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[Not�ce to the Reader.]

(Th�s not�ce to the reader was wr�tten by the ed�tors of the Opera
Postuma �n 1677. Taken from Curley, Note 3, at end)

*Th�s Treat�se on the Emendat�on of the Intellect etc., wh�ch we g�ve
you here, k�nd reader, �n �ts unf�n�shed [that �s, defect�ve] state, was wr�tten
by the author many years ago now. He always �ntended to f�n�sh �t. But
h�ndered by other occupat�ons, and f�nally snatched away by death, he was
unable to br�ng �t to the des�red conclus�on. But s�nce �t conta�ns many
excellent and useful th�ngs, wh�ch--we have no doubt--w�ll be of great
benef�t to anyone s�ncerely seek�ng the truth, we d�d not w�sh to depr�ve
you of them. And so that you would be aware of, and f�nd less d�ff�cult to
excuse, the many th�ngs that are st�ll obscure, rough, and unpol�shed, we
w�shed to warn you of them. Farewell.*



[1] (1) After exper�ence had taught me that all the usual surround�ngs of
soc�al l�fe are va�n and fut�le; see�ng that none of the objects of my fears
conta�ned �n themselves anyth�ng e�ther good or bad, except �n so far as the
m�nd �s affected by them, I f�nally resolved to �nqu�re whether there m�ght
be some real good hav�ng power to commun�cate �tself, wh�ch would affect
the m�nd s�ngly, to the exclus�on of all else: whether, �n fact, there m�ght be
anyth�ng of wh�ch the d�scovery and atta�nment would enable me to enjoy
cont�nuous, supreme, and unend�ng happ�ness.

[2] (1) I say "I f�nally resolved," for at f�rst s�ght �t seemed unw�se
w�ll�ngly to lose hold on what was sure for the sake of someth�ng then
uncerta�n. (2) I could see the benef�ts wh�ch are acqu�red through fame and
r�ches, and that I should be obl�ged to abandon the quest of such objects, �f I
ser�ously devoted myself to the search for someth�ng d�fferent and new. (3)
I perce�ved that �f true happ�ness chanced to be placed �n the former I
should necessar�ly m�ss �t; wh�le �f, on the other hand, �t were not so placed,
and I gave them my whole attent�on, I should equally fa�l.

[3] (1) I therefore debated whether �t would not be poss�ble to arr�ve at
the new pr�nc�ple, or at any rate at a certa�nty concern�ng �ts ex�stence,
w�thout chang�ng the conduct and usual plan of my l�fe; w�th th�s end �n
v�ew I made many efforts, �n va�n. (2) For the ord�nary surround�ngs of l�fe
wh�ch are esteemed by men (as the�r act�ons test�fy) to be the h�ghest good,
may be classed under the three heads--R�ches, Fame, and the Pleasures of
Sense: w�th these three the m�nd �s so absorbed that �t has l�ttle power to
reflect on any d�fferent good.

[4] (1) By sensual pleasure the m�nd �s enthralled to the extent of
qu�escence, as �f the supreme good were actually atta�ned, so that �t �s qu�te
�ncapable of th�nk�ng of any other object; when such pleasure has been
grat�f�ed �t �s followed by extreme melancholy, whereby the m�nd, though
not enthralled, �s d�sturbed and dulled. (2) The pursu�t of honors and r�ches
�s l�kew�se very absorb�ng, espec�ally �f such objects be sought s�mply for



the�r own sake, [a] �nasmuch as they are then supposed to const�tute the
h�ghest good.

[5] (1) In the case of fame the m�nd �s st�ll more absorbed, for fame �s
conce�ved as always good for �ts own sake, and as the ult�mate end to wh�ch
all act�ons are d�rected. (2) Further, the atta�nment of r�ches and fame �s not
followed as �n the case of sensual pleasures by repentance, but, the more we
acqu�re, the greater �s our del�ght, and, consequently, the more are we
�nc�ted to �ncrease both the one and the other; on the other hand, �f our
hopes happen to be frustrated we are plunged �nto the deepest sadness. (3)
Fame has the further drawback that �t compels �ts votar�es to order the�r
l�ves accord�ng to the op�n�ons of the�r fellow-men, shunn�ng what they
usually shun, and seek�ng what they usually seek.

[6] (1) When I saw that all these ord�nary objects of des�re would be
obstacles �n the way of a search for someth�ng d�fferent and new--nay, that
they were so opposed thereto, that e�ther they or �t would have to be
abandoned, I was forced to �nqu�re wh�ch would prove the most useful to
me: for, as I say, I seemed to be w�ll�ngly los�ng hold on a sure good for the
sake of someth�ng uncerta�n. (6:2) However, after I had reflected on the
matter, I came �n the f�rst place to the conclus�on that by abandon�ng the
ord�nary objects of pursu�t, and betak�ng myself to a new quest, I should be
leav�ng a good, uncerta�n by reason of �ts own nature, as may be gathered
from what has been sa�d, for the sake of a good not uncerta�n �n �ts nature
(for I sought for a f�xed good), but only �n the poss�b�l�ty of �ts atta�nment.

[7] (1) Further reflect�on conv�nced me that �f I could really get to the
root of the matter I should be leav�ng certa�n ev�ls for a certa�n good. (2) I
thus perce�ved that I was �n a state of great per�l, and I compelled myself to
seek w�th all my strength for a remedy, however uncerta�n �t m�ght be; as a
s�ck man struggl�ng w�th a deadly d�sease, when he sees that death w�ll
surely be upon h�m unless a remedy be found, �s compelled to seek a
remedy w�th all h�s strength, �nasmuch as h�s whole hope l�es there�n. (7:3)
All the objects pursued by the mult�tude not only br�ng no remedy that
tends to preserve our be�ng, but even act as h�ndrances, caus�ng the death
not seldom of those who possess them, [b] and always of those who are
possessed by them.



[8] (1) There are many examples of men who have suffered persecut�on
even to death for the sake of the�r r�ches, and of men who �n pursu�t of
wealth have exposed themselves to so many dangers, that they have pa�d
away the�r l�fe as a penalty for the�r folly. (2) Examples are no less
numerous of men, who have endured the utmost wretchedness for the sake
of ga�n�ng or preserv�ng the�r reputat�on. (3) Lastly, are �nnumerable cases
of men, who have hastened the�r death through over-�ndulgence �n sensual
pleasure.

[9] (1) All these ev�ls seem to have ar�sen from the fact, that happ�ness
or unhapp�ness �s made wholly dependent on the qual�ty of the object wh�ch
we love. (2) When a th�ng �s not loved, no quarrels w�ll ar�se concern�ng �t--
no sadness w�ll be felt �f �t per�shes--no envy �f �t �s possessed by another--
no fear, no hatred, �n short no d�sturbances of the m�nd. (3) All these ar�se
from the love of what �s per�shable, such as the objects already ment�oned.

[10] (1) But love towards a th�ng eternal and �nf�n�te feeds the m�nd
wholly w�th joy, and �s �tself unm�ngled w�th any sadness, wherefore �t �s
greatly to be des�red and sought for w�th all our strength. (2) Yet �t was not
at random that I used the words, "If I could go to the root of the matter," for,
though what I have urged was perfectly clear to my m�nd, I could not
forthw�th lay as�de all love of r�ches, sensual enjoyment, and fame.

[11] (1) One th�ng was ev�dent, namely, that wh�le my m�nd was
employed w�th these thoughts �t turned away from �ts former objects of
des�re, and ser�ously cons�dered the search for a new pr�nc�ple; th�s state of
th�ngs was a great comfort to me, for I perce�ved that the ev�ls were not
such as to res�st all remed�es. (11:2) Although these �ntervals were at f�rst
rare, and of very short durat�on, yet afterwards, as the true good became
more and more d�scern�ble to me, they became more frequent and more
last�ng; espec�ally after I had recogn�zed that the acqu�s�t�on of wealth,
sensual pleasure, or fame, �s only a h�ndrance, so long as they are sought as
ends not as means; �f they be sought as means, they w�ll be under restra�nt,
and, far from be�ng h�ndrances, w�ll further not a l�ttle the end for wh�ch
they are sought, as I w�ll show �n due t�me.

[12] (1) I w�ll here only br�efly state what I mean by true good, and also
what �s the nature of the h�ghest good. (2) In order that th�s may be r�ghtly



understood, we must bear �n m�nd that the terms good and ev�l are only
appl�ed relat�vely, so that the same th�ng may be called both good and bad
accord�ng to the relat�ons �n v�ew, �n the same way as �t may be called
perfect or �mperfect. (3) Noth�ng regarded �n �ts own nature can be called
perfect or �mperfect; espec�ally when we are aware that all th�ngs wh�ch
come to pass, come to pass accord�ng to the eternal order and f�xed laws of
nature.

[13] (1) However, human weakness cannot atta�n to th�s order �n �ts own
thoughts, but meanwh�le man conce�ves a human character much more
stable than h�s own, and sees that there �s no reason why he should not
h�mself acqu�re such a character. (2) Thus he �s led to seek for means wh�ch
w�ll br�ng h�m to th�s p�tch of perfect�on, and calls everyth�ng wh�ch w�ll
serve as such means a true good. (13:3) The ch�ef good �s that he should
arr�ve, together w�th other �nd�v�duals �f poss�ble, at the possess�on of the
aforesa�d character. (4) What that character �s we shall show �n due t�me,
namely, that �t �s the knowledge of the un�on ex�st�ng be�ng the m�nd and
the whole of nature. [c]

[14] (1) Th�s, then, �s the end for wh�ch I str�ve, to atta�n to such a
character myself, and to endeavor that many should atta�n to �t w�th me. (2)
In other words, �t �s part of my happ�ness to lend a help�ng hand, that many
others may understand even as I do, so that the�r understand�ng and des�re
may ent�rely agree w�th my own. (3) In order to br�ng th�s about, �t �s
necessary to understand as much of nature as w�ll enable us to atta�n to the
aforesa�d character, and also to form a soc�al order such as �s most
conduc�ve to the atta�nment of th�s character by the greatest number w�th
the least d�ff�culty and danger.

[15] (1) We must seek the ass�stance of Moral Ph�losophy [d] and the
Theory of Educat�on; further, as health �s no �ns�gn�f�cant means for
atta�n�ng our end, we must also �nclude the whole sc�ence of Med�c�ne, and,
as many d�ff�cult th�ngs are by contr�vance rendered easy, and we can �n th�s
way ga�n much t�me and conven�ence, the sc�ence of Mechan�cs must �n no
way be desp�sed.

[16] (1) But before all th�ngs, a means must be dev�sed for �mprov�ng the
understand�ng and pur�fy�ng �t, as far as may be at the outset, so that �t may



apprehend th�ngs w�thout error, and �n the best poss�ble way. (2) Thus �t �s
apparent to everyone that I w�sh to d�rect all sc�ence to one end [e] and a�m,
so that we may atta�n to the supreme human perfect�on wh�ch we have
named; and, therefore, whatsoever �n the sc�ences does not serve to promote
our object w�ll have to be rejected as useless. (3) To sum up the matter �n a
word, all our act�ons and thoughts must be d�rected to th�s one end.

[17] (1) Yet, as �t �s necessary that wh�le we are endeavor�ng to atta�n our
purpose, and br�ng the understand�ng �nto the r�ght path we should carry on
our l�fe, we are compelled f�rst of all to lay down certa�n rules of l�fe as
prov�s�onally good, to w�t the follow�ng:--

I. (2) To speak �n a manner �ntell�g�ble to the mult�tude, and to comply
w�th every general custom that does not h�nder the atta�nment of our
purpose. (3) For we can ga�n from the mult�tude no small
advantages, prov�ded that we str�ve to accommodate ourselves to �ts
understand�ng as far as poss�ble: moreover, we shall �n th�s way ga�n
a fr�endly aud�ence for the recept�on of the truth.

II. (17:4) To �ndulge ourselves w�th pleasures only �n so far as they are
necessary for preserv�ng health.

III. (5) Lastly, to endeavor to obta�n only suff�c�ent money or other
commod�t�es to enable us to preserve our l�fe and health, and to
follow such general customs as are cons�stent w�th our purpose.

[18] (1) Hav�ng la�d down these prel�m�nary rules, I w�ll betake myself
to the f�rst and most �mportant task, namely, the amendment of the
understand�ng, and the render�ng �t capable of understand�ng th�ngs �n the
manner necessary for atta�n�ng our end. (2) In order to br�ng th�s about, the
natural order demands that I should here recap�tulate all the modes of
percept�on, wh�ch I have h�therto employed for aff�rm�ng or deny�ng
anyth�ng w�th certa�nty, so that I may choose the best, and at the same t�me
beg�n to know my own powers and the nature wh�ch I w�sh to perfect.

[19] (1) Reflect�on shows that all modes of percept�on or knowledge
may be reduced to four:--



I. (2) Percept�on ar�s�ng from hearsay or from some s�gn wh�ch
everyone may name as he please.

II. (3) Percept�on ar�s�ng from mere exper�ence--that �s, form
exper�ence not yet class�f�ed by the �ntellect, and only so called
because the g�ven event has happened to take place, and we have no
contrad�ctory fact to set aga�nst �t, so that �t therefore rema�ns
unassa�led �n our m�nds.

III. (19:4) Percept�on ar�s�ng when the essence of one th�ng �s �nferred
from another th�ng, but not adequately; th�s comes when [f] from
some effect we gather �ts cause, or when �t �s �nferred from some
general propos�t�on that some property �s always present.

IV. (5) Lastly, there �s the percept�on ar�s�ng when a th�ng �s perce�ved
solely through �ts essence, or through the knowledge of �ts
prox�mate cause.

[20] (1) All these k�nds of percept�on I w�ll �llustrate by examples. (2)
By hearsay I know the day of my b�rth, my parentage, and other matters
about wh�ch I have never felt any doubt. (3) By mere exper�ence I know
that I shall d�e, for th�s I can aff�rm from hav�ng seen that others l�ke myself
have d�ed, though all d�d not l�ve for the same per�od, or d�e by the same
d�sease. (4) I know by mere exper�ence that o�l has the property of feed�ng
f�re, and water of ext�ngu�sh�ng �t. (5) In the same way I know that a dog �s
a bark�ng an�mal, man a rat�onal an�mal, and �n fact nearly all the pract�cal
knowledge of l�fe.

[21] (1) We deduce one th�ng from another as follows: when we clearly
perce�ve that we feel a certa�n body and no other, we thence clearly �nfer
that the m�nd �s un�ted [g] to the body, and that the�r un�on �s the cause of
the g�ven sensat�on; but we cannot thence absolutely understand [h] the
nature of the sensat�on and the un�on. (2) Or, after I have become
acqua�nted w�th the nature of v�s�on, and know that �t has the property of
mak�ng one and the same th�ng appear smaller when far off than when near,
I can �nfer that the sun �s larger than �t appears, and can draw other
conclus�ons of the same k�nd.



[22] (1) Lastly, a th�ng may be perce�ved solely through �ts essence;
when, from the fact of know�ng someth�ng, I know what �t �s to know that
th�ng, or when, from know�ng the essence of the m�nd, I know that �t �s
un�ted to the body. (2) By the same k�nd of knowledge we know that two
and three make f�ve, or that two l�nes each parallel to a th�rd, are parallel to
one another, &c. (3) The th�ngs wh�ch I have been able to know by th�s k�nd
of knowledge are as yet very few.

[23] (1) In order that the whole matter may be put �n a clearer l�ght, I
w�ll make use of a s�ngle �llustrat�on as follows. (2) Three numbers are
g�ven--�t �s requ�red to f�nd a fourth, wh�ch shall be to the th�rd as the
second �s to the f�rst. (23:3) Tradesmen w�ll at once tell us that they know
what �s requ�red to f�nd the fourth number, for they have not yet forgotten
the rule wh�ch was g�ven to them arb�trar�ly w�thout proof by the�r masters;
others construct a un�versal ax�om from the�r exper�ence w�th s�mple
numbers, where the fourth number �s self-ev�dent, as �n the case of 2, 4, 3,
6; here �t �s ev�dent that �f the second number be mult�pl�ed by the th�rd, and
the product d�v�ded by the f�rst, the quot�ent �s 6; when they see that by th�s
process the number �s produced wh�ch they knew beforehand to be the
proport�onal, they �nfer that the process always holds good for f�nd�ng a
fourth number proport�onal.

[24] (1) Mathemat�c�ans, however, know by the proof of the n�neteenth
propos�t�on of the seventh book of Eucl�d, what numbers are proport�onals,
namely, from the nature and property of proport�on �t follows that the
product of the f�rst and fourth w�ll be equal to the product of the second and
th�rd: st�ll they do not see the adequate proport�onal�ty of the g�ven
numbers, or, �f they do see �t, they see �t not by v�rtue of Eucl�d's
propos�t�on, but �ntu�t�vely, w�thout go�ng through any process.

[25] (1) In order that from these modes of percept�on the best may be
selected, �t �s well that we should br�efly enumerate the means necessary for
atta�n�ng our end.

I. (2) To have an exact knowledge of our nature wh�ch we des�re to
perfect, and to know as much as �s needful of nature �n general.



II. To collect �n th�s way the d�fferences, the agreements, and the
oppos�t�ons of th�ngs.

III. To learn thus exactly how far they can or cannot be mod�f�ed.

IV. To compare th�s result w�th the nature and power of man. (4) We
shall thus d�scern the h�ghest degree of perfect�on to wh�ch man �s
capable of atta�n�ng.

[26] (1) We shall then be �n a pos�t�on to see wh�ch mode of percept�on
we ought to choose. (2) As to the f�rst mode, �t �s ev�dent that from hearsay
our knowledge must always be uncerta�n, and, moreover, can g�ve us no
�ns�ght �nto the essence of a th�ng, as �s man�fest �n our �llustrat�on; now one
can only arr�ve at knowledge of a th�ng through knowledge of �ts essence,
as w�ll hereafter appear. (3) We may, therefore clearly conclude that the
certa�nty ar�s�ng from hearsay cannot be sc�ent�f�c �n �ts character. (4) For
s�mple hearsay cannot affect anyone whose understand�ng does not, so to
speak, meet �t half way.

[27] (1) The second mode of percept�on [�] cannot be sa�d to g�ve us the
�dea of the proport�on of wh�ch we are �n search. (2) Moreover �ts results
are very uncerta�n and �ndef�n�te, for we shall never d�scover anyth�ng �n
natural phenomena by �ts means, except acc�dental propert�es, wh�ch are
never clearly understood, unless the essence of the th�ngs �n quest�on be
known f�rst. (3) Wherefore th�s mode also must be rejected.

[28] (1) Of the th�rd mode of percept�on we may say �n a manner that �t
g�ves us the �dea of the th�ng sought, and that �t us to draw conclus�ons
w�thout r�sk of error; yet �t �s not by �tself suff�c�ent to put us �n possess�on
of the perfect�on we a�m at.

[29] (1) The fourth mode alone apprehends the adequate essence of a
th�ng w�thout danger of error. (2) Th�s mode, therefore, must be the one
wh�ch we ch�efly employ. (3) How, then, should we ava�l ourselves of �t so
as to ga�n the fourth k�nd of knowledge w�th the least delay concern�ng
th�ngs prev�ously unknown? (4) I w�ll proceed to expla�n.



[30] (1) Now that we know what k�nd of knowledge �s necessary for us,
we must �nd�cate the way and the method whereby we may ga�n the sa�d
knowledge concern�ng the th�ngs needful to be known. (2) In order to
accompl�sh th�s, we must f�rst take care not to comm�t ourselves to a search,
go�ng back to �nf�n�ty--that �s, �n order to d�scover the best method of
f�nd�ng truth, there �s no need of another method to d�scover such method;
nor of a th�rd method for d�scover�ng the second, and so on to �nf�n�ty. (3)
By such proceed�ngs, we should never arr�ve at the knowledge of the truth,
or, �ndeed, at any knowledge at all. (30:4) The matter stands on the same
foot�ng as the mak�ng of mater�al tools, wh�ch m�ght be argued about �n a
s�m�lar way. (5) For, �n order to work �ron, a hammer �s needed, and the
hammer cannot be forthcom�ng unless �t has been made; but, �n order to
make �t, there was need of another hammer and other tools, and so on to
�nf�n�ty. (6) We m�ght thus va�nly endeavor to prove that men have no
power of work�ng �ron.

[31] (1) But as men at f�rst made use of the �nstruments suppl�ed by
nature to accompl�sh very easy p�eces of workmansh�p, labor�ously and
�mperfectly, and then, when these were f�n�shed, wrought other th�ngs more
d�ff�cult w�th less labour and greater perfect�on; and so gradually mounted
from the s�mplest operat�ons to the mak�ng of tools, and from the mak�ng of
tools to the mak�ng of more complex tools, and fresh feats of workmansh�p,
t�ll they arr�ved at mak�ng, compl�cated mechan�sms wh�ch they now
possess. (31:2) So, �n l�ke manner, the �ntellect, by �ts nat�ve strength, [k],
makes for �tself �ntellectual �nstruments, whereby �t acqu�res strength for
perform�ng other �ntellectual operat�ons, [l], and from these operat�ons
aga�n fresh �nstruments, or the power of push�ng �ts �nvest�gat�ons further,
and thus gradually proceeds t�ll �t reaches the summ�t of w�sdom.

[32] (1) That th�s �s the path pursued by the understand�ng may be
read�ly seen, when we understand the nature of the method for f�nd�ng out
the truth, and of the natural �nstruments so necessary complex �nstruments,
and for the progress of �nvest�gat�on. I thus proceed w�th my demonstrat�on.

[33] (1) A true �dea, [m], (for we possess a true �dea) �s someth�ng
d�fferent from �ts correlate (�deatum); thus a c�rcle �s d�fferent from the �dea
of a c�rcle. (2) The �dea of a c�rcle �s not someth�ng hav�ng a c�rcumference



and a center, as a c�rcle has; nor �s the �dea of a body that body �tself. (3)
Now, as �t �s someth�ng d�fferent from �ts correlate, �t �s capable of be�ng
understood through �tself; �n other words, the �dea, �n so far as �ts actual
essence (essent�a formal�s) �s concerned, may be the subject of another
subject�ve essence (essent�a object�va). [33note1] (4) And, aga�n, th�s
second subject�ve essence w�ll, regarded �n �tself, be someth�ng real,
capable of be�ng understood; and so on, �ndef�n�tely.

[34] (1) For �nstance, the man Peter �s someth�ng real; the true �dea of
Peter �s the real�ty of Peter represented subject�vely, and �s �n �tself
someth�ng real, and qu�te d�st�nct from the actual Peter. (2) Now, as th�s true
�dea of Peter �s �n �tself someth�ng real, and has �ts own �nd�v�dual
ex�stence, �t w�ll also be capable of be�ng understood--that �s, of be�ng the
subject of another �dea, wh�ch w�ll conta�n by representat�on (object�ve) all
that the �dea of Peter conta�ns actually (formal�ter). (3) And, aga�n, th�s �dea
of the �dea of Peter has �ts own �nd�v�dual�ty, wh�ch may become the subject
of yet another �dea; and so on, �ndef�n�tely. (4) Th�s everyone may make
tr�al of for h�mself, by reflect�ng that he knows what Peter �s, and also
knows that he knows, and further knows that he knows that he knows, &c.
(34:5) Hence �t �s pla�n that, �n order to understand the actual Peter, �t �s not
necessary f�rst to understand the �dea of Peter, and st�ll less the �dea of the
�dea of Peter. (6) Th�s �s the same as say�ng that, �n order to know, there �s
no need to know that we know, much less to know that we know that we
know. (7) Th�s �s no more necessary than to know the nature of a c�rcle
before know�ng the nature of a tr�angle. [n]. (8) But, w�th these �deas, the
contrary �s the case: for, �n order to know that I know, I must f�rst know.

[35] (1) Hence �t �s clear that certa�nty �s noth�ng else than the subject�ve
essence of a th�ng: �n other words, the mode �n wh�ch we perce�ve an actual
real�ty �s certa�nty. (2) Further, �t �s also ev�dent that, for the cert�tude of
truth, no further s�gn �s necessary beyond the possess�on of a true �dea: for,
as I have shown, �t �s not necessary to know that we know that we know. (3)
Hence, aga�n, �t �s clear that no one can know the nature of the h�ghest
certa�nty, unless he possesses an adequate �dea, or the subject�ve essence of
a th�ng: certa�nty �s �dent�cal w�th such subject�ve essence.



[36] (1) Thus, as the truth needs no s�gn--�t be�ng to possess the
subject�ve essence of th�ngs, or, �n other words, the �deas of them, �n order
that all doubts may be removed--�t follows that the true method does not
cons�st �n seek�ng for the s�gns of truth after the acqu�s�t�on of the �dea, but
that the true method teaches us the order �n wh�ch we should seek for truth
�tself, [o] or the subject�ve essences of th�ngs, or �deas, for all these
express�ons are synonymous.

[37] (1) Aga�n, method must necessar�ly be concerned w�th reason�ng or
understand�ng--I mean, method �s not �dent�cal w�th reason�ng �n the search
for causes, st�ll less �s �t the comprehens�on of the causes of th�ngs: �t �s the
d�scernment of a true �dea, by d�st�ngu�sh�ng �t from other percept�ons, and
by �nvest�gat�ng �ts nature, �n order that we may so tra�n our m�nd that �t
may, by a g�ven standard, comprehend whatsoever �s �ntell�g�ble, by lay�ng
down certa�n rules as a�ds, and by avo�d�ng useless mental exert�on.

[38] (1) Whence we may gather that method �s noth�ng else than
reflect�ve knowledge, or the �dea of an �dea; and that as there can be no �dea
of an �dea--unless an �dea ex�sts prev�ously,--there can be no method
w�thout a pre-ex�stent �dea. (2) Therefore, that w�ll be a good method wh�ch
shows us how the m�nd should be d�rected, accord�ng to the standard of the
g�ven true �dea.

(38:3) Aga�n, see�ng that the rat�o ex�st�ng between two �deas the same
as the rat�o between the actual real�t�es correspond�ng to those �deas, �t
follows that the reflect�ve knowledge wh�ch has for �ts object the most
perfect be�ng �s more excellent than reflect�ve knowledge concern�ng other
objects--�n other words, that method w�ll be most perfect wh�ch affords the
standard of the g�ven �dea of the most perfect be�ng whereby we may d�rect
our m�nd.

[39] (1) We thus eas�ly understand how, �n proport�on as �t acqu�res new
�deas, the m�nd s�multaneously acqu�res fresh �nstruments for pursu�ng �ts
�nqu�r�es further. (2) For we may gather from what has been sa�d, that a true
�dea must necessar�ly f�rst of all ex�st �n us as a natural �nstrument; and that
when th�s �dea �s apprehended by the m�nd, �t enables us to understand the
d�fference ex�st�ng between �tself and all other percept�ons. (3) In th�s, one
part of the method cons�sts.



(39:4) Now �t �s clear that the m�nd apprehends �tself better �n proport�on
as �t understands a greater number of natural objects; �t follows, therefore,
that th�s port�on of the method w�ll be more perfect �n proport�on as the
m�nd atta�ns to the comprehens�on of a greater number of objects, and that
�t w�ll be absolutely perfect when the m�nd ga�ns a knowledge of the
absolutely perfect be�ng, or becomes consc�ous thereof.

[40] (1) Aga�n, the more th�ngs the m�nd knows, the better does �t
understand �ts own strength and the order of nature; by �ncreased self-
knowledge, �t can d�rect �tself more eas�ly, and lay down rules for �ts own
gu�dance; and, by �ncreased knowledge of nature, �t can more eas�ly avo�d
what �s useless. (2) And th�s �s the sum total of method, as we have already
stated.

[41] (1) We may add that the �dea �n the world of thought �s �n the same
case as �ts correlate �n the world of real�ty. (2) If, therefore, there be
anyth�ng �n nature wh�ch �s w�thout connect�on w�th any other th�ng, and �f
we ass�gn to �t a subject�ve essence, wh�ch would �n every way correspond
to the object�ve real�ty, the subject�ve essence would have no connect�on,
[p] w�th any other �deas--�n other words, we could not draw any conclus�ons
w�th regard to �t. (41:3) On the other hand, those th�ngs wh�ch are
connected w�th others--as all th�ngs that ex�st �n nature--w�ll be understood
by the m�nd, and the�r subject�ve essences w�ll ma�nta�n the same mutual
relat�ons as the�r object�ve real�t�es--that �s to say, we shall �nfer from these
�deas other �deas, wh�ch w�ll �n turn be connected w�th others, and thus our
�nstruments for proceed�ng w�th our �nvest�gat�on w�ll �ncrease. (4) Th�s �s
what we were endeavor�ng to prove.

[42] (1) Further, from what has just been sa�d--namely, that an �dea must,
�n all respects, correspond to �ts correlate �n the world of real�ty,--�t �s
ev�dent that, �n order to reproduce �n every respect the fa�thful �mage of
nature, our m�nd must deduce all �ts �deas from the �dea wh�ch represents
the or�g�n and source of the whole of nature, so that �t may �tself become the
source of other �deas.

[43] (1) It may, perhaps, provoke aston�shment that, after hav�ng sa�d
that the good method �s that wh�ch teaches us to d�rect our m�nd accord�ng
to the standard of the g�ven true �dea, we should prove our po�nt by



reason�ng, wh�ch would seem to �nd�cate that �t �s not self-ev�dent. (2) We
may, therefore, be quest�oned as to the val�d�ty of our reason�ng. (3) If our
reason�ng be sound, we must take as a start�ng-po�nt a true �dea. (4) Now, to
be certa�n that our start�ng-po�nt �s really a true �dea, we need proof. (5)
Th�s f�rst course of reason�ng must be supported by a second, the second by
a th�rd, and so on to �nf�n�ty.

[44] (1) To th�s I make answer that, �f by some happy chance anyone had
adopted th�s method �n h�s �nvest�gat�ons of nature--that �s, �f he had
acqu�red new �deas �n the proper order, accord�ng to the standard of the
or�g�nal true �dea, he would never have doubted [q] of the truth of h�s
knowledge, �nasmuch as truth, as we have shown, makes �tself man�fest,
and all th�ngs would flow, as �t were, spontaneously towards h�m. (44:2)
But as th�s never, or rarely, happens, I have been forced so to arrange my
proceed�ngs, that we may acqu�re by reflect�on and forethought what we
cannot acqu�re by chance, and that �t may at the same t�me appear that, for
prov�ng the truth, and for val�d reason�ng, we need no other means than the
truth and val�d reason�ng themselves: for by val�d reason�ng I have
establ�shed val�d reason�ng, and, �n l�ke measure, I seek st�ll to establ�sh �t.

[45] (1) Moreover, th�s �s the order of th�nk�ng adopted by men �n the�r
�nward med�tat�ons. (2) The reasons for �ts rare employment �n
�nvest�gat�ons of nature are to be found �n current m�sconcept�ons, whereof
we shall exam�ne the causes hereafter �n our ph�losophy. (3) Moreover, �t
demands, as we shall show, a keen and accurate d�scernment. (4) Lastly, �t
�s h�ndered by the cond�t�ons of human l�fe, wh�ch are, as we have already
po�nted out, extremely changeable. (5) There are also other obstacles, wh�ch
we w�ll not here �nqu�re �nto.

[46] (1) If anyone asks why I have not at the start�ng-po�nt set forth all
the truths of nature �n the�r due order, �nasmuch as truth �s self-ev�dent, I
reply by warn�ng h�m not to reject as false any paradoxes he may f�nd here,
but to take the trouble to reflect on the cha�n of reason�ng by wh�ch they are
supported; he w�ll then be no longer �n doubt that we have atta�ned to the
truth. (2) Th�s �s why I have as above.

[47] (1) If there yet rema�ns some scept�c, who doubts of our pr�mary
truth, and of all deduct�ons we make, tak�ng such truth as our standard, he



must e�ther be argu�ng �n bad fa�th, or we must confess that there are men �n
complete mental bl�ndness e�ther �nnate or due to m�sconcept�ons--that �s, to
some external �nfluence. (2) Such persons are not consc�ous of themselves.
(3) If they aff�rm or doubt anyth�ng, they know not that they aff�rm or
doubt: they say that they know noth�ng, and they say that they are �gnorant
of the very fact of the�r know�ng noth�ng. (4) Even th�s they do not aff�rm
absolutely, they are afra�d of confess�ng that they ex�st, so long as they
know noth�ng; �n fact, they ought to rema�n dumb, for fear of haply
suppos�ng wh�ch should smack of truth.

[48] (1) Lastly, w�th such persons, one should not speak of sc�ences: for,
�n what relates to l�fe and conduct, they are compelled by necess�ty to
suppose that they ex�st, and seek the�r own advantage, and often aff�rm and
deny, even w�th an oath. (2) If they deny, grant, or ga�nsay, they know not
that they deny, grant, or ga�nsay, so that they ought to be regarded as
automata, utterly devo�d of �ntell�gence.

[49] (1) Let us now return to our propos�t�on. (2) Up to the present, we
have, f�rst, def�ned the end to wh�ch we des�re to d�rect all our thoughts;
secondly, we have determ�ned the mode of percept�on best adapted to a�d us
�n atta�n�ng our perfect�on; th�rdly, we have d�scovered the way wh�ch our
m�nd should take, �n order to make a good beg�nn�ng--namely, that �t should
use every true �dea as a standard �n pursu�ng �ts �nqu�r�es accord�ng to f�xed
rules. (49:3) Now, �n order that �t may thus proceed, our method must
furn�sh us, f�rst, w�th a means of d�st�ngu�sh�ng a true �dea from all other
percept�ons, and enabl�ng the m�nd to avo�d the latter; secondly, w�th rules
for perce�v�ng unknown th�ngs accord�ng to the standard of the true �dea;
th�rdly, w�th an order wh�ch enables us to avo�d useless labor. (49:4) When
we became acqua�nted w�th th�s method, we saw that, fourthly, �t would be
perfect when we had atta�ned to the �dea of the absolutely perfect Be�ng. (5)
Th�s �s an observat�on wh�ch should be made at the outset, �n order that we
may arr�ve at the knowledge of such a be�ng more qu�ckly.

[50] (1) Let us then make a beg�nn�ng w�th the f�rst part of the method,
wh�ch �s, as we have sa�d, to d�st�ngu�sh and separate the true �dea from
other percept�ons, and to keep the m�nd from confus�ng w�th true �deas
those wh�ch are false, f�ct�t�ous, and doubtful. (2) I �ntend to dwell on th�s



po�nt at length, partly to keep a d�st�nct�on so necessary before the reader's
m�nd, and also because there are some who doubt of true �deas, through not
hav�ng attended to the d�st�nct�on between a true percept�on and all others.
(3) Such persons are l�ke men who, wh�le they are awake, doubt not that
they are awake, but afterwards �n a dream, as often happens, th�nk�ng that
they are surely awake, and then f�nd�ng that they were �n error, become
doubtful even of be�ng awake. (4) Th�s state of m�nd ar�ses through neglect
of the d�st�nct�on between sleep�ng and wak�ng.

[51] (1) Meanwh�le, I g�ve warn�ng that I shall not here g�ve essence of
every percept�on, and expla�n �t through �ts prox�mate cause. (2) Such work
l�es �n the prov�nce of ph�losophy. (3) I shall conf�ne myself to what
concerns method--that �s, to the character of f�ct�t�ous, false and doubtful
percept�ons, and the means of free�ng ourselves therefrom. (4) Let us then
f�rst �nqu�re �nto the nature of a f�ct�t�ous �dea.

[52] (1) Every percept�on has for �ts object e�ther a th�ng cons�dered as
ex�st�ng, or solely the essence of a th�ng. (2) Now "f�ct�on" �s ch�efly
occup�ed w�th th�ngs cons�dered as ex�st�ng. (3) I w�ll, therefore, cons�der
these f�rst--I mean cases where only the ex�stence of an object �s fe�gned,
and the th�ng thus fe�gned �s understood, or assumed to be understood. (4)
For �nstance, I fe�gn that Peter, whom I know to have gone home, �s gone to
see me, [r] or someth�ng of that k�nd. (5) W�th what �s such an �dea
concerned? (6) It �s concerned w�th th�ngs poss�ble, and not w�th th�ngs
necessary or �mposs�ble.

[53] (1) I call a th�ng �mposs�ble when �ts ex�stence would �mply a
contrad�ct�on; necessary, when �ts non-ex�stence would �mply a
contrad�ct�on; poss�ble, when ne�ther �ts ex�stence nor �ts non-ex�stence
�mply a contrad�ct�on, but when the necess�ty or �mposs�b�l�ty of �ts nature
depends on causes unknown to us, wh�le we fe�gn that �t ex�sts. (2) If the
necess�ty or �mposs�b�l�ty of �ts ex�stence depend�ng on external causes
were known to us, we could not form any f�ct�t�ous hypotheses about �t;

[54] (1) Whence �t follows that �f there be a God, or omn�sc�ent Be�ng,
such an one cannot form f�ct�t�ous hypotheses. (2) For, as regards ourselves,
when I know that I ex�st, [s] I cannot hypothes�ze that I ex�st or do not ex�st,
any more than I can hypothes�ze an elephant that can go through the eye of



a needle; nor when I know the nature of God, can I hypothes�ze that He or
does not ex�st. [t] (54:3) The same th�ng must be sa�d of the Ch�maera,
whereof the nature �mpl�es a contrad�ct�on. (4) From these cons�derat�ons, �t
�s pla�n, as I have already stated, that f�ct�on cannot be concerned w�th
eternal truths. [u]

[55] (1) But before proceed�ng further, I must remark, �n pass�ng, that the
d�fference between the essence of one th�ng and the essence of another
th�ng �s the same as that wh�ch ex�sts between the real�ty or ex�stence of one
th�ng and the real�ty or ex�stence of another; therefore, �f we w�shed to
conce�ve the ex�stence, for example, of Adam, s�mply by means of
ex�stence �n general, �t would be the same as �f, �n order to conce�ve h�s
ex�stence, we went back to the nature of be�ng, so as to def�ne Adam as a
be�ng. (2) Thus, the more ex�stence �s conce�ved generally, the more �s �t
conce�ved confusedly and the more eas�ly can �t be ascr�bed to a g�ven
object. (55:3) Contrar�w�se, the more �t �s conce�ved part�cularly, the more
�s �t understood clearly, and the less l�able �s �t to be ascr�bed, through
negl�gence of Nature's order, to anyth�ng save �ts proper object. (4) Th�s �s
worthy of remark.

[56] (1) We now proceed to cons�der those cases wh�ch are commonly
called f�ct�ons, though we clearly understood that the th�ng �s not as we
�mag�ne �t. (2) For �nstance, I know that the earth �s round, but noth�ng
prevents my tell�ng people that �t �s a hem�sphere, and that �t �s l�ke a half
apple carved �n rel�ef on a d�sh; or, that the sun moves round the earth, and
so on. (56:3) However, exam�nat�on w�ll show us that there �s noth�ng here
�ncons�stent w�th what has been sa�d, prov�ded we f�rst adm�t that we may
have made m�stakes, and be now consc�ous of them; and, further, that we
can hypothes�ze, or at least suppose, that others are under the same m�stake
as ourselves, or can, l�ke us, fall under �t. (4) We can, I repeat, thus
hypothes�ze so long as we see no �mposs�b�l�ty. (56:5) Thus, when I tell
anyone that the earth �s not round, &c., I merely recall the error wh�ch I
perhaps made myself, or wh�ch I m�ght have fallen �nto, and afterwards I
hypothes�ze that the person to whom I tell �t, �s st�ll, or may st�ll fall under
the same m�stake. (6) Th�s I say, I can fe�gn so long as I do not perce�ve any
�mposs�b�l�ty or necess�ty; �f I truly understood e�ther one or the other I



should not be able to fe�gn, and I should be reduced to say�ng that I had
made the attempt.

[57] (1) It rema�ns for us to cons�der hypotheses made �n problems,
wh�ch somet�mes �nvolve �mposs�b�l�t�es. (2) For �nstance, when we say--let
us assume that th�s burn�ng candle �s not burn�ng, or, let us assume that �t
burns �n some �mag�nary space, or where there are no phys�cal objects. (3)
Such assumpt�ons are freely made, though the last �s clearly seen to be
�mposs�ble. (4) But, though th�s be so, there �s no f�ct�on �n the case. (57:5)
For, �n the f�rst case, I have merely recalled to memory, [x] another candle
not burn�ng, or conce�ved the candle before me as w�thout a flame, and then
I understand as apply�ng to the latter, leav�ng �ts flame out of the quest�on,
all that I th�nk of the former. (6) In the second case, I have merely to
abstract my thoughts from the objects surround�ng the candle, for the m�nd
to devote �tself to the contemplat�on of the candle s�ngly looked at �n �tself
only; I can then draw the conclus�on that the candle conta�ns �n �tself no
causes for �ts own destruct�on, so that �f there were no phys�cal objects the
candle, and even the flame, would rema�n unchangeable, and so on. (7)
Thus there �s here no f�ct�on, but, [y] true and bare assert�ons.

[58] (1) Let us now pass on to the f�ct�ons concerned w�th essences only,
or w�th some real�ty or ex�stence s�multaneously. (2) Of these we must
spec�ally observe that �n proport�on as the m�nd's understand�ng �s smaller,
and �ts exper�ence mult�plex, so w�ll �ts power of co�n�ng f�ct�ons be larger,
whereas as �ts understand�ng �ncreases, �ts capac�ty for enterta�n�ng
f�ct�t�ous �deas becomes less. (58:3) For �nstance, �n the same way as we are
unable, wh�le we are th�nk�ng, to fe�gn that we are th�nk�ng or not th�nk�ng,
so, also, when we know the nature of body we cannot �mag�ne an �nf�n�te
fly; or, when we know the nature of the soul, [z] we cannot �mag�ne �t as
square, though anyth�ng may be expressed verbally. (4) But, as we sa�d
above, the less men know of nature the more eas�ly can they co�n f�ct�t�ous
�deas, such as trees speak�ng, men �nstantly changed �nto stones, or �nto
founta�ns, ghosts appear�ng �n m�rrors, someth�ng �ssu�ng from noth�ng,
even gods changed �nto beasts and men and �nf�n�te other absurd�t�es of the
same k�nd.



[59] (1) Some persons th�nk, perhaps, that f�ct�on �s l�m�ted by f�ct�on,
and not by understand�ng; �n other words, after I have formed some
f�ct�t�ous �dea, and have aff�rmed of my own free w�ll that �t ex�sts under a
certa�n form �n nature, I am thereby precluded from th�nk�ng of �t under any
other form. (2) For �nstance, when I have fe�gned (to repeat the�r argument)
that the nature of body �s of a certa�n k�nd, and have of my own free w�ll
des�red to conv�nce myself that �t actually ex�sts under th�s form, I am no
longer able to hypothes�ze that a fly, for example, �s �nf�n�te; so, when I
have hypothes�zed the essence of the soul, I am not able to th�nk of �t as
square, &c.

[60] (1) But these arguments demand further �nqu�ry. (2) F�rst, the�r
upholders must e�ther grant or deny that we can understand anyth�ng. If
they grant �t, then necessar�ly the same must be sa�d of understand�ng, as �s
sa�d of f�ct�on. (3) If they deny �t, let us, who know that we do know
someth�ng, see what they mean. (4) They assert that the soul can be
consc�ous of, and perce�ve �n a var�ety of ways, not �tself nor th�ngs wh�ch
ex�st, but only th�ngs wh�ch are ne�ther �n �tself nor anywhere else, �n other
words, that the soul can, by �ts una�ded power, create sensat�ons or �deas
unconnected w�th th�ngs. (5) In fact, they regard the soul as a sort of god.
(60:6) Further, they assert that we or our soul have such freedom that we
can constra�n ourselves, or our soul, or even our soul's freedom. (7) For,
after �t has formed a f�ct�t�ous �dea, and has g�ven �ts assent thereto, �t
cannot th�nk or fe�gn �t �n any other manner, but �s constra�ned by the f�rst
f�ct�t�ous �dea to keep all �ts other thoughts �n harmony therew�th. (8) Our
opponents are thus dr�ven to adm�t, �n support of the�r f�ct�on, the
absurd�t�es wh�ch I have just enumerated; and wh�ch are not worthy of
rat�onal refutat�on.

[61] (1) Wh�le leav�ng such persons �n the�r error, we w�ll take care to
der�ve from our argument w�th them a truth serv�ceable for our purpose,
namely, [61a] that the m�nd, �n pay�ng attent�on to a th�ng hypothet�cal or
false, so as to med�tate upon �t and understand �t, and der�ve the proper
conclus�ons �n due order therefrom, w�ll read�ly d�scover �ts fals�ty; and �f
the th�ng hypothet�cal be �n �ts nature true, and the m�nd pays attent�on to �t,
so as to understand �t, and deduce the truths wh�ch are der�vable from �t, the
m�nd w�ll proceed w�th an un�nterrupted ser�es of apt conclus�ons; �n the



same way as �t would at once d�scover (as we showed just now) the
absurd�ty of a false hypothes�s, and of the conclus�ons drawn from �t.

[62] (1) We need, therefore, be �n no fear of form�ng hypotheses, so long
as we have a clear and d�st�nct percept�on of what �s �nvolved. (2) For, �f we
were to assert, haply, that men are suddenly turned �nto beasts, the
statement would be extremely general, so general that there would be no
concept�on, that �s, no �dea or connect�on of subject and pred�cate, �n our
m�nd. (3) If there were such a concept�on we should at the same t�me be
aware of the means and the causes whereby the event took place. (4)
Moreover, we pay no attent�on to the nature of the subject and the pred�cate.

[63] (1) Now, �f the f�rst �dea be not f�ct�t�ous, and �f all the other �deas
be deduced therefrom, our hurry to form f�ct�t�ous �deas w�ll gradually
subs�de. (2) Further, as a f�ct�t�ous �dea cannot be clear and d�st�nct, but �s
necessar�ly confused, and as all confus�on ar�ses from the fact that the m�nd
has only part�al knowledge of a th�ng e�ther s�mple or complex, and does
not d�st�ngu�sh between the known and the unknown, and, aga�n, that �t
d�rects �ts attent�on prom�scuously to all parts of an object at once w�thout
mak�ng d�st�nct�ons, �t follows, f�rst, that �f the �dea be of someth�ng very
s�mple, �t must necessar�ly be clear and d�st�nct. (3) For a very s�mple object
cannot be known �n part, �t must e�ther be known altogether or not at all.

[64] (1) Secondly, �t follows that �f a complex object be d�v�ded by
thought �nto a number of s�mple component parts, and �f each be regarded
separately, all confus�on w�ll d�sappear. (2) Th�rdly, �t follows that f�ct�on
cannot be s�mple, but �s made up of the blend�ng of several confused �deas
of d�verse objects or act�ons ex�stent �n nature, or rather �s composed of
attent�on d�rected to all such �deas at once, [64b] and unaccompan�ed by
any mental assent.

(64:3) Now a f�ct�on that was s�mple would be clear and d�st�nct, and
therefore true, also a f�ct�on composed only of d�st�nct �deas would be clear
and d�st�nct, and therefore true. (4) For �nstance, when we know the nature
of the c�rcle and the square, �t �s �mposs�ble for us to blend together these
two f�gures, and to hypothes�ze a square c�rcle, any more than a square soul,
or th�ngs of that k�nd.



[65] (1) Let us shortly come to our conclus�on, and aga�n repeat that we
need have no fear of confus�ng w�th true �deas that wh�ch �s only a f�ct�on.
(2) As for the f�rst sort of f�ct�on of wh�ch we have already spoken, when a
th�ng �s clearly conce�ved, we saw that �f the ex�stence of a that th�ng �s �n
�tself an eternal truth f�ct�on can have no part �n �t; but �f the ex�stence of the
conce�ved be not an eternal truth, we have only to be careful such ex�stence
be compared to the th�ng's essence, and to cons�der the order of nature.
(64:3) As for the second sort of f�ct�on, wh�ch we stated to be the result of
s�multaneously d�rect�ng the attent�on, w�thout the assent of the �ntellect, to
d�fferent confused �deas represent�ng d�fferent th�ngs and act�ons ex�st�ng �n
nature, we have seen that an absolutely s�mple th�ng cannot be fe�gned, but
must be understood, and that a complex th�ng �s �n the same case �f we
regard separately the s�mple parts whereof �t �s composed; we shall not even
be able to hypothes�ze any untrue act�on concern�ng such objects, for we
shall be obl�ged to cons�der at the same t�me the causes and manner of such
act�on.

[66] (1) These matters be�ng thus understood, let us pass on to cons�der
the false �dea, observ�ng the objects w�th wh�ch �t �s concerned, and the
means of guard�ng ourselves from fall�ng �nto false percept�ons. (2) Ne�ther
of these tasks w�ll present much d�ff�culty, after our �nqu�ry concern�ng
f�ct�t�ous �deas. (3) The false �dea only d�ffers from the f�ct�t�ous �dea �n the
fact of �mply�ng a mental assent--that �s, as we have already remarked,
wh�le the representat�ons are occurr�ng, there are no causes present to us,
wherefrom, as �n f�ct�on, we can conclude that such representat�ons do not
ar�se from external objects: �n fact, �t �s much the same as dream�ng w�th
our eyes open, or wh�le awake. (67:4) Thus, a false �dea �s concerned w�th,
or (to speak more correctly) �s attr�butable to, the ex�stence of a th�ng
whereof the essence �s known, or the essence �tself, �n the same way as a
f�ct�t�ous �dea.

[67] (1) If attr�butable to the ex�stence of the th�ng, �t �s corrected �n the
same way as a f�ct�t�ous �dea under s�m�lar c�rcumstances. (2) If attr�butable
to the essence, �t �s l�kew�se corrected �n the same way as a f�ct�t�ous �dea.
(67:3) For �f the nature of the th�ng known �mpl�es necessary ex�stence, we
cannot poss�ble be �n error w�th regard to �ts ex�stence; but �f the nature of
the th�ng be not an eternal truth, l�ke �ts essence, but contrar�w�se the



necess�ty or �mposs�b�l�ty of �ts ex�stence depends on external causes, then
we must follow the same course as we adopted �n the of f�ct�on, for �t �s
corrected �n the same manner.

[68] (1) As for false �deas concerned w�th essences, or even w�th act�ons,
such percept�ons are necessar�ly always confused, be�ng compounded of
d�fferent confused percept�ons of th�ngs ex�st�ng �n nature, as, for �nstance,
when men are persuaded that de�t�es are present �n woods, �n statues, �n
brute beasts, and the l�ke; that there are bod�es wh�ch, by the�r compos�t�on
alone, g�ve r�se to �ntellect; that corpses reason, walk about, and speak; that
God �s dece�ved, and so on. (68:2) But �deas wh�ch are clear and d�st�nct
can never be false: for �deas of th�ngs clearly and d�st�nctly conce�ved are
e�ther very s�mple themselves, or are compounded from very s�mple �deas,
that �s, are deduced therefrom. (3) The �mposs�b�l�ty of a very s�mple �dea
be�ng false �s ev�dent to everyone who understands the nature of truth or
understand�ng and of falsehood.

[69] (1) As regards that wh�ch const�tutes the real�ty of truth, �t �s certa�n
that a true �dea �s d�st�ngu�shed from a false one, not so much by �ts
extr�ns�c object as by �ts �ntr�ns�c nature. (2) If an arch�tect conce�ves a
bu�ld�ng properly constructed, though such a bu�ld�ng may never have
ex�sted, and amy never ex�st, nevertheless the �dea �s true; and the �dea
rema�ns the same, whether �t be put �nto execut�on or not. (69:3) On the
other hand, �f anyone asserts, for �nstance, that Peter ex�sts, w�thout
know�ng whether Peter really ex�sts or not, the assert�on, as far as �ts
asserter �s concerned, �s false, or not true, even though Peter actually does
ex�st. (4) The assert�on that Peter ex�sts �s true only w�th regard to h�m who
knows for certa�n that Peter does ex�st.

[70] (1) Whence �t follows that there �s �n �deas someth�ng real, whereby
the true are d�st�ngu�shed from the false. (2) Th�s real�ty must be �nqu�red
�nto, �f we are to f�nd the best standard of truth (we have sa�d that we ought
to determ�ne our thoughts by the g�ven standard of a true �dea, and that
method �s reflect�ve knowledge), and to know the propert�es of our
understand�ng. (70:3) Ne�ther must we say that the d�fference between true
and false ar�ses from the fact, that true knowledge cons�sts �n know�ng
th�ngs through the�r pr�mary causes, where�n �t �s totally d�fferent from false



knowledge, as I have just expla�ned �t: for thought �s sa�d to be true, �f �t
�nvolves subject�vely the essence of any pr�nc�ple wh�ch has no cause, and
�s known through �tself and �n �tself.

[71] (1) Wherefore the real�ty (forma) of true thought must ex�st �n the
thought �tself, w�thout reference to other thoughts; �t does not acknowledge
the object as �ts cause, but must depend on the actual power and nature of
the understand�ng. (2) For, �f we suppose that the understand�ng has
perce�ved some new ent�ty wh�ch has never ex�sted, as some conce�ve the
understand�ng of God before He created th�ng (a percept�on wh�ch certa�nly
could not ar�se any object), and has leg�t�mately deduced other thoughts
from sa�d percept�on, all such thoughts would be true, w�thout be�ng
determ�ned by any external object; they would depend solely on the power
and nature of the understand�ng. (71:3) Thus, that wh�ch const�tutes the
real�ty of a true thought must be sought �n the thought �tself, and deduced
from the nature of the understand�ng.

[72] (1) In order to pursue our �nvest�gat�on, let us confront ourselves
w�th some true �dea, whose object we know for certa�n to be dependent on
our power of th�nk�ng, and to have noth�ng correspond�ng to �t �n nature. (2)
W�th an �dea of th�s k�nd before us, we shall, as appears from what has just
been sa�d, be more eas�ly able to carry on the research we have �n v�ew.
(72:3) For �nstance, �n order to form the concept�on of a sphere, I �nvent a
cause at my pleasure--namely, a sem�c�rcle revolv�ng round �ts center, and
thus produc�ng a sphere. (4) Th�s �s �nd�sputably a true �dea; and, although
we know that no sphere �n nature has ever actually been so formed, the
percept�on rema�ns true, and �s the eas�est manner of conce�v�ng a sphere.
(72:5) We must observe that th�s percept�on asserts the rotat�on of a
sem�c�rcle--wh�ch assert�on would be false, �f �t were not assoc�ated w�th
the concept�on of a sphere, or of a cause determ�n�ng a mot�on of the k�nd,
or absolutely, �f the assert�on were �solated. (6) The m�nd would then only
tend to the aff�rmat�on of the sole mot�on of a sem�c�rcle, wh�ch �s not
conta�ned �n the concept�on of a sem�c�rcle, and does not ar�se from the
concept�on of any cause capable of produc�ng such mot�on.

(72:7) Thus fals�ty cons�sts only �n th�s, that someth�ng �s aff�rmed of a
th�ng, wh�ch �s not conta�ned �n the concept�on we have formed of that



th�ng, as mot�on or rest of a sem�c�rcle. (8) Whence �t follows that s�mple
�deas cannot be other than true--e.g., the s�mple �dea of a sem�c�rcle, of
mot�on, of rest, of quant�ty, &c.

(72:9) Whatsoever aff�rmat�on such �deas conta�n �s equal to the concept
formed, and does not extend further. (10) Wherefore we form as many
s�mple �deas as we please, w�thout any fear of error.

[73] (1) It only rema�ns for us to �nqu�re by what power our m�nd can
form true �deas, and how far such power extends. (2) It �s certa�n that such
power cannot extend �tself �nf�n�tely. (3) For when we aff�rm somewhat of a
th�ng, wh�ch �s not conta�ned �n the concept we have formed of that th�ng,
such an aff�rmat�on shows a defect of our percept�on, or that we have
formed fragmentary or mut�lated �deas. (4) Thus we have seen that the
not�on of a sem�c�rcle �s false when �t �s �solated �n the m�nd, but true when
�t �s assoc�ated w�th the concept of a sphere, or of some cause determ�n�ng
such a mot�on. (73:5) But �f �t be the nature of a th�nk�ng be�ng, as seems,
pr�ma fac�e, to be the case, to form true or adequate thoughts, �t �s pla�n that
�nadequate �deas ar�se �n us only because we are parts of a th�nk�ng be�ng,
whose thoughts--some �n the�r ent�rety, others �n fragments only--const�tute
our m�nd.

[74] (1) But there �s another po�nt to be cons�dered, wh�ch was not worth
ra�s�ng �n the case of f�ct�on, but wh�ch g�ve r�se to complete decept�on--
namely, that certa�n th�ngs presented to the �mag�nat�on also ex�st �n the
understand�ng--�n other words, are conce�ved clearly and d�st�nctly. (2)
Hence, so long as we do not separate that wh�ch �s d�st�nct from that wh�ch
�s confused, certa�nty, or the true �dea, becomes m�xed w�th �nd�st�nct �deas.
(3) For �nstance, certa�n Sto�cs heard, perhaps, the term "soul," and also that
the soul �s �mmortal, yet �mag�ned �t only confusedly; they �maged, also,
and understood that very subtle bod�es penetrate all others, and are
penetrated by none. (74:4) By comb�n�ng these �deas, and be�ng at the same
t�me certa�n of the truth of the ax�om, they forthw�th became conv�nced that
the m�nd cons�sts of very subtle bod�es; that these very subtle bod�es cannot
be d�v�ded &c.

[75] (1) But we are freed from m�stakes of th�s k�nd, so long as we
endeavor to exam�ne all our percept�ons by the standard of the g�ven true



�dea. (2) We must take care, as has been sa�d, to separate such percept�ons
from all those wh�ch ar�se from hearsay or unclass�f�ed exper�ence. (3)
Moreover, such m�stakes ar�se from th�ngs be�ng conce�ved too much �n the
abstract; for �t �s suff�c�ently self-ev�dent that what I conce�ve as �n �ts true
object I cannot apply to anyth�ng else. (75:4) Lastly, they ar�se from a want
of understand�ng of the pr�mary elements of nature as a whole; whence we
proceed w�thout due order, and confound nature w�th abstract rules, wh�ch,
although they be true enough �n the�r sphere, yet, when m�sappl�ed,
confound themselves, and pervert the order of nature. (5) However, �f we
proceed w�th as l�ttle abstract�on as poss�ble, and beg�n from pr�mary
elements--that �s, from the source and or�g�n of nature, as far back as we
can reach,--we need not fear any decept�ons of th�s k�nd.

[76] (1) As far as the knowledge of the or�g�n of nature �s concerned,
there �s no danger of our confound�ng �t w�th abstract�ons. (2) For when a
th�ng �s conce�ved �n the abstract, as are all un�versal not�ons, the sa�d
un�versal not�ons are always more extens�ve �n the m�nd than the number of
�nd�v�duals form�ng the�r contents really ex�st�ng �n nature. (3) Aga�n, there
are many th�ngs �n nature, the d�fference between wh�ch �s so sl�ght as to be
hardly percept�ble to the understand�ng; so that �t may read�ly happen that
such th�ngs are confounded together, �f they be conce�ved abstractedly. (4)
But s�nce the f�rst pr�nc�ple of nature cannot (as we shall see hereafter) be
conce�ved abstractedly or un�versally, and cannot extend further �n the
understand�ng than �t does �n real�ty, and has no l�keness to mutable th�ngs,
no confus�on need be feared �n respect to the �dea of �t, prov�ded (as before
shown) that we possess a standard of truth. (5) Th�s �s, �n fact, a be�ng
s�ngle and �nf�n�te [76z]; �n other words, �t �s the sum total of be�ng, beyond
wh�ch there �s no be�ng found. [76a]

[77] (1) Thus far we have treated of the false �dea. We have now to
�nvest�gate the doubtful �dea--that �s, to �nqu�re what can cause us to doubt,
and how doubt may be removed. (2) I speak of real doubt ex�st�ng �n the
m�nd, not of such doubt as we see exempl�f�ed when a man says that he
doubts, though h�s m�nd does not really hes�tate. (77:3) The cure of the
latter does not fall w�th�n the prov�nce of method, �t belongs rather to
�nqu�r�es concern�ng obst�nacy and �ts cure.



[78] (1) Real doubt �s never produced �n the m�nd by the th�ng doubted
of. (2) In other words, �f there were only one �dea �n the m�nd, whether that
�dea were true or false, there would be no doubt or certa�nty present, only a
certa�n sensat�on. (3) For an �dea �s �n �tself noth�ng else than a certa�n
sensat�on. (4) But doubt w�ll ar�se through another �dea, not clear and
d�st�nct enough for us to be able to draw any certa�n conclus�ons w�th
regard to the matter under cons�derat�on; that �s, the �dea wh�ch causes us to
doubt �s not clear and d�st�nct. (5) To take an example. (78:6) Suppos�ng
that a man has never reflected, taught by exper�ence or by any other means,
that our senses somet�mes dece�ve us, he w�ll never doubt whether the sun
be greater or less than �t appears. (7) Thus rust�cs are generally aston�shed
when they hear that the sun �s much larger than the earth. (8) But from
reflect�on on the dece�tfulness of the senses [78a] doubt ar�ses, and �f, after
doubt�ng, we acqu�re a true knowledge of the senses, and how th�ngs at a
d�stance are represented through the�r �nstrumental�ty, doubt �s aga�n
removed.

[79] (1) Hence we cannot cast doubt on true �deas by the suppos�t�on that
there �s a dece�tful De�ty, who leads us astray even �n what �s most certa�n.
(2) We can only hold such an hypothes�s so long as we have no clear and
d�st�nct �dea--�n other words, unt�l we reflect the knowledge wh�ch we have
of the f�rst pr�nc�ple of all th�ngs, and f�nd that wh�ch teaches us that God �s
not a dece�ver, and unt�l we know th�s w�th the same certa�nty as we know
from reflect�ng on the are equal to two r�ght angles. (3) But �f we have a
knowledge of God equal to that wh�ch we have of a tr�angle, all doubt �s
removed. (79:4) In the same way as we can arr�ve at the sa�d knowledge of
a tr�angle, though not absolutely sure that there �s not some arch-dece�ver
lead�ng us astray, so can we come to a l�ke knowledge of God under the l�ke
cond�t�on, and when we have atta�ned to �t, �t �s suff�c�ent, as I sa�d before,
to remove every doubt wh�ch we can possess concern�ng clear and d�st�nct
�deas.

[80] (1) Thus, �f a man proceeded w�th our �nvest�gat�ons �n due order,
�nqu�r�ng f�rst �nto those th�ngs wh�ch should f�rst be �nqu�red �nto, never
pass�ng over a l�nk �n the cha�n of assoc�at�on, and w�th knowledge how to
def�ne h�s quest�ons before seek�ng to answer them, he w�ll never have any
�deas save such as are very certa�n, or, �n other words, clear and d�st�nct; for



doubt �s only a suspens�on of the sp�r�t concern�ng some aff�rmat�on or
negat�on wh�ch �t would pronounce upon unhes�tat�ngly �f �t were not �n
�gnorance of someth�ng, w�thout wh�ch the knowledge of the matter �n hand
must needs be �mperfect. (2) We may, therefore, conclude that doubt always
proceeds from want of due order �n �nvest�gat�on.

[81] (1) These are the po�nts I prom�sed to d�scuss �n the f�rst part of my
treat�se on method. (2) However, �n order not to om�t anyth�ng wh�ch can
conduce to the knowledge of the understand�ng and �ts facult�es, I w�ll add a
few words on the subject of memory and forgetfulness.

(81:3) The po�nt most worthy of attent�on �s, that memory �s
strengthened both w�th and w�thout the a�d of the understand�ng. (4) For the
more �ntell�g�ble a th�ng �s, the more eas�ly �s �t remembered, and the less
�ntell�g�ble �t �s, the more eas�ly do we forget �t. (5) For �nstance, a number
of unconnected words �s much more d�ff�cult to remember than the same
number �n the form of a narrat�on.

[82] (1) The memory �s also strengthened w�thout the a�d of the
understand�ng by means of the power wherew�th the �mag�nat�on or the
sense called common, �s affected by some part�cular phys�cal object. (2) I
say part�cular, for the �mag�nat�on �s only affected by part�cular objects. (3)
If we read, for �nstance, a s�ngle romant�c comedy, we shall remember �t
very well, so long as we do not read many others of the same k�nd, for �t
w�ll re�gn alone �n the memory (4) If, however, we read several others of
the same k�nd, we shall th�nk of them altogether, and eas�ly confuse one
w�th another. (82:5) I say also, phys�cal. (6) For the �mag�nat�on �s only
affected by phys�cal objects. (7) As, then, the memory �s strengthened both
w�th and w�thout the a�d of the understand�ng, we may conclude that �t �s
d�fferent from the understand�ng, and that �n the latter cons�dered �n �tself
there �s ne�ther memory nor forgetfulness.

[83] (1) What, then, �s memory? (2) It �s noth�ng else than the actual
sensat�on of �mpress�ons on the bra�n, accompan�ed w�th the thought of a
def�n�te durat�on, [83d] of the sensat�on. (3) Th�s �s also shown by
rem�n�scence. (4) For then we th�nk of the sensat�on, but w�thout the not�on
of cont�nuous durat�on; thus the �dea of that sensat�on �s not the actual
durat�on of the sensat�on or actual memory. (83:5) Whether �deas are or are



not subject to corrupt�on w�ll be seen �n ph�losophy. (6) If th�s seems too
absurd to anyone, �t w�ll be suff�c�ent for our purpose, �f he reflect on the
fact that a th�ng �s more eas�ly remembered �n proport�on to �ts s�ngular�ty,
as appears from the example of the comedy just c�ted. (83:7) Further, a
th�ng �s remembered more eas�ly �n proport�on to �ts �ntell�g�b�l�ty; therefore
we cannot help remember that wh�ch �s extremely s�ngular and suff�c�ently
�ntell�g�ble.

[84] (1) Thus, then, we have d�st�ngu�shed between a true �dea and other
percept�ons, and shown that �deas f�ct�t�ous, false, and the rest, or�g�nate �n
the �mag�nat�on--that �s, �n certa�n sensat�ons fortu�tous (so to speak) and
d�sconnected, ar�s�ng not from the power of the m�nd, but from external
causes, accord�ng as the body, sleep�ng or wak�ng, rece�ves var�ous
mot�ons.

(2) But one may take any v�ew one l�kes of the �mag�nat�on so long as
one acknowledges that �t �s d�fferent from the understand�ng, and that the
soul �s pass�ve w�th regard to �t. (3) The v�ew taken �s �mmater�al, �f we
know that the �mag�nat�on �s someth�ng �ndef�n�te, w�th regard to wh�ch the
soul �s pass�ve, and that we can by some means or other free ourselves
therefrom w�th the help of the understand�ng. (4) Let no one then be
aston�shed that before prov�ng the ex�stence of body, and other necessary
th�ngs, I speak of �mag�nat�on of body, and of �ts compos�t�on. (5) The v�ew
taken �s, I repeat, �mmater�al, so long as we know that �mag�nat�on �s
someth�ng �ndef�n�te, &c.

[85] (1) As regards as a true �dea, we have shown that �t �s s�mple or
compounded of s�mple �deas; that �t shows how and why someth�ng �s or
has been made; and that �ts subject�ve effects �n the soul correspond to the
actual real�ty of �ts object. (2) Th�s conclus�on �s �dent�cal w�th the say�ng of
the anc�ents, that true proceeds from cause to effect; though the anc�ents, so
far as I know, never formed the concept�on put forward here that the soul
acts accord�ng to f�xed laws, and �s as �t were an �mmater�al automaton.

[86] (1) Hence, as far as �s poss�ble at the outset, we have acqu�red a
knowledge of our understand�ng, and such a standard of a true �dea that we
need no longer fear confound�ng truth w�th falsehood and f�ct�on. (2)
Ne�ther shall we wonder why we understand some th�ngs wh�ch �n now�se



fall w�th�n the scope of the �mag�nat�on, wh�le other th�ngs are �n the
�mag�nat�on but wholly opposed to the understand�ng, or others, aga�n,
wh�ch agree therew�th. (3) We now know that the operat�ons, whereby the
effects of �mag�nat�on are produced, take place under other laws qu�te
d�fferent from the laws of the understand�ng, and that the m�nd �s ent�rely
pass�ve w�th regard to them.

[87] (1) Whence we may also see how eas�ly men may fall �nto grave
errors through not d�st�ngu�sh�ng accurately between the �mag�nat�on and
the understand�ng; such as bel�ev�ng that extens�on must be local�zed, that �t
must be f�n�te, that �ts parts are really d�st�nct one from the other, that �t �s
the pr�mary and s�ngle foundat�on of all th�ngs, that �t occup�es more space
at one t�me than at another and other s�m�lar doctr�nes, all ent�rely opposed
to truth, as we shall duly show.

[88] (1) Aga�n, s�nce words are a part of the �mag�nat�on--that �s, s�nce
we form many concept�ons �n accordance w�th confused arrangements of
words �n the memory, dependent on part�cular bod�ly cond�t�ons,--there �s
no doubt that words may, equally w�th the �mag�nat�on, be the cause of
many and great errors, unless we str�ctly on our guard.

[89] (1) Moreover, words are formed accord�ng to popular fancy and
�ntell�gence, and are, therefore, s�gns of th�ngs as ex�st�ng �n the
�mag�nat�on, not as ex�st�ng �n the understand�ng. (2) Th�s �s ev�dent from
the fact that to all such th�ngs as ex�st only �n the understand�ng, not �n the
�mag�nat�on, negat�ve names are often g�ven, such as �ncorporeal, �nf�n�te,
&c. (3) So, also, many concept�ons really aff�rmat�ve are expressed
negat�vely, and v�ce versa, such as uncreate, �ndependent, �nf�n�te,
�mmortal, &c., �nasmuch as the�r contrar�es are much more eas�ly �mag�ned,
and, therefore, occurred f�rst to men, and usurped pos�t�ve names. (89:4)
Many th�ngs we aff�rm and deny, because the nature of words allows us to
do so, though the nature of th�ngs does not. (5) Wh�le we rema�n unaware
of th�s fact, we may eas�ly m�stake falsehood for truth.

[90] (1) Let us also beware of another great cause of confus�on, wh�ch
prevents the understand�ng from reflect�ng on �tself. (2) Somet�mes, wh�le
mak�ng no d�st�nct�on between the �mag�nat�on and the �ntellect, we th�nk
that what we more read�ly �mag�ne �s clearer to us; and also we th�nk that



what we �mag�ne we understand. (3) Thus, we put f�rst that wh�ch should be
last: the true order of progress�on �s reversed, and no leg�t�mate conclus�on
�s drawn.

[91] [91e] (1) Now, �n order at length to pass on to the second part of th�s
method, I shall f�rst set forth the object a�med at, and next the means for �ts
atta�nment. (2) The object a�med at �s the acqu�s�t�on of clear and d�st�nct
�deas, such as are produced by the pure �ntellect, and not by chance phys�cal
mot�ons. (3) In order that all �deas may be reduced to un�ty, we shall
endeavor so to assoc�ate and arrange them that our m�nd may, as far as
poss�ble, reflect subject�vely the real�ty of nature, both as a whole and as
parts.

[92] (1) As for the f�rst po�nt, �t �s necessary (as we have sa�d) for our
purpose that everyth�ng should be conce�ved, e�ther solely through �ts
essence, or through �ts prox�mate cause. (2) If the th�ng be self-ex�stent, or,
as �s commonly sa�d, the cause of �tself, �t must be understood through �ts
essence only; �f �t be not self-ex�stent, but requ�res a cause for �ts ex�stence,
�t must be understood through �ts prox�mate cause. (3) For, �n real�ty, the
knowledge, [92f] of an effect �s noth�ng else than the acqu�s�t�on of more
perfect knowledge of �ts cause.

[93] (1) Therefore, we may never, wh�le we are concerned w�th �nqu�r�es
�nto actual th�ngs, draw any conclus�on from abstract�ons; we shall be
extremely careful not to confound that wh�ch �s only �n the understand�ng
w�th that wh�ch �s �n the th�ng �tself. (2) The best bas�s for draw�ng a
conclus�on w�ll be e�ther some part�cular aff�rmat�ve essence, or a true and
leg�t�mate def�n�t�on. (93:3) For the understand�ng cannot descend from
un�versal ax�oms by themselves to part�cular th�ngs, s�nce ax�oms are of
�nf�n�te extent, and do not determ�ne the understand�ng to contemplate one
part�cular th�ng more than another.

[94] (1) Thus the true method of d�scovery �s to form thoughts from
some g�ven def�n�t�on. (2) Th�s process w�ll be the more fru�tful and easy �n
proport�on as the th�ng g�ven be better def�ned. (3) Wherefore, the card�nal
po�nt of all th�s second part of method cons�sts �n the knowledge of the
cond�t�ons of good def�n�t�on, and the means of f�nd�ng them. (4) I w�ll f�rst
treat of the cond�t�ons of def�n�t�on.



[95] (1) A def�n�t�on, �f �t �s to be called perfect, must expla�n the �nmost
essence of a th�ng, and must take care not to subst�tute for th�s any of �ts
propert�es. (2) In order to �llustrate my mean�ng, w�thout tak�ng an example
wh�ch would seem to show a des�re to expose other people's errors, I w�ll
choose the case of someth�ng abstract, the def�n�t�on of wh�ch �s of l�ttle
moment. (95:3) Such �s a c�rcle. (4) If a c�rcle be def�ned as a f�gure, such
that all stra�ght l�nes drawn from the center to the c�rcumference are equal,
every one can see that such a def�n�t�on does not �n the least expla�n the
essence of a c�rcle, but solely one of �ts propert�es. (5) Though, as I have
sa�d, th�s �s of no �mportance �n the case of f�gures and other abstract�ons, �t
�s of great �mportance �n the case of phys�cal be�ngs and real�t�es: for the
propert�es of th�ngs are not understood so long as the�r essences are
unknown. (6) If the latter be passed over, there �s necessar�ly a pervers�on of
the success�on of �deas wh�ch should reflect the success�on of nature, and
we go far astray from our object.

[96] In order to be free from th�s fault, the follow�ng rules should be
observed �n def�n�t�on:--

I. (1) If the th�ng �n quest�on be created, the def�n�t�on must (as we have
sa�d) comprehend the prox�mate cause. (2) For �nstance, a c�rcle
should, accord�ng to th�s rule, be def�ned as follows: the f�gure
descr�bed by any l�ne whereof one end �s f�xed and the other free.
(3) Th�s def�n�t�on clearly comprehends the prox�mate cause.



II. (4) A concept�on or def�n�t�on of a th�ng should be such that all the
propert�es of that th�ng, �n so far as �t �s cons�dered by �tself, and not
�n conjunct�on w�th other th�ngs, can be deduced from �t, as may be
seen �n the def�n�t�on g�ven of a c�rcle: for from that �t clearly
follows that all stra�ght l�nes drawn from the center to the
c�rcumference are equal. (5) That th�s �s a necessary character�st�c of
a def�n�t�on �s so clear to anyone, who reflects on the matter, that
there �s no need to spend t�me �n prov�ng �t, or �n show�ng that,
ow�ng to th�s second cond�t�on, every def�n�t�on should be
aff�rmat�ve. (6) I speak of �ntellectual aff�rmat�on, g�v�ng l�ttle
thought to verbal aff�rmat�ons wh�ch, ow�ng to the poverty of
language, must somet�mes, perhaps, be expressed negat�vely, though
the �dea conta�ned �s aff�rmat�ve.

[97] The rules for the def�n�t�on of an uncreated th�ng are as follows:--

I. The exclus�on of all �dea of cause--that �s, the th�ng must not need
explanat�on by Anyth�ng outs�de �tself.

II. When the def�n�t�on of the th�ng has been g�ven, there must be no
room for doubt as to whether the th�ng ex�sts or not.

III. It must conta�n, as far as the m�nd �s concerned, no substant�ves
wh�ch could be put �nto an adject�val form; �n other words, the
object def�ned must not be expla�ned through abstract�ons.

IV. Lastly, though th�s �s not absolutely necessary, �t should be poss�ble
to deduce from the def�n�t�on all the propert�es of the th�ng def�ned.

All these rules become obv�ous to anyone g�v�ng str�ct attent�on to the
matter.

[98] (1) I have also stated that the best bas�s for draw�ng a conclus�on �s
a part�cular aff�rmat�ve essence. (2) The more spec�al�zed the �dea �s, the
more �t �s d�st�nct, and therefore clear. (3) Wherefore a knowledge of
part�cular th�ngs should be sought for as d�l�gently as poss�ble.



[99] (1) As regards the order of our percept�ons, and the manner �n
wh�ch they should be arranged and un�ted, �t �s necessary that, as soon as �s
poss�ble and rat�onal, we should �nqu�re whether there be any be�ng (and, �f
so, what be�ng), that �s the cause of all th�ngs, so that �ts essence,
represented �n thought, may be the cause of all our �deas, and then our m�nd
w�ll to the utmost poss�ble extent reflect nature. (2) For �t w�ll possess,
subject�vely, nature's essence, order, and un�on. (3) Thus we can see that �t
�s before all th�ngs necessary for us to deduce all our �deas from phys�cal
th�ngs--that �s, from real ent�t�es, proceed�ng, as far as may be, accord�ng to
the ser�es of causes, from one real ent�ty to another real ent�ty, never
pass�ng to un�versals and abstract�ons, e�ther for the purpose of deduc�ng
some real ent�ty from them, or deduc�ng them from some real ent�ty. (4)
E�ther of these processes �nterrupts the true progress of the understand�ng.

[100] (1) But �t must be observed that, by the ser�es of causes and real
ent�t�es, I do not here mean the ser�es of part�cular and mutable th�ngs, but
only the ser�es of f�xed and eternal th�ngs. (2) It would be �mposs�ble for
human �nf�rm�ty to follow up the ser�es of part�cular mutable th�ngs, both on
account the�r mult�tude, surpass�ng all calculat�on, and on account of the
�nf�n�tely d�verse c�rcumstances surround�ng one and the same th�ng, any
one of wh�ch may be the cause of �ts ex�stence or non-ex�stence. (3) Indeed,
the�r ex�stence has no connect�on w�th the�r essence, or (as we have sa�d
already) �s not an eternal truth.

[101] (1) Ne�ther �s there any need that we should understand the�r
ser�es, for the essences of part�cular mutable th�ngs are not to be gathered
from the�r ser�es or order of ex�stence, wh�ch would furn�sh us w�th noth�ng
beyond the�r extr�ns�c denom�nat�ons, the�r relat�ons, or, at most, the�r
c�rcumstances, all of wh�ch are very d�fferent from the�r �nmost essence.
(101:2) Th�s �nmost essence must be sought solely from f�xed and eternal
th�ngs, and from the laws, �nscr�bed (so to speak) �n those th�ngs as �n the�r
true codes, accord�ng to wh�ch all part�cular th�ngs take place and are
arranged; nay, these mutable part�cular th�ngs depend so �nt�mately and
essent�ally (so to phrase �t) upon the f�xed th�ngs, that they cannot e�ther be
conce�ved w�thout them.



[102] (1) But, though th�s be so, there seems to be no small d�ff�culty �n
arr�v�ng at the knowledge of these part�cular th�ngs, for to conce�ve them all
at once would far surpass the powers of the human understand�ng. (2) The
arrangement whereby one th�ng �s understood, before another, as we have
stated, should not be sought from the�r ser�es of ex�stence, nor from eternal
th�ngs. (3) For the latter are all by nature s�multaneous. (4) Other a�ds are
therefore needed bes�des those employed for understand�ng eternal th�ngs
and the�r laws. (5) However, th�s �s not the place to recount such a�ds, nor �s
there any need to do so, unt�l we have acqu�red a suff�c�ent knowledge of
eternal th�ngs and the�r �nfall�ble laws, and unt�l the nature of our senses has
become pla�n to us.

[103] (1) Before betak�ng ourselves to seek knowledge of part�cular
th�ngs, �t w�ll be seasonable to speak of such a�ds, as all tend to teach us the
mode of employ�ng our senses, and to make certa�n exper�ments under
f�xed rules and arrangements wh�ch may suff�ce to determ�ne the object of
our �nqu�ry, so that we may therefrom �nfer what laws of eternal th�ngs �t
has been produced under, and may ga�n an �ns�ght �nto �ts �nmost nature, as
I w�ll duly show. (2) Here, to return to my purpose, I w�ll only endeavor to
set forth what seems necessary for enabl�ng us to atta�n to knowledge of
eternal th�ngs, and to def�ne them under the cond�t�ons la�d down above.

[104] (1) W�th th�s end, we must bear �n m�nd what has already been
stated, namely, that when the m�nd devotes �tself to any thought, so as to
exam�ne �t, and to deduce therefrom �n due order all the leg�t�mate
conclus�ons poss�ble, any falsehood wh�ch may lurk �n the thought w�ll be
detected; but �f the thought be true, the m�nd w�ll read�ly proceed w�thout
�nterrupt�on to deduce truths from �t. (104:2) Th�s, I say, �s necessary for our
purpose, for our thoughts may be brought to a close by the absence of a
foundat�on.

[105] (1) If, therefore, we w�sh to �nvest�gate the f�rst th�ng of all, �t w�ll
be necessary to supply some foundat�on wh�ch may d�rect our thoughts
th�ther. (2) Further, s�nce method �s reflect�ve knowledge, the foundat�on
wh�ch must d�rect our thoughts can be noth�ng else than the knowledge of
that wh�ch const�tutes the real�ty of truth, and the knowledge of the
understand�ng, �ts propert�es, and powers. (3) When th�s has been acqu�red



we shall possess a foundat�on wherefrom we can deduce our thoughts, and a
path whereby the �ntellect, accord�ng to �ts capac�ty, may atta�n the
knowledge of eternal th�ngs, allowance be�ng made for the extent of the
�ntellectual powers.

[106] (1) If, as I stated �n the f�rst part, �t belongs to the nature of thought
to form true �deas, we must here �nqu�re what �s meant by the facult�es and
power of the understand�ng. (2) The ch�ef part of our method �s to
understand as well as poss�ble the powers of the �ntellect, and �ts nature; we
are, therefore, compelled (by the cons�derat�ons advanced �n the second part
of the method) necessar�ly to draw these conclus�ons from the def�n�t�on
�tself of thought and understand�ng.

[107] (1) But, so far as we have not got any rules for f�nd�ng def�n�t�ons,
and, as we cannot set forth such rules w�thout a prev�ous knowledge of
nature, that �s w�thout a def�n�t�on of the understand�ng and �ts power, �t
follows e�ther that the def�n�t�on of the understand�ng must be clear �n �tself,
or that we can understand noth�ng. (2) Nevertheless th�s def�n�t�on �s not
absolutely clear �n �tself; however, s�nce �ts propert�es, l�ke all th�ngs that
we possess through the understand�ng, cannot be known clearly and
d�st�nctly, unless �ts nature be known prev�ously, understand�ng makes �tself
man�fest, �f we pay attent�on to �ts propert�es, wh�ch we know clearly and
d�st�nctly. (3) Let us, then, enumerate here the propert�es of the
understand�ng, let us exam�ne them, and beg�n by d�scuss�ng the
�nstruments for research wh�ch we f�nd �nnate �n us. See [31]

[108] (1) The propert�es of the understand�ng wh�ch I have ch�efly
remarked, and wh�ch I clearly understand, are the follow�ng:--

I. (2) It �nvolves certa�nty--�n other words, �t knows that a th�ng ex�sts
�n real�ty as �t �s reflected subject�vely.

II. (108:3) That �t perce�ves certa�n th�ngs, or forms some �deas
absolutely, some �deas from others. (4) Thus �t forms the �dea of
quant�ty absolutely, w�thout reference to any other thoughts; but
�deas of mot�on �t only forms after tak�ng �nto cons�derat�on the �dea
of quant�ty.



III. (108:5) Those �deas wh�ch the understand�ng forms absolutely
express �nf�n�ty; determ�nate �deas are der�ved from other �deas. (6)
Thus �n the �dea of quant�ty, perce�ved by means of a cause, the
quant�ty �s determ�ned, as when a body �s perce�ved to be formed by
the mot�on of a plane, a plane by the mot�on of a l�ne, or, aga�n, a
l�ne by the mot�on of a po�nt. (7) All these are percept�ons wh�ch do
not serve towards understand�ng quant�ty, but only towards
determ�n�ng �t. (108:8) Th�s �s proved by the fact that we conce�ve
them as formed as �t were by mot�on, yet th�s mot�on �s not
perce�ved unless the quant�ty be perce�ved also; we can even
prolong the mot�on to form an �nf�n�te l�ne, wh�ch we certa�nly
could not do unless we had an �dea of �nf�n�te quant�ty.

IV. (9) The understand�ng forms pos�t�ve �deas before form�ng negat�ve
�deas.

V. (108:10) It perce�ves th�ngs not so much under the cond�t�on of
durat�on as under a certa�n form of etern�ty, and �n an �nf�n�te
number; or rather �n perce�v�ng th�ngs �t does not cons�der e�ther
the�r number or durat�on, whereas, �n �mag�n�ng them, �t perce�ves
them �n a determ�nate number, durat�on, and quant�ty.

VI. (108:11) The �deas wh�ch we form as clear and d�st�nct, seem to
follow from the sole necess�ty of our nature, that they appear to
depend absolutely on our sole power; w�th confused �deas the
contrary �s the case. (12) They are often formed aga�nst our w�ll.

VII. (108:13) The m�nd can determ�ne �n many ways the �deas of
th�ngs, wh�ch the understand�ng forms from other �deas: thus, for
�nstance, �n order to def�ne the plane of an ell�pse, �t supposes a
po�nt adher�ng to a cord to be moved around two centers, or, aga�n,
�t conce�ves an �nf�n�ty of po�nts, always �n the same f�xed relat�on
to a g�ven stra�ght l�ne, angle of the vertex of the cone, or �n an
�nf�n�ty of other ways.

VIII. (108:14) The more �deas express perfect�on of any object, the
more perfect are they themselves; for we do not adm�re the arch�tect



who has planned a chapel so much as the arch�tect who has planned
a splend�d temple.

[109] (1) I do not stop to cons�der the rest of what �s referred to thought,
such as love, joy, &c. (2) They are noth�ng to our present purpose, and
cannot even be conce�ved unless the understand�ng be perce�ved prev�ously.
(3) When percept�on �s removed, all these go w�th �t.

[110] (1) False and f�ct�t�ous �deas have noth�ng pos�t�ve about them (as
we have abundantly shown), wh�ch causes them to be called false or
f�ct�t�ous; they are only cons�dered as such through the defect�veness of
knowledge. (2) Therefore, false and f�ct�t�ous �deas as such can teach us
noth�ng concern�ng the essence of thought; th�s must be sought from the
pos�t�ve propert�es just enumerated; �n other words, we must lay down some
common bas�s from wh�ch these propert�es necessar�ly follow, so that when
th�s �s g�ven, the propert�es are necessar�ly g�ven also, and when �t �s
removed, they too van�sh w�th �t.

The rest of the treat�se �s want�ng.

Sp�noza's Endnotes: Marks as per Curley, see Note 5 above.

[a] (1) Th�s m�ght be expla�ned more at large and more clearly: I mean
by d�st�ngu�sh�ng r�ches accord�ng as they are pursued for the�r own sake, �n
or furtherance of fame, or sensual pleasure, or the advancement of sc�ence
and art. (2) But th�s subject �s reserved to �ts own place, for �t �s not here
proper to �nvest�gate the matter more accurately.

[b] These cons�derat�ons should be set forth more prec�sely.

[c] These matters are expla�ned more at length elsewhere.



[d] N.B. I do no more here than enumerate the sc�ences necessary for our
purpose; I lay no stress on the�r order.

[e] There �s for the sc�ences but one end, to wh�ch they should all be
d�rected.

[f] (1) In th�s case we do not understand anyth�ng of the cause from the
cons�derat�on of �t �n the effect. (2) Th�s �s suff�c�ently ev�dent from the fact
that the cause �s only spoken of �n very general terms, such as--there ex�sts
then someth�ng; there ex�sts then some power, &c.; or from the that we only
express �t �n a negat�ve manner--�t �s not or that, &c. (3) In the second case
someth�ng �s ascr�bed to the cause because of the effect, as we shall show �n
an example, but only a property, never an essence.

[g] (1) From th�s example may be clearly seen what I have just drawn
attent�on to. (2) For through th�s un�on we understand noth�ng beyond the
sensat�on, the effect, to w�t, from wh�ch we �nferred the cause of wh�ch we
understand noth�ng.

[h] (1) A conclus�on of th�s sort, though �t be certa�n, �s yet not to be
rel�ed on w�thout great caut�on; for unless we are exceed�ngly careful we
shall forthw�th fall �nto error. (2) When th�ngs are conce�ved thus
abstractedly, and not through the�r true essence, they are apt to be confused
by the �mag�nat�on. (3) For that wh�ch �s �n �tself one, men �mag�ne to be
mult�plex. (4) To those th�ngs wh�ch are conce�ved abstractedly, apart, and
confusedly, terms are appl�ed wh�ch are apt to become wrested from the�r
str�ct mean�ng, and bestowed on th�ngs more fam�l�ar; whence �t results that
these latter are �mag�ned �n the same way as the former to wh�ch the terms
were or�g�nally g�ven.

[�] I shall here treat a l�ttle more �n deta�l of exper�ence, and shall
exam�ne the method adopted by the Emp�r�cs, and by recent ph�losophers.

[k] By nat�ve strength, I mean that not bestowed on us by external
causes, as I shall afterwards expla�n �n my ph�losophy.

[l] Here I term them operat�ons: I shall expla�n the�r nature �n my
ph�losophy.



[m] I shall take care not only to demonstrate what I have just advanced,
but also that we have h�therto proceeded r�ghtly, and other th�ngs needful to
be known.

[33 note1] (1) In modern language, "the �dea may become the subject of
another presentat�on." (2) Object�vus generally corresponds to the modern
"subject�ve," formal�s to the modern "object�ve." [Trans.- Note 1]

[n] (1) Observe that we are not here �nqu�r�ng how the f�rst subject�ve
essence �s �nnate �n us. (2) Th�s belongs to an �nvest�gat�on �nto nature,
where all these matters are amply expla�ned, and �t �s shown that w�thout
�deas ne�ther aff�rmat�on, nor negat�on, nor vol�t�on are poss�ble.

[o] The nature of mental search �s expla�ned �n my ph�losophy.

[p] To be connected w�th other th�ngs �s to be produced by them, or to
produce them.

[q] In the same way as we have here no doubt of the truth of our
knowledge.

[r] See below the note on hypotheses, whereof we have a clear
understand�ng; the f�ct�on cons�sts �n say�ng that such hypotheses ex�st �n
heavenly bod�es.

[s] (1) As a th�ng, when once �t �s understood, man�fests �tself, we have
need only of an example w�thout further proof. (2) In the same way the
contrary has only to be presented to our m�nds to be recogn�zed as false, as
w�ll forthw�th appear when we come to d�scuss f�ct�on concern�ng essences.

[t] Observe, that although many assert that they doubt whether God
ex�sts, they have nought but h�s name �n the�r m�nds, or else some f�ct�on
wh�ch they call God: th�s f�ct�on �s not �n harmony w�th God's real nature,
as we w�ll duly show.

[u] (1) I shall presently show that no f�ct�on can concern eternal truths.
By an eternal truth, I mean that wh�ch be�ng pos�t�ve could never become
negat�ve. (2) Thus �t �s a pr�mary and eternal truth that God ex�sts, but �t �s



not an eternal truth that Adam th�nks. (3) That the Ch�maera does not ex�st
�s an eternal truth, that Adam does not th�nk �s not so.

[x] (1) Afterwards, when we come to speak of f�ct�on that �s concerned
w�th essences, �t w�ll be ev�dent that f�ct�on never creates or furn�shes the
m�nd w�th anyth�ng new; only such th�ngs as are already �n the bra�n or
�mag�nat�on are recalled to the memory, when the attent�on �s d�rected to
them confusedly and all at once. (2) For �nstance, we have remembrance of
spoken words and of a tree; when the m�nd d�rects �tself to them confusedly,
�t forms the not�on of a tree speak�ng. (3) The same may be sa�d of
ex�stence, espec�ally when �t �s conce�ved qu�te generally as an ent�ty; �t �s
then read�ly appl�ed to all th�ngs together �n the memory. (4) Th�s �s
spec�ally worthy of remark.

[y] We must understand as much �n the case of hypotheses put forward
to expla�n certa�n movements accompany�ng celest�al phenomena; but from
these, when appl�ed to the celest�al mot�ons, we any draw conclus�ons as to
the nature of the heavens, whereas th�s last may be qu�te d�fferent,
espec�ally as many other causes are conce�vable wh�ch would account for
such mot�ons.

[z] (1) It often happens that a man recalls to m�nd th�s word soul, and
forms at the same t�me some corporeal �mage: as the two representat�ons
are s�multaneous, he eas�ly th�nks that he �mag�nes and fe�gns a corporeal
soul: thus confus�ng the name w�th the th�ng �tself. (2) I here beg that my
readers w�ll not be �n a hurry to refute th�s propos�t�on; they w�ll, I hope,
have no m�nd to do so, �f they pay close attent�on to the examples g�ven and
to what follows.

[61a] (1) Though I seem to deduce th�s from exper�ence, some may deny
�ts cogency because I have g�ven no formal proof. (2) I therefore append the
follow�ng for those who may des�re �t. (3) As there can be noth�ng �n nature
contrary to nature's laws, s�nce all th�ngs come to pass by f�xed laws, so that
each th�ng must �rrefragably produce �ts own proper effect, �t follows that
the soul, as soon as �t possesses the true concept�on of a th�ng, proceeds to
reproduce �n thought that th�ng's effects. (4) See below, where I speak of the
false �dea.



[64b] (1) Observe that f�ct�on regarded �n �tself, only d�ffers from dreams
�n that �n the latter we do not perce�ve the external causes wh�ch we
perce�ve through the senses wh�le awake. (2) It has hence been �nferred that
representat�ons occurr�ng �n sleep have no connect�on w�th objects external
to us. (3) We shall presently see that error �s the dream�ng of a wak�ng man:
�f �t reaches a certa�n p�tch �t becomes del�r�um.

[76z] These are not attr�butes of God d�splay�ng H�s essence, as I w�ll
show �n my ph�losophy.

[76a] (1) Th�s has been shown already. (2) For �f such a be�ng d�d not
ex�st �t would never be produced; therefore the m�nd would be able to
understand more than nature could furn�sh; and th�s has been shown above
to be false.

[78a] (1) That �s, �t �s known that the senses somet�mes dece�ve us. (2)
But �t �s only known confusedly, for �t �s not known how they dece�ve us.

[83d] (1) If the durat�on be �ndef�n�te, the recollect�on �s �mperfect; th�s
everyone seems to have learnt from nature. (2) For we often ask, to
strengthen our bel�ef �n someth�ng we hear of, when and where �t happened;
though �deas themselves have the�r own durat�on �n the m�nd, yet, as we are
wont to determ�ne durat�on by the a�d of some measure of mot�on wh�ch,
aga�n, takes place by a�d of �mag�nat�on, we preserve no memory connected
w�th pure �ntellect.

[91e] The ch�ef rule of th�s part �s, as appears from the f�rst part, to
rev�ew all the �deas com�ng to us through pure �ntellect, so as to d�st�ngu�sh
them from such as we �mag�ne: the d�st�nct�on w�ll be shown through the
propert�es of each, namely, of the �mag�nat�on and of the understand�ng.

[92f] Observe that �t �s thereby man�fest that we cannot understand
anyth�ng of nature w�thout at the same t�me �ncreas�ng our knowledge of
the f�rst cause, or God.
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