republ�can government. And we accord�ngly f�nd
that each of these forms of government, by vary�ng the ut�l�ty of
those customs, has commonly a proport�onable effect on the
sent�ments of mank�nd.



SECTION VII.

OF QUALITIES IMMEDIATELY AGREEABLE TO
OURSELVES.

Whoever has passed an even�ng w�th ser�ous melancholy people,
and has observed how suddenly the conversat�on was an�mated,
and what spr�ghtl�ness d�ffused �tself over the countenance,
d�scourse, and behav�our of every one, on the access�on of a good-
humoured, l�vely compan�on; such a one w�ll eas�ly allow that
cheerfulness carr�es great mer�t w�th �t, and naturally conc�l�ates the
good-w�ll of mank�nd. No qual�ty, �ndeed, more read�ly commun�cates
�tself to all around; because no one has a greater propens�ty to
d�splay �tself, �n jov�al talk and pleasant enterta�nment. The flame
spreads through the whole c�rcle; and the most sullen and morose
are often caught by �t. That the melancholy hate the merry, even
though Horace says �t, I have some d�ff�culty to allow; because I
have always observed that, where the joll�ty �s moderate and decent,
ser�ous people are so much the more del�ghted, as �t d�ss�pates the
gloom w�th wh�ch they are commonly oppressed, and g�ves them an
unusual enjoyment.

From th�s �nfluence of cheerfulness, both to commun�cate �tself and
to engage approbat�on, we may perce�ve that there �s another set of
mental qual�t�es, wh�ch, w�thout any ut�l�ty or any tendency to farther
good, e�ther of the commun�ty or of the possessor, d�ffuse a
sat�sfact�on on the beholders, and procure fr�endsh�p and regard.
The�r �mmed�ate sensat�on, to the person possessed of them, �s
agreeable. Others enter �nto the same humour, and catch the
sent�ment, by a contag�on or natural sympathy; and as we cannot
forbear lov�ng whatever pleases, a k�ndly emot�on ar�ses towards the
person who commun�cates so much sat�sfact�on. He �s a more
an�mat�ng spectacle; h�s presence d�ffuses over us more serene



complacency and enjoyment; our �mag�nat�on, enter�ng �nto h�s
feel�ngs and d�spos�t�on, �s affected �n a more agreeable manner
than �f a melancholy, dejected, sullen, anx�ous temper were
presented to us. Hence the affect�on and probat�on wh�ch attend the
former: the avers�on and d�sgust w�th wh�ch we regard the latter.
     [Footnote: There is no man, who, on particular occasions, is not 
affected with all the disagreeable passions, fear, anger, dejection, 
grief, melancholy, anxiety, &c. But these, so far as they are natural, 
and universal, make no difference between one man and another, and can 
never be the object of blame. It is only when the disposition gives a 
PROPENSITY to any of these disagreeable passions, that they disfigure 
the character, and by giving uneasiness, convey the sentiment of 
disapprobation to the spectator.] 

Few men would envy the character wh�ch Caesar g�ves of Cass�us:
He loves no play, 
As thou do'st, Anthony: he hears no music: 
Seldom he smiles; and smiles in such a sort, 
As if he mock'd himself, and scorn'd his spirit 
That could be mov'd to smile at any thing. 

Not only such men, as Caesar adds, are commonly DANGEROUS,
but also, hav�ng l�ttle enjoyment w�th�n themselves, they can never
become agreeable to others, or contr�bute to soc�al enterta�nment. In
all pol�te nat�ons and ages, a rel�sh for pleasure, �f accompan�ed w�th
temperance and decency, �s esteemed a cons�derable mer�t, even �n
the greatest men; and becomes st�ll more requ�s�te �n those of
�nfer�or rank and character. It �s an agreeable representat�on, wh�ch a
French wr�ter g�ves of the s�tuat�on of h�s own m�nd �n th�s part�cular,
VIRTUE I LOVE, says he, WITHOUT AUSTERITY: PLEASURE
WITHOUT EFFEMINACY: AND LIFE, WITHOUT FEARING ITS
END. [Footnote: 'J'a�me la vertu, sans rudesse; J'a�me le pla�s�r, sans
molesse; J'a�me la v�e, et n'en cra�ns po�nt la f�n.'-ST. EVREMONT.]

Who �s not struck w�th any s�gnal �nstance of greatness of m�nd or
d�gn�ty of character; w�th elevat�on of sent�ment, d�sda�n of slavery,
and w�th that noble pr�de and sp�r�t, wh�ch ar�ses from consc�ous
v�rtue? The subl�me, says Long�nus, �s often noth�ng but the echo or
�mage of magnan�m�ty; and where th�s qual�ty appears �n any one,
even though a syllable be not uttered, �t exc�tes our applause and
adm�rat�on; as may be observed of the famous s�lence of Ajax �n the



Odyssey, wh�ch expresses more noble d�sda�n and resolute
�nd�gnat�on than any language can convey [Footnote: Cap. 9.].

WERE I Alexander, sa�d Parmen�o, I WOULD ACCEPT OF THESE
OFFERS MADE BY DARIUS. SO WOULD I TOO, repl�ed Alexander,
WERE I PARMENIO. Th�s say�ng �s adm�rable, says Long�nus, from
a l�ke pr�nc�ple. [Footnote: Idem.]

GO! cr�es the same hero to h�s sold�ers, when they refused to follow
h�m to the Ind�es, GO TELL YOUR COUNTRYMEN, THAT YOU
LEFT Alexander COMPLETING THE CONQUEST OF THE
WORLD. 'Alexander,' sa�d the Pr�nce of Conde, who always adm�red
th�s passage, 'abandoned by h�s sold�ers, among barbar�ans, not yet
fully subdued, felt �n h�mself such a d�gn�ty and r�ght of emp�re, that
he could not bel�eve �t poss�ble that any one would refuse to obey
h�m. Whether �n Europe or �n As�a, among Greeks or Pers�ans, all
was �nd�fferent to h�m: wherever he found men, he fanc�ed he should
f�nd subjects.'

The conf�dent of Medea �n the tragedy recommends caut�on and
subm�ss�on; and enumerat�ng all the d�stresses of that unfortunate
hero�ne, asks her, what she has to support her aga�nst her numerous
and �mplacable enem�es. MYSELF, repl�es she; MYSELF I SAY, AND
IT IS ENOUGH. Bo�leau justly recommends th�s passage as an
�nstance of true subl�me [Footnote: Reflex�on 10 sur Long�n.].

When Phoc�on, the modest, the gentle Phoc�on, was led to
execut�on, he turned to one of h�s fellow-sufferers, who was
lament�ng h�s own hard fate, IS IT NOT GLORY ENOUGH FOR
YOU, says he, THAT YOU DIE WITH PHOCION? [Footnote:
Plutarch �n Phoc.]

Place �n oppos�t�on the p�cture wh�ch Tac�tus draws of V�tell�us, fallen
from emp�re, prolong�ng h�s �gnom�ny from a wretched love of l�fe,
del�vered over to the merc�less rabble; tossed, buffeted, and k�cked
about; constra�ned, by the�r hold�ng a pon�ard under h�s ch�n, to ra�se
h�s head, and expose h�mself to every contumely. What abject
�nfamy! What low hum�l�at�on! Yet even here, says the h�stor�an, he



d�scovered some symptoms of a m�nd not wholly degenerate. To a
tr�bune, who �nsulted h�m, he repl�ed, I AM STILL YOUR EMPEROR.
     [Footnote: Tacit. hist. lib. iii. The author entering upon the 
narration, says, LANIATA VESTE, FOEDUM SPECACULUM DUCEBATUR, MULTIS 
INCREPANTIBUS, NULLO INLACRIMANTE: deformatitas exitus misericordiam 
abstulerat. To enter thoroughly into this method of thinking, we must 
make allowance for the ancient maxims, that no one ought to prolong his 
life after it became dishonourable; but, as he had always a right to 
dispose of it, it then became a duty to part with it.] 

We never excuse the absolute want of sp�r�t and d�gn�ty of character,
or a proper sense of what �s due to one's self, �n soc�ety and the
common �ntercourse of l�fe. Th�s v�ce const�tutes what we properly
call MEANNESS; when a man can subm�t to the basest slavery, �n
order to ga�n h�s ends; fawn upon those who abuse h�m; and
degrade h�mself by �nt�mac�es and fam�l�ar�t�es w�th undeserv�ng
�nfer�ors. A certa�n degree of generous pr�de or self-value �s so
requ�s�te, that the absence of �t �n the m�nd d�spleases, after the
same manner as the want of a nose, eye, or any of the most mater�al
feature of the face or member of the body.
     [Footnote: The absence of virtue may often be a vice; and that of 
the highest kind; as in the instance of ingratitude, as well as 
meanness. Where we expect a beauty, the disappointment gives an uneasy 
sensation, and produces a real deformity. An abjectness of character, 
likewise, is disgustful and contemptible in another view. Where a man 
has no sense of value in himself, we are not likely to have any higher 
esteem of him. And if the same person, who crouches to his superiors, 
is insolent to his inferiors (as often happens), this contrariety 
of behaviour, instead of correcting the former vice, aggravates it 
extremely by the addition of a vice still more odious. See Sect. VIII.] 

The ut�l�ty of courage, both to the publ�c and to the person
possessed of �t, �s an obv�ous foundat�on of mer�t. But to any one
who duly cons�ders of the matter, �t w�ll appear that th�s qual�ty has a
pecul�ar lustre, wh�ch �t der�ves wholly from �tself, and from that noble
elevat�on �nseparable from �t. Its f�gure, drawn by pa�nters and by
poets, d�splays, �n each feature, a subl�m�ty and dar�ng conf�dence;
wh�ch catches the eye, engages the affect�ons, and d�ffuses, by
sympathy, a l�ke subl�m�ty of sent�ment over every spectator.

Under what sh�n�ng colours does Demosthenes [Footnote: De
Corona.] represent Ph�l�p; where the orator apolog�zes for h�s own
adm�n�strat�on, and just�f�es that pert�nac�ous love of l�berty, w�th



wh�ch he had �nsp�red the Athen�ans. 'I beheld Ph�l�p,' says he, 'he
w�th whom was your contest, resolutely, wh�le �n pursu�t of emp�re
and dom�n�on, expos�ng h�mself to every wound; h�s eye gored, h�s
neck wrested, h�s arm, h�s th�gh p�erced, what ever part of h�s body
fortune should se�ze on, that cheerfully rel�nqu�sh�ng; prov�ded that,
w�th what rema�ned, he m�ght l�ve �n honour and renown. And shall �t
be sa�d that he, born �n Pella, a place heretofore mean and �gnoble,
should be �nsp�red w�th so h�gh an amb�t�on and th�rst of fame: wh�le
you, Athen�ans, &c.' These pra�ses exc�te the most l�vely adm�rat�on;
but the v�ews presented by the orator, carry us not, we see, beyond
the hero h�mself, nor ever regard the future advantageous
consequences of h�s valour.

The mater�al temper of the Romans, �nflamed by cont�nual wars, had
ra�sed the�r esteem of courage so h�gh, that, �n the�r language, �t was
called VIRTUE, by way of excellence and of d�st�nct�on from all other
moral qual�t�es. THE Suev�, �n the op�n�on of Tac�tus, tus, [Footnote:
De mor�bus Germ.] DRESSED THEIR HAIR WITH A LAUDIBLE
INTENT: NOT FOR THE PURPOSE OF LOVING OR BEING
LOVES; THEY DORNED THEMSELVES ONLY FOR THEIR
ENEMIES, AND IN ORDER TO APPEAR MORE TERRIBLE. A
sent�ment of the h�stor�an, wh�ch would sound a l�ttle oddly �n other
nat�ons and other ages.

The Scyth�ans, accord�ng to Herodotus, [Footnote: L�b. �v.] after
scalp�ng the�r enem�es, dressed the sk�n l�ke leather, and used �t as a
towel; and whoever had the most of those towels was most
esteemed among them. So much had mart�al bravery, �n that nat�on,
as well as �n many others, destroyed the sent�ments of human�ty; a
v�rtue surely much more useful and engag�ng.

It �s �ndeed observable, that, among all uncult�vated nat�ons, who
have not as yet had full exper�ence of the advantages attend�ng
benef�cence, just�ce, and the soc�al v�rtues, courage �s the
predom�nant excellence; what �s most celebrated by poets,
recommended by parents and �nstructors, and adm�red by the publ�c
�n general. The eth�cs of Homer are, �n th�s part�cular, very d�fferent
from those of Fenelon, h�s elegant �m�tator; and such as were well



su�ted to an age, when one hero, as remarked by Thucyd�des [L�b.�.],
could ask another, w�thout offence, whether he were a robber or not.
Such also very lately was the system of eth�cs wh�ch preva�led �n
many barbarous parts of Ireland; �f we may cred�t Spencer, �n h�s
jud�c�ous account of the state of that k�ngdom.
     [Footnote from Spencer: It is a common use, says he, amongst 
their gentlemen's sons, that, as soon as they are able to use their 
weapons, they strait gather to themselves three or four stragglers or 
kern, with whom wandering a while up and down idly the country, taking 
only meat, he at last falleth into some bad occasion, that shall be 
offered; which being once made known, he is thenceforth counted a man of 
worth, in whom there is courage.] 

Of the same class of v�rtues w�th courage �s that und�sturbed
ph�losoph�cal tranqu�ll�ty, super�or to pa�n, sorrow, anx�ety, and each
assault of adverse fortune. Consc�ous of h�s own v�rtue, say the
ph�losophers, the sage elevates h�mself above every acc�dent of l�fe;
and securely placed �n the temple of w�sdom, looks down on �nfer�or
mortals engaged �n pursu�t of honours, r�ches, reputat�on, and every
fr�volous enjoyment. These pretent�ous, no doubt, when stretched to
the utmost, are by far too magn�f�cent for human nature. They carry,
however, a grandeur w�th them, wh�ch se�zes the spectator, and
str�kes h�m w�th adm�rat�on. And the nearer we can approach �n
pract�ce to th�s subl�me tranqu�ll�ty and �nd�fference (for we must
d�st�ngu�sh �t from a stup�d �nsens�b�l�ty), the more secure enjoyment
shall we atta�n w�th�n ourselves, and the more greatness of m�nd
shall we d�scover to the world. The ph�losoph�cal tranqu�ll�ty may,
�ndeed, be cons�dered only as a branch of magnan�m�ty.

Who adm�res not Socrates; h�s perpetual seren�ty and contentment,
am�dst the greatest poverty and domest�c vexat�ons; h�s resolute
contempt of r�ches, and h�s magnan�mous care of preserv�ng l�berty,
wh�le he refused all ass�stance from h�s fr�ends and d�sc�ples, and
avo�ded even the dependence of an obl�gat�on? Ep�ctetus had not so
much as a door to h�s l�ttle house or hovel; and therefore, soon lost
h�s �ron lamp, the only furn�ture wh�ch he had worth tak�ng. But
resolv�ng to d�sappo�nt all robbers for the future, he suppl�ed �ts place
w�th an earthen lamp, of wh�ch he very peacefully kept possess�on
ever after.



Among the anc�ents, the heroes �n ph�losophy, as well as those �n
war and patr�ot�sm, have a grandeur and force of sent�ment, wh�ch
aston�shes our narrow souls, and �s rashly rejected as extravagant
and supernatural. They, �n the�r turn, I allow, would have had equal
reason to cons�der as romant�c and �ncred�ble, the degree of
human�ty, clemency, order, tranqu�ll�ty, and other soc�al v�rtues, to
wh�ch, �n the adm�n�strat�on of government, we have atta�ned �n
modern t�mes, had any one been then able to have made a fa�r
representat�on of them. Such �s the compensat�on, wh�ch nature, or
rather educat�on, has made �n the d�str�but�on of excellenc�es and
v�rtues, �n those d�fferent ages.

The mer�t of benevolence, ar�s�ng from �ts ut�l�ty, and �ts tendency to
promote the good of mank�nd has been already expla�ned, and �s, no
doubt, the source of a CONSIDERABLE part of that esteem, wh�ch �s
so un�versally pa�d to �t. But �t w�ll also be allowed, that the very
softness and tenderness of the sent�ment, �ts engag�ng
endearments, �ts fond express�ons, �ts del�cate attent�ons, and all
that flow of mutual conf�dence and regard, wh�ch enters �nto a warm
attachment of love and fr�endsh�p: �t w�ll be allowed, I say, that these
feel�ngs, be�ng del�ghtful �n themselves, are necessar�ly
commun�cated to the spectators, and melt them �nto the same
fondness and del�cacy. The tear naturally starts �n our eye on the
apprehens�on of a warm sent�ment of th�s nature: our breast heaves,
our heart �s ag�tated, and every humane tender pr�nc�ple of our frame
�s set �n mot�on, and g�ves us the purest and most sat�sfactory
enjoyment.

When poets form descr�pt�ons of Elys�an f�elds, where the blessed
�nhab�tants stand �n no need of each other's ass�stance, they yet
represent them as ma�nta�n�ng a constant �ntercourse of love and
fr�endsh�p, and sooth our fancy w�th the pleas�ng �mage of these soft
and gentle pass�ons. The �dea of tender tranqu�ll�ty �n a pastoral
Arcad�a �s agreeable from a l�ke pr�nc�ple, as has been observed
above. [Footnote: Sect. v. Part 2.]

Who would l�ve am�dst perpetual wrangl�ng, and scold�ng, and
mutual reproaches? The roughness and harshness of these



emot�ons d�sturb and d�splease us: we suffer by contag�on and
sympathy; nor can we rema�n �nd�fferent spectators, even though
certa�n that no pern�c�ous consequences would ever follow from such
angry pass�ons.

As a certa�n proof that the whole mer�t of benevolence �s not der�ved
from �ts usefulness, we may observe, that �n a k�nd way of blame, we
say, a person �s TOO GOOD; when he exceeds h�s part �n soc�ety,
and carr�es h�s attent�on for others beyond the proper bounds. In l�ke
manner, we say, a man �s too HIGH-SPIRITED, TOO INTREPID,
TOO INDIFFERENT ABOUT FORTUNE: reproaches, wh�ch really, at
bottom, �mply more esteem than many panegyr�cs. Be�ng
accustomed to rate the mer�t and demer�t of characters ch�efly by
the�r useful or pern�c�ous tendenc�es, we cannot forbear apply�ng the
ep�thet of blame, when we d�scover a sent�ment, wh�ch r�ses to a
degree, that �s hurtful; but �t may happen, at the same t�me, that �ts
noble elevat�on, or �ts engag�ng tenderness so se�zes the heart, as
rather to �ncrease our fr�endsh�p and concern for the person.
     [Footnote: Cheerfulness could scarce admit of blame from its 
excess, were it not that dissolute mirth, without a proper cause or 
subject, is a sure symptom and characteristic of folly, and on that 
account disgustful.] 

The amours and attachments of Harry the IVth of France, dur�ng the
c�v�l wars of the league, frequently hurt h�s �nterest and h�s cause;
but all the young, at least, and amorous, who can sympath�ze w�th
the tender pass�ons, w�ll allow that th�s very weakness, for they w�ll
read�ly call �t such, ch�efly endears that hero, and �nterests them �n
h�s fortunes.

The excess�ve bravery and resolute �nflex�b�l�ty of Charles the XIIth
ru�ned h�s own country, and �nfested all h�s ne�ghbours; but have
such splendour and greatness �n the�r appearance, as str�kes us w�th
adm�rat�on; and they m�ght, �n some degree, be even approved of, �f
they betrayed not somet�mes too ev�dent symptoms of madness and
d�sorder.

The Athen�ans pretended to the f�rst �nvent�on of agr�culture and of
laws: and always valued themselves extremely on the benef�t



thereby procured to the whole race of mank�nd. They also boasted,
and w�th reason, of the�r war l�ke enterpr�ses; part�cularly aga�nst
those �nnumerable fleets and arm�es of Pers�ans, wh�ch �nvaded
Greece dur�ng the re�gns of Dar�us and Xerxes. But though there be
no compar�son �n po�nt of ut�l�ty, between these peaceful and m�l�tary
honours; yet we f�nd, that the orators, who have wr�t such elaborate
panegyr�cs on that famous c�ty, have ch�efly tr�umphed �n d�splay�ng
the warl�ke ach�evements. Lys�as, Thucyd�des, Plato, and Isocrates
d�scover, all of them, the same part�al�ty; wh�ch, though condemned
by calm reason and reflect�on, appears so natural �n the m�nd of
man.

It �s observable, that the great charm of poetry cons�sts �n l�vely
p�ctures of the subl�me pass�ons, magnan�m�ty, courage, d�sda�n of
fortune; or those of the tender affect�ons, love and fr�endsh�p; wh�ch
warm the heart, and d�ffuse over �t s�m�lar sent�ments and emot�ons.
And though all k�nds of pass�on, even the most d�sagreeable, such
as gr�ef and anger, are observed, when exc�ted by poetry, to convey
a sat�sfact�on, from a mechan�sm of nature, not easy to be expla�ned:
Yet those more elevated or softer affect�ons have a pecul�ar
�nfluence, and please from more than one cause or pr�nc�ple. Not to
ment�on that they alone �nterest us �n the fortune of the persons
represented, or commun�cate any esteem and affect�on for the�r
character.

And can �t poss�bly be doubted, that th�s talent �tself of poets, to
move the pass�ons, th�s pathet�c and subl�me of sent�ment, �s a very
cons�derable mer�t; and be�ng enhanced by �ts extreme rar�ty, may
exalt the person possessed of �t, above every character of the age �n
wh�ch he l�ves? The prudence, address, stead�ness, and ben�gn
government of Augustus, adorned w�th all the splendour of h�s noble
b�rth and �mper�al crown, render h�m but an unequal compet�tor for
fame w�th V�rg�l, who lays noth�ng �nto the oppos�te scale but the
d�v�ne beaut�es of h�s poet�cal gen�us.

The very sens�b�l�ty to these beaut�es, or a del�cacy of taste, �s �tself
a beauty �n any character; as convey�ng the purest, the most
durable, and most �nnocent of all enjoyments.



These are some �nstances of the several spec�es of mer�t, that are
valued for the �mmed�ate pleasure wh�ch they commun�cate to the
person possessed of them. No v�ews of ut�l�ty or of future benef�c�al
consequences enter �nto th�s sent�ment of approbat�on; yet �s �t of a
k�nd s�m�lar to that other sent�ment, wh�ch ar�ses from v�ews of a
publ�c or pr�vate ut�l�ty. The same soc�al sympathy, we may observe,
or fellow-feel�ng w�th human happ�ness or m�sery, g�ves r�se to both;
and th�s analogy, �n all the parts of the present theory, may justly be
regarded as a conf�rmat�on of �t.



SECTION VIII.

OF QUALITIES IMMEDIATELY AGREEABLE TO
OTHERS.

     [Footnote: It is the nature and, indeed, the definition of 
virtue, that it is A QUALITY OF THE MIND AGREEABLE TO OR APPROVED OF BY 
EVERY ONE WHO CONSIDERS OR CONTEMPLATES IT. But some qualities produce 
pleasure, because they are useful to society, or useful or agreeable 
to the person himself; others produce it more immediately, which is the 
case with the class of virtues here considered.] 

AS the mutual shocks, �n SOCIETY, and the oppos�t�ons of �nterest
and self-love have constra�ned mank�nd to establ�sh the laws of
JUSTICE, �n order to preserve the advantages of mutual ass�stance
and protect�on: �n l�ke manner, the eternal contrar�et�es, �n
COMPANY, of men's pr�de and self-conce�t, have �ntroduced the
rules of Good Manners or Pol�teness, �n order to fac�l�tate the
�ntercourse of m�nds, and an und�sturbed commerce and
conversat�on. Among well-bred people, a mutual deference �s
affected; contempt of others d�sgu�sed; author�ty concealed; attent�on
g�ven to each �n h�s turn; and an easy stream of conversat�on
ma�nta�ned, w�thout vehemence, w�thout �nterrupt�on, w�thout
eagerness for v�ctory, and w�thout any a�rs of super�or�ty. These
attent�ons and regards are �mmed�ately AGREEABLE to others,
abstracted from any cons�derat�on of ut�l�ty or benef�c�al tendenc�es:
they conc�l�ate affect�on, promote esteem, and extremely enhance
the mer�t of the person who regulates h�s behav�our by them.

Many of the forms of breed�ng are arb�trary and casual; but the th�ng
expressed by them �s st�ll the same. A Span�ard goes out of h�s own
house before h�s guest, to s�gn�fy that he leaves h�m master of all. In
other countr�es, the landlord walks out last, as a common mark of
deference and regard.



But, �n order to render a man perfect GOOD COMPANY, he must
have W�t and Ingenu�ty as well as good manners. What w�t �s, �t may
not be easy to def�ne; but �t �s easy surely to determ�ne that �t �s a
qual�ty �mmed�ately AGREEABLE to others, and commun�cat�ng, on
�ts f�rst appearance, a l�vely joy and sat�sfact�on to every one who
has any comprehens�on of �t. The most profound metaphys�cs,
�ndeed, m�ght be employed �n expla�n�ng the var�ous k�nds and
spec�es of w�t; and many classes of �t, wh�ch are now rece�ved on the
sole test�mony of taste and sent�ment, m�ght, perhaps, be resolved
�nto more general pr�nc�ples. But th�s �s suff�c�ent for our present
purpose, that �t does affect taste and sent�ment, and bestow�ng an
�mmed�ate enjoyment, �s a sure source of approbat�on and affect�on.

In countr�es where men pass most of the�r t�me �n conversat�on, and
v�s�ts, and assembl�es, these COMPANIONABLE qual�t�es, so to
speak, are of h�gh est�mat�on, and form a ch�ef part of personal mer�t.
In countr�es where men l�ve a more domest�c l�fe, and e�ther are
employed �n bus�ness, or amuse themselves �n a narrower c�rcle of
acqua�ntance, the more sol�d qual�t�es are ch�efly regarded. Thus, I
have often observed, that, among the French, the f�rst quest�ons w�th
regard to a stranger are, IS HE POLITE? HAS HE WIT? In our own
country, the ch�ef pra�se bestowed �s always that of a GOOD-
NATURED, SENSIBLE FELLOW.

In conversat�on, the l�vely sp�r�t of d�alogue �s AGREEABLE, even to
those who des�re not to have any share �n the d�scourse: hence the
teller of long stor�es, or the pompous decla�mer, �s very l�ttle
approved of. But most men des�re l�kew�se the�r turn �n the
conversat�on, and regard, w�th a very ev�l eye, that LOQUACITY
wh�ch depr�ves them of a r�ght they are naturally so jealous of.

There �s a sort of harmless LIARS, frequently to be met w�th �n
company, who deal much �n the marvellous. The�r usual �ntent�on �s
to please and enterta�n; but as men are most del�ghted w�th what
they conce�ve to be truth, these people m�stake extremely the means
of pleas�ng, and �ncur un�versal blame. Some �ndulgence, however,
to ly�ng or f�ct�on �s g�ven �n HUMOROUS stor�es; because �t �s there
really agreeable and enterta�n�ng, and truth �s not of any �mportance.



Eloquence, gen�us of all k�nds, even good sense, and sound
reason�ng, when �t r�ses to an em�nent degree, and �s employed
upon subjects of any cons�derable d�gn�ty and n�ce d�scernment; all
these endowments seem �mmed�ately agreeable, and have a mer�t
d�st�nct from the�r usefulness. Rar�ty, l�kew�se, wh�ch so much
enhances the pr�ce of every th�ng, must set an add�t�onal value on
these noble talents of the human m�nd.

Modesty may be understood �n d�fferent senses, even abstracted
from chast�ty, wh�ch has been already treated of. It somet�mes
means that tenderness and n�cety of honour, that apprehens�on of
blame, that dread of �ntrus�on or �njury towards others, that Pudor,
wh�ch �s the proper guard�an of every k�nd of v�rtue, and a sure
preservat�ve aga�nst v�ce and corrupt�on. But �ts most usual mean�ng
�s when �t �s opposed to IMPUDENCE and ARROGANCE, and
expresses a d�ff�dence of our own judgement, and a due attent�on
and regard for others. In young men ch�efly, th�s qual�ty �s a sure s�gn
of good sense; and �s also the certa�n means of augment�ng that
endowment, by preserv�ng the�r ears open to �nstruct�on, and mak�ng
them st�ll grasp after new atta�nments. But �t has a further charm to
every spectator; by flatter�ng every man's van�ty, and present�ng the
appearance of a doc�le pup�l, who rece�ves, w�th proper attent�on and
respect, every word they utter.

Men have, �n general, a much greater propens�ty to overvalue than
undervalue themselves; notw�thstand�ng the op�n�on of Ar�stotle
[Footnote: Eth�c. ad N�comachum.]. Th�s makes us more jealous of
the excess on the former s�de, and causes us to regard, w�th a
pecul�ar �ndulgence, all tendency to modesty and self-d�ff�dence; as
esteem�ng the danger less of fall�ng �nto any v�c�ous extreme of that
nature. It �s thus �n countr�es where men's bod�es are apt to exceed
�n corpulency, personal beauty �s placed �n a much greater degree of
slenderness, than �n countr�es where that �s the most usual defect.
Be�ng so often struck w�th �nstances of one spec�es of deform�ty,
men th�nk they can never keep at too great a d�stance from �t, and
w�sh always to have a lean�ng to the oppos�te s�de. In l�ke manner,
were the door opened to self-pra�se, and were Monta�gne's max�m
observed, that one should say as frankly, I HAVE SENSE, I HAVE



LEARNING, I HAVE COURAGE, BEAUTY, OR WIT, as �t �s sure we
often th�nk so; were th�s the case, I say, every one �s sens�ble that
such a flood of �mpert�nence would break �n upon us, as would
render soc�ety wholly �ntolerable. For th�s reason custom has
establ�shed �t as a rule, �n common soc�et�es, that men should not
�ndulge themselves �n self-pra�se, or even speak much of
themselves; and �t �s only among �nt�mate fr�ends or people of very
manly behav�our, that one �s allowed to do h�mself just�ce. Nobody
f�nds fault w�th Maur�ce, Pr�nce of Orange, for h�s reply to one who
asked h�m, whom he esteemed the f�rst general of the age, THE
MARQUIS OF SPINOLA, sa�d he, IS THE SECOND. Though �t �s
observable, that the self-pra�se �mpl�ed �s here better �mpl�ed, than �f
�t had been d�rectly expressed, w�thout any cover or d�sgu�se.

He must be a very superf�c�al th�nker, who �mag�nes that all �nstances
of mutual deference are to be understood �n earnest, and that a man
would be more esteemable for be�ng �gnorant of h�s own mer�ts and
accompl�shments. A small b�as towards modesty, even �n the �nternal
sent�ment, �s favourably regarded, espec�ally �n young people; and a
strong b�as �s requ�red �n the outward behav�our; but th�s excludes
not a noble pr�de and sp�r�t, wh�ch may openly d�splay �tself �n �ts full
extent, when one l�es under calumny or oppress�on of any k�nd. The
generous contumacy of Socrates, as C�cero calls �t, has been h�ghly
celebrated �n all ages; and when jo�ned to the usual modesty of h�s
behav�our, forms a sh�n�ng character. Iph�crates, the Athen�an, be�ng
accused of betray�ng the �nterests of h�s country, asked h�s accuser,
WOULD YOU, says he, HAVE, ON A LIKE OCCASION, BEEN
GUILTY OF THAT CRIME? BY NO MEANS, repl�ed the other. AND
CAN YOU THEN IMAGINE, cr�ed the hero, that Iph�crates WOULD
BE GUILTY? [Footnote: Qu�nct�l. l�b. v. cap. 12.]—In short, a
generous sp�r�t and self-value, well founded, decently d�sgu�sed, and
courageously supported under d�stress and calumny, �s a great
excellency, and seems to der�ve �ts mer�t from the noble elevat�on of
�ts sent�ment, or �ts �mmed�ate agreeableness to �ts possessor. In
ord�nary characters, we approve of a b�as towards modesty, wh�ch �s
a qual�ty �mmed�ately agreeable to others: the v�c�ous excess of the
former v�rtue, namely, �nsolence or haught�ness, �s �mmed�ately



d�sagreeable to others; the excess of the latter �s so to the
possessor. Thus are the boundar�es of these dut�es adjusted.

A des�re of fame, reputat�on, or a character w�th others, �s so far from
be�ng blameable, that �t seems �nseparable from v�rtue, gen�us,
capac�ty, and a generous or noble d�spos�t�on. An attent�on even to
tr�v�al matters, �n order to please, �s also expected and demanded by
soc�ety; and no one �s surpr�sed, �f he f�nd a man �n company to
observe a greater elegance of dress and more pleasant flow of
conversat�on, than when he passes h�s t�me at home, and w�th h�s
own fam�ly. Where�n, then, cons�sts Van�ty, wh�ch �s so justly
regarded as a fault or �mperfect�on. It seems to cons�st ch�efly �n
such an �ntemperate d�splay of our advantages, honours, and
accompl�shments; �n such an �mportunate and open demand of
pra�se and adm�rat�on, as �s offens�ve to others, and encroaches too
far on the�r secret van�ty and amb�t�on. It �s bes�des a sure symptom
of the want of true d�gn�ty and elevat�on of m�nd, wh�ch �s so great an
ornament �n any character. For why that �mpat�ent des�re of
applause; as �f you were not justly ent�tled to �t, and m�ght not
reasonably expect that �t would for ever at tend you? Why so anx�ous
to �nform us of the great company wh�ch you have kept; the obl�g�ng
th�ngs wh�ch were sa�d to you; the honours, the d�st�nct�ons wh�ch
you met w�th; as �f these were not th�ngs of course, and what we
could read�ly, of ourselves, have �mag�ned, w�thout be�ng told of
them?

Decency, or a proper regard to age, sex, character, and stat�on �n the
world, may be ranked among the qual�t�es wh�ch are �mmed�ately
agreeable to others, and wh�ch, by that means, acqu�re pra�se and
approbat�on. An effem�nate behav�our �n a man, a rough manner �n a
woman; these are ugly because unsu�table to each character, and
d�fferent from the qual�t�es wh�ch we expect �n the sexes. It �s as �f a
tragedy abounded �n com�c beaut�es, or a comedy �n trag�c. The
d�sproport�ons hurt the eye, and convey a d�sagreeable sent�ment to
the spectators, the source of blame and d�sapprobat�on. Th�s �s that
INDECORUM, wh�ch �s expla�ned so much at large by C�cero �n h�s
Off�ces.



Among the other v�rtues, we may also g�ve Cleanl�ness a place;
s�nce �t naturally renders us agreeable to others, and �s no
�ncons�derable source of love and affect�on. No one w�ll deny, that a
negl�gence �n th�s part�cular �s a fault; and as faults are noth�ng but
smaller v�ces, and th�s fault can have no other or�g�n than the uneasy
sensat�on wh�ch �t exc�tes �n others; we may, �n th�s �nstance,
seem�ngly so tr�v�al, clearly d�scover the or�g�n of moral d�st�nct�ons,
about wh�ch the learned have �nvolved themselves �n such mazes of
perplex�ty and error.

But bes�des all the AGREEABLE qual�t�es, the or�g�n of whose
beauty we can, �n some degree, expla�n and account for, there st�ll
rema�ns someth�ng myster�ous and �nexpl�cable, wh�ch conveys an
�mmed�ate sat�sfact�on to the spectator, but how, or why, or for what
reason, he cannot pretend to determ�ne. There �s a manner, a grace,
an ease, a genteelness, an I-know-not-what, wh�ch some men
possess above others, wh�ch �s very d�fferent from external beauty
and comel�ness, and wh�ch, however, catches our affect�on almost
as suddenly and powerfully. And though th�s MANNER be ch�efly
talked of �n the pass�on between the sexes, where the concealed
mag�c �s eas�ly expla�ned, yet surely much of �t preva�ls �n all our
est�mat�on of characters, and forms no �ncons�derable part of
personal mer�t. Th�s class of accompl�shments, therefore, must be
trusted ent�rely to the bl�nd, but sure test�mony of taste and
sent�ment; and must be cons�dered as a part of eth�cs, left by nature
to baffle all the pr�de of ph�losophy, and make her sens�ble of her
narrow boundar�es and slender acqu�s�t�ons.

We approve of another, because of h�s w�t, pol�teness, modesty,
decency, or any agreeable qual�ty wh�ch he possesses; although he
be not of our acqua�ntance, nor has ever g�ven us any enterta�nment,
by means of these accompl�shments. The �dea, wh�ch we form of
the�r effect on h�s acqua�ntance, has an agreeable �nfluence on our
�mag�nat�on, and g�ves us the sent�ment of approbat�on. Th�s
pr�nc�ple enters �nto all the judgements wh�ch we form concern�ng
manners and characters.





SECTION IX. CONCLUSION.



PART I.
IT may justly appear surpr�s�ng that any man �n so late an age,
should f�nd �t requ�s�te to prove, by elaborate reason�ng, that
Personal Mer�t cons�sts altogether �n the possess�on of mental
qual�t�es, USEFUL or AGREEABLE to the PERSON HIMSELF or to
OTHERS. It m�ght be expected that th�s pr�nc�ple would have
occurred even to the f�rst rude, unpract�sed enqu�rers concern�ng
morals, and been rece�ved from �ts own ev�dence, w�thout any
argument or d�sputat�on. Whatever �s valuable �n any k�nd, so
naturally classes �tself under the d�v�s�on of USEFUL or
AGREEABLE, the UTILE or the DULCE, that �t �s not easy to
�mag�ne why we should ever seek further, or cons�der the quest�on
as a matter of n�ce research or �nqu�ry. And as every th�ng useful or
agreeable must possess these qual�t�es w�th regard e�ther to the
PERSON HIMSELF or to OTHERS, the complete del�neat�on or
descr�pt�on of mer�t seems to be performed as naturally as a shadow
�s cast by the sun, or an �mage �s reflected upon water. If the ground,
on wh�ch the shadow �s cast, be not broken and uneven; nor the
surface from wh�ch the �mage �s reflected, d�sturbed and confused; a
just f�gure �s �mmed�ately presented, w�thout any art or attent�on. And
�t seems a reasonable presumpt�on, that systems and hypotheses
have perverted our natural understand�ng, when a theory, so s�mple
and obv�ous, could so long have escaped the most elaborate
exam�nat�on.

But however the case may have fared w�th ph�losophy, �n common
l�fe these pr�nc�ples are st�ll �mpl�c�tly ma�nta�ned; nor �s any other
top�c of pra�se or blame ever recurred to, when we employ any
panegyr�c or sat�re, any applause or censure of human act�on and
behav�our. If we observe men, �n every �ntercourse of bus�ness or
pleasure, �n every d�scourse and conversat�on, we shall f�nd them
nowhere, except the schools, at any loss upon th�s subject. What so
natural, for �nstance, as the follow�ng d�alogue? You are very happy,



we shall suppose one to say, address�ng h�mself to another, that you
have g�ven your daughter to Cleanthes. He �s a man of honour and
human�ty. Every one, who has any �ntercourse w�th h�m, �s sure of
FAIR and KIND treatment. [Footnote: Qual�t�es useful to others.] I
congratulate you too, says another, on the prom�s�ng expectat�ons of
th�s son-�n-law; whose ass�duous appl�cat�on to the study of the laws,
whose qu�ck penetrat�on and early knowledge both of men and
bus�ness, prognost�cate the greatest honours and advancement.
[Footnote: Qual�t�es useful to the person h�mself.] You surpr�se me,
repl�es a th�rd, when you talk of Cleanthes as a man of bus�ness and
appl�cat�on. I met h�m lately �n a c�rcle of the gayest company, and he
was the very l�fe and soul of our conversat�on: so much w�t w�th good
manners; so much gallantry w�thout affectat�on; so much �ngen�ous
knowledge so genteelly del�vered, I have never before observed �n
any one. [Footnote: Qual�t�es �mmed�ately agreeable to others,] You
would adm�re h�m st�ll more, says a fourth, �f you knew h�m more
fam�l�arly. That cheerfulness, wh�ch you m�ght remark �n h�m, �s not a
sudden flash struck out by company: �t runs through the whole tenor
of h�s l�fe, and preserves a perpetual seren�ty on h�s countenance,
and tranqu�ll�ty �n h�s soul. He has met w�th severe tr�als, m�sfortunes
as well as dangers; and by h�s greatness of m�nd, was st�ll super�or
to all of them [Footnote: Qual�t�es �mmed�ately agreeable to the
person h�mself]. The �mage, gentlemen, wh�ch you have here
del�neated of Cleanthes, cr�ed I, �s that of accompl�shed mer�t. Each
of you has g�ven a stroke of the penc�l to h�s f�gure; and you have
unawares exceeded all the p�ctures drawn by Grat�an or Cast�gl�one.
A ph�losopher m�ght select th�s character as a model of perfect
v�rtue.

And as every qual�ty wh�ch �s useful or agreeable to ourselves or
others �s, �n common l�fe, allowed to be a part of personal mer�t; so
no other w�ll ever be rece�ved, where men judge of th�ngs by the�r
natural, unprejud�ced reason, w�thout the delus�ve glosses of
superst�t�on and false rel�g�on. Cel�bacy, fast�ng, penance,
mort�f�cat�on, self-den�al, hum�l�ty, s�lence, sol�tude, and the whole
tra�n of monk�sh v�rtues; for what reason are they everywhere
rejected by men of sense, but because they serve to no manner of



purpose; ne�ther advance a man's fortune �n the world, nor render
h�m a more valuable member of soc�ety; ne�ther qual�fy h�m for the
enterta�nment of company, nor �ncrease h�s power of self-
enjoyment? We observe, on the contrary, that they cross all these
des�rable ends; stup�fy the understand�ng and harden the heart,
obscure the fancy and sour the temper. We justly, therefore, transfer
them to the oppos�te column, and place them �n the catalogue of
v�ces; nor has any superst�t�on force suff�c�ent among men of the
world, to pervert ent�rely these natural sent�ments. A gloomy, ha�r-
bra�ned enthus�ast, after h�s death, may have a place �n the
calendar; but w�ll scarcely ever be adm�tted, when al�ve, �nto �nt�macy
and soc�ety, except by those who are as del�r�ous and d�smal as
h�mself.

It seems a happ�ness �n the present theory, that �t enters not �nto that
vulgar d�spute concern�ng the DEGREES of benevolence or self-
love, wh�ch preva�l �n human nature; a d�spute wh�ch �s never l�kely to
have any �ssue, both because men, who have taken part, are not
eas�ly conv�nced, and because the phenomena, wh�ch can be
produced on e�ther s�de, are so d�spersed, so uncerta�n, and subject
to so many �nterpretat�ons, that �t �s scarcely poss�ble accurately to
compare them, or draw from them any determ�nate �nference or
conclus�on. It �s suff�c�ent for our present purpose, �f �t be allowed,
what surely, w�thout the greatest absurd�ty cannot be d�sputed, that
there �s some benevolence, however small, �nfused �nto our bosom;
some spark of fr�endsh�p for human k�nd; some part�cle of the dove
kneaded �nto our frame, along w�th the elements of the wolf and
serpent. Let these generous sent�ments be supposed ever so weak;
let them be �nsuff�c�ent to move even a hand or f�nger of our body,
they must st�ll d�rect the determ�nat�ons of our m�nd, and where
everyth�ng else �s equal, produce a cool preference of what �s useful
and serv�ceable to mank�nd, above what �s pern�c�ous and
dangerous. A MORAL DISTINCTION, therefore, �mmed�ately ar�ses;
a general sent�ment of blame and approbat�on; a tendency, however
fa�nt, to the objects of the one, and a proport�onable avers�on to
those of the other. Nor w�ll those reasoners, who so earnestly
ma�nta�n the predom�nant self�shness of human k�nd, be any w�se



scandal�zed at hear�ng of the weak sent�ments of v�rtue �mplanted �n
our nature. On the contrary, they are found as ready to ma�nta�n the
one tenet as the other; and the�r sp�r�t of sat�re (for such �t appears,
rather than of corrupt�on) naturally g�ves r�se to both op�n�ons; wh�ch
have, �ndeed, a great and almost an �nd�ssoluble connex�on together.

Avar�ce, amb�t�on, van�ty, and all pass�ons vulgarly, though
�mproperly, compr�sed under the denom�nat�on of SELF-LOVE, are
here excluded from our theory concern�ng the or�g�n of morals, not
because they are too weak, but because they have not a proper
d�rect�on for that purpose. The not�on of morals �mpl�es some
sent�ment common to all mank�nd, wh�ch recommends the same
object to general approbat�on, and makes every man, or most men,
agree �n the same op�n�on or dec�s�on concern�ng �t. It also �mpl�es
some sent�ment, so un�versal and comprehens�ve as to extend to all
mank�nd, and render the act�ons and conduct, even of the persons
the most remote, an object of applause or censure, accord�ng as
they agree or d�sagree w�th that rule of r�ght wh�ch �s establ�shed.
These two requ�s�te c�rcumstances belong alone to the sent�ment of
human�ty here �ns�sted on. The other pass�ons produce �n every
breast, many strong sent�ments of des�re and avers�on, affect�on and
hatred; but these ne�ther are felt so much �n common, nor are so
comprehens�ve, as to be the foundat�on of any general system and
establ�shed theory of blame or approbat�on.

When a man denom�nates another h�s ENEMY, h�s RIVAL, h�s
ANTAGONIST, h�s ADVERSARY, he �s understood to speak the
language of self-love, and to express sent�ments, pecul�ar to h�mself,
and ar�s�ng from h�s part�cular c�rcumstances and s�tuat�on. But when
he bestows on any man the ep�thets of VICIOUS or ODIOUS or
DEPRAVED, he then speaks another language, and expresses
sent�ments, �n wh�ch he expects all h�s aud�ence are to concur w�th
h�m. He must here, therefore, depart from h�s pr�vate and part�cular
s�tuat�on, and must choose a po�nt of v�ew, common to h�m w�th
others; he must move some un�versal pr�nc�ple of the human frame,
and touch a str�ng to wh�ch all mank�nd have an accord and
symphony. If he mean, therefore, to express that th�s man possesses
qual�t�es, whose tendency �s pern�c�ous to soc�ety, he has chosen



th�s common po�nt of v�ew, and has touched the pr�nc�ple of
human�ty, �n wh�ch every man, �n some degree, concurs. Wh�le the
human heart �s compounded of the same elements as at present, �t
w�ll never be wholly �nd�fferent to publ�c good, nor ent�rely unaffected
w�th the tendency of characters and manners. And though th�s
affect�on of human�ty may not generally be esteemed so strong as
van�ty or amb�t�on, yet, be�ng common to all men, �t can alone be the
foundat�on of morals, or of any-general system of blame or pra�se.
One man's amb�t�on �s not another's amb�t�on, nor w�ll the same
event or object sat�sfy both; but the human�ty of one man �s the
human�ty of every one, and the same object touches th�s pass�on �n
all human creatures.

But the sent�ments, wh�ch ar�se from human�ty, are not only the
same �n all human creatures, and produce the same approbat�on or
censure; but they also comprehend all human creatures; nor �s there
any one whose conduct or character �s not, by the�r means, an object
to every one of censure or approbat�on. On the contrary, those other
pass�ons, commonly denom�nated self�sh, both produce d�fferent
sent�ments �n each �nd�v�dual, accord�ng to h�s part�cular s�tuat�on;
and also contemplate the greater part of mank�nd w�th the utmost
�nd�fference and unconcern. Whoever has a h�gh regard and esteem
for me flatters my van�ty; whoever expresses contempt mort�f�es and
d�spleases me; but as my name �s known but to a small part of
mank�nd, there are few who come w�th�n the sphere of th�s pass�on,
or exc�te, on �ts account, e�ther my affect�on or d�sgust. But �f you
represent a tyrann�cal, �nsolent, or barbarous behav�our, �n any
country or �n any age of the world, I soon carry my eye to the
pern�c�ous tendency of such a conduct, and feel the sent�ment of
repugnance and d�spleasure towards �t. No character can be so
remote as to be, �n th�s l�ght, wholly �nd�fferent to me. What �s
benef�c�al to soc�ety or to the person h�mself must st�ll be preferred.
And every qual�ty or act�on, of every human be�ng, must, by th�s
means, be ranked under some class or denom�nat�on, express�ve of
general censure or applause.

What more, therefore, can we ask to d�st�ngu�sh the sent�ments,
dependent on human�ty, from those connected w�th any other



pass�on, or to sat�sfy us, why the former are the or�g�n of morals, not
the latter? Whatever conduct ga�ns my approbat�on, by touch�ng my
human�ty, procures also the applause of all mank�nd, by affect�ng the
same pr�nc�ple �n them; but what serves my avar�ce or amb�t�on
pleases these pass�ons �n me alone, and affects not the avar�ce and
amb�t�on of the rest of mank�nd. There �s no c�rcumstance of conduct
�n any man, prov�ded �t have a benef�c�al tendency, that �s not
agreeable to my human�ty, however remote the person; but every
man, so far removed as ne�ther to cross nor serve my avar�ce and
amb�t�on, �s regarded as wholly �nd�fferent by those pass�ons. The
d�st�nct�on, therefore, between these spec�es of sent�ment be�ng so
great and ev�dent, language must soon be moulded upon �t, and
must �nvent a pecul�ar set of terms, �n order to express those
un�versal sent�ments of censure or approbat�on, wh�ch ar�se from
human�ty, or from v�ews of general usefulness and �ts contrary. V�rtue
and V�ce become then known; morals are recogn�zed; certa�n
general �deas are framed of human conduct and behav�our; such
measures are expected from men �n such s�tuat�ons. Th�s act�on �s
determ�ned to be conformable to our abstract rule; that other,
contrary. And by such un�versal pr�nc�ples are the part�cular
sent�ments of self-love frequently controlled and l�m�ted.



     [Footnote: It seems certain, both from reason and experience, 
that a rude, untaught savage regulates chiefly his love and hatred by 
the ideas of private utility and injury, and has but faint conceptions 
of a general rule or system of behaviour. The man who stands opposite 
to him in battle, he hates heartedly, not only for the present moment, 
which is almost unavoidable, but for ever after; nor is he satisfied 
without the most extreme punishment and vengeance. But we, accustomed 
to society, and to more enlarged reflections, consider, that this man 
is serving his own country and community; that any man, in the same 
situation, would do the same; that we ourselves, in like circumstances, 
observe a like conduct; that; in general, human society is best 
supported on such maxims: and by these suppositions and views, we 
correct, in some measure, our ruder and narrower positions. And though 
much of our friendship and enemity be still regulated by private 
considerations of benefit and harm, we pay, at least, this homage to 
general rules, which we are accustomed to respect, that we commonly 
perver our adversary's conduct, by imputing malice or injustice to him, 
in order to give vent to those passions, which arise from self-love 
and private interest. When the heart is full of rage, it never wants 
pretences of this nature; though sometimes as frivolous, as those from 
which Horace, being almost crushed by the fall of a tree, effects to 
accuse of parricide the first planter of it.] 

From �nstances of popular tumults, sed�t�ons, fact�ons, pan�cs, and of
all pass�ons, wh�ch are shared w�th a mult�tude, we may learn the
�nfluence of soc�ety �n exc�t�ng and support�ng any emot�on; wh�le the
most ungovernable d�sorders are ra�sed, we f�nd, by that means,
from the sl�ghtest and most fr�volous occas�ons. Solon was no very
cruel, though, perhaps, an unjust leg�slator, who pun�shed neuters �n
c�v�l wars; and few, I bel�eve, would, �n such cases, �ncur the penalty,
were the�r affect�on and d�scourse allowed suff�c�ent to absolve them.
No self�shness, and scarce any ph�losophy, have there force
suff�c�ent to support a total coolness and �nd�fference; and he must
be more or less than man, who k�ndles not �n the common blaze.
What wonder then, that moral sent�ments are found of such �nfluence
�n l�fe; though spr�ng�ng from pr�nc�ples, wh�ch may appear, at f�rst
s�ght, somewhat small and del�cate? But these pr�nc�ples, we must
remark, are soc�al and un�versal; they form, �n a manner, the PARTY
of humank�nd aga�nst v�ce or d�sorder, �ts common enemy. And as
the benevolent concern for others �s d�ffused, �n a greater or less
degree, over all men, and �s the same �n all, �t occurs more
frequently �n d�scourse, �s cher�shed by soc�ety and conversat�on,
and the blame and approbat�on, consequent on �t, are thereby
roused from that lethargy �nto wh�ch they are probably lulled, �n
sol�tary and uncult�vated nature. Other pass�ons, though perhaps



or�g�nally stronger, yet be�ng self�sh and pr�vate, are often
overpowered by �ts force, and y�eld the dom�n�on of our breast to
those soc�al and publ�c pr�nc�ples.

Another spr�ng of our const�tut�on, that br�ngs a great add�t�on of
force to moral sent�ments, �s the love of fame; wh�ch rules, w�th such
uncontrolled author�ty, �n all generous m�nds, and �s often the grand
object of all the�r des�gns and undertak�ngs. By our cont�nual and
earnest pursu�t of a character, a name, a reputat�on �n the world, we
br�ng our own deportment and conduct frequently �n rev�ew, and
cons�der how they appear �n the eyes of those who approach and
regard us. Th�s constant hab�t of survey�ng ourselves, as �t were, �n
reflect�on, keeps al�ve all the sent�ments of r�ght and wrong, and
begets, �n noble natures, a certa�n reverence for themselves as well
as others, wh�ch �s the surest guard�an of every v�rtue. The an�mal
conven�enc�es and pleasures s�nk gradually �n the�r value; wh�le
every �nward beauty and moral grace �s stud�ously acqu�red, and the
m�nd �s accompl�shed �n every perfect�on, wh�ch can adorn or
embell�sh a rat�onal creature.

Here �s the most perfect moral�ty w�th wh�ch we are acqua�nted: here
�s d�splayed the force of many sympath�es. Our moral sent�ment �s
�tself a feel�ng ch�efly of that nature, and our regard to a character
w�th others seems to ar�se only from a care of preserv�ng a character
w�th ourselves; and �n order to atta�n th�s end, we f�nd �t necessary to
prop our totter�ng judgement on the correspondent approbat�on of
mank�nd.

But, that we may accommodate matters, and remove �f poss�ble
every d�ff�culty, let us allow all these reason�ngs to be false. Let us
allow that, when we resolve the pleasure, wh�ch ar�ses from v�ews of
ut�l�ty, �nto the sent�ments of human�ty and sympathy, we have
embraced a wrong hypothes�s. Let us confess �t necessary to f�nd
some other expl�cat�on of that applause, wh�ch �s pa�d to objects,
whether �nan�mate, an�mate, or rat�onal, �f they have a tendency to
promote the welfare and advantage of mank�nd. However d�ff�cult �t
be to conce�ve that an object �s approved of on account of �ts
tendency to a certa�n end, wh�le the end �tself �s totally �nd�fferent: let



us swallow th�s absurd�ty, and cons�der what are the consequences.
The preced�ng del�neat�on or def�n�t�on of Personal Mer�t must st�ll
reta�n �ts ev�dence and author�ty: �t must st�ll be allowed that every
qual�ty of the m�nd, wh�ch �s USEFUL or AGREEABLE to the
PERSON HIMSELF or to OTHERS, commun�cates a pleasure to the
spectator, engages h�s esteem, and �s adm�tted under the
honourable denom�nat�on of v�rtue or mer�t. Are not just�ce, f�del�ty,
honour, verac�ty, alleg�ance, chast�ty, esteemed solely on account of
the�r tendency to promote the good of soc�ety? Is not that tendency
�nseparable from human�ty, benevolence, len�ty, generos�ty,
grat�tude, moderat�on, tenderness, fr�endsh�p, and all the other soc�al
v�rtues? Can �t poss�bly be doubted that �ndustry, d�scret�on, frugal�ty,
secrecy, order, perseverance, forethought, judgement, and th�s
whole class of v�rtues and accompl�shments, of wh�ch many pages
would not conta�n the catalogue; can �t be doubted, I say, that the
tendency of these qual�t�es to promote the �nterest and happ�ness of
the�r possessor, �s the sole foundat�on of the�r mer�t? Who can
d�spute that a m�nd, wh�ch supports a perpetual seren�ty and
cheerfulness, a noble d�gn�ty and undaunted sp�r�t, a tender affect�on
and good-w�ll to all around; as �t has more enjoyment w�th�n �tself, �s
also a more an�mat�ng and rejo�c�ng spectacle, than �f dejected w�th
melancholy, tormented w�th anx�ety, �rr�tated w�th rage, or sunk �nto
the most abject baseness and degeneracy? And as to the qual�t�es,
�mmed�ately AGREEABLE to OTHERS, they speak suff�c�ently for
themselves; and he must be unhappy, �ndeed, e�ther �n h�s own
temper, or �n h�s s�tuat�on and company, who has never perce�ved
the charms of a facet�ous w�t or flow�ng affab�l�ty, of a del�cate
modesty or decent genteelness of address and manner.

I am sens�ble, that noth�ng can be more unph�losoph�cal than to be
pos�t�ve or dogmat�cal on any subject; and that, even �f excess�ve
scept�c�sm could be ma�nta�ned, �t would not be more destruct�ve to
all just reason�ng and �nqu�ry. I am conv�nced that, where men are
the most sure and arrogant, they are commonly the most m�staken,
and have there g�ven re�ns to pass�on, w�thout that proper
del�berat�on and suspense, wh�ch can alone secure them from the
grossest absurd�t�es. Yet, I must confess, that th�s enumerat�on puts



the matter �n so strong a l�ght, that I cannot, at PRESENT, be more
assured of any truth, wh�ch I learn from reason�ng and argument,
than that personal mer�t cons�sts ent�rely �n the usefulness or
agreeableness of qual�t�es to the person h�mself possessed of them,
or to others, who have any �ntercourse w�th h�m. But when I reflect
that, though the bulk and f�gure of the earth have been measured
and del�neated, though the mot�ons of the t�des have been
accounted for, the order and economy of the heavenly bod�es
subjected to the�r proper laws, and Inf�n�te �tself reduced to
calculat�on; yet men st�ll d�spute concern�ng the foundat�on of the�r
moral dut�es. When I reflect on th�s, I say, I fall back �nto d�ff�dence
and scept�c�sm, and suspect that an hypothes�s, so obv�ous, had �t
been a true one, would, long ere now, have been rece�ved by the
unan�mous suffrage and consent of mank�nd.



PART II.
Hav�ng expla�ned the moral APPROBATION attend�ng mer�t or
v�rtue, there rema�ns noth�ng but br�efly to cons�der our �nterested
OBLIGATION to �t, and to �nqu�re whether every man, who has any
regard to h�s own happ�ness and welfare, w�ll not best f�nd h�s
account �n the pract�ce of every moral duty. If th�s can be clearly
ascerta�ned from the forego�ng theory, we shall have the sat�sfact�on
to reflect, that we have advanced pr�nc�ples, wh�ch not only, �t �s
hoped, w�ll stand the test of reason�ng and �nqu�ry, but may
contr�bute to the amendment of men's l�ves, and the�r �mprovement
�n moral�ty and soc�al v�rtue. And though the ph�losoph�cal truth of
any propos�t�on by no means depends on �ts tendency to promote
the �nterests of soc�ety; yet a man has but a bad grace, who del�vers
a theory, however true, wh�ch, he must confess, leads to a pract�ce
dangerous and pern�c�ous. Why rake �nto those corners of nature
wh�ch spread a nu�sance all around? Why d�g up the pest�lence from
the p�t �n wh�ch �t �s bur�ed? The �ngenu�ty of your researches may be
adm�red, but your systems w�ll be detested; and mank�nd w�ll agree,
�f they cannot refute them, to s�nk them, at least, �n eternal s�lence
and obl�v�on. Truths wh�ch are pern�c�ous to soc�ety, �f any such there
be, w�ll y�eld to errors wh�ch are salutary and ADVANTAGEOUS.

But what ph�losoph�cal truths can be more advantageous to soc�ety,
than those here del�vered, wh�ch represent v�rtue �n all her genu�ne
and most engag�ng charms, and makes us approach her w�th ease,
fam�l�ar�ty, and affect�on? The d�smal dress falls off, w�th wh�ch many
d�v�nes, and some ph�losophers, have covered her; and noth�ng
appears but gentleness, human�ty, benef�cence, affab�l�ty; nay, even
at proper �ntervals, play, frol�c, and ga�ety. She talks not of useless
auster�t�es and r�gours, suffer�ng and self-den�al. She declares that
her sole purpose �s to make her votar�es and all mank�nd, dur�ng
every �nstant of the�r ex�stence, �f poss�ble, cheerful and happy; nor
does she ever w�ll�ngly part w�th any pleasure but �n hopes of ample



compensat�on �n some other per�od of the�r l�ves. The sole trouble
wh�ch she demands, �s that of just calculat�on, and a steady
preference of the greater happ�ness. And �f any austere pretenders
approach her, enem�es to joy and pleasure, she e�ther rejects them
as hypocr�tes and dece�vers; or, �f she adm�t them �n her tra�n, they
are ranked, however, among the least favoured of her votar�es.

And, �ndeed, to drop all f�gurat�ve express�on, what hopes can we
ever have of engag�ng mank�nd to a pract�ce wh�ch we confess full of
auster�ty and r�gour? Or what theory of morals can ever serve any
useful purpose, unless �t can show, by a part�cular deta�l, that all the
dut�es wh�ch �t recommends, are also the true �nterest of each
�nd�v�dual? The pecul�ar advantage of the forego�ng system seems to
be, that �t furn�shes proper med�ums for that purpose.

That the v�rtues wh�ch are �mmed�ately USEFUL or AGREEABLE to
the person possessed of them, are des�rable �n a v�ew to self-
�nterest, �t would surely be superfluous to prove. Moral�sts, �ndeed,
may spare themselves all the pa�ns wh�ch they often take �n
recommend�ng these dut�es. To what purpose collect arguments to
ev�nce that temperance �s advantageous, and the excesses of
pleasure hurtful, when �t appears that these excesses are only
denom�nated such, because they are hurtful; and that, �f the
unl�m�ted use of strong l�quors, for �nstance, no more �mpa�red health
or the facult�es of m�nd and body than the use of a�r or water, �t would
not be a wh�t more v�c�ous or blameable?

It seems equally superfluous to prove, that the COMPANIONABLE
v�rtues of good manners and w�t, decency and genteelness, are
more des�rable than the contrary qual�t�es. Van�ty alone, w�thout any
other cons�derat�on, �s a suff�c�ent mot�ve to make us w�sh for the
possess�on of these accompl�shments. No man was ever w�ll�ngly
def�c�ent �n th�s part�cular. All our fa�lures here proceed from bad
educat�on, want of capac�ty, or a perverse and unpl�able d�spos�t�on.
Would you have your company coveted, adm�red, followed; rather
than hated, desp�sed, avo�ded? Can any one ser�ously del�berate �n
the case? As no enjoyment �s s�ncere, w�thout some reference to
company and soc�ety; so no soc�ety can be agreeable, or even



tolerable, where a man feels h�s presence unwelcome, and
d�scovers all around h�m symptoms of d�sgust and avers�on.

But why, �n the greater soc�ety or confederacy of mank�nd, should
not the case be the same as �n part�cular clubs and compan�es? Why
�s �t more doubtful, that the enlarged v�rtues of human�ty, generos�ty,
benef�cence, are des�rable w�th a v�ew of happ�ness and self-�nterest,
than the l�m�ted endowments of �ngenu�ty and pol�teness? Are we
apprehens�ve lest those soc�al affect�ons �nterfere, �n a greater and
more �mmed�ate degree than any other pursu�ts, w�th pr�vate ut�l�ty,
and cannot be grat�f�ed, w�thout some �mportant sacr�f�ce of honour
and advantage? If so, we are but �ll-�nstructed �n the nature of the
human pass�ons, and are more �nfluenced by verbal d�st�nct�ons than
by real d�fferences.

Whatever contrad�ct�on may vulgarly be supposed between the
SELFISH and SOCIAL sent�ments or d�spos�t�ons, they are really no
more oppos�te than self�sh and amb�t�ous, self�sh and revengeful,
self�sh and va�n. It �s requ�s�te that there be an or�g�nal propens�ty of
some k�nd, �n order to be a bas�s to self-love, by g�v�ng a rel�sh to the
objects of �ts pursu�t; and none more f�t for th�s purpose than
benevolence or human�ty. The goods of fortune are spent �n one
grat�f�cat�on or another: the m�ser who accumulates h�s annual
�ncome, and lends �t out at �nterest, has really spent �t �n the
grat�f�cat�on of h�s avar�ce. And �t would be d�ff�cult to show why a
man �s more a loser by a generous act�on, than by any other method
of expense; s�nce the utmost wh�ch he can atta�n by the most
elaborate self�shness, �s the �ndulgence of some affect�on.

Now �f l�fe, w�thout pass�on, must be altogether �ns�p�d and t�resome;
let a man suppose that he has full power of modell�ng h�s own
d�spos�t�on, and let h�m del�berate what appet�te or des�re he would
choose for the foundat�on of h�s happ�ness and enjoyment. Every
affect�on, he would observe, when grat�f�ed by success, g�ves a
sat�sfact�on proport�oned to �ts force and v�olence; but bes�des th�s
advantage, common to all, the �mmed�ate feel�ng of benevolence and
fr�endsh�p, human�ty and k�ndness, �s sweet, smooth, tender, and
agreeable, �ndependent of all fortune and acc�dents. These v�rtues



are bes�des attended w�th a pleas�ng consc�ousness or
remembrance, and keep us �n humour w�th ourselves as well as
others; wh�le we reta�n the agreeable reflect�on of hav�ng done our
part towards mank�nd and soc�ety. And though all men show a
jealousy of our success �n the pursu�ts of avar�ce and amb�t�on; yet
are we almost sure of the�r good-w�ll and good w�shes, so long as we
persevere �n the paths of v�rtue, and employ ourselves �n the
execut�on of generous plans and purposes. What other pass�on �s
there where we shall f�nd so many advantages un�ted; an agreeable
sent�ment, a pleas�ng consc�ousness, a good reputat�on? But of
these truths, we may observe, men are, of themselves, pretty much
conv�nced; nor are they def�c�ent �n the�r duty to soc�ety, because
they would not w�sh to be generous, fr�endly, and humane; but
because they do not feel themselves such.

Treat�ng v�ce w�th the greatest candour, and mak�ng �t all poss�ble
concess�ons, we must acknowledge that there �s not, �n any
�nstance, the smallest pretext for g�v�ng �t the preference above
v�rtue, w�th a v�ew of self-�nterest; except, perhaps, �n the case of
just�ce, where a man, tak�ng th�ngs �n a certa�n l�ght, may often seem
to be a loser by h�s �ntegr�ty. And though �t �s allowed that, w�thout a
regard to property, no soc�ety could subs�st; yet accord�ng to the
�mperfect way �n wh�ch human affa�rs are conducted, a sens�ble
knave, �n part�cular �nc�dents, may th�nk that an act of �n�qu�ty or
�nf�del�ty w�ll make a cons�derable add�t�on to h�s fortune, w�thout
caus�ng any cons�derable breach �n the soc�al un�on and
confederacy. That HONESTY IS THE BEST POLICY, may be a good
general rule, but �s l�able to many except�ons; and he, �t may perhaps
be thought, conducts h�mself w�th most w�sdom, who observes the
general rule, and takes advantage of all the except�ons. I must
confess that, �f a man th�nk that th�s reason�ng much requ�res an
answer, �t would be a l�ttle d�ff�cult to f�nd any wh�ch w�ll to h�m
appear sat�sfactory and conv�nc�ng. If h�s heart rebel not aga�nst
such pern�c�ous max�ms, �f he feel no reluctance to the thoughts of
v�lla�ny or baseness, he has �ndeed lost a cons�derable mot�ve to
v�rtue; and we may expect that th�s pract�ce w�ll be answerable to h�s
speculat�on. But �n all �ngenuous natures, the ant�pathy to treachery



and roguery �s too strong to be counter-balanced by any v�ews of
prof�t or pecun�ary advantage. Inward peace of m�nd, consc�ousness
of �ntegr�ty, a sat�sfactory rev�ew of our own conduct; these are
c�rcumstances, very requ�s�te to happ�ness, and w�ll be cher�shed
and cult�vated by every honest man, who feels the �mportance of
them.

Such a one has, bes�des, the frequent sat�sfact�on of see�ng knaves,
w�th all the�r pretended cunn�ng and ab�l�t�es, betrayed by the�r own
max�ms; and wh�le they purpose to cheat w�th moderat�on and
secrecy, a tempt�ng �nc�dent occurs, nature �s fra�l, and they g�ve �nto
the snare; whence they can never extr�cate themselves, w�thout a
total loss of reputat�on, and the forfe�ture of all future trust and
conf�dence w�th mank�nd.

But were they ever so secret and successful, the honest man, �f he
has any t�ncture of ph�losophy, or even common observat�on and
reflect�on, w�ll d�scover that they themselves are, �n the end, the
greatest dupes, and have sacr�f�ced the �nvaluable enjoyment of a
character, w�th themselves at least, for the acqu�s�t�on of worthless
toys and gewgaws. How l�ttle �s requ�s�te to supply the necess�t�es of
nature? And �n a v�ew to pleasure, what compar�son between the
unbought sat�sfact�on of conversat�on, soc�ety, study, even health
and the common beaut�es of nature, but above all the peaceful
reflect�on on one's own conduct; what compar�son, I say, between
these and the fever�sh, empty amusements of luxury and expense?
These natural pleasures, �ndeed, are really w�thout pr�ce; both
because they are below all pr�ce �n the�r atta�nment, and above �t �n
the�r enjoyment.



APPENDIX I. CONCERNING MORAL
SENTIMENT

IF the forego�ng hypothes�s be rece�ved, �t w�ll now be easy for us to
determ�ne the quest�on f�rst started, [FOOTNOTE: Sect. 1.]
concern�ng the general pr�nc�ples of morals; and though we
postponed the dec�s�on of that quest�on, lest �t should then �nvolve us
�n �ntr�cate speculat�ons, wh�ch are unf�t for moral d�scourses, we
may resume �t at present, and exam�ne how far e�ther REASON or
SENTIMENT enters �nto all dec�s�ons of pra�se or censure.

One pr�nc�pal foundat�on of moral pra�se be�ng supposed to l�e �n the
usefulness of any qual�ty or act�on, �t �s ev�dent that REASON must
enter for a cons�derable share �n all dec�s�ons of th�s k�nd; s�nce
noth�ng but that faculty can �nstruct us �n the tendency of qual�t�es
and act�ons, and po�nt out the�r benef�c�al consequences to soc�ety
and to the�r possessor. In many cases th�s �s an affa�r l�able to great
controversy: doubts may ar�se; oppos�te �nterests may occur; and a
preference must be g�ven to one s�de, from very n�ce v�ews, and a
small overbalance of ut�l�ty. Th�s �s part�cularly remarkable �n
quest�ons w�th regard to just�ce; as �s, �ndeed, natural to suppose,
from that spec�es of ut�l�ty wh�ch attends th�s v�rtue [Footnote: See
App. II.]. Were every s�ngle �nstance of just�ce, l�ke that of
benevolence, useful to soc�ety; th�s would be a more s�mple state of
the case, and seldom l�able to great controversy. But as s�ngle
�nstances of just�ce are often pern�c�ous �n the�r f�rst and �mmed�ate
tendency, and as the advantage to soc�ety results only from the
observance of the general rule, and from the concurrence and
comb�nat�on of several persons �n the same equ�table conduct; the
case here becomes more �ntr�cate and �nvolved. The var�ous
c�rcumstances of soc�ety; the var�ous consequences of any pract�ce;
the var�ous �nterests wh�ch may be proposed; these, on many
occas�ons, are doubtful, and subject to great d�scuss�on and �nqu�ry.



The object of mun�c�pal laws �s to f�x all the quest�ons w�th regard to
just�ce: the debates of c�v�l�ans; the reflect�ons of pol�t�c�ans; the
precedents of h�story and publ�c records, are all d�rected to the same
purpose. And a very accurate REASON or JUDGEMENT �s often
requ�s�te, to g�ve the true determ�nat�on, am�dst such �ntr�cate doubts
ar�s�ng from obscure or oppos�te ut�l�t�es.

But though reason, when fully ass�sted and �mproved, be suff�c�ent to
�nstruct us �n the pern�c�ous or useful tendency of qual�t�es and
act�ons; �t �s not alone suff�c�ent to produce any moral blame or
approbat�on. Ut�l�ty �s only a tendency to a certa�n end; and were the
end totally �nd�fferent to us, we should feel the same �nd�fference
towards the means. It �s requ�s�te a SENTIMENT should here d�splay
�tself, �n order to g�ve a preference to the useful above the pern�c�ous
tendenc�es. Th�s SENTIMENT can be no other than a feel�ng for the
happ�ness of mank�nd, and a resentment of the�r m�sery; s�nce these
are the d�fferent ends wh�ch v�rtue and v�ce have a tendency to
promote. Here therefore REASON �nstructs us �n the several
tendenc�es of act�ons, and HUMANITY makes a d�st�nct�on �n favour
of those wh�ch are useful and benef�c�al.

Th�s part�t�on between the facult�es of understand�ng and sent�ment,
�n all moral dec�s�ons, seems clear from the preced�ng hypothes�s.
But I shall suppose that hypothes�s false: �t w�ll then be requ�s�te to
look out for some other theory that may be sat�sfactory; and I dare
venture to aff�rm that none such w�ll ever be found, so long as we
suppose reason to be the sole source of morals. To prove th�s, �t w�ll
be proper t o we�gh the f�ve follow�ng cons�derat�ons.

I. It �s easy for a false hypothes�s to ma�nta�n some appearance of
truth, wh�le �t keeps wholly �n generals, makes use of undef�ned
terms, and employs compar�sons, �nstead of �nstances. Th�s �s
part�cularly remarkable �n that ph�losophy, wh�ch ascr�bes the
d�scernment of all moral d�st�nct�ons to reason alone, w�thout the
concurrence of sent�ment. It �s �mposs�ble that, �n any part�cular
�nstance, th�s hypothes�s can so much as be rendered �ntell�g�ble,
whatever spec�ous f�gure �t may make �n general declamat�ons and
d�scourses. Exam�ne the cr�me of INGRATITUDE, for �nstance;



wh�ch has place, wherever we observe good-w�ll, expressed and
known, together w�th good-off�ces performed, on the one s�de, and a
return of �ll-w�ll or �nd�fference, w�th �ll-off�ces or neglect on the other:
anatom�ze all these c�rcumstances, and exam�ne, by your reason
alone, �n what cons�sts the demer�t or blame. You never w�ll come to
any �ssue or conclus�on.

Reason judges e�ther of MATTER OF FACT or of RELATIONS.
Enqu�re then, f�rst, where �s that matter of fact wh�ch we here call
cr�me; po�nt �t out; determ�ne the t�me of �ts ex�stence; descr�be �ts
essence or nature; expla�n the sense or faculty to wh�ch �t d�scovers
�tself. It res�des �n the m�nd of the person who �s ungrateful. He must,
therefore, feel �t, and be consc�ous of �t. But noth�ng �s there, except
the pass�on of �ll-w�ll or absolute �nd�fference. You cannot say that
these, of themselves, always, and �n all c�rcumstances, are cr�mes.
No, they are only cr�mes when d�rected towards persons who have
before expressed and d�splayed good-w�ll towards us. Consequently,
we may �nfer, that the cr�me of �ngrat�tude �s not any part�cular
�nd�v�dual FACT; but ar�ses from a compl�cat�on of c�rcumstances,
wh�ch, be�ng presented to the spectator, exc�tes the SENTIMENT of
blame, by the part�cular structure and fabr�c of h�s m�nd.

Th�s representat�on, you say, �s false. Cr�me, �ndeed, cons�sts not �n
a part�cular FACT, of whose real�ty we are assured by reason; but �t
cons�sts �n certa�n MORAL RELATIONS, d�scovered by reason, �n
the same manner as we d�scover by reason the truths of geometry or
algebra. But what are the relat�ons, I ask, of wh�ch you here talk? In
the case stated above, I see f�rst good-w�ll and good-off�ces �n one
person; then �ll-w�ll and �ll-off�ces �n the other. Between these, there
�s a relat�on of CONTRARIETY. Does the cr�me cons�st �n that
relat�on? But suppose a person bore me �ll-w�ll or d�d me �ll-off�ces;
and I, �n return, were �nd�fferent towards h�m, or d�d h�m good off�ces.
Here �s the same relat�on of CONTRARIETY; and yet my conduct �s
often h�ghly laudable. Tw�st and turn th�s matter as much as you w�ll,
you can never rest the moral�ty on relat�on; but must have recourse
to the dec�s�ons of sent�ment.



When �t �s aff�rmed that two and three are equal to the half of ten,
th�s relat�on of equal�ty I understand perfectly. I conce�ve, that �f ten
be d�v�ded �nto two parts, of wh�ch one has as many un�ts as the
other; and �f any of these parts be compared to two added to three, �t
w�ll conta�n as many un�ts as that compound number. But when you
draw thence a compar�son to moral relat�ons, I own that I am
altogether at a loss to understand you. A moral act�on, a cr�me, such
as �ngrat�tude, �s a compl�cated object. Does the moral�ty cons�st �n
the relat�on of �ts parts to each other? How? After what manner?
Spec�fy the relat�on: be more part�cular and expl�c�t �n your
propos�t�ons, and you w�ll eas�ly see the�r falsehood.

No, say you, the moral�ty cons�sts �n the relat�on of act�ons to the rule
of r�ght; and they are denom�nated good or �ll, accord�ng as they
agree or d�sagree w�th �t. What then �s th�s rule of r�ght? In what does
�t cons�st? How �s �t determ�ned? By reason, you say, wh�ch
exam�nes the moral relat�ons of act�ons. So that moral relat�ons are
determ�ned by the compar�son of act�on to a rule. And that rule �s
determ�ned by cons�der�ng the moral relat�ons of objects. Is not th�s
f�ne reason�ng?

All th�s �s metaphys�cs, you cry. That �s enough; there needs noth�ng
more to g�ve a strong presumpt�on of falsehood. Yes, reply I, here
are metaphys�cs surely; but they are all on your s�de, who advance
an abstruse hypothes�s, wh�ch can never be made �ntell�g�ble, nor
quadrate w�th any part�cular �nstance or �llustrat�on. The hypothes�s
wh�ch we embrace �s pla�n. It ma�nta�ns that moral�ty �s determ�ned
by sent�ment. It def�nes v�rtue to be WHATEVER MENTAL ACTION
OR QUALITY GIVES TO A SPECTATOR THE PLEASING
SENTIMENT OF APPROBATION; and v�ce the contrary. We then
proceed to exam�ne a pla�n matter of fact, to w�t, what act�ons have
th�s �nfluence. We cons�der all the c�rcumstances �n wh�ch these
act�ons agree, and thence endeavour to extract some general
observat�ons w�th regard to these sent�ments. If you call th�s
metaphys�cs, and f�nd anyth�ng abstruse here, you need only
conclude that your turn of m�nd �s not su�ted to the moral sc�ences.



II. When a man, at any t�me, del�berates concern�ng h�s own conduct
(as, whether he had better, �n a part�cular emergence, ass�st a
brother or a benefactor), he must cons�der these separate relat�ons,
w�th all the c�rcumstances and s�tuat�ons of the persons, �n order to
determ�ne the super�or duty and obl�gat�on; and �n order to determ�ne
the proport�on of l�nes �n any tr�angle, �t �s necessary to exam�ne the
nature of that f�gure, and the relat�on wh�ch �ts several parts bear to
each other. But notw�thstand�ng th�s appear�ng s�m�lar�ty �n the two
cases, there �s, at bottom, an extreme d�fference between them. A
speculat�ve reasoner concern�ng tr�angles or c�rcles cons�ders the
several known and g�ven relat�ons of the parts of these f�gures; and
thence �nfers some unknown relat�on, wh�ch �s dependent on the
former. But �n moral del�berat�ons we must be acqua�nted
beforehand w�th all the objects, and all the�r relat�ons to each other;
and from a compar�son of the whole, f�x our cho�ce or approbat�on.
No new fact to be ascerta�ned; no new relat�on to be d�scovered. All
the c�rcumstances of the case are supposed to be la�d before us, ere
we can f�x any sentence of blame or approbat�on. If any mater�al
c�rcumstance be yet unknown or doubtful, we must f�rst employ our
�nqu�ry or �ntellectual facult�es to assure us of �t; and must suspend
for a t�me all moral dec�s�on or sent�ment. Wh�le we are �gnorant
whether a man were aggressor or not, how can we determ�ne
whether the person who k�lled h�m be cr�m�nal or �nnocent? But after
every c�rcumstance, every relat�on �s known, the understand�ng has
no further room to operate, nor any object on wh�ch �t could employ
�tself. The approbat�on or blame wh�ch then ensues, cannot be the
work of the judgement, but of the heart; and �s not a speculat�ve
propos�t�on or aff�rmat�on, but an act�ve feel�ng or sent�ment. In the
d�squ�s�t�ons of the understand�ng, from known c�rcumstances and
relat�ons, we �nfer some new and unknown. In moral dec�s�ons, all
the c�rcumstances and relat�ons must be prev�ously known; and the
m�nd, from the contemplat�on of the whole, feels some new
�mpress�on of affect�on or d�sgust, esteem or contempt, approbat�on
or blame.

Hence the great d�fference between a m�stake of FACT and one of
RIGHT; and hence the reason why the one �s commonly cr�m�nal and



not the other. When Oed�pus k�lled La�us, he was �gnorant of the
relat�on, and from c�rcumstances, �nnocent and �nvoluntary, formed
erroneous op�n�ons concern�ng the act�on wh�ch he comm�tted. But
when Nero k�lled Agr�pp�na, all the relat�ons between h�mself and the
person, and all the c�rcumstances of the fact, were prev�ously known
to h�m; but the mot�ve of revenge, or fear, or �nterest, preva�led �n h�s
savage heart over the sent�ments of duty and human�ty. And when
we express that detestat�on aga�nst h�m to wh�ch he h�mself, �n a
l�ttle t�me, became �nsens�ble, �t �s not that we see any relat�ons, of
wh�ch he was �gnorant; but that, for the rect�tude of our d�spos�t�on,
we feel sent�ments aga�nst wh�ch he was hardened from flattery and
a long perseverance �n the most enormous cr�mes.

In these sent�ments then, not �n a d�scovery of relat�ons of any k�nd,
do all moral determ�nat�ons cons�st. Before we can pretend to form
any dec�s�on of th�s k�nd, everyth�ng must be known and ascerta�ned
on the s�de of the object or act�on. Noth�ng rema�ns but to feel, on
our part, some sent�ment of blame or approbat�on; whence we
pronounce the act�on cr�m�nal or v�rtuous.

III. Th�s doctr�ne w�ll become st�ll more ev�dent, �f we compare moral
beauty w�th natural, to wh�ch �n many part�culars �t bears so near a
resemblance. It �s on the proport�on, relat�on, and pos�t�on of parts,
that all natural beauty depends; but �t would be absurd thence to
�nfer, that the percept�on of beauty, l�ke that of truth �n geometr�cal
problems, cons�sts wholly �n the percept�on of relat�ons, and was
performed ent�rely by the understand�ng or �ntellectual facult�es. In all
the sc�ences, our m�nd from the known relat�ons �nvest�gates the
unknown. But �n all dec�s�ons of taste or external beauty, all the
relat�ons are beforehand obv�ous to the eye; and we thence proceed
to feel a sent�ment of complacency or d�sgust, accord�ng to the
nature of the object, and d�spos�t�on of our organs.

Eucl�d has fully expla�ned all the qual�t�es of the c�rcle; but has not �n
any propos�t�on sa�d a word of �ts beauty. The reason �s ev�dent. The
beauty �s not a qual�ty of the c�rcle. It l�es not �n any part of the l�ne,
whose parts are equally d�stant from a common centre. It �s only the
effect wh�ch that f�gure produces upon the m�nd, whose pecul�ar



fabr�c of structure renders �t suscept�ble of such sent�ments. In va�n
would you look for �t �n the c�rcle, or seek �t, e�ther by your senses or
by mathemat�cal reason�ng, �n all the propert�es of that f�gure.

Attend to Pallad�o and Perrault, wh�le they expla�n all the parts and
proport�ons of a p�llar. They talk of the corn�ce, and fr�eze, and base,
and entablature, and shaft, and arch�trave; and g�ve the descr�pt�on
and pos�t�on of each of these members. But should you ask the
descr�pt�on and pos�t�on of �ts beauty, they would read�ly reply, that
the beauty �s not �n any of the parts or members of a p�llar, but
results from the whole, when that compl�cated f�gure �s presented to
an �ntell�gent m�nd, suscept�ble to those f�ner sensat�ons. T�ll such a
spectator appear, there �s noth�ng but a f�gure of such part�cular
d�mens�ons and proport�ons: from h�s sent�ments alone ar�se �ts
elegance and beauty.

Aga�n; attend to C�cero, wh�le he pa�nts the cr�mes of a Verres or a
Cat�l�ne. You must acknowledge that the moral turp�tude results, �n
the same manner, from the contemplat�on of the whole, when
presented to a be�ng whose organs have such a part�cular structure
and format�on. The orator may pa�nt rage, �nsolence, barbar�ty on the
one s�de; meekness, suffer�ng, sorrow, �nnocence on the other. But �f
you feel no �nd�gnat�on or compass�on ar�se �n you from th�s
compl�cat�on of c�rcumstances, you would �n va�n ask h�m, �n what
cons�sts the cr�me or v�lla�ny, wh�ch he so vehemently excla�ms
aga�nst? At what t�me, or on what subject �t f�rst began to ex�st? And
what has a few months afterwards become of �t, when every
d�spos�t�on and thought of all the actors �s totally altered or
ann�h�lated? No sat�sfactory answer can be g�ven to any of these
quest�ons, upon the abstract hypothes�s of morals; and we must at
last acknowledge, that the cr�me or �mmoral�ty �s no part�cular fact or
relat�on, wh�ch can be the object of the understand�ng, but ar�ses
ent�rely from the sent�ment of d�sapprobat�on, wh�ch, by the structure
of human nature, we unavo�dably feel on the apprehens�on of
barbar�ty or treachery.

IV. Inan�mate objects may bear to each other all the same relat�ons
wh�ch we observe �n moral agents; though the former can never be



the object of love or hatred, nor are consequently suscept�ble of
mer�t or �n�qu�ty. A young tree, wh�ch over-tops and destroys �ts
parent, stands �n all the same relat�ons w�th Nero, when he murdered
Agr�pp�na; and �f moral�ty cons�sted merely �n relat�ons, would no
doubt be equally cr�m�nal.

V. It appears ev�dent that—the ult�mate ends of human act�ons can
never, �n any case, be accounted for by reason, but recommend
themselves ent�rely to the sent�ments and affect�ons of mank�nd,
w�thout any dependance on the �ntellectual facult�es. Ask a man
WHY HE USES EXERCISE; he w�ll answer, BECAUSE HE
DESIRES TO KEEP HIS HEALTH. If you then enqu�re, WHY HE
DESIRES HEALTH, he w�ll read�ly reply, BECAUSE SICKNESS IS
PAINFUL. If you push your enqu�r�es farther, and des�re a reason
WHY HE HATES PAIN, �t �s �mposs�ble he can ever g�ve any. Th�s �s
an ult�mate end, and �s never referred to any other object.

Perhaps to your second quest�on, WHY HE DESIRES HEALTH, he
may also reply, that IT IS NECESSARY FOR THE EXERCISE OF
HIS CALLING. If you ask, WHY HE IS ANXIOUS ON THAT HEAD,
he w�ll answer, BECAUSE HE DESIRES TO GET MONEY. If you
demand WHY? IT IS THE INSTRUMENT OF PLEASURE, says he.
And beyond th�s �t �s an absurd�ty to ask for a reason. It �s �mposs�ble
there can be a progress IN INFINITUM; and that one th�ng can
always be a reason why another �s des�red. Someth�ng must be
des�rable on �ts own account, and because of �ts �mmed�ate accord
or agreement w�th human sent�ment and affect�on.

Now as v�rtue �s an end, and �s des�rable on �ts own account, w�thout
fee and reward, merely for the �mmed�ate sat�sfact�on wh�ch �t
conveys; �t �s requ�s�te that there should be some sent�ment wh�ch �t
touches, some �nternal taste or feel�ng, or whatever you may please
to call �t, wh�ch d�st�ngu�shes moral good and ev�l, and wh�ch
embraces the one and rejects the other.

Thus the d�st�nct boundar�es and off�ces of REASON and of TASTE
are eas�ly ascerta�ned. The former conveys the knowledge of truth
and falsehood: the latter g�ves the sent�ment of beauty and



deform�ty, v�ce and v�rtue. The one d�scovers objects as they really
stand �n nature, w�thout add�t�on and d�m�nut�on: the other has a
product�ve faculty, and g�ld�ng or sta�n�ng all natural objects w�th the
colours, borrowed from �nternal sent�ment, ra�ses �n a manner a new
creat�on. Reason be�ng cool and d�sengaged, �s no mot�ve to act�on,
and d�rects only the �mpulse rece�ved from appet�te or �ncl�nat�on, by
show�ng us the means of atta�n�ng happ�ness or avo�d�ng m�sery:
Taste, as �t g�ves pleasure or pa�n, and thereby const�tutes
happ�ness or m�sery, becomes a mot�ve to act�on, and �s the f�rst
spr�ng or �mpulse to des�re and vol�t�on. From c�rcumstances and
relat�ons, known or supposed, the former leads us to the d�scovery of
the concealed and unknown: after all c�rcumstances and relat�ons
are la�d before us, the latter makes us feel from the whole a new
sent�ment of blame or approbat�on. The standard of the one, be�ng
founded on the nature of th�ngs, �s eternal and �nflex�ble, even by the
w�ll of the Supreme Be�ng: the standard of the other ar�s�ng from the
eternal frame and const�tut�on of an�mals, �s ult�mately der�ved from
that Supreme W�ll, wh�ch bestowed on each be�ng �ts pecul�ar
nature, and arranged the several classes and orders of ex�stence.



APPENDIX II. OF SELF-LOVE.
THERE �s a pr�nc�ple, supposed to preva�l among many, wh�ch �s
utterly �ncompat�ble w�th all v�rtue or moral sent�ment; and as �t can
proceed from noth�ng but the most depraved d�spos�t�on, so �n �ts
turn �t tends st�ll further to encourage that deprav�ty. Th�s pr�nc�ple �s,
that all BENEVOLENCE �s mere hypocr�sy, fr�endsh�p a cheat, publ�c
sp�r�t a farce, f�del�ty a snare to procure trust and conf�dence; and
that wh�le all of us, at bottom, pursue only our pr�vate �nterest, we
wear these fa�r d�sgu�ses, �n order to put others off the�r guard, and
expose them the more to our w�les and mach�nat�ons. What heart
one must be possessed of who possesses such pr�nc�ples, and who
feels no �nternal sent�ment that bel�es so pern�c�ous a theory, �t �s
easy to �mag�ne: and also what degree of affect�on and benevolence
he can bear to a spec�es whom he represents under such od�ous
colours, and supposes so l�ttle suscept�ble of grat�tude or any return
of affect�on. Or �f we should not ascr�be these pr�nc�ples wholly to a
corrupted heart, we must at least account for them from the most
careless and prec�p�tate exam�nat�on. Superf�c�al reasoners, �ndeed,
observ�ng many false pretences among mank�nd, and feel�ng,
perhaps, no very strong restra�nt �n the�r own d�spos�t�on, m�ght draw
a general and a hasty conclus�on that all �s equally corrupted, and
that men, d�fferent from all other an�mals, and �ndeed from all other
spec�es of ex�stence, adm�t of no degrees of good or bad, but are, �n
every �nstance, the same creatures under d�fferent d�sgu�ses and
appearances.

There �s another pr�nc�ple, somewhat resembl�ng the former; wh�ch
has been much �ns�sted on by ph�losophers, and has been the
foundat�on of many a system; that, whatever affect�on one may feel,
or �mag�ne he feels for others, no pass�on �s, or can be d�s�nterested;
that the most generous fr�endsh�p, however s�ncere, �s a mod�f�cat�on
of self-love; and that, even unknown to ourselves, we seek only our
own grat�f�cat�on, wh�le we appear the most deeply engaged �n



schemes for the l�berty and happ�ness of mank�nd. By a turn of
�mag�nat�on, by a ref�nement of reflect�on, by an enthus�asm of
pass�on, we seem to take part �n the �nterests of others, and �mag�ne
ourselves d�vested of all self�sh cons�derat�ons: but, at bottom, the
most generous patr�ot and most n�ggardly m�ser, the bravest hero
and most abject coward, have, �n every act�on, an equal regard to
the�r own happ�ness and welfare.

Whoever concludes from the seem�ng tendency of th�s op�n�on, that
those, who make profess�on of �t, cannot poss�bly feel the true
sent�ments of benevolence, or have any regard for genu�ne v�rtue,
w�ll often f�nd h�mself, �n pract�ce, very much m�staken. Prob�ty and
honour were no strangers to Ep�curus and h�s sect. Att�cus and
Horace seem to have enjoyed from nature, and cult�vated by
reflect�on, as generous and fr�endly d�spos�t�ons as any d�sc�ple of
the austerer schools. And among the modern, Hobbes and Locke,
who ma�nta�ned the self�sh system of morals, l�ved �rreproachable
l�ves; though the former lay not under any restra�nt of rel�g�on wh�ch
m�ght supply the defects of h�s ph�losophy.

An ep�curean or a Hobb�st read�ly allows, that there �s such a th�ng
as a fr�endsh�p �n the world, w�thout hypocr�sy or d�sgu�se; though he
may attempt, by a ph�losoph�cal chym�stry, to resolve the elements of
th�s pass�on, �f I may so speak, �nto those of another, and expla�n
every affect�on to be self-love, tw�sted and moulded, by a part�cular
turn of �mag�nat�on, �nto a var�ety of appearances. But as the same
turn of �mag�nat�on preva�ls not �n every man, nor g�ves the same
d�rect�on to the or�g�nal pass�on; th�s �s suff�c�ent even accord�ng to
the self�sh system to make the w�dest d�fference �n human
characters, and denom�nate one man v�rtuous and humane, another
v�c�ous and meanly �nterested. I esteem the man whose self-love, by
whatever means, �s so d�rected as to g�ve h�m a concern for others,
and render h�m serv�ceable to soc�ety: as I hate or desp�se h�m, who
has no regard to any th�ng beyond h�s own grat�f�cat�ons and
enjoyments. In va�n would you suggest that these characters, though
seem�ngly oppos�te, are at bottom the same, and that a very
�ncons�derable turn of thought forms the whole d�fference between
them. Each character, notw�thstand�ng these �ncons�derable



d�fferences, appears to me, �n pract�ce, pretty durable and
untransmutable. And I f�nd not �n th�s more than �n other subjects,
that the natural sent�ments ar�s�ng from the general appearances of
th�ngs are eas�ly destroyed by subt�le reflect�ons concern�ng the
m�nute or�g�n of these appearances. Does not the l�vely, cheerful
colour of a countenance �nsp�re me w�th complacency and pleasure;
even though I learn from ph�losophy that all d�fference of complex�on
ar�ses from the most m�nute d�fferences of th�ckness, �n the most
m�nute parts of the sk�n; by means of wh�ch a superf�c�es �s qual�f�ed
to reflect one of the or�g�nal colours of l�ght, and absorb the others?

But though the quest�on concern�ng the un�versal or part�al
self�shness of man be not so mater�al as �s usually �mag�ned to
moral�ty and pract�ce, �t �s certa�nly of consequence �n the
speculat�ve sc�ence of human nature, and �s a proper object of
cur�os�ty and enqu�ry. It may not, therefore, be unsu�table, �n th�s
place, to bestow a few reflect�ons upon �t.
     [Footnote: Benevolence naturally divides into two kinds, the 
GENERAL and the PARTICULAR. The first is, where we have no friendship 
or connexion or esteem for the person, but feel only a general sympathy 
with him or a compassion for his pains, and a congratulation with his 
pleasures. The other species of benevolence is founded on an opinion 
of virtue, on services done us, or on some particular connexions. Both 
these sentiments must be allowed real in human nature: but whether they 
will resolve into some nice considerations of self-love, is a question 
more curious than important. The former sentiment, to wit, that of 
general benevolence, or humanity, or sympathy, we shall have occasion 
frequently to treat of in the course of this inquiry; and I assume it as 
real, from general experience, without any other proof.] 

The most obv�ous object�on to the self�sh hypothes�s �s, that, as �t �s
contrary to common feel�ng and our most unprejud�ced not�ons, there
�s requ�red the h�ghest stretch of ph�losophy to establ�sh so
extraord�nary a paradox. To the most careless observer there appear
to be such d�spos�t�ons as benevolence and generos�ty; such
affect�ons as love, fr�endsh�p, compass�on, grat�tude. These
sent�ments have the�r causes, effects, objects, and operat�ons,
marked by common language and observat�on, and pla�nly
d�st�ngu�shed from those of the self�sh pass�ons. And as th�s �s the
obv�ous appearance of th�ngs, �t must be adm�tted, t�ll some
hypothes�s be d�scovered, wh�ch by penetrat�ng deeper �nto human



nature, may prove the former affect�ons to be noth�ng but
mod�f�cat�ons of the latter. All attempts of th�s k�nd have h�therto
proved fru�tless, and seem to have proceeded ent�rely from that love
of SIMPLICITY wh�ch has been the source of much false reason�ng
�n ph�losophy. I shall not here enter �nto any deta�l on the present
subject. Many able ph�losophers have shown the �nsuff�c�ency of
these systems. And I shall take for granted what, I bel�eve, the
smallest reflect�on w�ll make ev�dent to every �mpart�al enqu�rer.

But the nature of the subject furn�shes the strongest presumpt�on,
that no better system w�ll ever, for the future, be �nvented, �n order to
account for the or�g�n of the benevolent from the self�sh affect�ons,
and reduce all the var�ous emot�ons of the human m�nd to a perfect
s�mpl�c�ty. The case �s not the same �n th�s spec�es of ph�losophy as
�n phys�cs. Many an hypothes�s �n nature, contrary to f�rst
appearances, has been found, on more accurate scrut�ny, sol�d and
sat�sfactory. Instances of th�s k�nd are so frequent that a jud�c�ous, as
well as w�tty ph�losopher, [Footnote: Mons. Fontenelle.] has ventured
to aff�rm, �f there be more than one way �n wh�ch any phenomenon
may be produced, that there �s general presumpt�on for �ts ar�s�ng
from the causes wh�ch are the least obv�ous and fam�l�ar. But the
presumpt�on always l�es on the other s�de, �n all enqu�r�es concern�ng
the or�g�n of our pass�ons, and of the �nternal operat�ons of the
human m�nd. The s�mplest and most obv�ous cause wh�ch can there
be ass�gned for any phenomenon, �s probably the true one. When a
ph�losopher, �n the expl�cat�on of h�s system, �s obl�ged to have
recourse to some very �ntr�cate and ref�ned reflect�ons, and to
suppose them essent�al to the product�on of any pass�on or emot�on,
we have reason to be extremely on our guard aga�nst so fallac�ous
an hypothes�s. The affect�ons are not suscept�ble of any �mpress�on
from the ref�nements of reason or �mag�nat�on; and �t �s always found
that a v�gorous exert�on of the latter facult�es, necessar�ly, from the
narrow capac�ty of the human m�nd, destroys all act�v�ty �n the
former. Our predom�nant mot�ve or �ntent�on �s, �ndeed, frequently
concealed from ourselves when �t �s m�ngled and confounded w�th
other mot�ves wh�ch the m�nd, from van�ty or self-conce�t, �s des�rous
of suppos�ng more prevalent: but there �s no �nstance that a



concealment of th�s nature has ever ar�sen from the abstruseness
and �ntr�cacy of the mot�ve. A man that has lost a fr�end and patron
may flatter h�mself that all h�s gr�ef ar�ses from generous sent�ments,
w�thout any m�xture of narrow or �nterested cons�derat�ons: but a
man that gr�eves for a valuable fr�end, who needed h�s patronage
and protect�on; how can we suppose, that h�s pass�onate tenderness
ar�ses from some metaphys�cal regards to a self-�nterest, wh�ch has
no foundat�on or real�ty? We may as well �mag�ne that m�nute wheels
and spr�ngs, l�ke those of a watch, g�ve mot�on to a loaded waggon,
as account for the or�g�n of pass�on from such abstruse reflect�ons.

An�mals are found suscept�ble of k�ndness, both to the�r own spec�es
and to ours; nor �s there, �n th�s case, the least susp�c�on of d�sgu�se
or art�f�ce. Shall we account for all THEIR sent�ments, too, from
ref�ned deduct�ons of self-�nterest? Or �f we adm�t a d�s�nterested
benevolence �n the �nfer�or spec�es, by what rule of analogy can we
refuse �t �n the super�or?

Love between the sexes begets a complacency and good-w�ll, very
d�st�nct from the grat�f�cat�on of an appet�te. Tenderness to the�r
offspr�ng, �n all sens�ble be�ngs, �s commonly able alone to counter-
balance the strongest mot�ves of self-love, and has no manner of
dependance on that affect�on. What �nterest can a fond mother have
�n v�ew, who loses her health by ass�duous attendance on her s�ck
ch�ld, and afterwards langu�shes and d�es of gr�ef, when freed, by �ts
death, from the slavery of that attendance?

Is grat�tude no affect�on of the human breast, or �s that a word
merely, w�thout any mean�ng or real�ty? Have we no sat�sfact�on �n
one man's company above another's, and no des�re of the welfare of
our fr�end, even though absence or death should prevent us from all
part�c�pat�on �n �t? Or what �s �t commonly, that g�ves us any
part�c�pat�on �n �t, even wh�le al�ve and present, but our affect�on and
regard to h�m?

These and a thousand other �nstances are marks of a general
benevolence �n human nature, where no REAL �nterest b�nds us to
the object. And how an IMAGINARY �nterest known and avowed for



such, can be the or�g�n of any pass�on or emot�on, seems d�ff�cult to
expla�n. No sat�sfactory hypothes�s of th�s k�nd has yet been
d�scovered; nor �s there the smallest probab�l�ty that the future
�ndustry of men w�ll ever be attended w�th more favourable success.

But farther, �f we cons�der r�ghtly of the matter, we shall f�nd that the
hypothes�s wh�ch allows of a d�s�nterested benevolence, d�st�nct from
self-love, has really more SIMPLICITY �n �t, and �s more conformable
to the analogy of nature than that wh�ch pretends to resolve all
fr�endsh�p and human�ty �nto th�s latter pr�nc�ple. There are bod�ly
wants or appet�tes acknowledged by every one, wh�ch necessar�ly
precede all sensual enjoyment, and carry us d�rectly to seek
possess�on of the object. Thus, hunger and th�rst have eat�ng and
dr�nk�ng for the�r end; and from the grat�f�cat�on of these pr�mary
appet�tes ar�ses a pleasure, wh�ch may become the object of another
spec�es of des�re or �ncl�nat�on that �s secondary and �nterested. In
the same manner there are mental pass�ons by wh�ch we are
�mpelled �mmed�ately to seek part�cular objects, such as fame or
power, or vengeance w�thout any regard to �nterest; and when these
objects are atta�ned a pleas�ng enjoyment ensues, as the
consequence of our �ndulged affect�ons. Nature must, by the �nternal
frame and const�tut�on of the m�nd, g�ve an or�g�nal propens�ty to
fame, ere we can reap any pleasure from that acqu�s�t�on, or pursue
�t from mot�ves of self-love, and des�re of happ�ness. If I have no
van�ty, I take no del�ght �n pra�se: �f I be vo�d of amb�t�on, power g�ves
me no enjoyment: �f I be not angry, the pun�shment of an adversary
�s totally �nd�fferent to me. In all these cases there �s a pass�on wh�ch
po�nts �mmed�ately to the object, and const�tutes �t our good or
happ�ness; as there are other secondary pass�ons wh�ch afterwards
ar�se, and pursue �t as a part of our happ�ness, when once �t �s
const�tuted such by our or�g�nal affect�ons. Were there no appet�te of
any k�nd antecedent to self-love, that propens�ty could scarcely ever
exert �tself; because we should, �n that case, have felt few and
slender pa�ns or pleasures, and have l�ttle m�sery or happ�ness to
avo�d or to pursue.

Now where �s the d�ff�culty �n conce�v�ng, that th�s may l�kew�se be
the case w�th benevolence and fr�endsh�p, and that, from the or�g�nal



frame of our temper, we may feel a des�re of another's happ�ness or
good, wh�ch, by means of that affect�on, becomes our own good, and
�s afterwards pursued, from the comb�ned mot�ves of benevolence
and self-enjoyments? Who sees not that vengeance, from the force
alone of pass�on, may be so eagerly pursued, as to make us
know�ngly neglect every cons�derat�on of ease, �nterest, or safety;
and, l�ke some v�nd�ct�ve an�mals, �nfuse our very souls �nto the
wounds we g�ve an enemy; [Footnote: An�masque �n vulnere ponunt.
VIRG, Dum alter� noceat, su� negl�gens says Seneca of Anger. De
Ira, I. �.] and what a mal�gnant ph�losophy must �t be, that w�ll not
allow to human�ty and fr�endsh�p the same pr�v�leges wh�ch are
und�sputably granted to the darker pass�ons of enm�ty and
resentment; such a ph�losophy �s more l�ke a satyr than a true
del�neat�on or descr�pt�on of human nature; and may be a good
foundat�on for paradox�cal w�t and ra�llery, but �s a very bad one for
any ser�ous argument or reason�ng.





APPENDIX III. SOME FARTHER
CONSIDERATIONS WITH REGARD TO

JUSTICE.
The �ntent�on of th�s Append�x �s to g�ve some more part�cular
expl�cat�on of the or�g�n and nature of Just�ce, and to mark some
d�fferences between �t and the other v�rtues.

The soc�al v�rtues of human�ty and benevolence exert the�r �nfluence
�mmed�ately by a d�rect tendency or �nst�nct, wh�ch ch�efly keeps �n
v�ew the s�mple object, mov�ng the affect�ons, and comprehends not
any scheme or system, nor the consequences result�ng from the
concurrence, �m�tat�on, or example of others. A parent fl�es to the
rel�ef of h�s ch�ld; transported by that natural sympathy wh�ch
actuates h�m, and wh�ch affords no le�sure to reflect on the
sent�ments or conduct of the rest of mank�nd �n l�ke c�rcumstances. A
generous man cheerfully embraces an opportun�ty of serv�ng h�s
fr�end; because he then feels h�mself under the dom�n�on of the
benef�cent affect�ons, nor �s he concerned whether any other person
�n the un�verse were ever before actuated by such noble mot�ves, or
w�ll ever afterwards prove the�r �nfluence. In all these cases the
soc�al pass�ons have �n v�ew a s�ngle �nd�v�dual object, and pursue
the safety or happ�ness alone of the person loved and esteemed.
W�th th�s they are sat�sf�ed: �n th�s they acqu�esce. And as the good,
result�ng from the�r ben�gn �nfluence, �s �n �tself complete and ent�re,
�t also exc�tes the moral sent�ment of approbat�on, w�thout any
reflect�on on farther consequences, and w�thout any more enlarged
v�ews of the concurrence or �m�tat�on of the other members of
soc�ety. On the contrary, were the generous fr�end or d�s�nterested
patr�ot to stand alone �n the pract�ce of benef�cence, th�s would rather
enhance h�s value �n our eyes, and jo�n the pra�se of rar�ty and
novelty to h�s other more exalted mer�ts.



The case �s not the same w�th the soc�al v�rtues of just�ce and f�del�ty.
They are h�ghly useful, or �ndeed absolutely necessary to the well-
be�ng of mank�nd: but the benef�t result�ng from them �s not the
consequence of every �nd�v�dual s�ngle act; but ar�ses from the whole
scheme or system concurred �n by the whole, or the greater part of
the soc�ety. General peace and order are the attendants of just�ce or
a general abst�nence from the possess�ons of others; but a part�cular
regard to the part�cular r�ght of one �nd�v�dual c�t�zen may frequently,
cons�dered �n �tself, be product�ve of pern�c�ous consequences. The
result of the �nd�v�dual acts �s here, �n many �nstances, d�rectly
oppos�te to that of the whole system of act�ons; and the former may
be extremely hurtful, wh�le the latter �s, to the h�ghest degree,
advantageous. R�ches, �nher�ted from a parent, are, �n a bad man's
hand, the �nstrument of m�sch�ef. The r�ght of success�on may, �n one
�nstance, be hurtful. Its benef�t ar�ses only from the observance of
the general rule; and �t �s suff�c�ent, �f compensat�on be thereby made
for all the �lls and �nconven�ences wh�ch flow from part�cular
characters and s�tuat�ons.

Cyrus, young and unexper�enced, cons�dered only the �nd�v�dual
case before h�m, and reflected on a l�m�ted f�tness and conven�ence,
when he ass�gned the long coat to the tall boy, and the short coat to
the other of smaller s�ze. H�s governor �nstructed h�m better, wh�le he
po�nted out more enlarged v�ews and consequences, and �nformed
h�s pup�l of the general, �nflex�ble rules, necessary to support general
peace and order �n soc�ety.

The happ�ness and prosper�ty of mank�nd, ar�s�ng from the soc�al
v�rtue of benevolence and �ts subd�v�s�ons, may be compared to a
wall, bu�lt by many hands, wh�ch st�ll r�ses by each stone that �s
heaped upon �t, and rece�ves �ncrease proport�onal to the d�l�gence
and care of each workman. The same happ�ness, ra�sed by the
soc�al v�rtue of just�ce and �ts subd�v�s�ons, may be compared to the
bu�ld�ng of a vault, where each �nd�v�dual stone would, of �tself, fall to
the ground; nor �s the whole fabr�c supported but by the mutual
ass�stance and comb�nat�on of �ts correspond�ng parts.



All the laws of nature, wh�ch regulate property, as well as all c�v�l
laws, are general, and regard alone some essent�al c�rcumstances of
the case, w�thout tak�ng �nto cons�derat�on the characters, s�tuat�ons,
and connex�ons of the person concerned, or any part�cular
consequences wh�ch may result from the determ�nat�on of these
laws �n any part�cular case wh�ch offers. They depr�ve, w�thout
scruple, a benef�cent man of all h�s possess�ons, �f acqu�red by
m�stake, w�thout a good t�tle; �n order to bestow them on a self�sh
m�ser, who has already heaped up �mmense stores of superfluous
r�ches. Publ�c ut�l�ty requ�res that property should be regulated by
general �nflex�ble rules; and though such rules are adopted as best
serve the same end of publ�c ut�l�ty, �t �s �mposs�ble for them to
prevent all part�cular hardsh�ps, or make benef�c�al consequences
result from every �nd�v�dual case. It �s suff�c�ent, �f the whole plan or
scheme be necessary to the support of c�v�l soc�ety, and �f the
balance of good, �n the ma�n, do thereby preponderate much above
that of ev�l. Even the general laws of the un�verse, though planned
by �nf�n�te w�sdom, cannot exclude all ev�l or �nconven�ence �n every
part�cular operat�on.

It has been asserted by some, that just�ce ar�ses from Human
Convent�ons, and proceeds from the voluntary cho�ce, consent, or
comb�nat�on of mank�nd. If by CONVENTION be here meant a
PROMISE (wh�ch �s the most usual sense of the word) noth�ng can
be more absurd than th�s pos�t�on. The observance of prom�ses �s
�tself one of the most cons�derable parts of just�ce, and we are not
surely bound to keep our word because we have g�ven our word to
keep �t. But �f by convent�on be meant a sense of common �nterest,
wh�ch sense each man feels �n h�s own breast, wh�ch he remarks �n
h�s fellows, and wh�ch carr�es h�m, �n concurrence w�th others, �nto a
general plan or system of act�ons, wh�ch tends to publ�c ut�l�ty; �t
must be owned, that, �n th�s sense, just�ce ar�ses from human
convent�ons. For �f �t be allowed (what �s, �ndeed, ev�dent) that the
part�cular consequences of a part�cular act of just�ce may be hurtful
to the publ�c as well as to �nd�v�duals; �t follows that every man, �n
embrac�ng that v�rtue, must have an eye to the whole plan or system,
and must expect the concurrence of h�s fellows �n the same conduct



and behav�our. D�d all h�s v�ews term�nate �n the consequences of
each act of h�s own, h�s benevolence and human�ty, as well as h�s
self-love, m�ght often prescr�be to h�m measures of conduct very
d�fferent from those wh�ch are agreeable to the str�ct rules of r�ght
and just�ce.

Thus, two men pull the oars of a boat by common convent�on for
common �nterest, w�thout any prom�se or contract; thus gold and
s�lver are made the measures of exchange; thus speech and words
and language are f�xed by human convent�on and agreement.
Whatever �s advantageous to two or more persons, �f all perform
the�r part; but what loses all advantage �f only one perform, can ar�se
from no other pr�nc�ple There would otherw�se be no mot�ve for any
one of them to enter �nto that scheme of conduct.
     [Footnote: This theory concerning the origin of property, and 
consequently of justice, is, in the main, the same with that hinted at 
and adopted by Grotius, 'Hinc discimus, quae fuerit causa, ob quam a 
primaeva communione rerum primo mobilium, deinde et immobilinm discessum 
est: nimirum quod cum non contenti homines vesci sponte natis, antra 
habitare, corpore aut nudo agere, aut corticibus arborum ferarumve 
pellibus vestito, vitae genus exquisitius delegissent, industria opus 
fuit, quam singuli rebus singulls adhiberent. Quo minus autem fructus 
in commune conferrentur, primum obstitit locorum, in quae homines 
discesserunt, distantia, deinde justitiae et amoris defectus, per quem 
fiebat, ut nee in labore, nee in consumtione fructuum, quae debebat, 
aequalitas servaretur. Simul discimus, quomodo res in proprietatem 
iverint; non animi actu solo, neque enim scire alii poterant, quid alil 
suum esse vellent, ut eo abstinerent, et idem velle plures poterant; 
sed pacto quodam aut expresso, ut per divisionem, aut tacito, ut per 
occupationem.' De jure belli et pacis. Lib. ii. cap. 2. sec. 2. art. 4 
and 5.] 

The word NATURAL �s commonly taken �n so many senses and �s of
so loose a s�gn�f�cat�on, that �t seems va�n to d�spute whether just�ce
be natural or not. If self-love, �f benevolence be natural to man; �f
reason and forethought be also natural; then may the same ep�thet
be appl�ed to just�ce, order, f�del�ty, property, soc�ety. Men's
�ncl�nat�on, the�r necess�t�es, lead them to comb�ne; the�r
understand�ng and exper�ence tell them that th�s comb�nat�on �s
�mposs�ble where each governs h�mself by no rule, and pays no
regard to the possess�ons of others: and from these pass�ons and
reflect�ons conjo�ned, as soon as we observe l�ke pass�ons and
reflect�ons �n others, the sent�ment of just�ce, throughout all ages,



has �nfall�bly and certa�nly had place to some degree or other �n
every �nd�v�dual of the human spec�es. In so sagac�ous an an�mal,
what necessar�ly ar�ses from the exert�on of h�s �ntellectual facult�es
may justly be esteemed natural.
     [Footnote: Natural may be opposed, either to what is UNUSUAL, 
MIRACULOUS or ARTIFICIAL. In the two former senses, justice and property 
are undoubtedly natural. But as they suppose reason, forethought, 
design, and a social union and confederacy among men, perhaps that 
epithet cannot strictly, in the last sense, be applied to them. Had 
men lived without society, property had never been known, and neither 
justice nor injustice had ever existed. But society among human 
creatures had been impossible without reason and forethought. Inferior 
animals, that unite, are guided by instinct, which supplies the place 
for reason. But all these disputes are merely verbal.] 

Among all c�v�l�zed nat�ons �t has been the constant endeavour to
remove everyth�ng arb�trary and part�al from the dec�s�on of property,
and to f�x the sentence of judges by such general v�ews and
cons�derat�ons as may be equal to every member of soc�ety. For
bes�des, that noth�ng could be more dangerous than to accustom the
bench, even �n the smallest �nstance, to regard pr�vate fr�endsh�p or
enm�ty; �t �s certa�n, that men, where they �mag�ne that there was no
other reason for the preference of the�r adversary but personal
favour, are apt to enterta�n the strongest �ll-w�ll aga�nst the
mag�strates and judges. When natural reason, therefore, po�nts out
no f�xed v�ew of publ�c ut�l�ty by wh�ch a controversy of property can
be dec�ded, pos�t�ve laws are often framed to supply �ts place, and
d�rect the procedure of all courts of jud�cature. Where these too fa�l,
as often happens, precedents are called for; and a former dec�s�on,
though g�ven �tself w�thout any suff�c�ent reason, justly becomes a
suff�c�ent reason for a new dec�s�on. If d�rect laws and precedents be
want�ng, �mperfect and �nd�rect ones are brought �n a�d; and the
controverted case �s ranged under them by analog�cal reason�ngs
and compar�sons, and s�m�l�tudes, and correspondenc�es, wh�ch are
often more fanc�ful than real. In general, �t may safely be aff�rmed
that jur�sprudence �s, �n th�s respect, d�fferent from all the sc�ences;
and that �n many of �ts n�cer quest�ons, there cannot properly be sa�d
to be truth or falsehood on e�ther s�de. If one pleader br�ng the case
under any former law or precedent, by a ref�ned analogy or
compar�son; the oppos�te pleader �s not at a loss to f�nd an oppos�te



analogy or compar�son: and the preference g�ven by the judge �s
often founded more on taste and �mag�nat�on than on any sol�d
argument. Publ�c ut�l�ty �s the general object of all courts of
jud�cature; and th�s ut�l�ty too requ�res a stable rule �n all
controvers�es: but where several rules, nearly equal and �nd�fferent,
present themselves, �t �s a very sl�ght turn of thought wh�ch f�xes the
dec�s�on �n favour of e�ther party.
     [Footnote: That there be a separation or distinction of 
     possessions, and that this separation be steady and 
     constant; this is absolutely required by the interests of 
     society, and hence the origin of justice and property. What 
     possessions are assigned to particular persons; this is, 
     generally speaking, pretty indifferent; and is often 
     determined by very frivolous views and considerations. We 
     shall mention a few particulars. 

     Were a society formed among several independent members, the 
     most obvious rule, which could be agreed on, would be to 
     annex property to PRESENT possession, and leave every one a 
     right to what he at present enjoys. The relation of 
     possession, which takes place between the person and the 
     object, naturally draws on the relation of property. 

     For a like reason, occupation or first possession becomes 
     the foundation of property. 

     Where a man bestows labour and industry upon any object, 
     which before belonged to no body; as in cutting down and 
     shaping a tree, in cultivating a field, &c., the 
     alterations, which he produces, causes a relation between 
     him and the object, and naturally engages us to annex it to 
     him by the new relation of property. This cause here concurs 
     with the public utility, which consists in the encouragement 
     given to industry and labour. 

     Perhaps too, private humanity towards the possessor concurs, 
     in this instance, with the other motives, and engages us to 
     leave with him what he has acquired by his sweat and labour; 
     and what he has flattered himself in the constant enjoyment 
     of. For though private humanity can, by no means, be the 
     origin of justice; since the latter virtue so often 
     contradicts the former; yet when the rule of separate and 
     constant possession is once formed by the indispensable 
     necessities of society, private humanity, and an aversion to 
     the doing a hardship to another, may, in a particular 
     instance, give rise to a particular rule of property. 

     I am much inclined to think, that the right succession or 
     inheritance much depends on those connexions of the 
     imagination, and that the relation to a former proprietor 
     begetting a relation to the object, is the cause why the 
     property is transferred to a man after the death of his 



     kinsman. It is true; industry is more encouraged by the 
     transference of possession to children or near relations: 
     but this consideration will only have place in a cultivated 
     society; whereas the right of succession is regarded even 
     among the greatest Barbarians. 

     Acquisition of property by accession can be explained no way 
     but by having recourse to the relations and connexions of 
     the imaginations. 

     The property of rivers, by the laws of most nations, and by 
     the natural turn of our thoughts, is attributed to the 
     proprietors of their banks, excepting such vast rivers as 
     the Rhine or the Danube, which seem too large to follow as 
     an accession to the property of the neighbouring fields. Yet 
     even these rivers are considered as the property of that 
     nation, through whose dominions they run; the idea of a 
     nation being of a suitable bulk to correspond with them, and 
     bear them such a relation in the fancy. 

     The accessions, which are made to land, bordering upon 
     rivers, follow the land, say the civilians, provided it be 
     made by what they call alluvion, that is, insensibly and 
     imperceptibly; which are circumstances, that assist the 
     imagination in the conjunction. 

     Where there is any considerable portion torn at once from 
     one bank and added to another, it becomes not his property, 
     whose land it falls on, till it unite with the land, and 
     till the trees and plants have spread their roots into both. 
     Before that, the thought does not sufficiently join them. 

     In short, we must ever distinguish between the necessity of 
     a separation and constancy in men's possession, and the 
     rules, which assign particular objects to particular 
     persons. The first necessity is obvious, strong, and 
     invincible: the latter may depend on a public utility more 
     light and frivolous, on the sentiment of private humanity 
     and aversion to private hardship, on positive laws, on 
     precedents, analogies, and very fine connexions and turns of 
     the imagination.] 

We may just observe, before we conclude th�s subject, that after the
laws of just�ce are f�xed by v�ews of general ut�l�ty, the �njury, the
hardsh�p, the harm, wh�ch result to any �nd�v�dual from a v�olat�on of
them, enter very much �nto cons�derat�on, and are a great source of
that un�versal blame wh�ch attends every wrong or �n�qu�ty. By the
laws of soc�ety, th�s coat, th�s horse �s m�ne, and OUGHT to rema�n
perpetually �n my possess�on: I reckon on the secure enjoyment of �t:
by depr�v�ng me of �t, you d�sappo�nt my expectat�ons, and doubly
d�splease me, and offend every bystander. It �s a publ�c wrong, so far
as the rules of equ�ty are v�olated: �t �s a pr�vate harm, so far as an



�nd�v�dual �s �njured. And though the second cons�derat�on could
have no place, were not the former prev�ously establ�shed: for
otherw�se the d�st�nct�on of MINE and THINE would be unknown �n
soc�ety: yet there �s no quest�on but the regard to general good �s
much enforced by the respect to part�cular. What �njures the
commun�ty, w�thout hurt�ng any �nd�v�dual, �s often more l�ghtly
thought of. But where the greatest publ�c wrong �s also conjo�ned
w�th a cons�derable pr�vate one, no wonder the h�ghest
d�sapprobat�on attends so �n�qu�tous a behav�our.



APPENDIX IV. OF SOME VERBAL
DISPUTES.

Noth�ng �s more usual than for ph�losophers to encroach upon the
prov�nce of grammar�ans; and to engage �n d�sputes of words, wh�le
they �mag�ne that they are handl�ng controvers�es of the deepest
�mportance and concern. It was �n order to avo�d altercat�ons, so
fr�volous and endless, that I endeavoured to state w�th the utmost
caut�on the object of our present enqu�ry; and proposed s�mply to
collect, on the one hand, a l�st of those mental qual�t�es wh�ch are the
object of love or esteem, and form a part of personal mer�t; and on
the other hand, a catalogue of those qual�t�es wh�ch are the object of
censure or reproach, and wh�ch detract from the character of the
person possessed of them; subjo�n�ng some reflect�ons concern�ng
the or�g�n of these sent�ments of pra�se or blame. On all occas�ons,
where there m�ght ar�se the least hes�tat�on, I avo�ded the terms
VIRTUE and VICE; because some of those qual�t�es, wh�ch I classed
among the objects of pra�se, rece�ve, �n the Engl�sh language, the
appellat�on of TALENTS, rather than of v�rtues; as some of the
blameable or censurable qual�t�es are often called defects, rather
than v�ces. It may now, perhaps, be expected that before we
conclude th�s moral enqu�ry, we should exactly separate the one
from the other; should mark the prec�se boundar�es of v�rtues and
talents, v�ces and defects; and should expla�n the reason and or�g�n
of that d�st�nct�on. But �n order to excuse myself from th�s
undertak�ng, wh�ch would, at last, prove only a grammat�cal enqu�ry, I
shall subjo�n the four follow�ng reflect�ons, wh�ch shall conta�n all that
I �ntend to say on the present subject.

F�rst, I do not f�nd that �n the Engl�sh, or any other modern tongue,
the boundar�es are exactly f�xed between v�rtues and talents, v�ces
and defects, or that a prec�se def�n�t�on can be g�ven of the one as
contrad�st�ngu�shed from the other. Were we to say, for �nstance, that



the esteemable qual�t�es alone, wh�ch are voluntary, are ent�tled to
the appellat�ons of v�rtues; we should soon recollect the qual�t�es of
courage, equan�m�ty, pat�ence, self-command; w�th many others,
wh�ch almost every language classes under th�s appellat�on, though
they depend l�ttle or not at all on our cho�ce. Should we aff�rm that
the qual�t�es alone, wh�ch prompt us to act our part �n soc�ety, are
ent�tled to that honourable d�st�nct�on; �t must �mmed�ately occur that
these are �ndeed the most valuable qual�t�es, and are commonly
denom�nated the SOCIAL v�rtues; but that th�s very ep�thet supposes
that there are also v�rtues of another spec�es. Should we lay hold of
the d�st�nct�on between INTELLECTUAL and MORAL endowments,
and aff�rm the last alone to be the real and genu�ne v�rtues, because
they alone lead to act�on; we should f�nd that many of those qual�t�es,
usually called �ntellectual v�rtues, such as prudence, penetrat�on,
d�scernment, d�scret�on, had also a cons�derable �nfluence on
conduct. The d�st�nct�on between the heart and the head may also
be adopted: the qual�t�es of the f�rst may be def�ned such as �n the�r
�mmed�ate exert�on are accompan�ed w�th a feel�ng of sent�ment; and
these alone may be called the genu�ne v�rtues: but �ndustry, frugal�ty,
temperance, secrecy, perseverance, and many other laudable
powers or hab�ts, generally st�lled v�rtues are exerted w�thout any
�mmed�ate sent�ment �n the person possessed of them, and are only
known to h�m by the�r effects. It �s fortunate, am�dst all th�s seem�ng
perplex�ty, that the quest�on, be�ng merely verbal, cannot poss�bly be
of any �mportance. A moral, ph�losoph�cal d�scourse needs not enter
�nto all these capr�ces of language, wh�ch are so var�able �n d�fferent
d�alects, and �n d�fferent ages of the same d�alect. But on the whole,
�t seems to me, that though �t �s always allowed, that there are
v�rtues of many d�fferent k�nds, yet, when a man �s called v�rtuous, or
�s denom�nated a man of v�rtue, we ch�efly regard h�s soc�al qual�t�es,
wh�ch are, �ndeed, the most valuable. It �s, at the same t�me, certa�n,
that any remarkable defect �n courage, temperance, economy,
�ndustry, understand�ng, d�gn�ty of m�nd, would bereave even a very
good-natured, honest man of th�s honourable appellat�on. Who d�d
ever say, except by way of �rony, that such a one was a man of great
v�rtue, but an egreg�ous blockhead?



But, Secondly, �t �s no wonder that languages should not be very
prec�se �n mark�ng the boundar�es between v�rtues and talents, v�ces
and defects; s�nce there �s so l�ttle d�st�nct�on made �n our �nternal
est�mat�on of them. It seems �ndeed certa�n, that the SENTIMENT of
consc�ous worth, the self-sat�sfact�on proceed�ng from a rev�ew of a
man's own conduct and character; �t seems certa�n, I say, that th�s
sent�ment, wh�ch, though the most common of all others, has no
proper name �n our language,
     [Footnote: The term, pride, is commonly taken in a bad sense; but 
this sentiment seems indifferent, and may be either good or bad, 
according as it is well or ill founded, and according to the other 
circumstances which accompany it. The French express this sentiment by 
the term, AMOUR PROPRE, but as they also express self-love as well 
as vanity by the same term, there arises thence a great confusion in 
Rochefoucault, and many of their moral writers.] 

ar�ses from the endowments of courage and capac�ty, �ndustry and
�ngenu�ty, as well as from any other mental excellenc�es. Who, on
the other hand, �s not deeply mort�f�ed w�th reflect�ng on h�s own folly
and d�ssoluteness, and feels not a secret st�ng or compunct�on
whenever h�s memory presents any past occurrence, where he
behaved w�th stup�d�ty of �ll-manners? No t�me can efface the cruel
�deas of a man's own fool�sh conduct, or of affronts, wh�ch coward�ce
or �mpudence has brought upon h�m. They st�ll haunt h�s sol�tary
hours, damp h�s most asp�r�ng thoughts, and show h�m, even to
h�mself, �n the most contempt�ble and most od�ous colours
�mag�nable.

What �s there too we are more anx�ous to conceal from others than
such blunders, �nf�rm�t�es, and meannesses, or more dread to have
exposed by ra�llery and sat�re? And �s not the ch�ef object of van�ty,
our bravery or learn�ng, our w�t or breed�ng, our eloquence or
address, our taste or ab�l�t�es? These we d�splay w�th care, �f not w�th
ostentat�on; and we commonly show more amb�t�on of excell�ng �n
them, than even �n the soc�al v�rtues themselves, wh�ch are, �n
real�ty, of such super�or excellence. Good-nature and honesty,
espec�ally the latter, are so �nd�spensably requ�red, that, though the
greatest censure attends any v�olat�on of these dut�es, no em�nent
pra�se follows such common �nstances of them, as seem essent�al to
the support of human soc�ety. And hence the reason, �n my op�n�on,



why, though men often extol so l�berally the qual�t�es of the�r heart,
they are shy �n commend�ng the endowments of the�r head: because
the latter v�rtues, be�ng supposed more rare and extraord�nary, are
observed to be the more usual objects of pr�de and self-conce�t; and
when boasted of, beget a strong susp�c�on of these sent�ments.

It �s hard to tell, whether you hurt a man's character most by call�ng
h�m a knave or a coward, and whether a beastly glutton or drunkard
be not as od�ous and contempt�ble, as a self�sh, ungenerous m�ser.
G�ve me my cho�ce, and I would rather, for my own happ�ness and
self-enjoyment, have a fr�endly, humane heart, than possess all the
other v�rtues of Demosthenes and Ph�l�p un�ted: but I would rather
pass w�th the world for one endowed w�th extens�ve gen�us and
�ntrep�d courage, and should thence expect stronger �nstances of
general applause and adm�rat�on. The f�gure wh�ch a man makes �n
l�fe, the recept�on wh�ch he meets w�th �n company, the esteem pa�d
h�m by h�s acqua�ntance; all these advantages depend as much
upon h�s good sense and judgement, as upon any other part of h�s
character. Had a man the best �ntent�ons �n the world, and were the
farthest removed from all �njust�ce and v�olence, he would never be
able to make h�mself be much regarded, w�thout a moderate share,
at least, of parts and understand�ng.

What �s �t then we can here d�spute about? If sense and courage,
temperance and �ndustry, w�sdom and knowledge confessedly form
a cons�derable part of PERSONAL MERIT: �f a man, possessed of
these qual�t�es, �s both better sat�sf�ed w�th h�mself, and better
ent�tled to the good-w�ll, esteem, and serv�ces of others, than one
ent�rely dest�tute of them; �f, �n short, the SENTIMENTS are s�m�lar
wh�ch ar�se from these endowments and from the soc�al v�rtues; �s
there any reason for be�ng so extremely scrupulous about a WORD,
or d�sput�ng whether they be ent�tled to the denom�nat�on of v�rtues?
It may, �ndeed, be pretended, that the sent�ment of approbat�on,
wh�ch those accompl�shments produce, bes�des �ts be�ng INFERIOR,
�s also somewhat DIFFERENT from that wh�ch attends the v�rtues of
just�ce and human�ty. But th�s seems not a suff�c�ent reason for
rank�ng them ent�rely under d�fferent classes and appellat�ons. The
character of Caesar and that of Cato, as drawn by Sallust, are both



of them v�rtuous, �n the str�ctest and most l�m�ted sense of the word;
but �n a d�fferent way: nor are the sent�ments ent�rely the same wh�ch
ar�se from them. The one produces love, the other esteem: the one
�s am�able, the other awful: we should w�sh to meet the one
character �n a fr�end; the other we should be amb�t�ous of �n
ourselves. In l�ke manner the approbat�on, wh�ch attends
temperance or �ndustry or frugal�ty, may be somewhat d�fferent from
that wh�ch �s pa�d to the soc�al v�rtues, w�thout mak�ng them ent�rely
of a d�fferent spec�es. And, �ndeed, we may observe, that these
endowments, more than the other v�rtues, produce not, all of them,
the same k�nd of approbat�on. Good sense and gen�us beget esteem
and regard: w�t and humour exc�te love and affect�on.
     [Footnote: Love and esteem are nearly the same passion, and arise 
from similar causes. The qualities, which produce both, are such as 
communicate pleasures. But where this pleasure is severe and serious; 
or where its object is great, and makes a strong impression, or where 
it produces any degree of humility and awe; in all these cases, the 
passion, which arises from the pleasure, is more properly denominated 
esteem than love. Benevolence attends both; but is connected with love 
in a more eminent degree. There seems to be still a stronger mixture of 
pride in contempt than of humility in esteem; and the reason would not 
be difficulty to one, who studied accurately the passions. All these 
various mixtures and compositions and appearances of sentiment from 
a very curious subject of speculation, but are wide for our present 
purpose. Throughout this enquiry, we always consider in general, what 
qualities are a subject of praise or of censure, without entering 
into all the minute differences of sentiment, which they excite. It is 
evident, that whatever is contemned, is also disliked, as well as what 
is hated; and we here endeavour to take objects, according to their most 
simple views and appearances. These sciences are but too apt to appear 
abstract to common readers, even with all the precautions which we can 
take to clear them from superfluous speculations, and bring them down to 
every capacity.] 

Most people, I bel�eve, w�ll naturally, w�thout premed�tat�on, assent to
the def�n�t�on of the elegant and jud�c�ous poet:

V�rtue (for mere good-nature �s a fool) Is sense and sp�r�t w�th
human�ty.
     [Footnote: The Art of preserving Health. Book 4] 

What pretens�ons has a man to our generous ass�stance or good
off�ces, who has d�ss�pated h�s wealth �n profuse expenses, �dle
van�t�es, ch�mer�cal projects, d�ssolute pleasures or extravagant



gam�ng? These v�ces (for we scruple not to call them such) br�ng
m�sery unp�t�ed, and contempt on every one add�cted to them.

Achaeus, a w�se and prudent pr�nce, fell �nto a fatal snare, wh�ch
cost h�m h�s crown and l�fe, after hav�ng used every reasonable
precaut�on to guard h�mself aga�nst �t. On that account, says the
h�stor�an, he �s a just object of regard and compass�on: h�s betrayers
alone of hatred and contempt [Footnote: Polyb�us, l�b. ���. cap. 2].

The prec�p�tate fl�ght and �mprov�dent negl�gence of Pompey, at the
beg�nn�ng of the c�v�l wars, appeared such notor�ous blunders to
C�cero, as qu�te palled h�s fr�endsh�p towards that great man. In the
same manner, says he, as want of cleanl�ness, decency, or
d�scret�on �n a m�stress are found to al�enate our affect�ons. For so
he expresses h�mself, where he talks, not �n the character of a
ph�losopher, but �n that of a statesman and man of the world, to h�s
fr�end Att�cus. [L�b. �x. ep�st. 10]. But the same C�cero, �n �m�tat�on of
all the anc�ent moral�sts, when he reasons as a ph�losopher,
enlarges very much h�s �deas of v�rtue, and comprehends every
laudable qual�ty or endowment of the m�nd, under that honourable
appellat�on. Th�s leads to the THIRD reflect�on, wh�ch we proposed
to make, to w�t, that the anc�ent moral�sts, the best models, made no
mater�al d�st�nct�on among the d�fferent spec�es of mental
endowments and defects, but treated all al�ke under the appellat�on
of v�rtues and v�ces, and made them �nd�scr�m�nately the object of
the�r moral reason�ngs. The prudence expla�ned �n C�cero's Off�ces
[Footnote: L�b. �. cap. 6.] �s that sagac�ty, wh�ch leads to the
d�scovery of truth, and preserves us from error and m�stake.
MAGNANIMITY, TEMPERANCE, DECENCY, are there also at large
d�scoursed of. And as that eloquent moral�st followed the common
rece�ved d�v�s�on of the four card�nal v�rtues, our soc�al dut�es form
but one head, �n the general d�str�but�on of h�s subject.
     [Footnote: The following passage of Cicero is worth quoting, as 
being the most clear and express to our purpose, that any thing can be 
imagined, and, in a dispute, which is chiefly verbal, must, on account 
of the author, carry an authority, from which there can be no appeal. 

'V�rtus autem, quae est per se �psa laudab�l�s, et s�ne qua n�h�l
laudar� potest, tamen habet plures partes, quarum al�a est al�a ad



laudat�onem apt�or. Sunt en�m al�ae v�rtutes, quae v�dentur �n
mor�bus hom�num, et quadam com�tate ac benef�cent�a pos�tae: al�ae
quae �n �ngen�� al�qua facultate, aut an�m� magn�tud�ne ac robore.
Nam clement�a, just�t�a, ben�gn�tas, f�des, fort�tudo �n per�cul�s
commun�bus, jucunda est aud�tu �n laudat�on�bus. Omnes en�m hae
v�rtutes non tam �ps�s, qu� eas �n se habent, quam gener� hom�num
fructuosae putantur. Sap�ent�a et magn�tude an�m�, qua omnes res
humanae tenues et pro n�h�lo putantur, et �n cog�tando v�s quaedam
�ngen��, et �psa eloquent�a adm�rat�on�s habet non m�nus, jucund�tat�s
m�nus. Ipsos en�m mag�s v�dentur, quos laudamus, quam �llos, apud
quos laudamus ornare ac tuer�: sed tamen �n laudenda jungenda
sunt el�am haec genera v�rtutum. Ferunt en�m aures bom�num, cum
�l�a quae jucunda et grata, tum et�am �l�a, quae m�rab�l�a sunt �n
v�rtute, laudar�.' De orat. l�b. ��. cap. 84.

I suppose, �f C�cero were now al�ve, �t would be found d�ff�cult to
fetter h�s moral sent�ments by narrow systems; or persuade h�m, that
no qual�t�es were to be adm�tted as v�rtues, or acknowledged to be a
part of PERSONAL MERIT, but what were recommended by The
Whole Duty of Man.]

We need only peruse the t�tles of chapters �n Ar�stotle's Eth�cs to be
conv�nced that he ranks courage, temperance, magn�f�cence,
magnan�m�ty, modesty, prudence, and a manly openness, among the
v�rtues, as well as just�ce and fr�endsh�p.

To SUSTAIN and to ABSTAIN, that �s, to be pat�ent and cont�nent,
appeared to some of the anc�ents a summary comprehens�on of all
morals.

Ep�ctetus has scarcely ever ment�oned the sent�ment of human�ty
and compass�on, but �n order to put h�s d�sc�ples on the�r guard
aga�nst �t. The v�rtue of the Sto�cs seems to cons�st ch�efly �n a f�rm
temper and a sound understand�ng. W�th them, as w�th Solomon and
the eastern moral�sts, folly and w�sdom are equ�valent to v�ce and
v�rtue.

Men w�ll pra�se thee, says Dav�d, [Footnote: Psalm 49th.] when thou
dost well unto thyself. I hate a w�se man, says the Greek poet, who



�s not w�se to h�mself [Footnote: Here, Hume quotes Eur�pedes �n
Greek]. Plutarch �s no more cramped by systems �n h�s ph�losophy
than �n h�s h�story. Where he compares the great men of Greece and
Rome, he fa�rly sets �n oppos�t�on all the�r blem�shes and
accompl�shments of whatever k�nd, and om�ts noth�ng cons�derable,
wh�ch can e�ther depress or exalt the�r characters. H�s moral
d�scourses conta�n the same free and natural censure of men and
manners.

The character of Hann�bal, as drawn by L�vy, [Footnote: L�b. xx�. cap.
4] �s esteemed part�al, but allows h�m many em�nent v�rtues. Never
was there a gen�us, says the h�stor�an, more equally f�tted for those
oppos�te off�ces of command�ng and obey�ng; and �t were, therefore,
d�ff�cult to determ�ne whether he rendered h�mself DEARER to the
general or to the army. To none would Hasdrubal entrust more
w�ll�ngly the conduct of any dangerous enterpr�ze; under none d�d the
sold�ers d�scover more courage and conf�dence. Great boldness �n
fac�ng danger; great prudence �n the m�dst of �t. No labour could
fat�gue h�s body or subdue h�s m�nd. Cold and heat were �nd�fferent
to h�m: meat and dr�nk he sought as suppl�es to the necess�t�es of
nature, not as grat�f�cat�ons of h�s voluptuous appet�tes. Wak�ng or
rest he used �nd�scr�m�nately, by n�ght or by day.—These great
V�rtues were balanced by great V�ces; �nhuman cruelty; perf�dy more
than pun�c; no truth, no fa�th, no regard to oaths, prom�ses, or
rel�g�on.

The character of Alexander the S�xth, to be found �n Gu�cc�ard�n,
[Footnote: L�b. �.] �s pretty s�m�lar, but juster; and �s a proof that even
the moderns, where they speak naturally, hold the same language
w�th the anc�ents. In th�s pope, says he, there was a s�ngular
capac�ty and judgement: adm�rable prudence; a wonderful talent of
persuas�on; and �n all momentous enterpr�zes a d�l�gence and
dexter�ty �ncred�ble. But these VIRTUES were �nf�n�tely overbalanced
by h�s VICES; no fa�th, no rel�g�on, �nsat�able avar�ce, exorb�tant
amb�t�on, and a more than barbarous cruelty.

Polyb�us, [Footnote: L�b. x��.] reprehend�ng T�maeus for h�s part�al�ty
aga�nst Agathocles, whom he h�mself allows to be the most cruel



and �mp�ous of all tyrants, says: �f he took refuge �n Syracuse, as
asserted by that h�stor�an, fly�ng the d�rt and smoke and to�l of h�s
former profess�on of a potter; and �f proceed�ng from such slender
beg�nn�ngs, he became master, �n a l�ttle t�me, of all S�c�ly; brought
the Carthag�n�an state �nto the utmost danger; and at last d�ed �n old
age, and �n possess�on of sovere�gn d�gn�ty: must he not be allowed
someth�ng prod�g�ous and extraord�nary, and to have possessed
great talents and capac�ty for bus�ness and act�on? H�s h�stor�an,
therefore, ought not to have alone related what tended to h�s
reproach and �nfamy; but also what m�ght redound to h�s Pra�se and
Honour.

In general, we may observe, that the d�st�nct�on of voluntary or
�nvoluntary was l�ttle regarded by the anc�ents �n the�r moral
reason�ngs; where they frequently treated the quest�on as very
doubtful, WHETHER VIRTUE COULD BE TAUGHT OR NOT [V�d.
Plato �n Menone, Seneca de ot�o sap. cap. 31. So also Horace,
V�rtutem doctr�na paret, naturane donet, Ep�st. l�b. I. ep. 18.
Aesch�nes Socrat�cus, D�al. I.]? They justly cons�dered that
coward�ce, meanness, lev�ty, anx�ety, �mpat�ence, folly, and many
other qual�t�es of the m�nd, m�ght appear r�d�culous and deformed,
contempt�ble and od�ous, though �ndependent of the w�ll. Nor could �t
be supposed, at all t�mes, �n every man's power to atta�n every k�nd
of mental more than of exter�or beauty.

And here there occurs the FOURTH reflect�on wh�ch I purposed to
make, �n suggest�ng the reason why modern ph�losophers have often
followed a course �n the�r moral enqu�r�es so d�fferent from that of the
anc�ents. In later t�mes, ph�losophy of all k�nds, espec�ally eth�cs,
have been more closely un�ted w�th theology than ever they were
observed to be among the heathens; and as th�s latter sc�ence
adm�ts of no terms of compos�t�on, but bends every branch of
knowledge to �ts own purpose, w�thout much regard to the
phenomena of nature, or to the unb�assed sent�ments of the m�nd,
hence reason�ng, and even language, have been warped from the�r
natural course, and d�st�nct�ons have been endeavoured to be
establ�shed where the d�fference of the objects was, �n a manner,
�mpercept�ble. Ph�losophers, or rather d�v�nes under that d�sgu�se,



treat�ng all morals as on a l�ke foot�ng w�th c�v�l laws, guarded by the
sanct�ons of reward and pun�shment, were necessar�ly led to render
th�s c�rcumstance, of VOLUNTARY or INVOLUNTARY, the
foundat�on of the�r whole theory. Every one may employ TERMS �n
what sense he pleases: but th�s, �n the mean t�me, must be allowed,
that SENTIMENTS are every day exper�enced of blame and pra�se,
wh�ch have objects beyond the dom�n�on of the w�ll or cho�ce, and of
wh�ch �t behoves us, �f not as moral�sts, as speculat�ve ph�losophers
at least, to g�ve some sat�sfactory theory and expl�cat�on.

A blem�sh, a fault, a v�ce, a cr�me; these express�ons seem to denote
d�fferent degrees of censure and d�sapprobat�on; wh�ch are,
however, all of them, at the bottom, pretty nearly all the same k�nd of
spec�es. The expl�cat�on of one w�ll eas�ly lead us �nto a just
concept�on of the others; and �t �s of greater consequence to attend
to th�ngs than to verbal appellat�ons. That we owe a duty to
ourselves �s confessed even �n the most vulgar system of morals;
and �t must be of consequence to exam�ne that duty, �n order to see
whether �t bears any aff�n�ty to that wh�ch we owe to soc�ety. It �s
probable that the approbat�on attend�ng the observance of both �s of
a s�m�lar nature, and ar�ses from s�m�lar pr�nc�ples, whatever
appellat�on we may g�ve to e�ther of these excellenc�es.
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