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INTRODUCTION.

In what relat�on the “Apology” of Plato stands to the real defence
of Socrates, there are no means of determ�n�ng. It certa�nly agrees �n
tone and character w�th the descr�pt�on of Xenophon, who says �n
the “Memorab�l�a” that Socrates m�ght have been acqu�tted “�f �n any
moderate degree he would have conc�l�ated the favour of the
d�casts;” and who �nforms us �n another passage, on the test�mony of
Hermogenes, the fr�end of Socrates, that he had no w�sh to l�ve; and
that the d�v�ne s�gn refused to allow h�m to prepare a defence, and
also that Socrates h�mself declared th�s to be unnecessary, on the
ground that all h�s l�fe long he had been prepar�ng aga�nst that hour.
For the speech breathes throughout a sp�r�t of def�ance, “ut non
supplex aut reus sed mag�ster aut dom�nus v�deretur esse jud�cum”
(C�c. “de Orat.” �. 54); and the loose and desultory style �s an
�m�tat�on of the “accustomed manner” �n wh�ch Socrates spoke �n
“the agora and among the tables of the money-changers.” The
allus�on �n the “Cr�to” (45 B) may, perhaps, be adduced as a further
ev�dence of the l�teral accuracy of some parts (37 C, D). But �n the
ma�n �t must be regarded as the �deal of Socrates, accord�ng to
Plato’s concept�on of h�m, appear�ng �n the greatest and most publ�c
scene of h�s l�fe, and �n the he�ght of h�s tr�umph, when he �s
weakest, and yet h�s mastery over mank�nd �s greatest, and h�s
hab�tual �rony acqu�res a new mean�ng and a sort of trag�c pathos �n
the face of death. The facts of h�s l�fe are summed up, and the
features of h�s character are brought out as �f by acc�dent �n the
course of the defence. The conversat�onal manner, the seem�ng
want of arrangement, the �ron�cal s�mpl�c�ty, are found to result �n a
perfect work of art, wh�ch �s the portra�t of Socrates.



Yet some of the top�cs may have been actually used by Socrates;
and the recollect�on of h�s very words may have rung �n the ears of
h�s d�sc�ple. The “Apology” of Plato may be compared generally w�th
those speeches of Thucyd�des �n wh�ch he has embod�ed h�s
concept�on of the lofty character and pol�cy of the great Per�cles, and
wh�ch at the same t�me furn�sh a commentary on the s�tuat�on of
affa�rs from the po�nt of v�ew of the h�stor�an. So �n the “Apology”
there �s an �deal rather than a l�teral truth; much �s sa�d wh�ch was
not sa�d, and �s only Plato’s v�ew of the s�tuat�on. Plato was not, l�ke
Xenophon, a chron�cler of facts; he does not appear �n any of h�s
wr�t�ngs to have a�med at l�teral accuracy. He �s not therefore to be
supplemented from the Memorab�l�a and Sympos�um of Xenophon,
who belongs to an ent�rely d�fferent class of wr�ters. The Apology of
Plato �s not the report of what Socrates sa�d, but an elaborate
compos�t�on, qu�te as much so �n fact as one of the D�alogues. And
we may perhaps even �ndulge �n the fancy that the actual defence of
Socrates was as much greater than the Platon�c defence as the
master was greater than the d�sc�ple. But �n any case, some of the
words used by h�m must have been remembered, and some of the
facts recorded must have actually occurred. It �s s�gn�f�cant that Plato
�s sa�d to have been present at the defence (Apol.), as he �s also
sa�d to have been absent at the last scene �n the “Phædo”. Is �t
fanc�ful to suppose that he meant to g�ve the stamp of authent�c�ty to
the one and not to the other?—espec�ally when we cons�der that
these two passages are the only ones �n wh�ch Plato makes ment�on
of h�mself. The c�rcumstance that Plato was to be one of h�s suret�es
for the payment of the f�ne wh�ch he proposed has the appearance of
truth. More susp�c�ous �s the statement that Socrates rece�ved the
f�rst �mpulse to h�s favour�te call�ng of cross-exam�n�ng the world from
the Oracle of Delph�; for he must already have been famous before
Chaerephon went to consult the Oracle (R�ddell), and the story �s of
a k�nd wh�ch �s very l�kely to have been �nvented. On the whole we
arr�ve at the conclus�on that the “Apology” �s true to the character of
Socrates, but we cannot show that any s�ngle sentence �n �t was
actually spoken by h�m. It breathes the sp�r�t of Socrates, but has
been cast anew �n the mould of Plato.



There �s not much �n the other D�alogues wh�ch can be compared
w�th the “Apology”. The same recollect�on of h�s master may have
been present to the m�nd of Plato when dep�ct�ng the suffer�ngs of
the Just �n the “Republ�c”. The “Cr�to” may also be regarded as a sort
of appendage to the “Apology”, �n wh�ch Socrates, who has def�ed
the judges, �s nevertheless represented as scrupulously obed�ent to
the laws. The �deal�zat�on of the sufferer �s carr�ed st�ll further �n the
“Georg�as”, �n wh�ch the thes�s �s ma�nta�ned, that “to suffer �s better
than to do ev�l;” and the art of rhetor�c �s descr�bed as only useful for
the purpose of self-accusat�on. The parallel�sms wh�ch occur �n the
so-called “Apology” of Xenophon are not worth not�c�ng, because the
wr�t�ng �n wh�ch they are conta�ned �s man�festly spur�ous. The
statements of the “Memorab�l�a” respect�ng the tr�al and death of
Socrates agree generally w�th Plato; but they have lost the flavour of
Socrat�c �rony �n the narrat�ve of Xenophon.

The “Apology” or Platon�c defence of Socrates �s d�v�ded �nto three
parts: 1st. The defence properly so called; 2nd. The shorter address
�n m�t�gat�on of the penalty; 3rd. The last words of prophet�c rebuke
and exhortat�on.

The f�rst part commences w�th an apology for h�s colloqu�al style;
he �s, as he has always been, the enemy of rhetor�c, and knows of
no rhetor�c but truth; he w�ll not fals�fy h�s character by mak�ng a
speech. Then he proceeds to d�v�de h�s accusers �nto two classes;
f�rst, there �s the nameless accuser—publ�c op�n�on. All the world
from the�r earl�est years had heard that he was a corrupter of youth,
and had seen h�m car�catured �n the “Clouds” of Ar�stophanes.
Secondly, there are the professed accusers, who are but the mouth-
p�ece of the others. The accusat�ons of both m�ght be summed up �n
a formula. The f�rst say, “Socrates �s an ev�l-doer and a cur�ous
person, search�ng �nto th�ngs under the earth and above the heaven;
and mak�ng the worse appear the better cause, and teach�ng all th�s
to others.” The second, “Socrates �s an ev�l-doer and corrupter of the
youth, who does not rece�ve the gods whom the state rece�ves, but
�ntroduces other new d�v�n�t�es.” These last words appear to have
been the actual �nd�ctment (compare Xen. Mem.); and the prev�ous
formula, wh�ch �s a summary of publ�c op�n�on, assumes the same
legal style.



The answer beg�ns by clear�ng up a confus�on. In the
representat�ons of the Com�c poets, and �n the op�n�on of the
mult�tude, he had been �dent�f�ed w�th the teachers of phys�cal
sc�ence and w�th the Soph�sts. But th�s was an error. For both of
them he professes a respect �n the open court, wh�ch contrasts w�th
h�s manner of speak�ng about them �n other places. (Compare for
Anaxagoras, Phædo, Laws; for the Soph�sts, Meno, Republ�c, T�m.,
Theaet., Soph., etc.) But at the same t�me he shows that he �s not
one of them. Of natural ph�losophy he knows noth�ng; not that he
desp�ses such pursu�ts, but the fact �s that he �s �gnorant of them,
and never says a word about them. Nor �s he pa�d for g�v�ng
�nstruct�on—that �s another m�staken not�on:—he has noth�ng to
teach. But he commends Evenus for teach�ng v�rtue at such a
“moderate” rate as f�ve m�næ. Someth�ng of the “accustomed �rony,”
wh�ch may perhaps be expected to sleep �n the ear of the mult�tude,
�s lurk�ng here.

He then goes on to expla�n the reason why he �s �n such an ev�l
name. That had ar�sen out of a pecul�ar m�ss�on wh�ch he had taken
upon h�mself. The enthus�ast�c Chaerephon (probably �n ant�c�pat�on
of the answer wh�ch he rece�ved) had gone to Delph� and asked the
oracle �f there was any man w�ser than Socrates; and the answer
was, that there was no man w�ser. What could be the mean�ng of th�s
—that he who knew noth�ng, and knew that he knew noth�ng, should
be declared by the oracle to be the w�sest of men? Reflect�ng upon
the answer, he determ�ned to refute �t by f�nd�ng “a w�ser;” and f�rst
he went to the pol�t�c�ans, and then to the poets, and then to the
craftsmen, but always w�th the same result—he found that they knew
noth�ng, or hardly anyth�ng more than h�mself; and that the l�ttle
advantage wh�ch �n some cases they possessed was more than
counter-balanced by the�r conce�t of knowledge. He knew noth�ng,
and knew that he knew noth�ng: they knew l�ttle or noth�ng, and
�mag�ned that they knew all th�ngs. Thus he had passed h�s l�fe as a
sort of m�ss�onary �n detect�ng the pretended w�sdom of mank�nd;
and th�s occupat�on had qu�te absorbed h�m and taken h�m away
both from publ�c and pr�vate affa�rs. Young men of the r�cher sort had
made a past�me of the same pursu�t, “wh�ch was not unamus�ng.”
And hence b�tter enm�t�es had ar�sen; the professors of knowledge



had revenged themselves by call�ng h�m a v�lla�nous corrupter of
youth, and by repeat�ng the commonplaces about athe�sm and
mater�al�sm and soph�stry, wh�ch are the stock-accusat�ons aga�nst
all ph�losophers when there �s noth�ng else to be sa�d of them.

The second accusat�on he meets by �nterrogat�ng Meletus, who �s
present and can be �nterrogated. “If he �s the corrupter, who �s the
�mprover of the c�t�zens?” (Compare Meno.) “All men everywhere.”
But how absurd, how contrary to analogy �s th�s! How �nconce�vable
too, that he should make the c�t�zens worse when he has to l�ve w�th
them. Th�s surely cannot be �ntent�onal; and �f un�ntent�onal, he ought
to have been �nstructed by Meletus, and not accused �n the court.

But there �s another part of the �nd�ctment wh�ch says that he
teaches men not to rece�ve the gods whom the c�ty rece�ves, and
has other new gods. “Is that the way �n wh�ch he �s supposed to
corrupt the youth?” “Yes, �t �s.” “Has he only new gods, or none at
all?” “None at all.” “What, not even the sun and moon?” “No; why, he
says that the sun �s a stone, and the moon earth.” That, repl�es
Socrates, �s the old confus�on about Anaxagoras; the Athen�an
people are not so �gnorant as to attr�bute to the �nfluence of Socrates
not�ons wh�ch have found the�r way �nto the drama, and may be
learned at the theatre. Socrates undertakes to show that Meletus
(rather unjust�f�ably) has been compound�ng a r�ddle �n th�s part of
the �nd�ctment: “There are no gods, but Socrates bel�eves �n the
ex�stence of the sons of gods, wh�ch �s absurd.”

Leav�ng Meletus, who has had enough words spent upon h�m, he
returns to the or�g�nal accusat�on. The quest�on may be asked, Why
w�ll he pers�st �n follow�ng a profess�on wh�ch leads h�m to death?
Why?—because he must rema�n at h�s post where the god has
placed h�m, as he rema�ned at Pot�daea, and Amph�pol�s, and
Del�um, where the generals placed h�m. Bes�des, he �s not so
overw�se as to �mag�ne that he knows whether death �s a good or an
ev�l; and he �s certa�n that desert�on of h�s duty �s an ev�l. Anytus �s
qu�te r�ght �n say�ng that they should never have �nd�cted h�m �f they
meant to let h�m go. For he w�ll certa�nly obey God rather than man;
and w�ll cont�nue to preach to all men of all ages the necess�ty of
v�rtue and �mprovement; and �f they refuse to l�sten to h�m he w�ll st�ll



persevere and reprove them. Th�s �s h�s way of corrupt�ng the youth,
wh�ch he w�ll not cease to follow �n obed�ence to the god, even �f a
thousand deaths awa�t h�m.

He �s des�rous that they should let h�m l�ve—not for h�s own sake,
but for the�rs; because he �s the�r heaven-sent fr�end (and they w�ll
never have such another), or, as he may be lud�crously descr�bed,
he �s the gadfly who st�rs the generous steed �nto mot�on. Why then
has he never taken part �n publ�c affa�rs? Because the fam�l�ar d�v�ne
vo�ce has h�ndered h�m; �f he had been a publ�c man, and had fought
for the r�ght, as he would certa�nly have fought aga�nst the many, he
would not have l�ved, and could therefore have done no good. Tw�ce
�n publ�c matters he has r�sked h�s l�fe for the sake of just�ce—once
at the tr�al of the generals; and aga�n �n res�stance to the tyrann�cal
commands of the Th�rty.

But, though not a publ�c man, he has passed h�s days �n
�nstruct�ng the c�t�zens w�thout fee or reward—th�s was h�s m�ss�on.
Whether h�s d�sc�ples have turned out well or �ll, he cannot justly be
charged w�th the result, for he never prom�sed to teach them
anyth�ng. They m�ght come �f they l�ked, and they m�ght stay away �f
they l�ked: and they d�d come, because they found an amusement �n
hear�ng the pretenders to w�sdom detected. If they have been
corrupted, the�r elder relat�ves (�f not themselves) m�ght surely come
�nto court and w�tness aga�nst h�m, and there �s an opportun�ty st�ll
for them to appear. But the�r fathers and brothers all appear �n court
(�nclud�ng “th�s” Plato), to w�tness on h�s behalf; and �f the�r relat�ves
are corrupted, at least they are uncorrupted; “and they are my
w�tnesses. For they know that I am speak�ng the truth, and that
Meletus �s ly�ng.”

Th�s �s about all that he has to say. He w�ll not entreat the judges
to spare h�s l�fe; ne�ther w�ll he present a spectacle of weep�ng
ch�ldren, although he, too, �s not made of “rock or oak.” Some of the
judges themselves may have compl�ed w�th th�s pract�ce on s�m�lar
occas�ons, and he trusts that they w�ll not be angry w�th h�m for not
follow�ng the�r example. But he feels that such conduct br�ngs
d�scred�t on the name of Athens: he feels too, that the judge has
sworn not to g�ve away just�ce; and he cannot be gu�lty of the �mp�ety



of ask�ng the judge to break h�s oath, when he �s h�mself be�ng tr�ed
for �mp�ety.

As he expected, and probably �ntended, he �s conv�cted. And now
the tone of the speech, �nstead of be�ng more conc�l�atory, becomes
more lofty and command�ng. Anytus proposes death as the penalty:
and what counter-propos�t�on shall he make? He, the benefactor of
the Athen�an people, whose whole l�fe has been spent �n do�ng them
good, should at least have the Olymp�c v�ctor’s reward of
ma�ntenance �n the Prytaneum. Or why should he propose any
counter-penalty when he does not know whether death, wh�ch
Anytus proposes, �s a good or an ev�l? And he �s certa�n that
�mpr�sonment �s an ev�l, ex�le �s an ev�l. Loss of money m�ght be an
ev�l, but then he has none to g�ve; perhaps he can make up a m�na.
Let that be the penalty, or, �f h�s fr�ends w�sh, th�rty m�næ; for wh�ch
they w�ll be excellent secur�t�es.

[He �s condemned to death.]

He �s an old man already, and the Athen�ans w�ll ga�n noth�ng but
d�sgrace by depr�v�ng h�m of a few years of l�fe. Perhaps he could
have escaped, �f he had chosen to throw down h�s arms and entreat
for h�s l�fe. But he does not at all repent of the manner of h�s
defence; he would rather d�e �n h�s own fash�on than l�ve �n the�rs.
For the penalty of unr�ghteousness �s sw�fter than death; that penalty
has already overtaken h�s accusers as death w�ll soon overtake h�m.

And now, as one who �s about to d�e, he w�ll prophesy to them.
They have put h�m to death �n order to escape the necess�ty of g�v�ng
an account of the�r l�ves. But h�s death “w�ll be the seed” of many
d�sc�ples who w�ll conv�nce them of the�r ev�l ways, and w�ll come
forth to reprove them �n harsher terms, because they are younger
and more �ncons�derate.

He would l�ke to say a few words, wh�le there �s t�me, to those who
would have acqu�tted h�m. He w�shes them to know that the d�v�ne
s�gn never �nterrupted h�m �n the course of h�s defence; the reason of
wh�ch, as he conjectures, �s that the death to wh�ch he �s go�ng �s a
good and not an ev�l. For e�ther death �s a long sleep, the best of
sleeps, or a journey to another world �n wh�ch the souls of the dead



are gathered together, and �n wh�ch there may be a hope of see�ng
the heroes of old—�n wh�ch, too, there are just judges; and as all are
�mmortal, there can be no fear of any one suffer�ng death for h�s
op�n�ons.

Noth�ng ev�l can happen to the good man e�ther �n l�fe or death,
and h�s own death has been perm�tted by the gods, because �t was
better for h�m to depart; and therefore he forg�ves h�s judges
because they have done h�m no harm, although they never meant to
do h�m any good.

He has a last request to make to them—that they w�ll trouble h�s
sons as he has troubled them, �f they appear to prefer r�ches to
v�rtue, or to th�nk themselves someth�ng when they are noth�ng.

“Few persons w�ll be found to w�sh that Socrates should have
defended h�mself otherw�se,”—�f, as we must add, h�s defence was
that w�th wh�ch Plato has prov�ded h�m. But leav�ng th�s quest�on,
wh�ch does not adm�t of a prec�se solut�on, we may go on to ask
what was the �mpress�on wh�ch Plato �n the “Apology” �ntended to
g�ve of the character and conduct of h�s master �n the last great
scene? D�d he �ntend to represent h�m (1) as employ�ng soph�str�es;
(2) as des�gnedly �rr�tat�ng the judges? Or are these soph�str�es to be
regarded as belong�ng to the age �n wh�ch he l�ved and to h�s
personal character, and th�s apparent haught�ness as flow�ng from
the natural elevat�on of h�s pos�t�on?

For example, when he says that �t �s absurd to suppose that one
man �s the corrupter and all the rest of the world the �mprovers of the
youth; or, when he argues that he never could have corrupted the
men w�th whom he had to l�ve; or, when he proves h�s bel�ef �n the
gods because he bel�eves �n the sons of gods, �s he ser�ous or
jest�ng? It may be observed that these soph�sms all occur �n h�s
cross-exam�nat�on of Meletus, who �s eas�ly fo�led and mastered �n
the hands of the great d�alect�c�an. Perhaps he regarded these
answers as good enough for h�s accuser, of whom he makes very



l�ght. Also there �s a touch of �rony �n them, wh�ch takes them out of
the category of soph�stry. (Compare Euthyph.)

That the manner �n wh�ch he defends h�mself about the l�ves of h�s
d�sc�ples �s not sat�sfactory, can hardly be den�ed. Fresh �n the
memory of the Athen�ans, and detestable as they deserved to be to
the newly restored democracy, were the names of Alc�b�ades,
Cr�t�as, Charm�des. It �s obv�ously not a suff�c�ent answer that
Socrates had never professed to teach them anyth�ng, and �s
therefore not justly chargeable w�th the�r cr�mes. Yet the defence,
when taken out of th�s �ron�cal form, �s doubtless sound: that h�s
teach�ng had noth�ng to do w�th the�r ev�l l�ves. Here, then, the
soph�stry �s rather �n form than �n substance, though we m�ght des�re
that to such a ser�ous charge Socrates had g�ven a more ser�ous
answer.

Truly character�st�c of Socrates �s another po�nt �n h�s answer,
wh�ch may also be regarded as soph�st�cal. He says that “�f he has
corrupted the youth, he must have corrupted them �nvoluntar�ly.” But
�f, as Socrates argues, all ev�l �s �nvoluntary, then all cr�m�nals ought
to be admon�shed and not pun�shed. In these words the Socrat�c
doctr�ne of the �nvoluntar�ness of ev�l �s clearly �ntended to be
conveyed. Here aga�n, as �n the former �nstance, the defence of
Socrates �s untrue pract�cally, but may be true �n some �deal or
transcendental sense. The commonplace reply, that �f he had been
gu�lty of corrupt�ng the youth the�r relat�ons would surely have
w�tnessed aga�nst h�m, w�th wh�ch he concludes th�s part of h�s
defence, �s more sat�sfactory.

Aga�n, when Socrates argues that he must bel�eve �n the gods
because he bel�eves �n the sons of gods, we must remember that
th�s �s a refutat�on not of the or�g�nal �nd�ctment, wh�ch �s cons�stent
enough—“Socrates does not rece�ve the gods whom the c�ty
rece�ves, and has other new d�v�n�t�es”—but of the �nterpretat�on put
upon the words by Meletus, who has aff�rmed that he �s a downr�ght
athe�st. To th�s Socrates fa�rly answers, �n accordance w�th the �deas
of the t�me, that a downr�ght athe�st cannot bel�eve �n the sons of
gods or �n d�v�ne th�ngs. The not�on that demons or lesser d�v�n�t�es
are the sons of gods �s not to be regarded as �ron�cal or scept�cal. He



�s argu�ng “ad hom�nem” accord�ng to the not�ons of mythology
current �n h�s age. Yet he absta�ns from say�ng that he bel�eved �n
the gods whom the State approved. He does not defend h�mself, as
Xenophon has defended h�m, by appeal�ng to h�s pract�ce of rel�g�on.
Probably he ne�ther wholly bel�eved, nor d�sbel�eved, �n the ex�stence
of the popular gods; he had no means of know�ng about them.
Accord�ng to Plato (compare Phædo; Symp.), as well as Xenophon
(Memor.), he was punctual �n the performance of the least rel�g�ous
dut�es; and he must have bel�eved �n h�s own oracular s�gn, of wh�ch
he seemed to have an �nternal w�tness. But the ex�stence of Apollo
or Zeus, or the other gods whom the State approves, would have
appeared to h�m both uncerta�n and un�mportant �n compar�son of
the duty of self-exam�nat�on, and of those pr�nc�ples of truth and r�ght
wh�ch he deemed to be the foundat�on of rel�g�on. (Compare
Phaedr.; Euthyph.; Republ�c.)

The second quest�on, whether Plato meant to represent Socrates
as brav�ng or �rr�tat�ng h�s judges, must also be answered �n the
negat�ve. H�s �rony, h�s super�or�ty, h�s audac�ty, “regard�ng not the
person of man,” necessar�ly flow out of the loft�ness of h�s s�tuat�on.
He �s not act�ng a part upon a great occas�on, but he �s what he has
been all h�s l�fe long, “a k�ng of men.” He would rather not appear
�nsolent, �f he could avo�d �t (ouch os authad�zomenos touto lego).
Ne�ther �s he des�rous of hasten�ng h�s own end, for l�fe and death
are s�mply �nd�fferent to h�m. But such a defence as would be
acceptable to h�s judges and m�ght procure an acqu�ttal, �t �s not �n
h�s nature to make. He w�ll not say or do anyth�ng that m�ght pervert
the course of just�ce; he cannot have h�s tongue bound even “�n the
throat of death.” W�th h�s accusers he w�ll only fence and play, as he
had fenced w�th other “�mprovers of youth,” answer�ng the Soph�st
accord�ng to h�s soph�stry all h�s l�fe long. He �s ser�ous when he �s
speak�ng of h�s own m�ss�on, wh�ch seems to d�st�ngu�sh h�m from all
other reformers of mank�nd, and or�g�nates �n an acc�dent. The
ded�cat�on of h�mself to the �mprovement of h�s fellow-c�t�zens �s not
so remarkable as the �ron�cal sp�r�t �n wh�ch he goes about do�ng
good only �n v�nd�cat�on of the cred�t of the oracle, and �n the va�n
hope of f�nd�ng a w�ser man than h�mself. Yet th�s s�ngular and
almost acc�dental character of h�s m�ss�on agrees w�th the d�v�ne



s�gn wh�ch, accord�ng to our not�ons, �s equally acc�dental and
�rrat�onal, and �s nevertheless accepted by h�m as the gu�d�ng
pr�nc�ple of h�s l�fe. Socrates �s nowhere represented to us as a
freeth�nker or scept�c. There �s no reason to doubt h�s s�ncer�ty when
he speculates on the poss�b�l�ty of see�ng and know�ng the heroes of
the Trojan war �n another world. On the other hand, h�s hope of
�mmortal�ty �s uncerta�n;—he also conce�ves of death as a long sleep
(�n th�s respect d�ffer�ng from the Phædo), and at last falls back on
res�gnat�on to the d�v�ne w�ll, and the certa�nty that no ev�l can
happen to the good man e�ther �n l�fe or death. H�s absolute
truthfulness seems to h�nder h�m from assert�ng pos�t�vely more than
th�s; and he makes no attempt to ve�l h�s �gnorance �n mythology and
f�gures of speech. The gentleness of the f�rst part of the speech
contrasts w�th the aggravated, almost threaten�ng, tone of the
conclus�on. He character�st�cally remarks that he w�ll not speak as a
rhetor�c�an, that �s to say, he w�ll not make a regular defence such as
Lys�as or one of the orators m�ght have composed for h�m, or,
accord�ng to some accounts, d�d compose for h�m. But he f�rst
procures h�mself a hear�ng by conc�l�atory words. He does not attack
the Soph�sts; for they were open to the same charges as h�mself;
they were equally r�d�culed by the Com�c poets, and almost equally
hateful to Anytus and Meletus. Yet �nc�dentally the antagon�sm
between Socrates and the Soph�sts �s allowed to appear. He �s poor
and they are r�ch; h�s profess�on that he teaches noth�ng �s opposed
to the�r read�ness to teach all th�ngs; h�s talk�ng �n the marketplace to
the�r pr�vate �nstruct�ons; h�s tarry-at-home l�fe to the�r wander�ng
from c�ty to c�ty. The tone wh�ch he assumes towards them �s one of
real fr�endl�ness, but also of concealed �rony. Towards Anaxagoras,
who had d�sappo�nted h�m �n h�s hopes of learn�ng about m�nd and
nature, he shows a less k�ndly feel�ng, wh�ch �s also the feel�ng of
Plato �n other passages (Laws). But Anaxagoras had been dead
th�rty years, and was beyond the reach of persecut�on.

It has been remarked that the prophecy of a new generat�on of
teachers who would rebuke and exhort the Athen�an people �n
harsher and more v�olent terms was, as far as we know, never
fulf�lled. No �nference can be drawn from th�s c�rcumstance as to the
probab�l�ty of the words attr�buted to h�m hav�ng been actually



uttered. They express the asp�rat�on of the f�rst martyr of ph�losophy,
that he would leave beh�nd h�m many followers, accompan�ed by the
not unnatural feel�ng that they would be f�ercer and more
�ncons�derate �n the�r words when emanc�pated from h�s control.

The above remarks must be understood as apply�ng w�th any
degree of certa�nty to the Platon�c Socrates only. For, although these
or s�m�lar words may have been spoken by Socrates h�mself, we
cannot exclude the poss�b�l�ty, that l�ke so much else, e.g. the
w�sdom of Cr�t�as, the poem of Solon, the v�rtues of Charm�des, they
may have been due only to the �mag�nat�on of Plato. The arguments
of those who ma�nta�n that the Apology was composed dur�ng the
process, rest�ng on no ev�dence, do not requ�re a ser�ous refutat�on.
Nor are the reason�ngs of Schle�ermacher, who argues that the
Platon�c defence �s an exact or nearly exact reproduct�on of the
words of Socrates, partly because Plato would not have been gu�lty
of the �mp�ety of alter�ng them, and also because many po�nts of the
defence m�ght have been �mproved and strengthened, at all more
conclus�ve. (See Engl�sh Translat�on.) What effect the death of
Socrates produced on the m�nd of Plato, we cannot certa�nly
determ�ne; nor can we say how he would or must have wr�tten under
the c�rcumstances. We observe that the enm�ty of Ar�stophanes to
Socrates does not prevent Plato from �ntroduc�ng them together �n
the Sympos�um engaged �n fr�endly �ntercourse. Nor �s there any
trace �n the D�alogues of an attempt to make Anytus or Meletus
personally od�ous �n the eyes of the Athen�an publ�c.



APOLOGY

How you, O Athen�ans, have been affected by my accusers, I
cannot tell; but I know that they almost made me forget who I was—
so persuas�vely d�d they speak; and yet they have hardly uttered a
word of truth. But of the many falsehoods told by them, there was
one wh�ch qu�te amazed me;—I mean when they sa�d that you
should be upon your guard and not allow yourselves to be dece�ved
by the force of my eloquence. To say th�s, when they were certa�n to
be detected as soon as I opened my l�ps and proved myself to be
anyth�ng but a great speaker, d�d �ndeed appear to me most
shameless—unless by the force of eloquence they mean the force of
truth; for �f such �s the�r mean�ng, I adm�t that I am eloquent. But �n
how d�fferent a way from the�rs! Well, as I was say�ng, they have
scarcely spoken the truth at all; but from me you shall hear the whole
truth: not, however, del�vered after the�r manner �n a set orat�on duly
ornamented w�th words and phrases. No, by heaven! but I shall use
the words and arguments wh�ch occur to me at the moment; for I am
conf�dent �n the just�ce of my cause (Or, I am certa�n that I am r�ght �n
tak�ng th�s course.): at my t�me of l�fe I ought not to be appear�ng
before you, O men of Athens, �n the character of a juven�le orator—
let no one expect �t of me. And I must beg of you to grant me a
favour:—If I defend myself �n my accustomed manner, and you hear
me us�ng the words wh�ch I have been �n the hab�t of us�ng �n the
agora, at the tables of the money-changers, or anywhere else, I
would ask you not to be surpr�sed, and not to �nterrupt me on th�s
account. For I am more than seventy years of age, and appear�ng
now for the f�rst t�me �n a court of law, I am qu�te a stranger to the
language of the place; and therefore I would have you regard me as
�f I were really a stranger, whom you would excuse �f he spoke �n h�s
nat�ve tongue, and after the fash�on of h�s country:—Am I mak�ng an



unfa�r request of you? Never m�nd the manner, wh�ch may or may
not be good; but th�nk only of the truth of my words, and g�ve heed to
that: let the speaker speak truly and the judge dec�de justly.

And f�rst, I have to reply to the older charges and to my f�rst
accusers, and then I w�ll go on to the later ones. For of old I have
had many accusers, who have accused me falsely to you dur�ng
many years; and I am more afra�d of them than of Anytus and h�s
assoc�ates, who are dangerous, too, �n the�r own way. But far more
dangerous are the others, who began when you were ch�ldren, and
took possess�on of your m�nds w�th the�r falsehoods, tell�ng of one
Socrates, a w�se man, who speculated about the heaven above, and
searched �nto the earth beneath, and made the worse appear the
better cause. The d�ssem�nators of th�s tale are the accusers whom I
dread; for the�r hearers are apt to fancy that such enqu�rers do not
bel�eve �n the ex�stence of the gods. And they are many, and the�r
charges aga�nst me are of anc�ent date, and they were made by
them �n the days when you were more �mpress�ble than you are now
—�n ch�ldhood, or �t may have been �n youth—and the cause when
heard went by default, for there was none to answer. And hardest of
all, I do not know and cannot tell the names of my accusers; unless
�n the chance case of a Com�c poet. All who from envy and mal�ce
have persuaded you—some of them hav�ng f�rst conv�nced
themselves—all th�s class of men are most d�ff�cult to deal w�th; for I
cannot have them up here, and cross-exam�ne them, and therefore I
must s�mply f�ght w�th shadows �n my own defence, and argue when
there �s no one who answers. I w�ll ask you then to assume w�th me,
as I was say�ng, that my opponents are of two k�nds; one recent, the
other anc�ent: and I hope that you w�ll see the propr�ety of my
answer�ng the latter f�rst, for these accusat�ons you heard long
before the others, and much oftener.

Well, then, I must make my defence, and endeavour to clear away
�n a short t�me, a slander wh�ch has lasted a long t�me. May I
succeed, �f to succeed be for my good and yours, or l�kely to ava�l
me �n my cause! The task �s not an easy one; I qu�te understand the
nature of �t. And so leav�ng the event w�th God, �n obed�ence to the
law I w�ll now make my defence.



I w�ll beg�n at the beg�nn�ng, and ask what �s the accusat�on wh�ch
has g�ven r�se to the slander of me, and �n fact has encouraged
Meletus to proof th�s charge aga�nst me. Well, what do the
slanderers say? They shall be my prosecutors, and I w�ll sum up
the�r words �n an aff�dav�t: “Socrates �s an ev�l-doer, and a cur�ous
person, who searches �nto th�ngs under the earth and �n heaven, and
he makes the worse appear the better cause; and he teaches the
aforesa�d doctr�nes to others.” Such �s the nature of the accusat�on: �t
�s just what you have yourselves seen �n the comedy of Ar�stophanes
(Ar�stoph., Clouds.), who has �ntroduced a man whom he calls
Socrates, go�ng about and say�ng that he walks �n a�r, and talk�ng a
deal of nonsense concern�ng matters of wh�ch I do not pretend to
know e�ther much or l�ttle—not that I mean to speak d�sparag�ngly of
any one who �s a student of natural ph�losophy. I should be very
sorry �f Meletus could br�ng so grave a charge aga�nst me. But the
s�mple truth �s, O Athen�ans, that I have noth�ng to do w�th phys�cal
speculat�ons. Very many of those here present are w�tnesses to the
truth of th�s, and to them I appeal. Speak then, you who have heard
me, and tell your ne�ghbours whether any of you have ever known
me hold forth �n few words or �n many upon such matters...You hear
the�r answer. And from what they say of th�s part of the charge you
w�ll be able to judge of the truth of the rest.

As l�ttle foundat�on �s there for the report that I am a teacher, and
take money; th�s accusat�on has no more truth �n �t than the other.
Although, �f a man were really able to �nstruct mank�nd, to rece�ve
money for g�v�ng �nstruct�on would, �n my op�n�on, be an honour to
h�m. There �s Gorg�as of Leont�um, and Prod�cus of Ceos, and
H�pp�as of El�s, who go the round of the c�t�es, and are able to
persuade the young men to leave the�r own c�t�zens by whom they
m�ght be taught for noth�ng, and come to them whom they not only
pay, but are thankful �f they may be allowed to pay them. There �s at
th�s t�me a Par�an ph�losopher res�d�ng �n Athens, of whom I have
heard; and I came to hear of h�m �n th�s way:—I came across a man
who has spent a world of money on the Soph�sts, Call�as, the son of
H�ppon�cus, and know�ng that he had sons, I asked h�m: “Call�as,” I
sa�d, “�f your two sons were foals or calves, there would be no
d�ff�culty �n f�nd�ng some one to put over them; we should h�re a



tra�ner of horses, or a farmer probably, who would �mprove and
perfect them �n the�r own proper v�rtue and excellence; but as they
are human be�ngs, whom are you th�nk�ng of plac�ng over them? Is
there any one who understands human and pol�t�cal v�rtue? You
must have thought about the matter, for you have sons; �s there any
one?” “There �s,” he sa�d. “Who �s he?” sa�d I; “and of what country?
and what does he charge?” “Evenus the Par�an,” he repl�ed; “he �s
the man, and h�s charge �s f�ve m�næ.” Happy �s Evenus, I sa�d to
myself, �f he really has th�s w�sdom, and teaches at such a moderate
charge. Had I the same, I should have been very proud and
conce�ted; but the truth �s that I have no knowledge of the k�nd.

I dare say, Athen�ans, that some one among you w�ll reply, “Yes,
Socrates, but what �s the or�g�n of these accusat�ons wh�ch are
brought aga�nst you; there must have been someth�ng strange wh�ch
you have been do�ng? All these rumours and th�s talk about you
would never have ar�sen �f you had been l�ke other men: tell us, then,
what �s the cause of them, for we should be sorry to judge hast�ly of
you.” Now I regard th�s as a fa�r challenge, and I w�ll endeavour to
expla�n to you the reason why I am called w�se and have such an
ev�l fame. Please to attend then. And although some of you may
th�nk that I am jok�ng, I declare that I w�ll tell you the ent�re truth. Men
of Athens, th�s reputat�on of m�ne has come of a certa�n sort of
w�sdom wh�ch I possess. If you ask me what k�nd of w�sdom, I reply,
w�sdom such as may perhaps be atta�ned by man, for to that extent I
am �ncl�ned to bel�eve that I am w�se; whereas the persons of whom I
was speak�ng have a superhuman w�sdom wh�ch I may fa�l to
descr�be, because I have �t not myself; and he who says that I have,
speaks falsely, and �s tak�ng away my character. And here, O men of
Athens, I must beg you not to �nterrupt me, even �f I seem to say
someth�ng extravagant. For the word wh�ch I w�ll speak �s not m�ne. I
w�ll refer you to a w�tness who �s worthy of cred�t; that w�tness shall
be the God of Delph�—he w�ll tell you about my w�sdom, �f I have
any, and of what sort �t �s. You must have known Chaerephon; he
was early a fr�end of m�ne, and also a fr�end of yours, for he shared
�n the recent ex�le of the people, and returned w�th you. Well,
Chaerephon, as you know, was very �mpetuous �n all h�s do�ngs, and
he went to Delph� and boldly asked the oracle to tell h�m whether—



as I was say�ng, I must beg you not to �nterrupt—he asked the oracle
to tell h�m whether anyone was w�ser than I was, and the Pyth�an
prophetess answered, that there was no man w�ser. Chaerephon �s
dead h�mself; but h�s brother, who �s �n court, w�ll conf�rm the truth of
what I am say�ng.

Why do I ment�on th�s? Because I am go�ng to expla�n to you why I
have such an ev�l name. When I heard the answer, I sa�d to myself,
What can the god mean? and what �s the �nterpretat�on of h�s r�ddle?
for I know that I have no w�sdom, small or great. What then can he
mean when he says that I am the w�sest of men? And yet he �s a
god, and cannot l�e; that would be aga�nst h�s nature. After long
cons�derat�on, I thought of a method of try�ng the quest�on. I reflected
that �f I could only f�nd a man w�ser than myself, then I m�ght go to
the god w�th a refutat�on �n my hand. I should say to h�m, “Here �s a
man who �s w�ser than I am; but you sa�d that I was the w�sest.”
Accord�ngly I went to one who had the reputat�on of w�sdom, and
observed h�m—h�s name I need not ment�on; he was a pol�t�c�an
whom I selected for exam�nat�on—and the result was as follows:
When I began to talk w�th h�m, I could not help th�nk�ng that he was
not really w�se, although he was thought w�se by many, and st�ll
w�ser by h�mself; and thereupon I tr�ed to expla�n to h�m that he
thought h�mself w�se, but was not really w�se; and the consequence
was that he hated me, and h�s enm�ty was shared by several who
were present and heard me. So I left h�m, say�ng to myself, as I went
away: Well, although I do not suppose that e�ther of us knows
anyth�ng really beaut�ful and good, I am better off than he �s,—for he
knows noth�ng, and th�nks that he knows; I ne�ther know nor th�nk
that I know. In th�s latter part�cular, then, I seem to have sl�ghtly the
advantage of h�m. Then I went to another who had st�ll h�gher
pretens�ons to w�sdom, and my conclus�on was exactly the same.
Whereupon I made another enemy of h�m, and of many others
bes�des h�m.

Then I went to one man after another, be�ng not unconsc�ous of
the enm�ty wh�ch I provoked, and I lamented and feared th�s: but
necess�ty was la�d upon me,—the word of God, I thought, ought to
be cons�dered f�rst. And I sa�d to myself, Go I must to all who appear
to know, and f�nd out the mean�ng of the oracle. And I swear to you,



Athen�ans, by the dog I swear!—for I must tell you the truth—the
result of my m�ss�on was just th�s: I found that the men most �n
repute were all but the most fool�sh; and that others less esteemed
were really w�ser and better. I w�ll tell you the tale of my wander�ngs
and of the “Herculean” labours, as I may call them, wh�ch I endured
only to f�nd at last the oracle �rrefutable. After the pol�t�c�ans, I went to
the poets; trag�c, d�thyramb�c, and all sorts. And there, I sa�d to
myself, you w�ll be �nstantly detected; now you w�ll f�nd out that you
are more �gnorant than they are. Accord�ngly, I took them some of
the most elaborate passages �n the�r own wr�t�ngs, and asked what
was the mean�ng of them—th�nk�ng that they would teach me
someth�ng. W�ll you bel�eve me? I am almost ashamed to confess
the truth, but I must say that there �s hardly a person present who
would not have talked better about the�r poetry than they d�d
themselves. Then I knew that not by w�sdom do poets wr�te poetry,
but by a sort of gen�us and �nsp�rat�on; they are l�ke d�v�ners or
soothsayers who also say many f�ne th�ngs, but do not understand
the mean�ng of them. The poets appeared to me to be much �n the
same case; and I further observed that upon the strength of the�r
poetry they bel�eved themselves to be the w�sest of men �n other
th�ngs �n wh�ch they were not w�se. So I departed, conce�v�ng myself
to be super�or to them for the same reason that I was super�or to the
pol�t�c�ans.

At last I went to the art�sans. I was consc�ous that I knew noth�ng
at all, as I may say, and I was sure that they knew many f�ne th�ngs;
and here I was not m�staken, for they d�d know many th�ngs of wh�ch
I was �gnorant, and �n th�s they certa�nly were w�ser than I was. But I
observed that even the good art�sans fell �nto the same error as the
poets;—because they were good workmen they thought that they
also knew all sorts of h�gh matters, and th�s defect �n them
overshadowed the�r w�sdom; and therefore I asked myself on behalf
of the oracle, whether I would l�ke to be as I was, ne�ther hav�ng the�r
knowledge nor the�r �gnorance, or l�ke them �n both; and I made
answer to myself and to the oracle that I was better off as I was.

Th�s �nqu�s�t�on has led to my hav�ng many enem�es of the worst
and most dangerous k�nd, and has g�ven occas�on also to many
calumn�es. And I am called w�se, for my hearers always �mag�ne that



I myself possess the w�sdom wh�ch I f�nd want�ng �n others: but the
truth �s, O men of Athens, that God only �s w�se; and by h�s answer
he �ntends to show that the w�sdom of men �s worth l�ttle or noth�ng;
he �s not speak�ng of Socrates, he �s only us�ng my name by way of
�llustrat�on, as �f he sa�d, He, O men, �s the w�sest, who, l�ke
Socrates, knows that h�s w�sdom �s �n truth worth noth�ng. And so I
go about the world, obed�ent to the god, and search and make
enqu�ry �nto the w�sdom of any one, whether c�t�zen or stranger, who
appears to be w�se; and �f he �s not w�se, then �n v�nd�cat�on of the
oracle I show h�m that he �s not w�se; and my occupat�on qu�te
absorbs me, and I have no t�me to g�ve e�ther to any publ�c matter of
�nterest or to any concern of my own, but I am �n utter poverty by
reason of my devot�on to the god.

There �s another th�ng:—young men of the r�cher classes, who
have not much to do, come about me of the�r own accord; they l�ke
to hear the pretenders exam�ned, and they often �m�tate me, and
proceed to exam�ne others; there are plenty of persons, as they
qu�ckly d�scover, who th�nk that they know someth�ng, but really
know l�ttle or noth�ng; and then those who are exam�ned by them
�nstead of be�ng angry w�th themselves are angry w�th me: Th�s
confounded Socrates, they say; th�s v�lla�nous m�sleader of youth!—
and then �f somebody asks them, Why, what ev�l does he pract�se or
teach? they do not know, and cannot tell; but �n order that they may
not appear to be at a loss, they repeat the ready-made charges
wh�ch are used aga�nst all ph�losophers about teach�ng th�ngs up �n
the clouds and under the earth, and hav�ng no gods, and mak�ng the
worse appear the better cause; for they do not l�ke to confess that
the�r pretence of knowledge has been detected—wh�ch �s the truth;
and as they are numerous and amb�t�ous and energet�c, and are
drawn up �n battle array and have persuas�ve tongues, they have
f�lled your ears w�th the�r loud and �nveterate calumn�es. And th�s �s
the reason why my three accusers, Meletus and Anytus and Lycon,
have set upon me; Meletus, who has a quarrel w�th me on behalf of
the poets; Anytus, on behalf of the craftsmen and pol�t�c�ans; Lycon,
on behalf of the rhetor�c�ans: and as I sa�d at the beg�nn�ng, I cannot
expect to get r�d of such a mass of calumny all �n a moment. And
th�s, O men of Athens, �s the truth and the whole truth; I have



concealed noth�ng, I have d�ssembled noth�ng. And yet, I know that
my pla�nness of speech makes them hate me, and what �s the�r
hatred but a proof that I am speak�ng the truth?—Hence has ar�sen
the prejud�ce aga�nst me; and th�s �s the reason of �t, as you w�ll f�nd
out e�ther �n th�s or �n any future enqu�ry.

I have sa�d enough �n my defence aga�nst the f�rst class of my
accusers; I turn to the second class. They are headed by Meletus,
that good man and true lover of h�s country, as he calls h�mself.
Aga�nst these, too, I must try to make a defence:—Let the�r aff�dav�t
be read: �t conta�ns someth�ng of th�s k�nd: It says that Socrates �s a
doer of ev�l, who corrupts the youth; and who does not bel�eve �n the
gods of the state, but has other new d�v�n�t�es of h�s own. Such �s the
charge; and now let us exam�ne the part�cular counts. He says that I
am a doer of ev�l, and corrupt the youth; but I say, O men of Athens,
that Meletus �s a doer of ev�l, �n that he pretends to be �n earnest
when he �s only �n jest, and �s so eager to br�ng men to tr�al from a
pretended zeal and �nterest about matters �n wh�ch he really never
had the smallest �nterest. And the truth of th�s I w�ll endeavour to
prove to you.

Come h�ther, Meletus, and let me ask a quest�on of you. You th�nk
a great deal about the �mprovement of youth?

Yes, I do.
Tell the judges, then, who �s the�r �mprover; for you must know, as

you have taken the pa�ns to d�scover the�r corrupter, and are c�t�ng
and accus�ng me before them. Speak, then, and tell the judges who
the�r �mprover �s.—Observe, Meletus, that you are s�lent, and have
noth�ng to say. But �s not th�s rather d�sgraceful, and a very
cons�derable proof of what I was say�ng, that you have no �nterest �n
the matter? Speak up, fr�end, and tell us who the�r �mprover �s.

The laws.
But that, my good s�r, �s not my mean�ng. I want to know who the

person �s, who, �n the f�rst place, knows the laws.
The judges, Socrates, who are present �n court.
What, do you mean to say, Meletus, that they are able to �nstruct

and �mprove youth?



Certa�nly they are.
What, all of them, or some only and not others?
All of them.
By the goddess Here, that �s good news! There are plenty of

�mprovers, then. And what do you say of the aud�ence,—do they
�mprove them?

Yes, they do.
And the senators?
Yes, the senators �mprove them.
But perhaps the members of the assembly corrupt them?—or do

they too �mprove them?
They �mprove them.
Then every Athen�an �mproves and elevates them; all w�th the

except�on of myself; and I alone am the�r corrupter? Is that what you
aff�rm?

That �s what I stoutly aff�rm.
I am very unfortunate �f you are r�ght. But suppose I ask you a

quest�on: How about horses? Does one man do them harm and all
the world good? Is not the exact oppos�te the truth? One man �s able
to do them good, or at least not many;—the tra�ner of horses, that �s
to say, does them good, and others who have to do w�th them rather
�njure them? Is not that true, Meletus, of horses, or of any other
an�mals? Most assuredly �t �s; whether you and Anytus say yes or
no. Happy �ndeed would be the cond�t�on of youth �f they had one
corrupter only, and all the rest of the world were the�r �mprovers. But
you, Meletus, have suff�c�ently shown that you never had a thought
about the young: your carelessness �s seen �n your not car�ng about
the very th�ngs wh�ch you br�ng aga�nst me.

And now, Meletus, I w�ll ask you another quest�on—by Zeus I w�ll:
Wh�ch �s better, to l�ve among bad c�t�zens, or among good ones?
Answer, fr�end, I say; the quest�on �s one wh�ch may be eas�ly
answered. Do not the good do the�r ne�ghbours good, and the bad
do them ev�l?

Certa�nly.



And �s there anyone who would rather be �njured than benef�ted by
those who l�ve w�th h�m? Answer, my good fr�end, the law requ�res
you to answer—does any one l�ke to be �njured?

Certa�nly not.
And when you accuse me of corrupt�ng and deter�orat�ng the

youth, do you allege that I corrupt them �ntent�onally or
un�ntent�onally?

Intent�onally, I say.
But you have just adm�tted that the good do the�r ne�ghbours good,

and the ev�l do them ev�l. Now, �s that a truth wh�ch your super�or
w�sdom has recogn�zed thus early �n l�fe, and am I, at my age, �n
such darkness and �gnorance as not to know that �f a man w�th
whom I have to l�ve �s corrupted by me, I am very l�kely to be harmed
by h�m; and yet I corrupt h�m, and �ntent�onally, too—so you say,
although ne�ther I nor any other human be�ng �s ever l�kely to be
conv�nced by you. But e�ther I do not corrupt them, or I corrupt them
un�ntent�onally; and on e�ther v�ew of the case you l�e. If my offence
�s un�ntent�onal, the law has no cogn�zance of un�ntent�onal offences:
you ought to have taken me pr�vately, and warned and admon�shed
me; for �f I had been better adv�sed, I should have left off do�ng what
I only d�d un�ntent�onally—no doubt I should; but you would have
noth�ng to say to me and refused to teach me. And now you br�ng
me up �n th�s court, wh�ch �s a place not of �nstruct�on, but of
pun�shment.

It w�ll be very clear to you, Athen�ans, as I was say�ng, that
Meletus has no care at all, great or small, about the matter. But st�ll I
should l�ke to know, Meletus, �n what I am aff�rmed to corrupt the
young. I suppose you mean, as I �nfer from your �nd�ctment, that I
teach them not to acknowledge the gods wh�ch the state
acknowledges, but some other new d�v�n�t�es or sp�r�tual agenc�es �n
the�r stead. These are the lessons by wh�ch I corrupt the youth, as
you say.

Yes, that I say emphat�cally.
Then, by the gods, Meletus, of whom we are speak�ng, tell me and

the court, �n somewhat pla�ner terms, what you mean! for I do not as
yet understand whether you aff�rm that I teach other men to



acknowledge some gods, and therefore that I do bel�eve �n gods,
and am not an ent�re athe�st—th�s you do not lay to my charge,—but
only you say that they are not the same gods wh�ch the c�ty
recogn�zes—the charge �s that they are d�fferent gods. Or, do you
mean that I am an athe�st s�mply, and a teacher of athe�sm?

I mean the latter—that you are a complete athe�st.
What an extraord�nary statement! Why do you th�nk so, Meletus?

Do you mean that I do not bel�eve �n the godhead of the sun or
moon, l�ke other men?

I assure you, judges, that he does not: for he says that the sun �s
stone, and the moon earth.

Fr�end Meletus, you th�nk that you are accus�ng Anaxagoras: and
you have but a bad op�n�on of the judges, �f you fancy them �ll�terate
to such a degree as not to know that these doctr�nes are found �n the
books of Anaxagoras the Clazomen�an, wh�ch are full of them. And
so, forsooth, the youth are sa�d to be taught them by Socrates, when
there are not unfrequently exh�b�t�ons of them at the theatre
(Probably �n allus�on to Ar�stophanes who car�catured, and to
Eur�p�des who borrowed the not�ons of Anaxagoras, as well as to
other dramat�c poets.) (pr�ce of adm�ss�on one drachma at the most);
and they m�ght pay the�r money, and laugh at Socrates �f he pretends
to father these extraord�nary v�ews. And so, Meletus, you really th�nk
that I do not bel�eve �n any god?

I swear by Zeus that you bel�eve absolutely �n none at all.
Nobody w�ll bel�eve you, Meletus, and I am pretty sure that you do

not bel�eve yourself. I cannot help th�nk�ng, men of Athens, that
Meletus �s reckless and �mpudent, and that he has wr�tten th�s
�nd�ctment �n a sp�r�t of mere wantonness and youthful bravado. Has
he not compounded a r�ddle, th�nk�ng to try me? He sa�d to h�mself:
—I shall see whether the w�se Socrates w�ll d�scover my facet�ous
contrad�ct�on, or whether I shall be able to dece�ve h�m and the rest
of them. For he certa�nly does appear to me to contrad�ct h�mself �n
the �nd�ctment as much as �f he sa�d that Socrates �s gu�lty of not
bel�ev�ng �n the gods, and yet of bel�ev�ng �n them—but th�s �s not l�ke
a person who �s �n earnest.



I should l�ke you, O men of Athens, to jo�n me �n exam�n�ng what I
conce�ve to be h�s �ncons�stency; and do you, Meletus, answer. And I
must rem�nd the aud�ence of my request that they would not make a
d�sturbance �f I speak �n my accustomed manner:

D�d ever man, Meletus, bel�eve �n the ex�stence of human th�ngs,
and not of human be�ngs?...I w�sh, men of Athens, that he would
answer, and not be always try�ng to get up an �nterrupt�on. D�d ever
any man bel�eve �n horsemansh�p, and not �n horses? or �n flute-
play�ng, and not �n flute-players? No, my fr�end; I w�ll answer to you
and to the court, as you refuse to answer for yourself. There �s no
man who ever d�d. But now please to answer the next quest�on: Can
a man bel�eve �n sp�r�tual and d�v�ne agenc�es, and not �n sp�r�ts or
dem�gods?

He cannot.
How lucky I am to have extracted that answer, by the ass�stance of

the court! But then you swear �n the �nd�ctment that I teach and
bel�eve �n d�v�ne or sp�r�tual agenc�es (new or old, no matter for that);
at any rate, I bel�eve �n sp�r�tual agenc�es,—so you say and swear �n
the aff�dav�t; and yet �f I bel�eve �n d�v�ne be�ngs, how can I help
bel�ev�ng �n sp�r�ts or dem�gods;—must I not? To be sure I must; and
therefore I may assume that your s�lence g�ves consent. Now what
are sp�r�ts or dem�gods? Are they not e�ther gods or the sons of
gods?

Certa�nly they are.
But th�s �s what I call the facet�ous r�ddle �nvented by you: the

dem�gods or sp�r�ts are gods, and you say f�rst that I do not bel�eve �n
gods, and then aga�n that I do bel�eve �n gods; that �s, �f I bel�eve �n
dem�gods. For �f the dem�gods are the �lleg�t�mate sons of gods,
whether by the nymphs or by any other mothers, of whom they are
sa�d to be the sons—what human be�ng w�ll ever bel�eve that there
are no gods �f they are the sons of gods? You m�ght as well aff�rm
the ex�stence of mules, and deny that of horses and asses. Such
nonsense, Meletus, could only have been �ntended by you to make
tr�al of me. You have put th�s �nto the �nd�ctment because you had
noth�ng real of wh�ch to accuse me. But no one who has a part�cle of
understand�ng w�ll ever be conv�nced by you that the same men can



bel�eve �n d�v�ne and superhuman th�ngs, and yet not bel�eve that
there are gods and dem�gods and heroes.

I have sa�d enough �n answer to the charge of Meletus: any
elaborate defence �s unnecessary, but I know only too well how
many are the enm�t�es wh�ch I have �ncurred, and th�s �s what w�ll be
my destruct�on �f I am destroyed;—not Meletus, nor yet Anytus, but
the envy and detract�on of the world, wh�ch has been the death of
many good men, and w�ll probably be the death of many more; there
�s no danger of my be�ng the last of them.

Some one w�ll say: And are you not ashamed, Socrates, of a
course of l�fe wh�ch �s l�kely to br�ng you to an unt�mely end? To h�m I
may fa�rly answer: There you are m�staken: a man who �s good for
anyth�ng ought not to calculate the chance of l�v�ng or dy�ng; he
ought only to cons�der whether �n do�ng anyth�ng he �s do�ng r�ght or
wrong—act�ng the part of a good man or of a bad. Whereas, upon
your v�ew, the heroes who fell at Troy were not good for much, and
the son of Thet�s above all, who altogether desp�sed danger �n
compar�son w�th d�sgrace; and when he was so eager to slay Hector,
h�s goddess mother sa�d to h�m, that �f he avenged h�s compan�on
Patroclus, and slew Hector, he would d�e h�mself—“Fate,” she sa�d,
�n these or the l�ke words, “wa�ts for you next after Hector;” he,
rece�v�ng th�s warn�ng, utterly desp�sed danger and death, and
�nstead of fear�ng them, feared rather to l�ve �n d�shonour, and not to
avenge h�s fr�end. “Let me d�e forthw�th,” he repl�es, “and be avenged
of my enemy, rather than ab�de here by the beaked sh�ps, a
laugh�ng-stock and a burden of the earth.” Had Ach�lles any thought
of death and danger? For wherever a man’s place �s, whether the
place wh�ch he has chosen or that �n wh�ch he has been placed by a
commander, there he ought to rema�n �n the hour of danger; he
should not th�nk of death or of anyth�ng but of d�sgrace. And th�s, O
men of Athens, �s a true say�ng.

Strange, �ndeed, would be my conduct, O men of Athens, �f I who,
when I was ordered by the generals whom you chose to command
me at Pot�daea and Amph�pol�s and Del�um, rema�ned where they
placed me, l�ke any other man, fac�ng death—�f now, when, as I
conce�ve and �mag�ne, God orders me to fulf�l the ph�losopher’s



m�ss�on of search�ng �nto myself and other men, I were to desert my
post through fear of death, or any other fear; that would �ndeed be
strange, and I m�ght justly be arra�gned �n court for deny�ng the
ex�stence of the gods, �f I d�sobeyed the oracle because I was afra�d
of death, fancy�ng that I was w�se when I was not w�se. For the fear
of death �s �ndeed the pretence of w�sdom, and not real w�sdom,
be�ng a pretence of know�ng the unknown; and no one knows
whether death, wh�ch men �n the�r fear apprehend to be the greatest
ev�l, may not be the greatest good. Is not th�s �gnorance of a
d�sgraceful sort, the �gnorance wh�ch �s the conce�t that a man knows
what he does not know? And �n th�s respect only I bel�eve myself to
d�ffer from men �n general, and may perhaps cla�m to be w�ser than
they are:—that whereas I know but l�ttle of the world below, I do not
suppose that I know: but I do know that �njust�ce and d�sobed�ence to
a better, whether God or man, �s ev�l and d�shonourable, and I w�ll
never fear or avo�d a poss�ble good rather than a certa�n ev�l. And
therefore �f you let me go now, and are not conv�nced by Anytus,
who sa�d that s�nce I had been prosecuted I must be put to death; (or
�f not that I ought never to have been prosecuted at all); and that �f I
escape now, your sons w�ll all be utterly ru�ned by l�sten�ng to my
words—�f you say to me, Socrates, th�s t�me we w�ll not m�nd Anytus,
and you shall be let off, but upon one cond�t�on, that you are not to
enqu�re and speculate �n th�s way any more, and that �f you are
caught do�ng so aga�n you shall d�e;—�f th�s was the cond�t�on on
wh�ch you let me go, I should reply: Men of Athens, I honour and
love you; but I shall obey God rather than you, and wh�le I have l�fe
and strength I shall never cease from the pract�ce and teach�ng of
ph�losophy, exhort�ng any one whom I meet and say�ng to h�m after
my manner: You, my fr�end,—a c�t�zen of the great and m�ghty and
w�se c�ty of Athens,—are you not ashamed of heap�ng up the
greatest amount of money and honour and reputat�on, and car�ng so
l�ttle about w�sdom and truth and the greatest �mprovement of the
soul, wh�ch you never regard or heed at all? And �f the person w�th
whom I am argu�ng, says: Yes, but I do care; then I do not leave h�m
or let h�m go at once; but I proceed to �nterrogate and exam�ne and
cross-exam�ne h�m, and �f I th�nk that he has no v�rtue �n h�m, but
only says that he has, I reproach h�m w�th undervalu�ng the greater,



and overvalu�ng the less. And I shall repeat the same words to every
one whom I meet, young and old, c�t�zen and al�en, but espec�ally to
the c�t�zens, �nasmuch as they are my brethren. For know that th�s �s
the command of God; and I bel�eve that no greater good has ever
happened �n the state than my serv�ce to the God. For I do noth�ng
but go about persuad�ng you all, old and young al�ke, not to take
thought for your persons or your propert�es, but f�rst and ch�efly to
care about the greatest �mprovement of the soul. I tell you that v�rtue
�s not g�ven by money, but that from v�rtue comes money and every
other good of man, publ�c as well as pr�vate. Th�s �s my teach�ng,
and �f th�s �s the doctr�ne wh�ch corrupts the youth, I am a
m�sch�evous person. But �f any one says that th�s �s not my teach�ng,
he �s speak�ng an untruth. Wherefore, O men of Athens, I say to you,
do as Anytus b�ds or not as Anytus b�ds, and e�ther acqu�t me or not;
but wh�chever you do, understand that I shall never alter my ways,
not even �f I have to d�e many t�mes.

Men of Athens, do not �nterrupt, but hear me; there was an
understand�ng between us that you should hear me to the end: I
have someth�ng more to say, at wh�ch you may be �ncl�ned to cry out;
but I bel�eve that to hear me w�ll be good for you, and therefore I beg
that you w�ll not cry out. I would have you know, that �f you k�ll such
an one as I am, you w�ll �njure yourselves more than you w�ll �njure
me. Noth�ng w�ll �njure me, not Meletus nor yet Anytus—they cannot,
for a bad man �s not perm�tted to �njure a better than h�mself. I do not
deny that Anytus may, perhaps, k�ll h�m, or dr�ve h�m �nto ex�le, or
depr�ve h�m of c�v�l r�ghts; and he may �mag�ne, and others may
�mag�ne, that he �s �nfl�ct�ng a great �njury upon h�m: but there I do
not agree. For the ev�l of do�ng as he �s do�ng—the ev�l of unjustly
tak�ng away the l�fe of another—�s greater far.

And now, Athen�ans, I am not go�ng to argue for my own sake, as
you may th�nk, but for yours, that you may not s�n aga�nst the God by
condemn�ng me, who am h�s g�ft to you. For �f you k�ll me you w�ll not
eas�ly f�nd a successor to me, who, �f I may use such a lud�crous
f�gure of speech, am a sort of gadfly, g�ven to the state by God; and
the state �s a great and noble steed who �s tardy �n h�s mot�ons ow�ng
to h�s very s�ze, and requ�res to be st�rred �nto l�fe. I am that gadfly
wh�ch God has attached to the state, and all day long and �n all



places am always fasten�ng upon you, arous�ng and persuad�ng and
reproach�ng you. You w�ll not eas�ly f�nd another l�ke me, and
therefore I would adv�se you to spare me. I dare say that you may
feel out of temper (l�ke a person who �s suddenly awakened from
sleep), and you th�nk that you m�ght eas�ly str�ke me dead as Anytus
adv�ses, and then you would sleep on for the rema�nder of your l�ves,
unless God �n h�s care of you sent you another gadfly. When I say
that I am g�ven to you by God, the proof of my m�ss�on �s th�s:—�f I
had been l�ke other men, I should not have neglected all my own
concerns or pat�ently seen the neglect of them dur�ng all these years,
and have been do�ng yours, com�ng to you �nd�v�dually l�ke a father
or elder brother, exhort�ng you to regard v�rtue; such conduct, I say,
would be unl�ke human nature. If I had ga�ned anyth�ng, or �f my
exhortat�ons had been pa�d, there would have been some sense �n
my do�ng so; but now, as you w�ll perce�ve, not even the �mpudence
of my accusers dares to say that I have ever exacted or sought pay
of any one; of that they have no w�tness. And I have a suff�c�ent
w�tness to the truth of what I say—my poverty.

Some one may wonder why I go about �n pr�vate g�v�ng adv�ce and
busy�ng myself w�th the concerns of others, but do not venture to
come forward �n publ�c and adv�se the state. I w�ll tell you why. You
have heard me speak at sundry t�mes and �n d�vers places of an
oracle or s�gn wh�ch comes to me, and �s the d�v�n�ty wh�ch Meletus
r�d�cules �n the �nd�ctment. Th�s s�gn, wh�ch �s a k�nd of vo�ce, f�rst
began to come to me when I was a ch�ld; �t always forb�ds but never
commands me to do anyth�ng wh�ch I am go�ng to do. Th�s �s what
deters me from be�ng a pol�t�c�an. And r�ghtly, as I th�nk. For I am
certa�n, O men of Athens, that �f I had engaged �n pol�t�cs, I should
have per�shed long ago, and done no good e�ther to you or to myself.
And do not be offended at my tell�ng you the truth: for the truth �s,
that no man who goes to war w�th you or any other mult�tude,
honestly str�v�ng aga�nst the many lawless and unr�ghteous deeds
wh�ch are done �n a state, w�ll save h�s l�fe; he who w�ll f�ght for the
r�ght, �f he would l�ve even for a br�ef space, must have a pr�vate
stat�on and not a publ�c one.

I can g�ve you conv�nc�ng ev�dence of what I say, not words only,
but what you value far more—act�ons. Let me relate to you a



passage of my own l�fe wh�ch w�ll prove to you that I should never
have y�elded to �njust�ce from any fear of death, and that “as I should
have refused to y�eld” I must have d�ed at once. I w�ll tell you a tale of
the courts, not very �nterest�ng perhaps, but nevertheless true. The
only off�ce of state wh�ch I ever held, O men of Athens, was that of
senator: the tr�be Ant�och�s, wh�ch �s my tr�be, had the pres�dency at
the tr�al of the generals who had not taken up the bod�es of the sla�n
after the battle of Arg�nusae; and you proposed to try them �n a body,
contrary to law, as you all thought afterwards; but at the t�me I was
the only one of the Prytanes who was opposed to the �llegal�ty, and I
gave my vote aga�nst you; and when the orators threatened to
�mpeach and arrest me, and you called and shouted, I made up my
m�nd that I would run the r�sk, hav�ng law and just�ce w�th me, rather
than take part �n your �njust�ce because I feared �mpr�sonment and
death. Th�s happened �n the days of the democracy. But when the
ol�garchy of the Th�rty was �n power, they sent for me and four others
�nto the rotunda, and bade us br�ng Leon the Salam�n�an from
Salam�s, as they wanted to put h�m to death. Th�s was a spec�men of
the sort of commands wh�ch they were always g�v�ng w�th the v�ew of
�mpl�cat�ng as many as poss�ble �n the�r cr�mes; and then I showed,
not �n word only but �n deed, that, �f I may be allowed to use such an
express�on, I cared not a straw for death, and that my great and only
care was lest I should do an unr�ghteous or unholy th�ng. For the
strong arm of that oppress�ve power d�d not fr�ghten me �nto do�ng
wrong; and when we came out of the rotunda the other four went to
Salam�s and fetched Leon, but I went qu�etly home. For wh�ch I
m�ght have lost my l�fe, had not the power of the Th�rty shortly
afterwards come to an end. And many w�ll w�tness to my words.

Now do you really �mag�ne that I could have surv�ved all these
years, �f I had led a publ�c l�fe, suppos�ng that l�ke a good man I had
always ma�nta�ned the r�ght and had made just�ce, as I ought, the
f�rst th�ng? No �ndeed, men of Athens, ne�ther I nor any other man.
But I have been always the same �n all my act�ons, publ�c as well as
pr�vate, and never have I y�elded any base compl�ance to those who
are slanderously termed my d�sc�ples, or to any other. Not that I have
any regular d�sc�ples. But �f any one l�kes to come and hear me wh�le
I am pursu�ng my m�ss�on, whether he be young or old, he �s not



excluded. Nor do I converse only w�th those who pay; but any one,
whether he be r�ch or poor, may ask and answer me and l�sten to my
words; and whether he turns out to be a bad man or a good one,
ne�ther result can be justly �mputed to me; for I never taught or
professed to teach h�m anyth�ng. And �f any one says that he has
ever learned or heard anyth�ng from me �n pr�vate wh�ch all the world
has not heard, let me tell you that he �s ly�ng.

But I shall be asked, Why do people del�ght �n cont�nually
convers�ng w�th you? I have told you already, Athen�ans, the whole
truth about th�s matter: they l�ke to hear the cross-exam�nat�on of the
pretenders to w�sdom; there �s amusement �n �t. Now th�s duty of
cross-exam�n�ng other men has been �mposed upon me by God; and
has been s�gn�f�ed to me by oracles, v�s�ons, and �n every way �n
wh�ch the w�ll of d�v�ne power was ever �nt�mated to any one. Th�s �s
true, O Athen�ans, or, �f not true, would be soon refuted. If I am or
have been corrupt�ng the youth, those of them who are now grown
up and have become sens�ble that I gave them bad adv�ce �n the
days of the�r youth should come forward as accusers, and take the�r
revenge; or �f they do not l�ke to come themselves, some of the�r
relat�ves, fathers, brothers, or other k�nsmen, should say what ev�l
the�r fam�l�es have suffered at my hands. Now �s the�r t�me. Many of
them I see �n the court. There �s Cr�to, who �s of the same age and of
the same deme w�th myself, and there �s Cr�tobulus h�s son, whom I
also see. Then aga�n there �s Lysan�as of Sphettus, who �s the father
of Aesch�nes—he �s present; and also there �s Ant�phon of Ceph�sus,
who �s the father of Ep�genes; and there are the brothers of several
who have assoc�ated w�th me. There �s N�costratus the son of
Theosdot�des, and the brother of Theodotus (now Theodotus h�mself
�s dead, and therefore he, at any rate, w�ll not seek to stop h�m); and
there �s Paralus the son of Demodocus, who had a brother Theages;
and Ade�mantus the son of Ar�ston, whose brother Plato �s present;
and Aeantodorus, who �s the brother of Apollodorus, whom I also
see. I m�ght ment�on a great many others, some of whom Meletus
should have produced as w�tnesses �n the course of h�s speech; and
let h�m st�ll produce them, �f he has forgotten—I w�ll make way for
h�m. And let h�m say, �f he has any test�mony of the sort wh�ch he
can produce. Nay, Athen�ans, the very oppos�te �s the truth. For all



these are ready to w�tness on behalf of the corrupter, of the �njurer of
the�r k�ndred, as Meletus and Anytus call me; not the corrupted youth
only—there m�ght have been a mot�ve for that—but the�r uncorrupted
elder relat�ves. Why should they too support me w�th the�r test�mony?
Why, �ndeed, except for the sake of truth and just�ce, and because
they know that I am speak�ng the truth, and that Meletus �s a l�ar.

Well, Athen�ans, th�s and the l�ke of th�s �s all the defence wh�ch I
have to offer. Yet a word more. Perhaps there may be some one who
�s offended at me, when he calls to m�nd how he h�mself on a s�m�lar,
or even a less ser�ous occas�on, prayed and entreated the judges
w�th many tears, and how he produced h�s ch�ldren �n court, wh�ch
was a mov�ng spectacle, together w�th a host of relat�ons and
fr�ends; whereas I, who am probably �n danger of my l�fe, w�ll do
none of these th�ngs. The contrast may occur to h�s m�nd, and he
may be set aga�nst me, and vote �n anger because he �s d�spleased
at me on th�s account. Now �f there be such a person among you,—
m�nd, I do not say that there �s,—to h�m I may fa�rly reply: My fr�end, I
am a man, and l�ke other men, a creature of flesh and blood, and not
“of wood or stone,” as Homer says; and I have a fam�ly, yes, and
sons, O Athen�ans, three �n number, one almost a man, and two
others who are st�ll young; and yet I w�ll not br�ng any of them h�ther
�n order to pet�t�on you for an acqu�ttal. And why not? Not from any
self-assert�on or want of respect for you. Whether I am or am not
afra�d of death �s another quest�on, of wh�ch I w�ll not now speak.
But, hav�ng regard to publ�c op�n�on, I feel that such conduct would
be d�scred�table to myself, and to you, and to the whole state. One
who has reached my years, and who has a name for w�sdom, ought
not to demean h�mself. Whether th�s op�n�on of me be deserved or
not, at any rate the world has dec�ded that Socrates �s �n some way
super�or to other men. And �f those among you who are sa�d to be
super�or �n w�sdom and courage, and any other v�rtue, demean
themselves �n th�s way, how shameful �s the�r conduct! I have seen
men of reputat�on, when they have been condemned, behav�ng �n
the strangest manner: they seemed to fancy that they were go�ng to
suffer someth�ng dreadful �f they d�ed, and that they could be
�mmortal �f you only allowed them to l�ve; and I th�nk that such are a
d�shonour to the state, and that any stranger com�ng �n would have



sa�d of them that the most em�nent men of Athens, to whom the
Athen�ans themselves g�ve honour and command, are no better than
women. And I say that these th�ngs ought not to be done by those of
us who have a reputat�on; and �f they are done, you ought not to
perm�t them; you ought rather to show that you are far more
d�sposed to condemn the man who gets up a doleful scene and
makes the c�ty r�d�culous, than h�m who holds h�s peace.

But, sett�ng as�de the quest�on of publ�c op�n�on, there seems to be
someth�ng wrong �n ask�ng a favour of a judge, and thus procur�ng
an acqu�ttal, �nstead of �nform�ng and conv�nc�ng h�m. For h�s duty �s,
not to make a present of just�ce, but to g�ve judgment; and he has
sworn that he w�ll judge accord�ng to the laws, and not accord�ng to
h�s own good pleasure; and we ought not to encourage you, nor
should you allow yourselves to be encouraged, �n th�s hab�t of
perjury—there can be no p�ety �n that. Do not then requ�re me to do
what I cons�der d�shonourable and �mp�ous and wrong, espec�ally
now, when I am be�ng tr�ed for �mp�ety on the �nd�ctment of Meletus.
For �f, O men of Athens, by force of persuas�on and entreaty I could
overpower your oaths, then I should be teach�ng you to bel�eve that
there are no gods, and �n defend�ng should s�mply conv�ct myself of
the charge of not bel�ev�ng �n them. But that �s not so—far otherw�se.
For I do bel�eve that there are gods, and �n a sense h�gher than that
�n wh�ch any of my accusers bel�eve �n them. And to you and to God
I comm�t my cause, to be determ�ned by you as �s best for you and
me.

There are many reasons why I am not gr�eved, O men of Athens,
at the vote of condemnat�on. I expected �t, and am only surpr�sed
that the votes are so nearly equal; for I had thought that the major�ty
aga�nst me would have been far larger; but now, had th�rty votes
gone over to the other s�de, I should have been acqu�tted. And I may
say, I th�nk, that I have escaped Meletus. I may say more; for w�thout
the ass�stance of Anytus and Lycon, any one may see that he would



not have had a f�fth part of the votes, as the law requ�res, �n wh�ch
case he would have �ncurred a f�ne of a thousand drachmae.

And so he proposes death as the penalty. And what shall I
propose on my part, O men of Athens? Clearly that wh�ch �s my due.
And what �s my due? What return shall be made to the man who has
never had the w�t to be �dle dur�ng h�s whole l�fe; but has been
careless of what the many care for—wealth, and fam�ly �nterests,
and m�l�tary off�ces, and speak�ng �n the assembly, and mag�strac�es,
and plots, and part�es. Reflect�ng that I was really too honest a man
to be a pol�t�c�an and l�ve, I d�d not go where I could do no good to
you or to myself; but where I could do the greatest good pr�vately to
every one of you, th�ther I went, and sought to persuade every man
among you that he must look to h�mself, and seek v�rtue and w�sdom
before he looks to h�s pr�vate �nterests, and look to the state before
he looks to the �nterests of the state; and that th�s should be the
order wh�ch he observes �n all h�s act�ons. What shall be done to
such an one? Doubtless some good th�ng, O men of Athens, �f he
has h�s reward; and the good should be of a k�nd su�table to h�m.
What would be a reward su�table to a poor man who �s your
benefactor, and who des�res le�sure that he may �nstruct you? There
can be no reward so f�tt�ng as ma�ntenance �n the Prytaneum, O men
of Athens, a reward wh�ch he deserves far more than the c�t�zen who
has won the pr�ze at Olymp�a �n the horse or char�ot race, whether
the char�ots were drawn by two horses or by many. For I am �n want,
and he has enough; and he only g�ves you the appearance of
happ�ness, and I g�ve you the real�ty. And �f I am to est�mate the
penalty fa�rly, I should say that ma�ntenance �n the Prytaneum �s the
just return.

Perhaps you th�nk that I am brav�ng you �n what I am say�ng now,
as �n what I sa�d before about the tears and prayers. But th�s �s not
so. I speak rather because I am conv�nced that I never �ntent�onally
wronged any one, although I cannot conv�nce you—the t�me has
been too short; �f there were a law at Athens, as there �s �n other
c�t�es, that a cap�tal cause should not be dec�ded �n one day, then I
bel�eve that I should have conv�nced you. But I cannot �n a moment
refute great slanders; and, as I am conv�nced that I never wronged
another, I w�ll assuredly not wrong myself. I w�ll not say of myself that



I deserve any ev�l, or propose any penalty. Why should I? because I
am afra�d of the penalty of death wh�ch Meletus proposes? When I
do not know whether death �s a good or an ev�l, why should I
propose a penalty wh�ch would certa�nly be an ev�l? Shall I say
�mpr�sonment? And why should I l�ve �n pr�son, and be the slave of
the mag�strates of the year—of the Eleven? Or shall the penalty be a
f�ne, and �mpr�sonment unt�l the f�ne �s pa�d? There �s the same
object�on. I should have to l�e �n pr�son, for money I have none, and
cannot pay. And �f I say ex�le (and th�s may poss�bly be the penalty
wh�ch you w�ll aff�x), I must �ndeed be bl�nded by the love of l�fe, �f I
am so �rrat�onal as to expect that when you, who are my own
c�t�zens, cannot endure my d�scourses and words, and have found
them so gr�evous and od�ous that you w�ll have no more of them,
others are l�kely to endure me. No �ndeed, men of Athens, that �s not
very l�kely. And what a l�fe should I lead, at my age, wander�ng from
c�ty to c�ty, ever chang�ng my place of ex�le, and always be�ng dr�ven
out! For I am qu�te sure that wherever I go, there, as here, the young
men w�ll flock to me; and �f I dr�ve them away, the�r elders w�ll dr�ve
me out at the�r request; and �f I let them come, the�r fathers and
fr�ends w�ll dr�ve me out for the�r sakes.

Some one w�ll say: Yes, Socrates, but cannot you hold your
tongue, and then you may go �nto a fore�gn c�ty, and no one w�ll
�nterfere w�th you? Now I have great d�ff�culty �n mak�ng you
understand my answer to th�s. For �f I tell you that to do as you say
would be a d�sobed�ence to the God, and therefore that I cannot hold
my tongue, you w�ll not bel�eve that I am ser�ous; and �f I say aga�n
that da�ly to d�scourse about v�rtue, and of those other th�ngs about
wh�ch you hear me exam�n�ng myself and others, �s the greatest
good of man, and that the unexam�ned l�fe �s not worth l�v�ng, you are
st�ll less l�kely to bel�eve me. Yet I say what �s true, although a th�ng
of wh�ch �t �s hard for me to persuade you. Also, I have never been
accustomed to th�nk that I deserve to suffer any harm. Had I money I
m�ght have est�mated the offence at what I was able to pay, and not
have been much the worse. But I have none, and therefore I must
ask you to proport�on the f�ne to my means. Well, perhaps I could
afford a m�na, and therefore I propose that penalty: Plato, Cr�to,
Cr�tobulus, and Apollodorus, my fr�ends here, b�d me say th�rty



m�næ, and they w�ll be the suret�es. Let th�rty m�næ be the penalty;
for wh�ch sum they w�ll be ample secur�ty to you.

Not much t�me w�ll be ga�ned, O Athen�ans, �n return for the ev�l
name wh�ch you w�ll get from the detractors of the c�ty, who w�ll say
that you k�lled Socrates, a w�se man; for they w�ll call me w�se, even
although I am not w�se, when they want to reproach you. If you had
wa�ted a l�ttle wh�le, your des�re would have been fulf�lled �n the
course of nature. For I am far advanced �n years, as you may
perce�ve, and not far from death. I am speak�ng now not to all of you,
but only to those who have condemned me to death. And I have
another th�ng to say to them: you th�nk that I was conv�cted because
I had no words of the sort wh�ch would have procured my acqu�ttal—
I mean, �f I had thought f�t to leave noth�ng undone or unsa�d. Not so;
the def�c�ency wh�ch led to my conv�ct�on was not of words—certa�nly
not. But I had not the boldness or �mpudence or �ncl�nat�on to
address you as you would have l�ked me to do, weep�ng and wa�l�ng
and lament�ng, and say�ng and do�ng many th�ngs wh�ch you have
been accustomed to hear from others, and wh�ch, as I ma�nta�n, are
unworthy of me. I thought at the t�me that I ought not to do anyth�ng
common or mean when �n danger: nor do I now repent of the style of
my defence; I would rather d�e hav�ng spoken after my manner, than
speak �n your manner and l�ve. For ne�ther �n war nor yet at law
ought I or any man to use every way of escap�ng death. Often �n
battle there can be no doubt that �f a man w�ll throw away h�s arms,
and fall on h�s knees before h�s pursuers, he may escape death; and
�n other dangers there are other ways of escap�ng death, �f a man �s
w�ll�ng to say and do anyth�ng. The d�ff�culty, my fr�ends, �s not to
avo�d death, but to avo�d unr�ghteousness; for that runs faster than
death. I am old and move slowly, and the slower runner has
overtaken me, and my accusers are keen and qu�ck, and the faster
runner, who �s unr�ghteousness, has overtaken them. And now I
depart hence condemned by you to suffer the penalty of death,—
they too go the�r ways condemned by the truth to suffer the penalty



of v�lla�ny and wrong; and I must ab�de by my award—let them ab�de
by the�rs. I suppose that these th�ngs may be regarded as fated,—
and I th�nk that they are well.

And now, O men who have condemned me, I would fa�n prophesy
to you; for I am about to d�e, and �n the hour of death men are g�fted
w�th prophet�c power. And I prophesy to you who are my murderers,
that �mmed�ately after my departure pun�shment far heav�er than you
have �nfl�cted on me w�ll surely awa�t you. Me you have k�lled
because you wanted to escape the accuser, and not to g�ve an
account of your l�ves. But that w�ll not be as you suppose: far
otherw�se. For I say that there w�ll be more accusers of you than
there are now; accusers whom h�therto I have restra�ned: and as
they are younger they w�ll be more �ncons�derate w�th you, and you
w�ll be more offended at them. If you th�nk that by k�ll�ng men you
can prevent some one from censur�ng your ev�l l�ves, you are
m�staken; that �s not a way of escape wh�ch �s e�ther poss�ble or
honourable; the eas�est and the noblest way �s not to be d�sabl�ng
others, but to be �mprov�ng yourselves. Th�s �s the prophecy wh�ch I
utter before my departure to the judges who have condemned me.

Fr�ends, who would have acqu�tted me, I would l�ke also to talk
w�th you about the th�ng wh�ch has come to pass, wh�le the
mag�strates are busy, and before I go to the place at wh�ch I must
d�e. Stay then a l�ttle, for we may as well talk w�th one another wh�le
there �s t�me. You are my fr�ends, and I should l�ke to show you the
mean�ng of th�s event wh�ch has happened to me. O my judges—for
you I may truly call judges—I should l�ke to tell you of a wonderful
c�rcumstance. H�therto the d�v�ne faculty of wh�ch the �nternal oracle
�s the source has constantly been �n the hab�t of oppos�ng me even
about tr�fles, �f I was go�ng to make a sl�p or error �n any matter; and
now as you see there has come upon me that wh�ch may be thought,
and �s generally bel�eved to be, the last and worst ev�l. But the oracle
made no s�gn of oppos�t�on, e�ther when I was leav�ng my house �n
the morn�ng, or when I was on my way to the court, or wh�le I was
speak�ng, at anyth�ng wh�ch I was go�ng to say; and yet I have often
been stopped �n the m�ddle of a speech, but now �n noth�ng I e�ther
sa�d or d�d touch�ng the matter �n hand has the oracle opposed me.
What do I take to be the explanat�on of th�s s�lence? I w�ll tell you. It



�s an �nt�mat�on that what has happened to me �s a good, and that
those of us who th�nk that death �s an ev�l are �n error. For the
customary s�gn would surely have opposed me had I been go�ng to
ev�l and not to good.

Let us reflect �n another way, and we shall see that there �s great
reason to hope that death �s a good; for one of two th�ngs—e�ther
death �s a state of noth�ngness and utter unconsc�ousness, or, as
men say, there �s a change and m�grat�on of the soul from th�s world
to another. Now �f you suppose that there �s no consc�ousness, but a
sleep l�ke the sleep of h�m who �s und�sturbed even by dreams,
death w�ll be an unspeakable ga�n. For �f a person were to select the
n�ght �n wh�ch h�s sleep was und�sturbed even by dreams, and were
to compare w�th th�s the other days and n�ghts of h�s l�fe, and then
were to tell us how many days and n�ghts he had passed �n the
course of h�s l�fe better and more pleasantly than th�s one, I th�nk that
any man, I w�ll not say a pr�vate man, but even the great k�ng w�ll not
f�nd many such days or n�ghts, when compared w�th the others. Now
�f death be of such a nature, I say that to d�e �s ga�n; for etern�ty �s
then only a s�ngle n�ght. But �f death �s the journey to another place,
and there, as men say, all the dead ab�de, what good, O my fr�ends
and judges, can be greater than th�s? If �ndeed when the p�lgr�m
arr�ves �n the world below, he �s del�vered from the professors of
just�ce �n th�s world, and f�nds the true judges who are sa�d to g�ve
judgment there, M�nos and Rhadamanthus and Aeacus and
Tr�ptolemus, and other sons of God who were r�ghteous �n the�r own
l�fe, that p�lgr�mage w�ll be worth mak�ng. What would not a man g�ve
�f he m�ght converse w�th Orpheus and Musaeus and Hes�od and
Homer? Nay, �f th�s be true, let me d�e aga�n and aga�n. I myself, too,
shall have a wonderful �nterest �n there meet�ng and convers�ng w�th
Palamedes, and Ajax the son of Telamon, and any other anc�ent
hero who has suffered death through an unjust judgment; and there
w�ll be no small pleasure, as I th�nk, �n compar�ng my own suffer�ngs
w�th the�rs. Above all, I shall then be able to cont�nue my search �nto
true and false knowledge; as �n th�s world, so also �n the next; and I
shall f�nd out who �s w�se, and who pretends to be w�se, and �s not.
What would not a man g�ve, O judges, to be able to exam�ne the
leader of the great Trojan exped�t�on; or Odysseus or S�syphus, or



numberless others, men and women too! What �nf�n�te del�ght would
there be �n convers�ng w�th them and ask�ng them quest�ons! In
another world they do not put a man to death for ask�ng quest�ons:
assuredly not. For bes�des be�ng happ�er than we are, they w�ll be
�mmortal, �f what �s sa�d �s true.

Wherefore, O judges, be of good cheer about death, and know of
a certa�nty, that no ev�l can happen to a good man, e�ther �n l�fe or
after death. He and h�s are not neglected by the gods; nor has my
own approach�ng end happened by mere chance. But I see clearly
that the t�me had arr�ved when �t was better for me to d�e and be
released from trouble; wherefore the oracle gave no s�gn. For wh�ch
reason, also, I am not angry w�th my condemners, or w�th my
accusers; they have done me no harm, although they d�d not mean
to do me any good; and for th�s I may gently blame them.

St�ll I have a favour to ask of them. When my sons are grown up, I
would ask you, O my fr�ends, to pun�sh them; and I would have you
trouble them, as I have troubled you, �f they seem to care about
r�ches, or anyth�ng, more than about v�rtue; or �f they pretend to be
someth�ng when they are really noth�ng,—then reprove them, as I
have reproved you, for not car�ng about that for wh�ch they ought to
care, and th�nk�ng that they are someth�ng when they are really
noth�ng. And �f you do th�s, both I and my sons w�ll have rece�ved
just�ce at your hands.

The hour of departure has arr�ved, and we go our ways—I to d�e,
and you to l�ve. Wh�ch �s better God only knows.
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