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PREFACE.

(1)Men would never be superst�t�ous, �f they could govern all the�r
c�rcumstances by set rules, or �f they were always favoured by fortune: but
be�ng frequently dr�ven �nto stra�ts where rules are useless, and be�ng often
kept fluctuat�ng p�t�ably between hope and fear by the uncerta�nty of
fortune's greed�ly coveted favours, they are consequently, for the most part,



very prone to credul�ty. (2) The human m�nd �s read�ly swayed th�s way or
that �n t�mes of doubt, espec�ally when hope and fear are struggl�ng for the
mastery, though usually �t �s boastful, over - conf�dent, and va�n.

(3) Th�s as a general fact I suppose everyone knows, though few, I bel�eve,
know the�r own nature; no one can have l�ved �n the world w�thout
observ�ng that most people, when �n prosper�ty, are so over-br�mm�ng w�th
w�sdom (however �nexper�enced they may be), that they take every offer of
adv�ce as a personal �nsult, whereas �n advers�ty they know not where to
turn, but beg and pray for counsel from every passer-by. (4) No plan �s then
too fut�le, too absurd, or too fatuous for the�r adopt�on; the most fr�volous
causes w�ll ra�se them to hope, or plunge them �nto despa�r - �f anyth�ng
happens dur�ng the�r fr�ght wh�ch rem�nds them of some past good or �ll,
they th�nk �t portends a happy or unhappy �ssue, and therefore (though �t
may have proved abort�ve a hundred t�mes before) style �t a lucky or
unlucky omen. (5) Anyth�ng wh�ch exc�tes the�r aston�shment they bel�eve
to be a portent s�gn�fy�ng the anger of the gods or of the Supreme Be�ng,
and, m�stak�ng superst�t�on for rel�g�on, account �t �mp�ous not to avert the
ev�l w�th prayer and sacr�f�ce. (6) S�gns and wonders of th�s sort they
conjure up perpetually, t�ll one m�ght th�nk Nature as mad as themselves,
they �nterpret her so fantast�cally.

(7) Thus �t �s brought prom�nently before us, that superst�t�on's ch�ef v�ct�ms
are those persons who greed�ly covet temporal advantages; they �t �s, who
(espec�ally when they are �n danger, and cannot help themselves) are wont
w�th Prayers and woman�sh tears to �mplore help from God: upbra�d�ng
Reason as bl�nd, because she cannot show a sure path to the shadows they
pursue, and reject�ng human w�sdom as va�n; but bel�ev�ng the phantoms of
�mag�nat�on, dreams, and other ch�ld�sh absurd�t�es, to be the very oracles
of Heaven. (8) As though God had turned away from the w�se, and wr�tten
H�s decrees, not �n the m�nd of man but �n the entra�ls of beasts, or left them
to be procla�med by the �nsp�rat�on and �nst�nct of fools, madmen, and
b�rds. Such �s the unreason to wh�ch terror can dr�ve mank�nd!

(9) Superst�t�on, then, �s engendered, preserved, and fostered by fear. If
anyone des�re an example, let h�m take Alexander, who only began
superst�t�ously to seek gu�dance from seers, when he f�rst learnt to fear



fortune �n the passes of Sys�s (Curt�us, v. 4); whereas after he had
conquered Dar�us he consulted prophets no more, t�ll a second t�me
fr�ghtened by reverses. (10) When the Scyth�ans were provok�ng a battle,
the Bactr�ans had deserted, and he h�mself was ly�ng s�ck of h�s wounds,
"he once more turned to superst�t�on, the mockery of human w�sdom, and
bade Ar�stander, to whom he conf�ded h�s credul�ty, �nqu�re the �ssue of
affa�rs w�th sacr�f�ced v�ct�ms." (11) Very numerous examples of a l�ke
nature m�ght be c�ted, clearly show�ng the fact, that only wh�le under the
dom�n�on of fear do men fall a prey to superst�t�on; that all the portents ever
�nvested w�th the reverence of m�sgu�ded rel�g�on are mere phantoms of
dejected and fearful m�nds; and lastly, that prophets have most power
among the people, and are most form�dable to rulers, prec�sely at those
t�mes when the state �s �n most per�l. (12) I th�nk th�s �s suff�c�ently pla�n to
all, and w�ll therefore say no more on the subject.

(13) The or�g�n of superst�t�on above g�ven affords us a clear reason for the
fact, that �t comes to all men naturally, though some refer �ts r�se to a d�m
not�on of God, un�versal to mank�nd, and also tends to show, that �t �s no
less �ncons�stent and var�able than other mental halluc�nat�ons and
emot�onal �mpulses, and further that �t can only be ma�nta�ned by hope,
hatred, anger, and dece�t; s�nce �t spr�ngs, not from reason, but solely from
the more powerful phases of emot�on. (14) Furthermore, we may read�ly
understand how d�ff�cult �t �s, to ma�nta�n �n the same course men prone to
every form of credul�ty. (15) For, as the mass of mank�nd rema�ns always at
about the same p�tch of m�sery, �t never assents long to any one remedy, but
�s always best pleased by a novelty wh�ch has not yet proved �llus�ve.

(16) Th�s element of �ncons�stency has been the cause of many terr�ble wars
and revolut�ons; for, as Curt�us well says (l�b. �v. chap. 10): "The mob has
no ruler more potent than superst�t�on," and �s eas�ly led, on the plea of
rel�g�on, at one moment to adore �ts k�ngs as gods, and anon to execrate and
abjure them as human�ty's common bane. (17) Immense pa�ns have
therefore been taken to counteract th�s ev�l by �nvest�ng rel�g�on, whether
true or false, w�th such pomp and ceremony, that �t may r�se super�or to
every shock, and be always observed w�th stud�ous reverence by the whole
people—a system wh�ch has been brought to great perfect�on by the Turks,
for they cons�der even controversy �mp�ous, and so clog men's m�nds w�th



dogmat�c formulas, that they leave no room for sound reason, not even
enough to doubt w�th.

(18) But �f, �n despot�c statecraft, the supreme and essent�al mystery be to
hoodw�nk the subjects, and to mask the fear, wh�ch keeps them clown, w�th
the spec�ous garb of rel�g�on, so that men may f�ght as bravely for slavery
as for safety, and count �t not shame but h�ghest honour to r�sk the�r blood
and the�r l�ves for the va�nglory of a tyrant; yet �n a free state no more
m�sch�evous exped�ent could be planned or attempted. (19) Wholly
repugnant to the general freedom are such dev�ces as enthrall�ng men's
m�nds w�th prejud�ces, forc�ng the�r judgment, or employ�ng any of the
weapons of quas�-rel�g�ous sed�t�on; �ndeed, such sed�t�ons only spr�ng up,
when law enters the doma�n of speculat�ve thought, and op�n�ons are put on
tr�al and condemned on the same foot�ng as cr�mes, wh�le those who defend
and follow them are sacr�f�ced, not to publ�c safety, but to the�r opponents'
hatred and cruelty. (20) If deeds only could be made the grounds of cr�m�nal
charges, and words were always allowed to pass free, such sed�t�ons would
be d�vested of every semblance of just�f�cat�on, and would be separated
from mere controvers�es by a hard and fast l�ne.

(20) Now, see�ng that we have the rare happ�ness of l�v�ng �n a republ�c,
where everyone's judgment �s free and unshackled, where each may
worsh�p God as h�s consc�ence d�ctates, and where freedom �s esteemed
before all th�ngs dear and prec�ous, I have bel�eved that I should be
undertak�ng no ungrateful or unprof�table task, �n demonstrat�ng that not
only can such freedom be granted w�thout prejud�ce to the publ�c peace, but
also, that w�thout such freedom, p�ety cannot flour�sh nor the publ�c peace
be secure.

(21) Such �s the ch�ef conclus�on I seek to establ�sh �n th�s treat�se; but, �n
order to reach �t, I must f�rst po�nt out the m�sconcept�ons wh�ch, l�ke scars
of our former bondage, st�ll d�sf�gure our not�on of rel�g�on, and must
expose the false v�ews about the c�v�l author�ty wh�ch many have most
�mpudently advocated, endeavour�ng to turn the m�nd of the people, st�ll
prone to heathen superst�t�on, away from �ts leg�t�mate rulers, and so br�ng
us aga�n �nto slavery. (22) As to the order of my treat�se I w�ll speak
presently, but f�rst I w�ll recount the causes wh�ch led me to wr�te.



(23) I have often wondered, that persons who make a boast of profess�ng
the Chr�st�an rel�g�on, namely, love, joy, peace, temperance, and char�ty to
all men, should quarrel w�th such rancorous an�mos�ty, and d�splay da�ly
towards one another such b�tter hatred, that th�s, rather than the v�rtues they
cla�m, �s the read�est cr�ter�on of the�r fa�th. (24) Matters have long s�nce
come to such a pass, that one can only pronounce a man Chr�st�an, Turk,
Jew, or Heathen, by h�s general appearance and att�re, by h�s frequent�ng
th�s or that place of worsh�p, or employ�ng the phraseology of a part�cular
sect - as for manner of l�fe, �t �s �n all cases the same. (25) Inqu�ry �nto the
cause of th�s anomaly leads me unhes�tat�ngly to ascr�be �t to the fact, that
the m�n�str�es of the Church are regarded by the masses merely as d�gn�t�es,
her off�ces as posts of emolument - �n short, popular rel�g�on may be
summed up as respect for eccles�ast�cs. (26) The spread of th�s
m�sconcept�on �nflamed every worthless fellow w�th an �ntense des�re to
enter holy orders, and thus the love of d�ffus�ng God's rel�g�on degenerated
�nto sord�d avar�ce and amb�t�on. (27) Every church became a theatre,
where orators, �nstead of church teachers, harangued, car�ng not to �nstruct
the people, but str�v�ng to attract adm�rat�on, to br�ng opponents to publ�c
scorn, and to preach only novelt�es and paradoxes, such as would t�ckle the
ears of the�r congregat�on. (28) Th�s state of th�ngs necessar�ly st�rred up an
amount of controversy, envy, and hatred, wh�ch no lapse of t�me could
appease; so that we can scarcely wonder that of the old rel�g�on noth�ng
surv�ves but �ts outward forms (even these, �n the mouth of the mult�tude,
seem rather adulat�on than adorat�on of the De�ty), and that fa�th has
become a mere compound of credul�ty and prejud�ces - aye, prejud�ces too,
wh�ch degrade man from rat�onal be�ng to beast, wh�ch completely st�fle the
power of judgment between true and false, wh�ch seem, �n fact, carefully
fostered for the purpose of ext�ngu�sh�ng the last spark of reason! (29) P�ety,
great God! and rel�g�on are become a t�ssue of r�d�culous myster�es; men,
who flatly desp�se reason, who reject and turn away from understand�ng as
naturally corrupt, these, I say, these of all men, are thought, O l�e most
horr�ble! to possess l�ght from on H�gh. (30) Ver�ly, �f they had but one
spark of l�ght from on H�gh, they would not �nsolently rave, but would learn
to worsh�p God more w�sely, and would be as marked among the�r fellows
for mercy as they now are for mal�ce; �f they were concerned for the�r
opponents' souls, �nstead of for the�r own reputat�ons, they would no longer
f�ercely persecute, but rather be f�lled w�th p�ty and compass�on.



(31) Furthermore, �f any D�v�ne l�ght were �n them, �t would appear from
the�r doctr�ne. (32) I grant that they are never t�red of profess�ng the�r
wonder at the profound myster�es of Holy Wr�t; st�ll I cannot d�scover that
they teach anyth�ng but speculat�ons of Platon�sts and Ar�stotel�ans, to
wh�ch (�n order to save the�r cred�t for Chr�st�an�ty) they have made Holy
Wr�t conform; not content to rave w�th the Greeks themselves, they want to
make the prophets rave also; show�ng conclus�vely, that never even �n sleep
have they caught a gl�mpse of Scr�pture's D�v�ne nature. (33) The very
vehemence of the�r adm�rat�on for the myster�es pla�nly attests, that the�r
bel�ef �n the B�ble �s a formal assent rather than a l�v�ng fa�th: and the fact �s
made st�ll more apparent by the�r lay�ng down beforehand, as a foundat�on
for the study and true �nterpretat�on of Scr�pture, the pr�nc�ple that �t �s �n
every passage true and d�v�ne. (34) Such a doctr�ne should be reached only
after str�ct scrut�ny and thorough comprehens�on of the Sacred Books
(wh�ch would teach �t much better, for they stand �n need no human
fact�ons), and not be set up on the threshold, as �t were, of �nqu�ry.

(35) As I pondered over the facts that the l�ght of reason �s not only
desp�sed, but by many even execrated as a source of �mp�ety, that human
commentar�es are accepted as d�v�ne records, and that credul�ty �s extolled
as fa�th; as I marked the f�erce controvers�es of ph�losophers rag�ng �n
Church and State, the source of b�tter hatred and d�ssens�on, the ready
�nstruments of sed�t�on and other �lls �nnumerable, I determ�ned to exam�ne
the B�ble afresh �n a careful, �mpart�al, and unfettered sp�r�t, mak�ng no
assumpt�ons concern�ng �t, and attr�but�ng to �t no doctr�nes, wh�ch I do not
f�nd clearly there�n set down. (36) W�th these precaut�ons I constructed a
method of Scr�ptural �nterpretat�on, and thus equ�pped proceeded to �nqu�re
- what �s prophecy? (37) In what sense d�d God reveal h�mself to the
prophets, and why were these part�cular men - chosen by h�m? (38) Was �t
on account of the subl�m�ty of the�r thoughts about the De�ty and nature, or
was �t solely on account of the�r p�ety? (39) These quest�ons be�ng
answered, I was eas�ly able to conclude, that the author�ty of the prophets
has we�ght only �n matters of moral�ty, and that the�r speculat�ve doctr�nes
affect us l�ttle.

(40) Next I �nqu�red, why the Hebrews were called God's chosen people,
and d�scover�ng that �t was only because God had chosen for them a certa�n



str�p of terr�tory, where they m�ght l�ve peaceably and at ease, I learnt that
the Law revealed by God to Moses was merely the law of the �nd�v�dual
Hebrew state, therefore that �t was b�nd�ng on none but Hebrews, and not
even on Hebrews after the downfall of the�r nat�on. (41) Further, �n order to
ascerta�n, whether �t could be concluded from Scr�pture, that the human
understand�ng �s naturally corrupt, I �nqu�red whether the Un�versal
Rel�g�on, the D�v�ne Law revealed through the Prophets and Apostles to the
whole human race, d�ffers from that wh�ch �s taught by the l�ght of natural
reason, whether m�racles can take place �n v�olat�on of the laws of nature,
and �f so, whether they �mply the ex�stence of God more surely and clearly
than events, wh�ch we understand pla�nly and d�st�nctly through the�r
�mmed�ate natural causes.

(42) Now, as �n the whole course of my �nvest�gat�on I found noth�ng taught
expressly by Scr�pture, wh�ch does not agree w�th our understand�ng, or
wh�ch �s repugnant thereto, and as I saw that the prophets taught noth�ng,
wh�ch �s not very s�mple and eas�ly to be grasped by all, and further, that
they clothed the�r teach�ng �n the style, and conf�rmed �t w�th the reasons,
wh�ch would most deeply move the m�nd of the masses to devot�on towards
God, I became thoroughly conv�nced, that the B�ble leaves reason
absolutely free, that �t has noth�ng �n common w�th ph�losophy, �n fact, that
Revelat�on and Ph�losophy stand on d�fferent foot�ngs. In order to set th�s
forth categor�cally and exhaust the whole quest�on, I po�nt out the way �n
wh�ch the B�ble should be �nterpreted, and show that all of sp�r�tual
quest�ons should be sought from �t alone, and not from the objects of
ord�nary knowledge. (43) Thence I pass on to �nd�cate the false not�ons,
wh�ch have from the fact that the mult�tude - ever prone to superst�t�on, and
car�ng more for the shreds of ant�qu�ty for eternal truths - pays homage to
the Books of the B�ble, rather than to the Word of God. (44) I show that the
Word of God has not been revealed as a certa�n number of books, was
d�splayed to the prophets as a s�mple �dea of the m�nd, namely, obed�ence to
God �n s�ngleness of heart, and �n the pract�ce of just�ce and char�ty; and I
further po�nt out, that th�s doctr�ne �s set forth �n Scr�pture �n accordance
w�th the op�n�ons and understand�ngs of those, among whom the Apostles
and Prophets preached, to the end that men m�ght rece�ve �t w�ll�ngly, and
w�th the�r whole heart.



(45) Hav�ng thus la�d bare the bases of bel�ef, I draw the conclus�on that
Revelat�on has obed�ence for �ts sole object, therefore, �n purpose no less
than �n foundat�on and method, stands ent�rely aloof from ord�nary
knowledge; each has �ts separate prov�nce, ne�ther can be called the
handma�d of the other.

(46) Furthermore, as men's hab�ts of m�nd d�ffer, so that some more read�ly
embrace one form of fa�th, some another, for what moves one to pray may
move another only to scoff, I conclude, �n accordance w�th what has gone
before, that everyone should be free to choose for h�mself the foundat�ons
of h�s creed, and that fa�th should be judged only by �ts fru�ts; each would
then obey God freely w�th h�s whole heart, wh�le noth�ng would be publ�cly
honoured save just�ce and char�ty.

(47) Hav�ng thus drawn attent�on to the l�berty conceded to everyone by the
revealed law of God, I pass on to another part of my subject, and prove that
th�s same l�berty can and should be accorded w�th safety to the state and the
mag�ster�al author�ty - �n fact, that �t cannot be w�thheld w�thout great
danger to peace and detr�ment to the commun�ty.

(48) In order to establ�sh my po�nt, I start from the natural r�ghts of the
�nd�v�dual, wh�ch are co-extens�ve w�th h�s des�res and power, and from the
fact that no one �s bound to l�ve as another pleases, but �s the guard�an of h�s
own l�berty. (49) I show that these r�ghts can only be transferred to those
whom we depute to defend us, who acqu�re w�th the dut�es of defence the
power of order�ng our l�ves, and I thence �nfer that rulers possess r�ghts
only l�m�ted by the�r power, that they are the sole guard�ans of just�ce and
l�berty, and that the�r subjects should act �n all th�ngs as they d�ctate:
nevertheless, s�nce no one can so utterly abd�cate h�s own power of self-
defence as to cease to be a man, I conclude that no one can be depr�ved of
h�s natural r�ghts absolutely, but that subjects, e�ther by tac�t agreement, or
by soc�al contract, reta�n a certa�n number, wh�ch cannot be taken from
them w�thout great danger to the state.

(50) From these cons�derat�ons I pass on to the Hebrew State, wh�ch I
descr�be at some length, �n order to trace the manner �n wh�ch Rel�g�on
acqu�red the force of law, and to touch on other noteworthy po�nts. (51) I
then prove, that the holders of sovere�gn power are the depos�tor�es and



�nterpreters of rel�g�ous no less than of c�v�l ord�nances, and that they alone
have the r�ght to dec�de what �s just or unjust, p�ous or �mp�ous; lastly, I
conclude by show�ng, that they best reta�n th�s r�ght and secure safety to
the�r state by allow�ng every man to th�nk what he l�kes, and say what he
th�nks.

(52) Such, Ph�losoph�cal Reader, are the quest�ons I subm�t to your not�ce,
count�ng on your approval, for the subject matter of the whole book and of
the several chapters �s �mportant and prof�table. (53) I would say more, but I
do not want my preface to extend to a volume, espec�ally as I know that �ts
lead�ng propos�t�ons are to Ph�losophers but common places. (54) To the
rest of mank�nd I care not to commend my treat�se, for I cannot expect that
�t conta�ns anyth�ng to please them: I know how deeply rooted are the
prejud�ces embraced under the name of rel�g�on; I am aware that �n the
m�nd of the masses superst�t�on �s no less deeply rooted than fear; I
recogn�ze that the�r constancy �s mere obst�nacy, and that they are led to
pra�se or blame by �mpulse rather than reason. (55) Therefore the mult�tude,
and those of l�ke pass�ons w�th the mult�tude, I ask not to read my book;
nay, I would rather that they should utterly neglect �t, than that they should
m�s�nterpret �t after the�r wont. (56) They would ga�n no good themselves,
and m�ght prove a stumbl�ng-block to others, whose ph�losophy �s
hampered by the bel�ef that Reason �s a mere handma�d to Theology, and
whom I seek �n th�s work espec�ally to benef�t. (57) But as there w�ll be
many who have ne�ther the le�sure, nor, perhaps, the �ncl�nat�on to read
through all I have wr�tten, I feel bound here, as at the end of my treat�se, to
declare that I have wr�tten noth�ng, wh�ch I do not most w�ll�ngly subm�t to
the exam�nat�on and judgment of my country's rulers, and that I am ready to
retract anyth�ng, wh�ch they shall dec�de to be repugnant to the laws or
prejud�c�al to the publ�c good. (58) I know that I am a man and, as a man,
l�able to error, but aga�nst error I have taken scrupulous care, and str�ven to
keep �n ent�re accordance w�th the laws of my country, w�th loyalty, and
w�th moral�ty.



CHAPTER I. - Of Prophecy
(1) Prophecy, or revelat�on �s sure knowledge revealed by God to man. (2)
A prophet �s one who �nterprets the revelat�ons of God to those who are
unable to atta�n to sure knowledge of the matters revealed, and therefore
can only apprehend them by s�mple fa�th.

(3) The Hebrew word for prophet �s "nab�,"[Endnote 1] �.e. speaker or
�nterpreter, but �n Scr�pture �ts mean�ng �s restr�cted to �nterpreter of God, as
we may learn from Exodus v��:1, where God says to Moses, "See, I have
made thee a god to Pharaoh, and Aaron thy brother shall be thy prophet;"
�mply�ng that, s�nce �n �nterpret�ng Moses' words to Pharaoh, Aaron acted
the part of a prophet, Moses would be to Pharaoh as a god, or �n the att�tude
of a god.

(4) Prophets I w�ll treat of �n the next chapter, and at present cons�der
prophecy.

(5) Now �t �s ev�dent, from the def�n�t�on above g�ven, that prophecy really
�ncludes ord�nary knowledge; for the knowledge wh�ch we acqu�re by our
natural facult�es depends on knowledge of God and H�s eternal laws; but
ord�nary knowledge �s common to all men as men, and rests on foundat�ons
wh�ch all share, whereas the mult�tude always stra�ns after rar�t�es and
except�ons, and th�nks l�ttle of the g�fts of nature; so that, when prophecy �s
talked of, ord�nary knowledge �s not supposed to be �ncluded. (6)
Nevertheless �t has as much r�ght as any other to be called D�v�ne, for God's
nature, �n so far as we share there�n, and God's laws, d�ctate �t to us; nor
does �t suffer from that to wh�ch we g�ve the preem�nence, except �n so far
as the latter transcends �ts l�m�ts and cannot be accounted for by natural
laws taken �n themselves. (7) In respect to the certa�nty �t �nvolves, and the
source from wh�ch �t �s der�ved, �.e. God, ord�nary knowledge �s no wh�t
�nfer�or to prophet�c, unless �ndeed we bel�eve, or rather dream, that the



prophets had human bod�es but superhuman m�nds, and therefore that the�r
sensat�ons and consc�ousness were ent�rely d�fferent from our own.

(8) But, although ord�nary knowledge �s D�v�ne, �ts professors cannot be
called prophets [Endnote 2], for they teach what the rest of mank�nd could
perce�ve and apprehend, not merely by s�mple fa�th, but as surely and
honourably as themselves.

(9) See�ng then that our m�nd subject�vely conta�ns �n �tself and partakes of
the nature of God, and solely from th�s cause �s enabled to form not�ons
expla�n�ng natural phenomena and �nculcat�ng moral�ty, �t follows that we
may r�ghtly assert the nature of the human m�nd (�n so far as �t �s thus
conce�ved) to be a pr�mary cause of D�v�ne revelat�on. (10) All that we
clearly and d�st�nctly understand �s d�ctated to us, as I have just po�nted out,
by the �dea and nature of God; not �ndeed through words, but �n a way far
more excellent and agree�ng perfectly w�th the nature of the m�nd, as all
who have enjoyed �ntellectual certa�nty w�ll doubtless attest. (11) Here,
however, my ch�ef purpose �s to speak of matters hav�ng reference to
Scr�pture, so these few words on the l�ght of reason w�ll suff�ce.

(12) I w�ll now pass on to, and treat more fully, the other ways and means
by wh�ch God makes revelat�ons to mank�nd, both of that wh�ch transcends
ord�nary knowledge, and of that w�th�n �ts scope; for there �s no reason why
God should not employ other means to commun�cate what we know already
by the power of reason.

(13) Our conclus�ons on the subject must be drawn solely from Scr�pture;
for what can we aff�rm about matters transcend�ng our knowledge except
what �s told us by the words or wr�t�ngs of prophets? (14) And s�nce there
are, so far as I know, no prophets now al�ve, we have no alternat�ve but to
read the books of prophets departed, tak�ng care the wh�le not to reason
from metaphor or to ascr�be anyth�ng to our authors wh�ch they do not
themselves d�st�nctly state. (15) I must further prem�se that the Jews never
make any ment�on or account of secondary, or part�cular causes, but �n a
sp�r�t of rel�g�on, p�ety, and what �s commonly called godl�ness, refer all
th�ngs d�rectly to the De�ty. (16) For �nstance �f they make money by a
transact�on, they say God gave �t to them; �f they des�re anyth�ng, they say
God has d�sposed the�r hearts towards �t; �f they th�nk anyth�ng, they say



God told them. (17) Hence we must not suppose that everyth�ng �s prophecy
or revelat�on wh�ch �s descr�bed �n Scr�pture as told by God to anyone, but
only such th�ngs as are expressly announced as prophecy or revelat�on, or
are pla�nly po�nted to as such by the context.

(18) A perusal of the sacred books w�ll show us that all God's revelat�ons to
the prophets were made through words or appearances, or a comb�nat�on of
the two. (19) These words and appearances were of two k�nds; 1.- real when
external to the m�nd of the prophet who heard or saw them, 2.- �mag�nary
when the �mag�nat�on of the prophet was �n a state wh�ch led h�m d�st�nctly
to suppose that he heard or saw them.

(20) W�th a real vo�ce God revealed to Moses the laws wh�ch He w�shed to
be transm�tted to the Hebrews, as we may see from Exodus xxv:22, where
God says, "And there I w�ll meet w�th thee and I w�ll commune w�th thee
from the mercy seat wh�ch �s between the Cherub�m." (21) Some sort of
real vo�ce must necessar�ly have been employed, for Moses found God
ready to commune w�th h�m at any t�me. Th�s, as I shall shortly show, �s the
only �nstance of a real vo�ce.

(22) We m�ght, perhaps, suppose that the vo�ce w�th wh�ch God called
Samuel was real, for �n 1 Sam. ���:21, we read, "And the Lord appeared
aga�n �n Sh�loh, for the Lord revealed H�mself to Samuel �n Sh�loh by the
word of the Lord;" �mply�ng that the appearance of the Lord cons�sted �n
H�s mak�ng H�mself known to Samuel through a vo�ce; �n other words, that
Samuel heard the Lord speak�ng. (23) But we are compelled to d�st�ngu�sh
between the prophec�es of Moses and those of other prophets, and therefore
must dec�de that th�s vo�ce was �mag�nary, a conclus�on further supported
by the vo�ce's resemblance to the vo�ce of El�, wh�ch Samuel was �n the
hab�t of hear�ng, and therefore m�ght eas�ly �mag�ne; when thr�ce called by
the Lord, Samuel supposed �t to have been El�.

(24) The vo�ce wh�ch Ab�melech heard was �mag�nary, for �t �s wr�tten,
Gen. xx:6, "And God sa�d unto h�m �n a dream." (25) So that the w�ll of
God was man�fest to h�m, not �n wak�ng, but only �n sleep, that �s, when the
�mag�nat�on �s most act�ve and uncontrolled. (26) Some of the Jews bel�eve
that the actual words of the Decalogue were not spoken by God, but that the
Israel�tes heard a no�se only, w�thout any d�st�nct words, and dur�ng �ts



cont�nuance apprehended the Ten Commandments by pure �ntu�t�on; to th�s
op�n�on I myself once �ncl�ned, see�ng that the words of the Decalogue �n
Exodus are d�fferent from the words of the Decalogue �n Deuteronomy, for
the d�screpancy seemed to �mply (s�nce God only spoke once) that the Ten
Commandments were not �ntended to convey the actual words of the Lord,
but only H�s mean�ng. (27) However, unless we would do v�olence to
Scr�pture, we must certa�nly adm�t that the Israel�tes heard a real vo�ce, for
Scr�pture expressly says, Deut. v:4, "God spake w�th you face to face," �.e.
as two men ord�nar�ly �nterchange �deas through the �nstrumental�ty of the�r
two bod�es; and therefore �t seems more consonant w�th Holy Wr�t to
suppose that God really d�d create a vo�ce of some k�nd w�th wh�ch the
Decalogue was revealed. (28) The d�screpancy of the two vers�ons �s treated
of �n Chap. VIII.

(29) Yet not even thus �s all d�ff�culty removed, for �t seems scarcely
reasonable to aff�rm that a created th�ng, depend�ng on God �n the same
manner as other created th�ngs, would be able to express or expla�n the
nature of God e�ther verbally or really by means of �ts �nd�v�dual organ�sm:
for �nstance, by declar�ng �n the f�rst person, "I am the Lord your God."

(30) Certa�nly when anyone says w�th h�s mouth, "I understand," we do not
attr�bute the understand�ng to the mouth, but to the m�nd of the speaker; yet
th�s �s because the mouth �s the natural organ of a man speak�ng, and the
hearer, know�ng what understand�ng �s, eas�ly comprehends, by a
compar�son w�th h�mself, that the speaker's m�nd �s meant; but �f we knew
noth�ng of God beyond the mere name and w�shed to commune w�th H�m,
and be assured of H�s ex�stence, I fa�l to see how our w�sh would be
sat�sf�ed by the declarat�on of a created th�ng (depend�ng on God ne�ther
more nor less than ourselves), "I am the Lord." (31) If God contorted the
l�ps of Moses, or, I w�ll not say Moses, but some beast, t�ll they pronounced
the words, "I am the Lord," should we apprehend the Lord's ex�stence
therefrom?

(32) Scr�pture seems clearly to po�nt to the bel�ef that God spoke H�mself,
hav�ng descended from heaven to Mount S�na� for the purpose - and not
only that the Israel�tes heard H�m speak�ng, but that the�r ch�ef men beheld
H�m (Ex:xx�v.) (33) Further the law of Moses, wh�ch m�ght ne�ther be



added to nor curta�led, and wh�ch was set up as a nat�onal standard of r�ght,
nowhere prescr�bed the bel�ef that God �s w�thout body, or even w�thout
form or f�gure, but only orda�ned that the Jews should bel�eve �n H�s
ex�stence and worsh�p H�m alone: �t forbade them to �nvent or fash�on any
l�keness of the De�ty, but th�s was to �nsure pur�ty of serv�ce; because, never
hav�ng seen God, they could not by means of �mages recall the l�keness of
God, but only the l�keness of some created th�ng wh�ch m�ght thus
gradually take the place of God as the object of the�r adorat�on. (34)
Nevertheless, the B�ble clearly �mpl�es that God has a form, and that Moses
when he heard God speak�ng was perm�tted to behold �t, or at least �ts
h�nder parts.

(35) Doubtless some mystery lurks �n th�s quest�on wh�ch we w�ll d�scuss
more fully below. (36) For the present I w�ll call attent�on to the passages �n
Scr�pture �nd�cat�ng the means by wh�ch God has revealed H�s laws to man.

(37) Revelat�on may be through f�gures only, as �n I Chron:xx��., where God
d�splays h�s anger to Dav�d by means of an angel bear�ng a sword, and also
�n the story of Balaam.

(38) Ma�mon�des and others do �ndeed ma�nta�n that these and every other
�nstance of angel�c appar�t�ons (e.g. to Manoah and to Abraham offer�ng up
Isaac) occurred dur�ng sleep, for that no one w�th h�s eyes open ever could
see an angel, but th�s �s mere nonsense. (39) The sole object of such
commentators seems to be to extort from Scr�pture conf�rmat�ons of
Ar�stotel�an qu�bbles and the�r own �nvent�ons, a proceed�ng wh�ch I regard
as the acme of absurd�ty.

(40) In f�gures, not real but ex�st�ng only �n the prophet's �mag�nat�on, God
revealed to Joseph h�s future lordsh�p, and �n words and f�gures He revealed
to Joshua that He would f�ght for the Hebrews, caus�ng to appear an angel,
as �t were the Capta�n of the Lord's host, bear�ng a sword, and by th�s means
commun�cat�ng verbally. (41) The forsak�ng of Israel by Prov�dence was
portrayed to Isa�ah by a v�s�on of the Lord, the thr�ce Holy, s�tt�ng on a very
lofty throne, and the Hebrews, sta�ned w�th the m�re of the�r s�ns, sunk as �t
were �n uncleanness, and thus as far as poss�ble d�stant from God. (42) The
wretchedness of the people at the t�me was thus revealed, wh�le future



calam�t�es were foretold �n words. I could c�te from Holy Wr�t many s�m�lar
examples, but I th�nk they are suff�c�ently well known already.

(43) However, we get a st�ll more clear conf�rmat�on of our pos�t�on �n Num
x��:6,7, as follows: "If there be any prophet among you, I the Lord w�ll
make myself known unto h�m �n a v�s�on" (�.e. by appearances and s�gns,
for God says of the prophecy of Moses that �t was a v�s�on w�thout s�gns),
"and w�ll speak unto h�m �n a dream" (�.e. not w�th actual words and an
actual vo�ce). (44) "My servant Moses �s not so; w�th h�m w�ll I speak
mouth to mouth, even apparently, and not �n dark speeches, and the
s�m�l�tude of the Lord he shall behold," �.e. look�ng on me as a fr�end and
not afra�d, he speaks w�th me (cf. Ex xxx���:17).

(45) Th�s makes �t �nd�sputable that the other prophets d�d not hear a real
vo�ce, and we gather as much from Deut. xxx�v:10: "And there arose not a
prophet s�nce �n Israel l�ke unto Moses whom the Lord knew face to face,"
wh�ch must mean that the Lord spoke w�th none other; for not even Moses
saw the Lord's face. (46) These are the only med�a of commun�cat�on
between God and man wh�ch I f�nd ment�oned �n Scr�pture, and therefore
the only ones wh�ch may be supposed or �nvented. (47) We may be able
qu�te to comprehend that God can commun�cate �mmed�ately w�th man, for
w�thout the �ntervent�on of bod�ly means He commun�cates to our m�nds
H�s essence; st�ll, a man who can by pure �ntu�t�on comprehend �deas wh�ch
are ne�ther conta�ned �n nor deduc�ble from the foundat�ons of our natural
knowledge, must necessar�ly possess a m�nd far super�or to those of h�s
fellow men, nor do I bel�eve that any have been so endowed save Chr�st.
(48) To H�m the ord�nances of God lead�ng men to salvat�on were revealed
d�rectly w�thout words or v�s�ons, so that God man�fested H�mself to the
Apostles through the m�nd of Chr�st as He formerly d�d to Moses through
the supernatural vo�ce. (49) In th�s sense the vo�ce of Chr�st, l�ke the vo�ce
wh�ch Moses heard, may be called the vo�ce of God, and �t may be sa�d that
the w�sdom of God (�.e. w�sdom more than human) took upon �tself �n
Chr�st human nature, and that Chr�st was the way of salvat�on. (50) I must
at th�s juncture declare that those doctr�nes wh�ch certa�n churches put
forward concern�ng Chr�st, I ne�ther aff�rm nor deny, for I freely confess
that I do not understand them. (51) What I have just stated I gather from
Scr�pture, where I never read that God appeared to Chr�st, or spoke to



Chr�st, but that God was revealed to the Apostles through Chr�st; that Chr�st
was the Way of L�fe, and that the old law was g�ven through an angel, and
not �mmed�ately by God; whence �t follows that �f Moses spoke w�th God
face to face as a man speaks w�th h�s fr�end (�.e. by means of the�r two
bod�es) Chr�st communed w�th God m�nd to m�nd.

(52) Thus we may conclude that no one except Chr�st rece�ved the
revelat�ons of God w�thout the a�d of �mag�nat�on, whether �n words or
v�s�on. (53) Therefore the power of prophecy �mpl�es not a pecul�arly
perfect m�nd, but a pecul�arly v�v�d �mag�nat�on, as I w�ll show more clearly
�n the next chapter. (54) We w�ll now �nqu�re what �s meant �n the B�ble by
the Sp�r�t of God breathed �nto the prophets, or by the prophets speak�ng
w�th the Sp�r�t of God; to that end we must determ�ne the exact s�gn�f�cat�on
of the Hebrew word ruagh, commonly translated sp�r�t.

(55) The word ruagh l�terally means a w�nd, e.g. the south w�nd, but �t �s
frequently employed �n other der�vat�ve s�gn�f�cat�ons. It �s used as
equ�valent to,

(56) (1.) Breath: "Ne�ther �s there any sp�r�t �n h�s mouth," Ps. cxxxv:17.

(57) (2.) L�fe, or breath�ng: "And h�s sp�r�t returned to h�m" 1 Sam. xxx:12;
�.e. he breathed aga�n.

(58) (3.) Courage and strength: "Ne�ther d�d there rema�n any more sp�r�t �n
any man," Josh. ��:11; "And the sp�r�t entered �nto me, and made me
stand on my feet," Ezek. ��:2.

(59) (4.) V�rtue and f�tness: "Days should speak, and mult�tudes of years
should teach w�sdom; but there �s a sp�r�t �n man," Job xxx��:7; �.e.
w�sdom �s not always found among old men for I now d�scover that
�t depends on �nd�v�dual v�rtue and capac�ty. So, "A man �n whom �s
the Sp�r�t," Numbers xxv��:18.

(60) (5.) Hab�t of m�nd: "Because he had another sp�r�t w�th h�m,"
Numbers x�v:24; �.e. another hab�t of m�nd. "Behold I w�ll pour out
My Sp�r�t unto you," Prov. �:23.



(61) (6.) W�ll, purpose, des�re, �mpulse: "Wh�ther the sp�r�t was to go, they
went," Ezek. 1:12; "That cover w�th a cover�ng, but not of My
Sp�r�t," Is. xxx:1; "For the Lord hath poured out on you the sp�r�t of
deep sleep," Is. xx�x:10; "Then was the�r sp�r�t softened," Judges
v���:3; "He that ruleth h�s sp�r�t, �s better than he that taketh a c�ty,"
Prov. xv�:32; "He that hath no ru over h�s own sp�r�t," Prov. xxv:28;
"Your sp�r�t as f�re shall devour you," Isa�ah xxx���:1.

From the mean�ng of d�spos�t�on we get -

(62) (7.) Pass�ons and facult�es. A lofty sp�r�t means pr�de, a lowly sp�r�t
hum�l�ty, an ev�l sp�r�t hatred and melancholy. So, too, the
express�ons sp�r�ts of jealousy, forn�cat�on, w�sdom, counsel,
bravery, stand for a jealous, lasc�v�ous, w�se, prudent, or brave m�nd
(for we Hebrews use substant�ves �n preference to adject�ves), or
these var�ous qual�t�es.

(63) (8.) The m�nd �tself, or the l�fe: "Yea, they have all one sp�r�t," Eccles.
���:19 "The sp�r�t shall return to God Who gave �t."

(64) (9.) The quarters of the world (from the w�nds wh�ch blow thence), or
even the s�de of anyth�ng turned towards a part�cular quarter - Ezek.
xxxv��:9; xl��:16, 17, 18, 19, &c.

(65) I have already alluded to the way �n wh�ch th�ngs are referred to God,
and sa�d to be of God.

(66) (1.) As belong�ng to H�s nature, and be�ng, as �t were, part of H�m;
e.g. the power of God, the eyes of God.

(67) (2.) As under H�s dom�n�on, and depend�ng on H�s pleasure; thus the
heavens are called the heavens of the Lord, as be�ng H�s char�ot and
hab�tat�on. So Nebuchadnezzar �s called the servant of God, Assyr�a
the scourge of God, &c.

(68) (3.) As ded�cated to H�m, e.g. the Temple of God, a Nazarene of God,
the Bread of God.



(69) (4.) As revealed through the prophets and not through our natural
facult�es. In th�s sense the Mosa�c law �s called the law of God.

(70) (5.) As be�ng �n the superlat�ve degree. Very h�gh mounta�ns are styled
the mounta�ns of God, a very deep sleep, the sleep of God, &c. In
th�s sense we must expla�n Amos �v:11: "I have overthrown you as
the overthrow of the Lord came upon Sodom and Gomorrah," �.e.
that memorable overthrow, for s�nce God H�mself �s the Speaker,
the passage cannot well be taken otherw�se. The w�sdom of
Solomon �s called the w�sdom of God, or extraord�nary. The s�ze of
the cedars of Lebanon �s alluded to �n the Psalm�st's express�on, "the
cedars of the Lord."

(71) S�m�larly, �f the Jews were at a loss to understand any phenomenon, or
were �gnorant of �ts cause, they referred �t to God. (72) Thus a storm was
termed the ch�d�ng of God, thunder and l�ghtn�ng the arrows of God, for �t
was thought that God kept the w�nds conf�ned �n caves, H�s treasur�es; thus
d�ffer�ng merely �n name from the Greek w�nd-god Eolus. (73) In l�ke
manner m�racles were called works of God, as be�ng espec�ally marvellous;
though �n real�ty, of course, all natural events are the works of God, and
take place solely by H�s power. (74) The Psalm�st calls the m�racles �n
Egypt the works of God, because the Hebrews found �n them a way of
safety wh�ch they had not looked for, and therefore espec�ally marvelled at.

(75) As, then, unusual natural phenomena are called works of God, and
trees of unusual s�ze are called trees of God, we cannot wonder that very
strong and tall men, though �mp�ous robbers and whoremongers, are �n
Genes�s called sons of God.

(76) Th�s reference of th�ngs wonderful to God was not pecul�ar to the
Jews.

(77) Pharaoh, on hear�ng the �nterpretat�on of h�s dream, excla�med that the
m�nd of the gods was �n Joseph. (78) Nebuchadnezzar told Dan�el that he
possessed the m�nd of the holy gods; so also �n Lat�n anyth�ng well made �s
often sa�d to be wrought w�th D�v�ne hands, wh�ch �s equ�valent to the
Hebrew phrase, wrought w�th the hand of God.



(80) We can now very eas�ly understand and expla�n those passages of
Scr�pture wh�ch speak of the Sp�r�t of God. (81) In some places the
express�on merely means a very strong, dry, and deadly w�nd, as �n Isa�ah
xl:7, "The grass w�thereth, the flower fadeth, because the Sp�r�t of the Lord
bloweth upon �t." (82) S�m�larly �n Gen. �:2: "The Sp�r�t of the Lord moved
over the face of the waters." (83) At other t�mes �t �s used as equ�valent to a
h�gh courage, thus the sp�r�t of G�deon and of Samson �s called the Sp�r�t of
the Lord, as be�ng very bold, and prepared for any emergency. (84) Any
unusual v�rtue or power �s called the Sp�r�t or V�rtue of the Lord, Ex.
xxx�:3: "I w�ll f�ll h�m (Bezaleel) w�th the Sp�r�t of the Lord," �.e., as the
B�ble �tself expla�ns, w�th talent above man's usual endowment. (85) So Isa.
x�:2: "And the Sp�r�t of the Lord shall rest upon h�m," �s expla�ned
afterwards �n the text to mean the sp�r�t of w�sdom and understand�ng, of
counsel and m�ght.

(86) The melancholy of Saul �s called the melancholy of the Lord, or a very
deep melancholy, the persons who appl�ed the term show�ng that they
understood by �t noth�ng supernatural, �n that they sent for a mus�c�an to
assuage �t by harp-play�ng. (87) Aga�n, the "Sp�r�t of the Lord" �s used as
equ�valent to the m�nd of man, for �nstance, Job xxv��:3: "And the Sp�r�t of
the Lord �n my nostr�ls," the allus�on be�ng to Gen. ��:7: "And God breathed
�nto man's nostr�ls the breath of l�fe." (88) Ezek�el also, prophesy�ng to the
dead, says (xxv��:14), "And I w�ll g�ve to you My Sp�r�t, and ye shall l�ve;"
�.e. I w�ll restore you to l�fe. (89) In Job xxx�v:14, we read: "If He gather
unto H�mself H�s Sp�r�t and breath;" �n Gen. v�:3: "My Sp�r�t shall not
always str�ve w�th man, for that he also �s flesh," �.e. s�nce man acts on the
d�ctates of h�s body, and not the sp�r�t wh�ch I gave h�m to d�scern the good,
I w�ll let h�m alone. (90) So, too, Ps. l�:12: "Create �n me a clean heart, O
God, and renew a r�ght sp�r�t w�th�n me; cast me not away from Thy
presence, and take not Thy Holy Sp�r�t from me." (91) It was supposed that
s�n or�g�nated only from the body, and that good �mpulses come from the
m�nd; therefore the Psalm�st �nvokes the a�d of God aga�nst the bod�ly
appet�tes, but prays that the sp�r�t wh�ch the Lord, the Holy One, had g�ven
h�m m�ght be renewed. (92) Aga�n, �nasmuch as the B�ble, �n concess�on to
popular �gnorance, descr�bes God as hav�ng a m�nd, a heart, emot�ons - nay,
even a body and breath - the express�on Sp�r�t of the Lord �s used for God's
m�nd, d�spos�t�on, emot�on, strength, or breath. (93) Thus, Isa. xl:13: "Who



hath d�sposed the Sp�r�t of the Lord?" �.e. who, save H�mself, hath caused
the m�nd of the Lord to w�ll anyth�ng,? and Isa. lx���:10: "But they rebelled,
and vexed the Holy Sp�r�t."

(94) The phrase comes to be used of the law of Moses, wh�ch �n a sense
expounds God's w�ll, Is. lx���. 11, "Where �s He that put H�s Holy Sp�r�t
w�th�n h�m?" mean�ng, as we clearly gather from the context, the law of
Moses. (95) Nehem�ah, speak�ng of the g�v�ng of the law, says, �:20, "Thou
gavest also thy good Sp�r�t to �nstruct them." (96) Th�s �s referred to �n
Deut. �v:6, "Th�s �s your w�sdom and understand�ng," and �n Ps. cxl���:10,
"Thy good Sp�r�t w�ll lead me �nto the land of upr�ghtness." (97) The Sp�r�t
of the Lord may mean the breath of the Lord, for breath, no less than a
m�nd, a heart, and a body are attr�buted to God �n Scr�pture, as �n Ps.
xxx���:6. (98) Hence �t gets to mean the power, strength, or faculty of God,
as �n Job xxx���:4, "The Sp�r�t of the Lord made me," �.e. the power, or, �f
you prefer, the decree of the Lord. (99) So the Psalm�st �n poet�c language
declares, xxx���:6, "By the word of the Lord were the heavens made, and all
the host of them by the breath of H�s mouth," �.e. by a mandate �ssued, as �t
were, �n one breath. (100) Also Ps. cxxx�x:7, "Wh�ther shall I go from Thy
Sp�r�t, or wh�ther shall I flee from Thy presence?" �.e. wh�ther shall I go so
as to be beyond Thy power and Thy presence?

(101) Lastly, the Sp�r�t of the Lord �s used �n Scr�pture to express the
emot�ons of God, e.g. H�s k�ndness and mercy, M�cah ��:7, "Is the Sp�r�t [�.e.
the mercy] of the Lord stra�tened? (102) Are these cruelt�es H�s do�ngs?"
(103) Zech. �v:6, "Not by m�ght or by power, but My Sp�r�t [�.e. mercy],
sa�th the Lord of hosts." (104) The twelfth verse of the seventh chapter of
the same prophet must, I th�nk, be �nterpreted �n l�ke manner: "Yea, they
made the�r hearts as an adamant stone, lest they should hear the law, and the
words wh�ch the Lord of hosts hath sent �n H�s Sp�r�t [�.e. �n H�s mercy] by
the former prophets." (105) So also Hagga� ��:5: "So My Sp�r�t rema�neth
among you: fear not."

(106) The passage �n Isa�ah xlv���:16, "And now the Lord and H�s Sp�r�t
hath sent me," may be taken to refer to God's mercy or H�s revealed law; for
the prophet says, "From the beg�nn�ng" (�.e. from the t�me when I f�rst came
to you, to preach God's anger and H�s sentence forth aga�nst you) "I spoke



not �n secret; from the t�me that �t was, there am I," and now I am sent by
the mercy of God as a joyful messenger to preach your restorat�on. (107) Or
we may understand h�m to mean by the revealed law that he had before
come to warn them by the command of the law (Lev�t. x�x:17) �n the same
manner under the same cond�t�ons as Moses had warned them, that now,
l�ke Moses, he ends by preach�ng the�r restorat�on. (108) But the f�rst
explanat�on seems to me the best.

(109) Return�ng, then, to the ma�n object of our d�scuss�on, we f�nd that the
Scr�ptural phrases, "The Sp�r�t of the Lord was upon a prophet," "The Lord
breathed H�s Sp�r�t �nto men," "Men were f�lled w�th the Sp�r�t of God, w�th
the Holy Sp�r�t," &c., are qu�te clear to us, and mean that prophets were
endowed w�th a pecul�ar and extraord�nary power, and devoted themselves
to p�ety w�th espec�al constancy(3); that thus they perce�ved the m�nd or the
thought of God, for we have shown that God's Sp�r�t s�gn�f�es �n Hebrew
God's m�nd or thought, and that the law wh�ch shows H�s m�nd and thought
�s called H�s Sp�r�t; hence that the �mag�nat�on of the prophets, �nasmuch as
through �t were revealed the decrees of God, may equally be called the
m�nd of God, and the prophets be sa�d to have possessed the m�nd of God.
(110) On our m�nds also the m�nd of God and H�s eternal thoughts are
�mpressed; but th�s be�ng the same for all men �s less taken �nto account,
espec�ally by the Hebrews, who cla�med a pre-em�nence, and desp�sed other
men and other men's knowledge.

(111) Lastly, the prophets were sa�d to possess the Sp�r�t of God because
men knew not the cause of prophet�c knowledge, and �n the�r wonder
referred �t w�th other marvels d�rectly to the De�ty, styl�ng �t D�v�ne
knowledge.

(112) We need no longer scruple to aff�rm that the prophets only perce�ved
God's revelat�on by the a�d of �mag�nat�on, that �s, by words and f�gures
e�ther real or �mag�nary. (113) We f�nd no other means ment�oned �n
Scr�pture, and therefore must not �nvent any. (114) As to the part�cular law
of Nature by wh�ch the commun�cat�ons took place, I confess my �gnorance.
(115) I m�ght, �ndeed, say as others do, that they took place by the power of
God; but th�s would be mere tr�fl�ng, and no better than expla�n�ng some
un�que spec�men by a transcendental term. (116) Everyth�ng takes place by



the power of God. (117) Nature herself �s the power of God under another
name, and our �gnorance of the power of God �s co-extens�ve w�th our
�gnorance of Nature. (118) It �s absolute folly, therefore, to ascr�be an event
to the power of God when we know not �ts natural cause, wh�ch �s the
power of God.

(119) However, we are not now �nqu�r�ng �nto the causes of prophet�c
knowledge. (120) We are only attempt�ng, as I have sa�d, to exam�ne the
Scr�ptural documents, and to draw our conclus�ons from them as from
ult�mate natural facts; the causes of the documents do not concern us.

(121) As the prophets perce�ved the revelat�ons of God by the a�d of
�mag�nat�on, they could �nd�sputably perce�ve much that �s beyond the
boundary of the �ntellect, for many more �deas can be constructed from
words and f�gures than from the pr�nc�ples and not�ons on wh�ch the whole
fabr�c of reasoned knowledge �s reared.

(122) Thus we have a clue to the fact that the prophets perce�ved nearly
everyth�ng �n parables and allegor�es, and clothed sp�r�tual truths �n bod�ly
forms, for such �s the usual method of �mag�nat�on. (122) We need no
longer wonder that Scr�pture and the prophets speak so strangely and
obscurely of God's Sp�r�t or M�nd (cf. Numbers x�:17, 1 K�ngs xx��:21,
&c.), that the Lord was seen by M�cah as s�tt�ng, by Dan�el as an old man
clothed �n wh�te, by Ezek�el as a f�re, that the Holy Sp�r�t appeared to those
w�th Chr�st as a descend�ng dove, to the apostles as f�ery tongues, to Paul
on h�s convers�on as a great l�ght. (124) All these express�ons are pla�nly �n
harmony w�th the current �deas of God and sp�r�ts.

(125) Inasmuch as �mag�nat�on �s fleet�ng and �nconstant, we f�nd that the
power of prophecy d�d not rema�n w�th a prophet for long, nor man�fest
�tself frequently, but was very rare; man�fest�ng �tself only �n a few men,
and �n them not often.

(126) We must necessar�ly �nqu�re how the prophets became assured of the
truth of what they perce�ved by �mag�nat�on, and not by sure mental laws;
but our �nvest�gat�on must be conf�ned to Scr�pture, for the subject �s one on
wh�ch we cannot acqu�re certa�n knowledge, and wh�ch we cannot expla�n



by the �mmed�ate causes. (127) Scr�pture teach�ng about the assurance of
prophets I w�ll treat of �n the next chapter.



CHAPTER II. - OF PROPHETS.
(1) It follows from the last chapter that, as I have sa�d, the prophets were
endowed w�th unusually v�v�d �mag�nat�ons, and not w�th unusually perfect
m�nds. (2) Th�s conclus�on �s amply susta�ned by Scr�pture, for we are told
that Solomon was the w�sest of men, but had no spec�al faculty of prophecy.
(3) Heman, Calcol, and Dara, though men of great talent, were not prophets,
whereas uneducated countrymen, nay, even women, such as Hagar,
Abraham's handma�d, were thus g�fted. (4) Nor �s th�s contrary to ord�nary
exper�ence and reason. (5) Men of great �mag�nat�ve power are less f�tted
for abstract reason�ng, whereas those who excel �n �ntellect and �ts use keep
the�r �mag�nat�on more restra�ned and controlled, hold�ng �t �n subject�on, so
to speak, lest �t should usurp the place of reason.

(6) Thus to suppose that knowledge of natural and sp�r�tual phenomena can
be ga�ned from the prophet�c books, �s an utter m�stake, wh�ch I shall
endeavour to expose, as I th�nk ph�losophy, the age, and the quest�on �tself
demand. (7) I care not for the g�rd�ngs of superst�t�on, for superst�t�on �s the
b�tter enemy, of all true knowledge and true moral�ty. (8) Yes; �t has come
to th�s! (9) Men who openly confess that they can form no �dea of God, and
only know H�m through created th�ngs, of wh�ch they know not the causes,
can unblush�ngly accuse ph�losophers of Athe�sm.

(10) Treat�ng the quest�on method�cally, I w�ll show that prophec�es var�ed,
not only accord�ng to the �mag�nat�on and phys�cal temperament of the
prophet, but also accord�ng to h�s part�cular op�n�ons; and further that
prophecy never rendered the prophet w�ser than he was before. (11) But I
w�ll f�rst d�scuss the assurance of truth wh�ch the prophets rece�ved, for th�s
�s ak�n to the subject-matter of the chapter, and w�ll serve to eluc�date
somewhat our present po�nt.



(12) Imag�nat�on does not, �n �ts own nature, �nvolve any certa�nty of truth,
such as �s �mpl�ed �n every clear and d�st�nct �dea, but requ�res some
extr�ns�c reason to assure us of �ts object�ve real�ty: hence prophecy cannot
afford certa�nty, and the prophets were assured of God's revelat�on by some
s�gn, and not by the fact of revelat�on, as we may see from Abraham, who,
when he had heard the prom�se of God, demanded a s�gn, not because he
d�d not bel�eve �n God, but because he w�shed to be sure that �t was God
Who made the prom�se. (13) The fact �s st�ll more ev�dent �n the case of
G�deon: "Show me," he says to God, "show me a s�gn, that I may know that
�t �s Thou that talkest w�th me." (14) God also says to Moses: "And let th�s
be a s�gn that I have sent thee." (15) Hezek�ah, though he had long known
Isa�ah to be a prophet, none the less demanded a s�gn of the cure wh�ch he
pred�cted. (15) It �s thus qu�te ev�dent that the prophets always rece�ved
some s�gn to cert�fy them of the�r prophet�c �mag�n�ngs; and for th�s reason
Moses b�ds the Jews (Deut. xv���.) ask of the prophets a s�gn, namely, the
pred�ct�on of some com�ng event. (16) In th�s respect, prophet�c knowledge
�s �nfer�or to natural knowledge, wh�ch needs no s�gn, and �n �tself �mpl�es
cert�tude. (17) Moreover, Scr�pture warrants the statement that the cert�tude
of the prophets was not mathemat�cal, but moral. (18) Moses lays down the
pun�shment of death for the prophet who preaches new gods, even though
he conf�rm h�s doctr�ne by s�gns and wonders (Deut. x���.); "For," he says,
"the Lord also worketh s�gns and wonders to try H�s people." (19) And
Jesus Chr�st warns H�s d�sc�ples of the same th�ng (Matt. xx�v:24). (20)
Furthermore, Ezek�el (x�v:9) pla�nly states that God somet�mes dece�ves
men w�th false revelat�ons; and M�ca�ah bears l�ke w�tness �n the case of the
prophets of Ahab.

(21) Although these �nstances go to prove that revelat�on �s open to doubt, �t
nevertheless conta�ns, as we have sa�d, a cons�derable element of certa�nty,
for God never dece�ves the good, nor H�s chosen, but (accord�ng to the
anc�ent proverb, and as appears �n the h�story of Ab�ga�l and her speech),
God uses the good as �nstruments of goodness, and the w�cked as means to
execute H�s wrath. (22) Th�s may be seen from the case of M�ca�ah above
quoted; for although God had determ�ned to dece�ve Ahab, through
prophets, He made use of ly�ng prophets; to the good prophet He revealed
the truth, and d�d not forb�d h�s procla�m�ng �t.



(23) St�ll the cert�tude of prophecy, rema�ns, as I have sa�d, merely, moral;
for no one can just�fy h�mself before God, nor boast that he �s an �nstrument
for God's goodness. (24) Scr�pture �tself teaches and shows that God led
away Dav�d to number the people, though �t bears ample w�tness to Dav�d's
p�ety.

(25) The whole quest�on of the cert�tude of prophecy, was based on these
three cons�derat�ons:

1. That the th�ngs revealed were �mag�ned very v�v�dly, affect�ng the
prophets �n the same way as th�ngs seen when awake;

2. The presence of a s�gn;

3. Lastly, and ch�efly, that the m�nd of the prophet was g�ven wholly, to
what was r�ght and good.

(26) Although Scr�pture does not always make ment�on of a s�gn, we must
nevertheless suppose that a s�gn was always vouchsafed; for Scr�pture does
not always relate every cond�t�on and c�rcumstance (as many have
remarked), but rather takes them for granted. (27) We may, however, adm�t
that no s�gn was needed when the prophecy declared noth�ng that was not
already conta�ned �n the law of Moses, because �t was conf�rmed by that
law. (28) For �nstance, Jerem�ah's prophecy, of the destruct�on of Jerusalem
was conf�rmed by the prophec�es of other prophets, and by the threats �n the
law, and, therefore, �t needed no s�gn; whereas Hanan�ah, who, contrary to
all the prophets, foretold the speedy restorat�on of the state, stood �n need of
a s�gn, or he would have been �n doubt as to the truth of h�s prophecy, unt�l
�t was conf�rmed by facts. (29) "The prophet wh�ch prophes�eth of peace,
when the word of the prophet shall come to pass, then shall the prophet be
known that the Lord hath truly sent h�m."

(30) As, then, the cert�tude afforded to the prophet by s�gns was not
mathemat�cal (�.e. d�d not necessar�ly follow from the percept�on of the
th�ng perce�ved or seen), but only moral, and as the s�gns were only g�ven
to conv�nce the prophet, �t follows that such s�gns were g�ven accord�ng to
the op�n�ons and capac�ty of each prophet, so that a s�gn wh�ch conv�nce
one prophet would fall far short of conv�nc�ng another who was �mbued



w�th d�fferent op�n�ons. (31) Therefore the s�gns var�ed accord�ng to the
�nd�v�dual prophet.

(32) So also d�d the revelat�on vary, as we have stated, accord�ng to
�nd�v�dual d�spos�t�on and temperament, and accord�ng to the op�n�ons
prev�ously held.

(33) It var�ed accord�ng to d�spos�t�on, �n th�s way: �f a prophet was
cheerful, v�ctor�es, peace, and events wh�ch make men glad, were revealed
to h�m; �n that he was naturally more l�kely to �mag�ne such th�ngs. (34) If,
on the contrary, he was melancholy, wars, massacres, and calam�t�es were
revealed; and so, accord�ng as a prophet was merc�ful, gentle, qu�ck to
anger, or severe, he was more f�tted for one k�nd of revelat�on than another.
(35) It var�ed accord�ng to the temper of �mag�nat�on �n th�s way: �f a
prophet was cult�vated he perce�ved the m�nd of God �n a cult�vated way, �f
he was confused he perce�ved �t confusedly. (36) And so w�th revelat�ons
perce�ved through v�s�ons. (37) If a prophet was a countryman he saw
v�s�ons of oxen, cows, and the l�ke; �f he was a sold�er, he saw generals and
arm�es; �f a court�er, a royal throne, and so on.

(38) Lastly, prophecy var�ed accord�ng to the op�n�ons held by the prophets;
for �nstance, to the Mag�, who bel�eved �n the foll�es of astrology, the b�rth
of Chr�st was revealed through the v�s�on of a star �n the East. (39) To the
augurs of Nebuchadnezzar the destruct�on of Jerusalem was revealed
through entra�ls, whereas the k�ng h�mself �nferred �t from oracles and the
d�rect�on of arrows wh�ch he shot �nto the a�r. (40) To prophets who
bel�eved that man acts from free cho�ce and by h�s own power, God was
revealed as stand�ng apart from and �gnorant of future human act�ons. (41)
All of wh�ch we w�ll �llustrate from Scr�pture.

(42) The f�rst po�nt �s proved from the case of El�sha, who, �n order to
prophecy to Jehoram, asked for a harp, and was unable to perce�ve the
D�v�ne purpose t�ll he had been recreated by �ts mus�c; then, �ndeed, he
prophes�ed to Jehoram and to h�s all�es glad t�d�ngs, wh�ch prev�ously he
had been unable to atta�n to because he was angry w�th the k�ng, and these
who are angry w�th anyone can �mag�ne ev�l of h�m, but not good. (43) The
theory that God does not reveal H�mself to the angry or the sad, �s a mere
dream: for God revealed to Moses wh�le angry, the terr�ble slaughter of the



f�rstborn, and d�d so w�thout the �ntervent�on of a harp. (44) To Ca�n �n h�s
rage, God was revealed, and to Ezek�el, �mpat�ent w�th anger, was revealed
the contumacy and wretchedness of the Jews. (45) Jerem�ah, m�serable and
weary of l�fe, prophes�ed the d�sasters of the Hebrews, so that Jos�ah would
not consult h�m, but �nqu�red of a woman, �nasmuch as �t was more �n
accordance w�th womanly nature that God should reveal H�s mercy thereto.
(46) So, M�ca�ah never prophes�ed good to Ahab, though other true
prophets had done so, but �nvar�ably ev�l. (46) Thus we see that �nd�v�dual
prophets were by temperament more f�tted for one sort of revelat�on than
another.

(47) The style of the prophecy also var�ed accord�ng to the eloquence of the
�nd�v�dual prophet. (48) The prophec�es of Ezek�el and Amos are not
wr�tten �n a cult�vated style l�ke those of Isa�ah and Nahum, but more
rudely. (49) Any Hebrew scholar who w�shes to �nqu�re �nto th�s po�nt more
closely, and compares chapters of the d�fferent prophets treat�ng of the same
subject, w�ll f�nd great d�ss�m�lar�ty of style. (50) Compare, for �nstance,
chap. �. of the courtly Isa�ah, verse 11 to verse 20, w�th chap. v. of the
countryman Amos, verses 21-24. (51) Compare also the order and
reason�ng of the prophec�es of Jerem�ah, wr�tten �n Idumaea (chap. xl�x.),
w�th the order and reason�ng of Obad�ah. (52) Compare, lastly, Isa. xl:19,
20, and xl�v:8, w�th Hosea v���:6, and x���:2. And so on.

(53) A due cons�derat�on of these passage w�ll clearly show us that God has
no part�cular style �n speak�ng, but, accord�ng to the learn�ng and capac�ty
of the prophet, �s cult�vated, compressed, severe, untutored, prol�x, or
obscure.

(54) There was, moreover, a certa�n var�at�on �n the v�s�ons vouchsafed to
the prophets, and �n the symbols by wh�ch they expressed them, for Isa�ah
saw the glory of the Lord depart�ng from the Temple �n a d�fferent form
from that presented to Ezek�el. (55) The Rabb�s, �ndeed, ma�nta�n that both
v�s�ons were really the same, but that Ezek�el, be�ng a countryman, was
above measure �mpressed by �t, and therefore set �t forth �n full deta�l; but
unless there �s a trustworthy trad�t�on on the subject, wh�ch I do not for a
moment bel�eve, th�s theory �s pla�nly an �nvent�on. Isa�ah saw seraph�m
w�th s�x w�ngs, Ezek�el beasts w�th four w�ngs; Isa�ah saw God clothed and



s�tt�ng on a royal throne, Ezek�el saw H�m �n the l�keness of a f�re; each
doubtless saw God under the form �n wh�ch he usually �mag�ned H�m.

(56) Further, the v�s�ons var�ed �n clearness as well as �n deta�ls; for the
revelat�ons of Zechar�ah were too obscure to be understood by the prophet
w�thout explanat�on, as appears from h�s narrat�on of them; the v�s�ons of
Dan�el could not be understood by h�m even after they had been expla�ned,
and th�s obscur�ty d�d not ar�se from the d�ff�culty of the matter revealed
(for be�ng merely human affa�rs, these only transcended human capac�ty �n
be�ng future), but solely �n the fact that Dan�el's �mag�nat�on was not so
capable for prophecy wh�le he was awake as wh�le he was asleep; and th�s
�s further ev�dent from the fact that at the very beg�nn�ng of the v�s�on he
was so terr�f�ed that he almost despa�red of h�s strength. (57) Thus, on
account of the �nadequacy of h�s �mag�nat�on and h�s strength, the th�ngs
revealed were so obscure to h�m that he could not understand them even
after they had been expla�ned. (58) Here we may note that the words heard
by Dan�el, were, as we have shown above, s�mply �mag�nary, so that �t �s
hardly wonderful that �n h�s fr�ghtened state he �mag�ned them so
confusedly and obscurely that afterwards he could make noth�ng of them.
(59) Those who say that God d�d not w�sh to make a clear revelat�on, do not
seem to have read the words of the angel, who expressly says that he came
to make the prophet understand what should befall h�s people �n the latter
days (Dan. x:14).

(60) The revelat�on rema�ned obscure because no one was found, at that
t�me, w�th �mag�nat�on suff�c�ently strong to conce�ve �t more clearly. (61)
Lastly, the prophets, to whom �t was revealed that God would take away
El�jah, w�shed to persuade El�sha that he had been taken somewhere where
they would f�nd h�m; show�ng suff�c�ently clearly that they had not
understood God's revelat�on ar�ght.

(62) There �s no need to set th�s out more amply, for noth�ng �s more pla�n
�n the B�ble than that God endowed some prophets w�th far greater g�fts of
prophecy than others. (63) But I w�ll show �n greater deta�l and length, for I
cons�der the po�nt more �mportant, that the prophec�es var�ed accord�ng to
the op�n�ons prev�ously embraced by the prophets, and that the prophets
held d�verse and even contrary op�n�ons and prejud�ces. (64) (I speak, be �t



understood, solely of matters speculat�ve, for �n regard to upr�ghtness and
moral�ty the case �s w�dely d�fferent.) (65) From thence I shall conclude that
prophecy never rendered the prophets more learned, but left them w�th the�r
former op�n�ons, and that we are, therefore, not at all bound to trust them �n
matters of �ntellect.

(66) Everyone has been strangely hasty �n aff�rm�ng that the prophets knew
everyth�ng w�th�n the scope of human �ntellect; and, although certa�n
passages of Scr�pture pla�nly aff�rm that the prophets were �n certa�n
respects �gnorant, such persons would rather say that they do not understand
the passages than adm�t that there was anyth�ng wh�ch the prophets d�d not
know; or else they try to wrest the Scr�ptural words away from the�r ev�dent
mean�ng.

(67) If e�ther of these proceed�ngs �s allowable we may as well shut our
B�bles, for va�nly shall we attempt to prove anyth�ng from them �f the�r
pla�nest passages may be classed among obscure and �mpenetrable
myster�es, or �f we may put any �nterpretat�on on them wh�ch we fancy. (68)
For �nstance, noth�ng �s more clear �n the B�ble than that Joshua, and
perhaps also the author who wrote h�s h�story, thought that the sun revolves
round the earth, and that the earth �s f�xed, and further that the sun for a
certa�n per�od rema�ned st�ll. (69) Many, who w�ll not adm�t any movement
�n the heavenly bod�es, expla�n away the passage t�ll �t seems to mean
someth�ng qu�te d�fferent; others, who have learned to ph�losoph�ze more
correctly, and understand that the earth moves wh�le the sun �s st�ll, or at
any rate does not revolve round the earth, try w�th all the�r m�ght to wrest
th�s mean�ng from Scr�pture, though pla�nly noth�ng of the sort �s �ntended.
(70) Such qu�bblers exc�te my wonder! (71) Are we, forsooth, bound to
bel�eve that Joshua the Sold�er was a learned astronomer? or that a m�racle
could not be revealed to h�m, or that the l�ght of the sun could not rema�n
longer than usual above the hor�zon, w�thout h�s know�ng the cause? (72)
To me both alternat�ves appear r�d�culous, and therefore I would rather say,
that Joshua was �gnorant of the true cause of the lengthened day, and that he
and the whole host w�th h�m thought that the sun moved round the earth
every day, and that on that part�cular occas�on �t stood st�ll for a t�me, thus
caus�ng the l�ght to rema�n longer; and I would say, that they d�d not
conjecture that, from the amount of snow �n the a�r (see Josh. x:11), the



refract�on may have been greater than usual, or that there may have been
some other cause wh�ch we w�ll not now �nqu�re �nto.

(73) So also the s�gn of the shadow go�ng back was revealed to Isa�ah
accord�ng to h�s understand�ng; that �s, as proceed�ng from a go�ng
backwards of the sun; for he, too, thought that the sun moves and that the
earth �s st�ll; of parhel�a he perhaps never even dreamed. (74) We may
arr�ve at th�s conclus�on w�thout any scruple, for the s�gn could really have
come to pass, and have been pred�cted by Isa�ah to the k�ng, w�thout the
prophet be�ng aware of the real cause.

(75) W�th regard to the bu�ld�ng of the Temple by Solomon, �f �t was really
d�ctated by God we must ma�nta�n the same doctr�ne: namely, that all the
measurements were revealed accord�ng to the op�n�ons and understand�ng
of the k�ng; for as we are not bound to bel�eve that Solomon was a
mathemat�c�an, we may aff�rm that he was �gnorant of the true rat�o
between the c�rcumference and the d�ameter of a c�rcle, and that, l�ke the
general�ty of workmen, he thought that �t was as three to one. (76) But �f �t
�s allowable to declare that we do not understand the passage, �n good sooth
I know noth�ng �n the B�ble that we can understand; for the process of
bu�ld�ng �s there narrated s�mply and as a mere matter of h�story. (77) If,
aga�n, �t �s perm�tted to pretend that the passage has another mean�ng, and
was wr�tten as �t �s from some reason unknown to us, th�s �s no less than a
complete subversal of the B�ble; for every absurd and ev�l �nvent�on of
human pervers�ty could thus, w�thout detr�ment to Scr�ptural author�ty, be
defended and fostered. (78) Our conclus�on �s �n no w�se �mp�ous, for
though Solomon, Isa�ah, Joshua, &c. were prophets, they were none the less
men, and as such not exempt from human shortcom�ngs.

(79) Accord�ng to the understand�ng of Noah �t was revealed to h�m that
God as about to destroy the whole human race, for Noah thought that
beyond the l�m�ts of Palest�ne the world was not �nhab�ted.

(80) Not only �n matters of th�s k�nd, but �n others more �mportant, the
prophets could be, and �n fact were, �gnorant; for they taught noth�ng
spec�al about the D�v�ne attr�butes, but held qu�te ord�nary not�ons about
God, and to these not�ons the�r revelat�ons were adapted, as I w�ll
demonstrate by ample Scr�ptural test�mony; from all wh�ch one may eas�ly



see that they were pra�sed and commended, not so much for the subl�m�ty
and em�nence of the�r �ntellect as for the�r p�ety and fa�thfulness.

(81) Adam, the f�rst man to whom God was revealed, d�d not know that He
�s omn�potent and omn�sc�ent; for he h�d h�mself from H�m, and attempted
to make excuses for h�s fault before God, as though he had had to do w�th a
man; therefore to h�m also was God revealed accord�ng to h�s understand�ng
- that �s, as be�ng unaware of h�s s�tuat�on or h�s s�n, for Adam heard, or
seemed to hear, the Lord walk�ng �n the garden, call�ng h�m and ask�ng h�m
where he was; and then, on see�ng h�s shamefacedness, ask�ng h�m whether
he had eaten of the forb�dden fru�t. (82) Adam ev�dently only knew the
De�ty as the Creator of all th�ngs. (83) To Ca�n also God was revealed,
accord�ng to h�s understand�ng, as �gnorant of human affa�rs, nor was a
h�gher concept�on of the De�ty requ�red for repentance of h�s s�n.

(83) To Laban the Lord revealed H�mself as the God of Abraham, because
Laban bel�eved that each nat�on had �ts own spec�al d�v�n�ty (see Gen.
xxx�:29). (84) Abraham also knew not that God �s omn�present, and has
foreknowledge of all th�ngs; for when he heard the sentence aga�nst the
�nhab�tants of Sodom, he prayed that the Lord should not execute �t t�ll He
had ascerta�ned whether they all mer�ted such pun�shment; for he sa�d (see
Gen. xv���:24), "Peradventure there be f�fty r�ghteous w�th�n the c�ty," and �n
accordance w�th th�s bel�ef God was revealed to h�m; as Abraham
�mag�ned, He spake thus: "I w�ll go down now, and see whether they have
done altogether accord�ng to the cry of �t wh�ch �s come unto Me; and, �f
not, I w�ll know." (85) Further, the D�v�ne test�mony concern�ng Abraham
asserts noth�ng but that he was obed�ent, and that he "commanded h�s
household after h�m that they should keep the way of the Lord" (Gen.
xv���:19); �t does not state that he held subl�me concept�ons of the De�ty.

(86) Moses, also, was not suff�c�ently aware that God �s omn�sc�ent, and
d�rects human act�ons by H�s sole decree, for although God H�mself says
that the Israel�tes should hearken to H�m, Moses st�ll cons�dered the matter
doubtful and repeated, "But �f they w�ll not bel�eve me, nor hearken unto
my vo�ce." (87) To h�m �n l�ke manner God was revealed as tak�ng no part
�n, and as be�ng �gnorant of, future human act�ons: the Lord gave h�m two
s�gns and sa�d, "And �t shall come to pass that �f they w�ll not bel�eve thee,



ne�ther hearken to the vo�ce of the f�rst s�gn, that they w�ll bel�eve the vo�ce
of the latter s�gn; but �f not, thou shalt take of the water of the r�ver," &c.
(88) Indeed, �f any one cons�ders w�thout prejud�ce the recorded op�n�ons of
Moses, he w�ll pla�nly see that Moses conce�ved the De�ty as a Be�ng Who
has always ex�sted, does ex�st, and always w�ll ex�st, and for th�s cause he
calls H�m by the name Jehovah, wh�ch �n Hebrew s�gn�f�es these three
phases of ex�stence: as to H�s nature, Moses only taught that He �s merc�ful,
grac�ous, and exceed�ng jealous, as appears from many passages �n the
Pentateuch. (89) Lastly, he bel�eved and taught that th�s Be�ng was so
d�fferent from all other be�ngs, that He could not be expressed by the �mage
of any v�s�ble th�ng; also, that He could not be looked upon, and that not so
much from �nherent �mposs�b�l�ty as from human �nf�rm�ty; further, that by
reason of H�s power He was w�thout equal and un�que. (90) Moses
adm�tted, �ndeed, that there were be�ngs (doubtless by the plan and
command of the Lord) who acted as God's v�cegerents - that �s, be�ngs to
whom God had g�ven the r�ght, author�ty, and power to d�rect nat�ons, and
to prov�de and care for them; but he taught that th�s Be�ng Whom they were
bound to obey was the h�ghest and Supreme God, or (to use the Hebrew
phrase) God of gods, and thus �n the song (Exod. xv:11) he excla�ms, "Who
�s l�ke unto Thee, O Lord, among the gods?" and Jethro says (Exod.
xv���:11), "Now I know that the Lord �s greater than all gods." (91) That �s
to say, "I am at length compelled to adm�t to Moses that Jehovah �s greater
than all gods, and that H�s power �s unr�valled." (92) We must rema�n �n
doubt whether Moses thought that these be�ngs who acted as God's
v�cegerents were created by H�m, for he has stated noth�ng, so far as we
know, about the�r creat�on and or�g�n. (93) He further taught that th�s Be�ng
had brought the v�s�ble world �nto order from Chaos, and had g�ven Nature
her germs, and therefore that He possesses supreme r�ght and power over all
th�ngs; further, that by reason of th�s supreme r�ght and power He had
chosen for H�mself alone the Hebrew nat�on and a certa�n str�p of terr�tory,
and had handed over to the care of other gods subst�tuted by H�mself the
rest of the nat�ons and terr�tor�es, and that therefore He was called the God
of Israel and the God of Jerusalem, whereas the other gods were called the
gods of the Gent�les. (94) For th�s reason the Jews bel�eved that the str�p of
terr�tory wh�ch God had chosen for H�mself, demanded a D�v�ne worsh�p
qu�te apart and d�fferent from the worsh�p wh�ch obta�ned elsewhere, and
that the Lord would not suffer the worsh�p of other gods adapted to other



countr�es. (95) Thus they thought that the people whom the k�ng of Assyr�a
had brought �nto Judaea were torn �n p�eces by l�ons because they knew not
the worsh�p of the Nat�onal D�v�n�ty (2 K�ngs xv��:25).

(96) Jacob, accord�ng to Aben Ezra's op�n�on, therefore admon�shed h�s
sons when he w�shed them to seek out a new country, that they should
prepare themselves for a new worsh�p, and lay as�de the worsh�p of strange
gods - that �s, of the gods of the land where they were (Gen. xxxv:2, 3).

(97) Dav�d, �n tell�ng Saul that he was compelled by the k�ng's persecut�on
to l�ve away from h�s country, sa�d that he was dr�ven out from the her�tage
of the Lord, and sent to worsh�p other gods (1 Sam. xxv�:19). (98) Lastly,
he bel�eved that th�s Be�ng or De�ty had H�s hab�tat�on �n the heavens
(Deut. xxx���:27), an op�n�on very common among the Gent�les.

(99) If we now exam�ne the revelat�ons to Moses, we shall f�nd that they
were accommodated to these op�n�ons; as he bel�eved that the D�v�ne
Nature was subject to the cond�t�ons of mercy, grac�ousness, &c., so God
was revealed to h�m �n accordance w�th h�s �dea and under these attr�butes
(see Exodus xxx�v:6, 7, and the second commandment). (100) Further �t �s
related (Ex. xxx���:18) that Moses asked of God that he m�ght behold H�m,
but as Moses (as we have sa�d) had formed no mental �mage of God, and
God (as I have shown) only revealed H�mself to the prophets �n accordance
w�th the d�spos�t�on of the�r �mag�nat�on, He d�d not reveal H�mself �n any
form. (101) Th�s, I repeat, was because the �mag�nat�on of Moses was
unsu�table, for other prophets bear w�tness that they saw the Lord; for
�nstance, Isa�ah, Ezek�el, Dan�el, &c. (102) For th�s reason God answered
Moses, "Thou canst not see My face;" and �nasmuch as Moses bel�eved that
God can be looked upon - that �s, that no contrad�ct�on of the D�v�ne nature
�s there�n �nvolved (for otherw�se he would never have preferred h�s
request) - �t �s added, "For no one shall look on Me and l�ve," thus g�v�ng a
reason �n accordance w�th Moses' �dea, for �t �s not stated that a
contrad�ct�on of the D�v�ne nature would be �nvolved, as was really the
case, but that the th�ng would not come to pass because of human �nf�rm�ty.

(103) When God would reveal to Moses that the Israel�tes, because they
worsh�pped the calf, were to be placed �n the same category as other
nat�ons, He sa�d (ch. xxx���:2, 3), that He would send an angel (that �s, a



be�ng who should have charge of the Israel�tes, �nstead of the Supreme
Be�ng), and that He H�mself would no longer rema�n among them; thus
leav�ng Moses no ground for suppos�ng that the Israel�tes were more
beloved by God than the other nat�ons whose guard�ansh�p He had entrusted
to other be�ngs or angels (v�de verse 16).

(104) Lastly, as Moses bel�eved that God dwelt �n the heavens, God was
revealed to h�m as com�ng down from heaven on to a mounta�n, and �n
order to talk w�th the Lord Moses went up the mounta�n, wh�ch he certa�nly
need not have done �f he could have conce�ved of God as omn�present.

(105) The Israel�tes knew scarcely anyth�ng of God, although He was
revealed to them; and th�s �s abundantly ev�dent from the�r transferr�ng, a
few days afterwards, the honour and worsh�p due to H�m to a calf, wh�ch
they bel�eved to be the god who had brought them out of Egypt. (106) In
truth, �t �s hardly l�kely that men accustomed to the superst�t�ons of Egypt,
uncult�vated and sunk �n most abject slavery, should have held any sound
not�ons about the De�ty, or that Moses should have taught them anyth�ng
beyond a rule of r�ght l�v�ng; �nculcat�ng �t not l�ke a ph�losopher, as the
result of freedom, but l�ke a lawg�ver compell�ng them to be moral by legal
author�ty. (107) Thus the rule of r�ght l�v�ng, the worsh�p and love of God,
was to them rather a bondage than the true l�berty, the g�ft and grace of the
De�ty. (108) Moses b�d them love God and keep H�s law, because they had
�n the past rece�ved benef�ts from H�m (such as the del�verance from
slavery �n Egypt), and further terr�f�ed them w�th threats �f they transgressed
H�s commands, hold�ng out many prom�ses of good �f they should observe
them; thus treat�ng them as parents treat �rrat�onal ch�ldren. It �s, therefore,
certa�n that they knew not the excellence of v�rtue and the true happ�ness.

(109) Jonah thought that he was flee�ng from the s�ght of God, wh�ch seems
to show that he too held that God had entrusted the care of the nat�ons
outs�de Judaea to other subst�tuted powers. (110) No one �n the whole of the
Old Testament speaks more rat�onally of God than Solomon, who �n fact
surpassed all the men of h�s t�me �n natural ab�l�ty. (111) Yet he cons�dered
h�mself above the law (esteem�ng �t only to have been g�ven for men
w�thout reasonable and �ntellectual grounds for the�r act�ons), and made
small account of the laws concern�ng k�ngs, wh�ch are ma�nly three: nay, he



openly v�olated them (�n th�s he d�d wrong, and acted �n a manner unworthy
of a ph�losopher, by �ndulg�ng �n sensual pleasure), and taught that all
Fortune's favours to mank�nd are van�ty, that human�ty has no nobler g�ft
than w�sdom, and no greater pun�shment than folly. (112) See Proverbs
xv�:22, 23.

(113) But let us return to the prophets whose confl�ct�ng op�n�ons we have
undertaken to note.

(114) The expressed �deas of Ezek�el seemed so d�verse from those of
Moses to the Rabb�s who have left us the extant prophet�c books (as �s told
�n the treat�se of Sabbathus, �:13, 2), that they had ser�ous thoughts of
om�tt�ng h�s prophecy from the canon, and would doubtless have thus
excluded �t �f a certa�n Hanan�ah had not undertaken to expla�n �t; a task
wh�ch (as �s there narrated) he w�th great zeal and labour accompl�shed.
(115) How he d�d so does not suff�c�ently appear, whether �t was by wr�t�ng
a commentary wh�ch has now per�shed, or by alter�ng Ezek�el's words and
audac�ously str�k�ng out phrases accord�ng to h�s fancy. (116) However th�s
may be, chapter xv���. certa�nly does not seem to agree w�th Exodus
xxx�v:7, Jerem�ah xxx��:18, &c.

(117 ) Samuel bel�eved that the Lord never repented of anyth�ng He had
decreed (1 Sam. xv:29), for when Saul was sorry for h�s s�n, and w�shed to
worsh�p God and ask for forg�veness, Samuel sa�d that the Lord would not
go back from h�s decree.

(118) To Jerem�ah, on the other hand, �t was revealed that, "If that nat�on
aga�nst whom I (the Lord) have pronounced, turn from the�r ev�l, I w�ll
repent of the ev�l that I thought to do unto them. (119) If �t do ev�l �n my
s�ght, that �t obey not my vo�ce, then I w�ll repent of the good wherew�th I
sa�d I would benef�t them" (Jer. xv���:8-10). (120) Joel (��:13) taught that the
Lord repented H�m only of ev�l. (121) Lastly, �t �s clear from Gen �v: 7 that
a man can overcome the temptat�ons of s�n, and act r�ghteously; for th�s
doctr�ne �s told to Ca�n, though, as we learn from Josephus and the
Scr�ptures, he never d�d so overcome them. (122) And th�s agrees w�th the
chapter of Jerem�ah just c�ted, for �t �s there sa�d that the Lord repents of the
good or the ev�l pronounced, �f the men �n quest�on change the�r ways and
manner of l�fe. (123) But, on the other hand, Paul (Rom.�x:10) teaches as



pla�nly as poss�ble that men have no control over the temptat�ons of the
flesh save by the spec�al vocat�on and grace of God. (124) And when (Rom.
���:5 and v�:19) he attr�butes r�ghteousness to man, he corrects h�mself as
speak�ng merely humanly and through the �nf�rm�ty of the flesh.

(125) We have now more than suff�c�ently proved our po�nt, that God
adapted revelat�ons to the understand�ng and op�n�ons of the prophets, and
that �n matters of theory w�thout bear�ng on char�ty or moral�ty the prophets
could be, and, �n fact, were, �gnorant, and held confl�ct�ng op�n�ons. (126) It
therefore follows that we must by no means go to the prophets for
knowledge, e�ther of natural or of sp�r�tual phenomena.

(127) We have determ�ned, then, that we are only bound to bel�eve �n the
prophet�c wr�t�ngs, the object and substance of the revelat�on; w�th regard to
the deta�ls, every one may bel�eve or not, as he l�kes.

(128) For �nstance, the revelat�on to Ca�n only teaches us that God
admon�shed h�m to lead the true l�fe, for such alone �s the object and
substance of the revelat�on, not doctr�nes concern�ng free w�ll and
ph�losophy. (129) Hence, though the freedom of the w�ll �s clearly �mpl�ed
�n the words of the admon�t�on, we are at l�berty to hold a contrary op�n�on,
s�nce the words and reasons were adapted to the understand�ng of Ca�n.

(130) So, too, the revelat�on to M�ca�ah would only teach that God revealed
to h�m the true �ssue of the battle between Ahab and Aram; and th�s �s all
we are bound to bel�eve. (131) Whatever else �s conta�ned �n the revelat�on
concern�ng the true and the false Sp�r�t of God, the army of heaven stand�ng
on the r�ght hand and on the left, and all the other deta�ls, does not affect us
at all. (132) Everyone may bel�eve as much of �t as h�s reason allows.

(132) The reason�ngs by wh�ch the Lord d�splayed H�s power to Job (�f they
really were a revelat�on, and the author of the h�story �s narrat�ng, and not
merely, as some suppose, rhetor�cally adorn�ng h�s own concept�ons),
would come under the same category - that �s, they were adapted to Job's
understand�ng, for the purpose of conv�nc�ng h�m, and are not un�versal, or
for the conv�nc�ng of all men.



(133) We can come to no d�fferent conclus�on w�th respect to the reason�ngs
of Chr�st, by wh�ch He conv�cted the Phar�sees of pr�de and �gnorance, and
exhorted H�s d�sc�ples to lead the true l�fe. (134) He adapted them to each
man's op�n�ons and pr�nc�ples. (135) For �nstance, when He sa�d to the
Phar�sees (Matt. x��:26), "And �f Satan cast out dev�ls, h�s house �s d�v�ded
aga�nst �tself, how then shall h�s k�ngdom stand?" (136) He only w�shed to
conv�nce the Phar�sees accord�ng, to the�r own pr�nc�ples, not to teach that
there are dev�ls, or any k�ngdom of dev�ls. (137) So, too, when He sa�d to
H�s d�sc�ples (Matt. v���:10), "See that ye desp�se not one of these l�ttle
ones, for I say unto you that the�r angels," &c., He merely des�red to warn
them aga�nst pr�de and desp�s�ng any of the�r fellows, not to �ns�st on the
actual reason g�ven, wh�ch was s�mply adopted �n order to persuade them
more eas�ly.

(138) Lastly, we should say exactly the same of the apostol�c s�gns and
reason�ngs, but there �s no need to go further �nto the subject. (139) If I
were to enumerate all the passages of Scr�pture addressed only to
�nd�v�duals, or to a part�cular man's understand�ng, and wh�ch cannot,
w�thout great danger to ph�losophy, be defended as D�v�ne doctr�nes, I
should go far beyond the brev�ty at wh�ch I a�m. (140) Let �t suff�ce, then, to
have �nd�cated a few �nstances of general appl�cat�on, and let the cur�ous
reader cons�der others by h�mself. (141) Although the po�nts we have just
ra�sed concern�ng prophets and prophecy are the only ones wh�ch have any
d�rect bear�ng on the end �n v�ew, namely, the separat�on of Ph�losophy
from Theology, st�ll, as I have touched on the general quest�on, I may here
�nqu�re whether the g�ft of prophecy was pecul�ar to the Hebrews, or
whether �t was common to all nat�ons. (142) I must then come to a
conclus�on about the vocat�on of the Hebrews, all of wh�ch I shall do �n the
ensu�ng chapter.



CHAPTER III. OF THE VOCATION OF
THE HEBREWS, AND

WHETHER THE GIFT OF PROPHECY
WAS PECULIAR TO THEM.

(1) Every man's true happ�ness and blessedness cons�st solely �n the
enjoyment of what �s good, not �n the pr�de that he alone �s enjoy�ng �t, to
the exclus�on of others. (2) He who th�nks h�mself the more blessed because
he �s enjoy�ng benef�ts wh�ch others are not, or because he �s more blessed
or more fortunate than h�s fellows, �s �gnorant of true happ�ness and
blessedness, and the joy wh�ch he feels �s e�ther ch�ld�sh or env�ous and
mal�c�ous. (3) For �nstance, a man's true happ�ness cons�sts only �n w�sdom,
and the knowledge of the truth, not at all �n the fact that he �s w�ser than
others, or that others lack such knowledge: such cons�derat�ons do not
�ncrease h�s w�sdom or true happ�ness.

(4) Whoever, therefore, rejo�ces for such reasons, rejo�ces �n another's
m�sfortune, and �s, so far, mal�c�ous and bad, know�ng ne�ther true
happ�ness nor the peace of the true l�fe.

(5) When Scr�pture, therefore, �n exhort�ng the Hebrews to obey the law,
says that the Lord has chosen them for H�mself before other nat�ons (Deut.
x:15); that He �s near them, but not near others (Deut. �v:7); that to them
alone He has g�ven just laws (Deut. �v:8); and, lastly, that He has marked
them out before others (Deut. �v:32); �t speaks only accord�ng to the
understand�ng of �ts hearers, who, as we have shown �n the last chapter, and
as Moses also test�f�es (Deut. �x:6, 7), knew not true blessedness. (6) For �n
good sooth they would have been no less blessed �f God had called all men
equally to salvat�on, nor would God have been less present to them for



be�ng equally present to others; the�r laws, would have been no less just �f
they had been orda�ned for all, and they themselves would have been no
less w�se. (7) The m�racles would have shown God's power no less by be�ng
wrought for other nat�ons also; lastly, the Hebrews would have been just as
much bound to worsh�p God �f He had bestowed all these g�fts equally on
all men.

(8) When God tells Solomon (1 K�ngs ���:12) that no one shall be as w�se as
he �n t�me to come, �t seems to be only a manner of express�ng surpass�ng
w�sdom; �t �s l�ttle to be bel�eved that God would have prom�sed Solomon,
for h�s greater happ�ness, that He would never endow anyone w�th so much
w�sdom �n t�me to come; th�s would �n no w�se have �ncreased Solomon's
�ntellect, and the w�se k�ng would have g�ven equal thanks to the Lord �f
everyone had been g�fted w�th the same facult�es.

(9) St�ll, though we assert that Moses, �n the passages of the Pentateuch just
c�ted, spoke only accord�ng to the understand�ng of the Hebrews, we have
no w�sh to deny that God orda�ned the Mosa�c law for them alone, nor that
He spoke to them alone, nor that they w�tnessed marvels beyond those
wh�ch happened to any other nat�on; but we w�sh to emphas�ze that Moses
des�red to admon�sh the Hebrews �n such a manner, and w�th such
reason�ngs as would appeal most forc�bly to the�r ch�ld�sh understand�ng,
and constra�n them to worsh�p the De�ty. (10) Further, we w�shed to show
that the Hebrews d�d not surpass other nat�ons �n knowledge, or �n p�ety, but
ev�dently �n some attr�bute d�fferent from these; or (to speak l�ke the
Scr�ptures, accord�ng to the�r understand�ng), that the Hebrews were not
chosen by God before others for the sake of the true l�fe and subl�me �deas,
though they were often thereto admon�shed, but w�th some other object.
(11) What that object was, I w�ll duly show.

(12) But before I beg�n, I w�sh �n a few words to expla�n what I mean by the
gu�dance of God, by the help of God, external and �nward, and, lastly, what
I understand by fortune.

(13) By the help of God, I mean the f�xed and unchangeable order of nature
or the cha�n of natural events: for I have sa�d before and shown elsewhere
that the un�versal laws of nature, accord�ng to wh�ch all th�ngs ex�st and are



determ�ned, are only another name for the eternal decrees of God, wh�ch
always �nvolve eternal truth and necess�ty.

(14) So that to say that everyth�ng happens accord�ng to natural laws, and to
say that everyth�ng �s orda�ned by the decree and ord�nance of God, �s the
same th�ng. (15) Now s�nce the power �n nature �s �dent�cal w�th the power
of God, by wh�ch alone all th�ngs happen and are determ�ned, �t follows that
whatsoever man, as a part of nature, prov�des h�mself w�th to a�d and
preserve h�s ex�stence, or whatsoever nature affords h�m w�thout h�s help, �s
g�ven to h�m solely by the D�v�ne power, act�ng e�ther through human
nature or through external c�rcumstance. (16) So whatever human nature
can furn�sh �tself w�th by �ts own efforts to preserve �ts ex�stence, may be
f�tly called the �nward a�d of God, whereas whatever else accrues to man's
prof�t from outward causes may be called the external a�d of God.

(17) We can now eas�ly understand what �s meant by the elect�on of God.
(18) For s�nce no one can do anyth�ng save by the predeterm�ned order of
nature, that �s by God's eternal ord�nance and decree, �t follows that no one
can choose a plan of l�fe for h�mself, or accompl�sh any work save by God's
vocat�on choos�ng h�m for the work or the plan of l�fe �n quest�on, rather
than any other. (19) Lastly, by fortune, I mean the ord�nance of God �n so
far as �t d�rects human l�fe through external and unexpected means. (20)
W�th these prel�m�nar�es I return to my purpose of d�scover�ng the reason
why the Hebrews were sa�d to be elected by God before other nat�ons, and
w�th the demonstrat�on I thus proceed.

(21) All objects of leg�t�mate des�re fall, generally speak�ng, under one of
these three categor�es:

1. The knowledge of th�ngs through the�r pr�mary causes.
2. The government of the pass�ons, or the acqu�rement of the hab�t of v�rtue.
3. Secure and healthy l�fe.

(22) The means wh�ch most d�rectly conduce towards the f�rst two of these
ends, and wh�ch may be cons�dered the�r prox�mate and eff�c�ent causes are
conta�ned �n human nature �tself, so that the�r acqu�s�t�on h�nges only on our
own power, and on the laws of human nature. (23) It may be concluded that
these g�fts are not pecul�ar to any nat�on, but have always been shared by



the whole human race, unless, �ndeed, we would �ndulge the dream that
nature formerly created men of d�fferent k�nds. (24) But the means wh�ch
conduce to secur�ty and health are ch�efly �n external c�rcumstance, and are
called the g�fts of fortune because they depend ch�efly on object�ve causes
of wh�ch we are �gnorant; for a fool may be almost as l�able to happ�ness or
unhapp�ness as a w�se man. (25) Nevertheless, human management and
watchfulness can greatly ass�st towards l�v�ng �n secur�ty and ward�ng off
the �njur�es of our fellow-men, and even of beasts. (26) Reason and
exper�ence show no more certa�n means of atta�n�ng th�s object than the
format�on of a soc�ety w�th f�xed laws, the occupat�on of a str�p of terr�tory
and the concentrat�on of all forces, as �t were, �nto one body, that �s the
soc�al body. (27) Now for form�ng and preserv�ng a soc�ety, no ord�nary
ab�l�ty and care �s requ�red: that soc�ety w�ll be most secure, most stable,
and least l�able to reverses, wh�ch �s founded and d�rected by far-see�ng and
careful men; wh�le, on the other hand, a soc�ety const�tuted by men w�thout
tra�ned sk�ll, depends �n a great measure on fortune, and �s less constant.
(28) If, �n sp�te of all, such a soc�ety lasts a long t�me, �t �s ow�ng to some
other d�rect�ng �nfluence than �ts own; �f �t overcomes great per�ls and �ts
affa�rs prosper, �t w�ll perforce marvel at and adore the gu�d�ng Sp�r�t of
God (�n so far, that �s, as God works through h�dden means, and not through
the nature and m�nd of man), for everyth�ng happens to �t unexpectedly and
contrary to ant�c�pat�on, �t may even be sa�d and thought to be by m�racle.
(29) Nat�ons, then, are d�st�ngu�shed from one another �n respect to the
soc�al organ�zat�on and the laws under wh�ch they l�ve and are governed;
the Hebrew nat�on was not chosen by God �n respect to �ts w�sdom nor �ts
tranqu�ll�ty of m�nd, but �n respect to �ts soc�al organ�zat�on and the good
fortune w�th wh�ch �t obta�ned supremacy and kept �t so many years. (30)
Th�s �s abundantly clear from Scr�pture. Even a cursory perusal w�ll show
us that the only respects �n wh�ch the Hebrews surpassed other nat�ons, are
�n the�r successful conduct of matters relat�ng to government, and �n the�r
surmount�ng great per�ls solely by God's external a�d; �n other ways they
were on a par w�th the�r fellows, and God was equally grac�ous to all. (31)
For �n respect to �ntellect (as we have shown �n the last chapter) they held
very ord�nary �deas about God and nature, so that they cannot have been
God's chosen �n th�s respect; nor were they so chosen �n respect of v�rtue
and the true l�fe, for here aga�n they, w�th the except�on of a very few elect,
were on an equal�ty w�th other nat�ons: therefore the�r cho�ce and vocat�on



cons�sted only �n the temporal happ�ness and advantages of �ndependent
rule. (32) In fact, we do not see that God prom�sed anyth�ng beyond th�s to
the patr�archs [Endnote 4] or the�r successors; �n the law no other reward �s
offered for obed�ence than the cont�nual happ�ness of an �ndependent
commonwealth and other goods of th�s l�fe; wh�le, on the other hand,
aga�nst contumacy and the break�ng of the covenant �s threatened the
downfall of the commonwealth and great hardsh�ps. (33) Nor �s th�s to be
wondered at; for the ends of every soc�al organ�zat�on and commonwealth
are (as appears from what we have sa�d, and as we w�ll expla�n more at
length hereafter) secur�ty and comfort; a commonwealth can only ex�st by
the laws be�ng b�nd�ng on all. (34) If all the members of a state w�sh to
d�sregard the law, by that very fact they d�ssolve the state and destroy the
commonwealth. (35) Thus, the only reward wh�ch could be prom�sed to the
Hebrews for cont�nued obed�ence to the law was secur�ty [Endnote 5] and
�ts attendant advantages, wh�le no surer pun�shment could be threatened for
d�sobed�ence, than the ru�n of the state and the ev�ls wh�ch generally follow
therefrom, �n add�t�on to such further consequences as m�ght accrue to the
Jews �n part�cular from the ru�n of the�r espec�al state. (36) But there �s no
need here to go �nto th�s po�nt at more length. (37) I w�ll only add that the
laws of the Old Testament were revealed and orda�ned to the Jews only, for
as God chose them �n respect to the spec�al const�tut�on of the�r soc�ety and
government, they must, of course, have had spec�al laws. (38) Whether God
orda�ned spec�al laws for other nat�ons also, and revealed H�mself to the�r
lawg�vers prophet�cally, that �s, under the attr�butes by wh�ch the latter were
accustomed to �mag�ne H�m, I cannot suff�c�ently determ�ne. (39) It �s
ev�dent from Scr�pture �tself that other nat�ons acqu�red supremacy and
part�cular laws by the external a�d of God; w�tness only the two follow�ng
passages:

(40) In Genes�s x�v:18, 19, 20, �t �s related that Melch�sedek was k�ng of
Jerusalem and pr�est of the Most H�gh God, that �n exerc�se of h�s pr�estly
funct�ons he blessed Abraham, and that Abraham the beloved of the Lord
gave to th�s pr�est of God a t�the of all h�s spo�ls. (41) Th�s suff�c�ently
shows that before He founded the Israel�t�sh nat�on God const�tuted k�ngs
and pr�ests �n Jerusalem, and orda�ned for them r�tes and laws. (42)
Whether He d�d so prophet�cally �s, as I have sa�d, not suff�c�ently clear; but
I am sure of th�s, that Abraham, wh�lst he sojourned �n the c�ty, l�ved



scrupulously accord�ng to these laws, for Abraham had rece�ved no spec�al
r�tes from God; and yet �t �s stated (Gen. xxv�:5), that he observed the
worsh�p, the precepts, the statutes, and the laws of God, wh�ch must be
�nterpreted to mean the worsh�p, the statutes, the precepts, and the laws of
k�ng Melch�sedek. (43) Malach� ch�des the Jews as follows (�:10-11.): "Who
�s there among you that w�ll shut the doors? [of the Temple]; ne�ther do ye
k�ndle f�re on m�ne altar for nought. (44) I have no pleasure �n you, sa�th the
Lord of Hosts. (45) For from the r�s�ng of the sun, even unt�l the go�ng
down of the same My Name shall be great among the Gent�les; and �n every
place �ncense shall be offered �n My Name, and a pure offer�ng; for My
Name �s great among the heathen, sa�th the Lord of Hosts." (46) These
words, wh�ch, unless we do v�olence to them, could only refer to the current
per�od, abundantly test�fy that the Jews of that t�me were not more beloved
by God than other nat�ons, that God then favoured other nat�ons w�th more
m�racles than He vouchsafed to the Jews, who had then partly recovered
the�r emp�re w�thout m�raculous a�d; and, lastly, that the Gent�les possessed
r�tes and ceremon�es acceptable to God. (47) But I pass over these po�nts
l�ghtly: �t �s enough for my purpose to have shown that the elect�on of the
Jews had regard to noth�ng but temporal phys�cal happ�ness and freedom, �n
other words, autonomous government, and to the manner and means by
wh�ch they obta�ned �t; consequently to the laws �n so far as they were
necessary to the preservat�on of that spec�al government; and, lastly, to the
manner �n wh�ch they were revealed. In regard to other matters, where�n
man's true happ�ness cons�sts, they were on a par w�th the rest of the
nat�ons.

(48) When, therefore, �t �s sa�d �n Scr�pture (Deut. �v:7) that the Lord �s not
so n�gh to any other nat�on as He �s to the Jews, reference �s only made to
the�r government, and to the per�od when so many m�racles happened to
them, for �n respect of �ntellect and v�rtue - that �s, �n respect of blessedness
- God was, as we have sa�d already, and are now demonstrat�ng, equally
grac�ous to all. (49) Scr�pture �tself bears test�mony to th�s fact, for the
Psalm�st says (cxlv:18), "The Lord �s near unto all them that call upon H�m,
to all that call upon H�m �n truth." (50) So �n the same Psalm, verse 9, "The
Lord �s good to all, and H�s tender merc�es are over all H�s works." In Ps.
xxx���:16, �t �s clearly stated that God has granted to all men the same
�ntellect, �n these words, "He fash�oneth the�r hearts al�ke." The heart was



cons�dered by the Hebrews, as I suppose everyone knows, to be the seat of
the soul and the �ntellect.

(51) Lastly, from Job xxxv���:28, �t �s pla�n that God had orda�ned for the
whole human race the law to reverence God, to keep from ev�l do�ng, or to
do well, and that Job, although a Gent�le, was of all men most acceptable to
God, because he exceeded all �n p�ety and rel�g�on. (52) Lastly, from Jonah
�v:2, �t �s very ev�dent that, not only to the Jews but to all men, God was
grac�ous, merc�ful, long-suffer�ng, and of great goodness, and repented H�m
of the ev�l, for Jonah says: "Therefore I determ�ned to flee before unto
Tarsh�sh, for I know that Thou art a grac�ous God, and merc�ful, slow to
anger, and of great k�ndness," &c., and that, therefore, God would pardon
the N�nev�tes. (53) We conclude, therefore (�nasmuch as God �s to all men
equally grac�ous, and the Hebrews were only chosen by h�m �n respect to
the�r soc�al organ�zat�on and government), that the �nd�v�dual Jew, taken
apart from h�s soc�al organ�zat�on and government, possessed no g�ft of God
above other men, and that there was no d�fference between Jew and Gent�le.
(54) As �t �s a fact that God �s equally grac�ous, merc�ful, and the rest, to all
men; and as the funct�on of the prophet was to teach men not so much the
laws of the�r country, as true v�rtue, and to exhort them thereto, �t �s not to
be doubted that all nat�ons possessed prophets, and that the prophet�c g�ft
was not pecul�ar to the Jews. (55) Indeed, h�story, both profane and sacred,
bears w�tness to the fact. (56) Although, from the sacred h�stor�es of the Old
Testament, �t �s not ev�dent that the other nat�ons had as many prophets as
the Hebrews, or that any Gent�le prophet was expressly sent by God to the
nat�ons, th�s does not affect the quest�on, for the Hebrews were careful to
record the�r own affa�rs, not those of other nat�ons. (57) It suff�ces, then,
that we f�nd �n the Old Testament Gent�les, and unc�rcumc�sed, as Noah,
Enoch, Ab�melech, Balaam, &c., exerc�s�ng prophet�c g�fts; further, that
Hebrew prophets were sent by God, not only to the�r own nat�on but to
many others also. (58) Ezek�el prophes�ed to all the nat�ons then known;
Obad�ah to none, that we are aware of, save the Idumeans; and Jonah was
ch�efly the prophet to the N�nev�tes. (59) Isa�ah bewa�ls and pred�cts the
calam�t�es, and ha�ls the restorat�on not only of the Jews but also of other
nat�ons, for he says (chap. xv�:9), "Therefore I w�ll bewa�l Jazer w�th
weep�ng;" and �n chap. x�x. he foretells f�rst the calam�t�es and then the
restorat�on of the Egypt�ans (see verses 19, 20, 21, 25), say�ng that God



shall send them a Sav�our to free them, that the Lord shall be known �n
Egypt, and, further, that the Egypt�ans shall worsh�p God w�th sacr�f�ce and
oblat�on; and, at last, he calls that nat�on the blessed Egypt�an people of
God; all of wh�ch part�culars are spec�ally noteworthy.

(60) Jerem�ah �s called, not the prophet of the Hebrew nat�on, but s�mply
the prophet of the nat�ons (see Jer. �.5). (61) He also mournfully foretells the
calam�t�es of the nat�ons, and pred�cts the�r restorat�on, for he says (xlv���.
31) of the Moab�tes, "Therefore w�ll I howl for Moab, and I w�ll cry out for
all Moab" (verse 36), "and therefore m�ne heart shall sound for Moab l�ke
p�pes;" �n the end he prophes�es the�r restorat�on, as also the restorat�on of
the Egypt�ans, Ammon�tes, and Elam�tes. (62) Wherefore �t �s beyond doubt
that other nat�ons also, l�ke the Jews, had the�r prophets, who prophes�ed to
them.

(63) Although Scr�pture only, makes ment�on of one man, Balaam, to whom
the future of the Jews and the other nat�ons was revealed, we must not
suppose that Balaam prophes�ed only once, for from the narrat�ve �tself �t �s
abundantly clear that he had long prev�ously been famous for prophesy and
other D�v�ne g�fts. (64) For when Balak bade h�m to come to h�m, he sa�d
(Num. xx��:6), "For I know that he whom thou blessest �s blessed, and he
whom thou cursest �s cursed." (65) Thus we see that he possessed the g�ft
wh�ch God had bestowed on Abraham. Further, as accustomed to prophesy,
Balaam bade the messengers wa�t for h�m t�ll the w�ll of the Lord was
revealed to h�m. (66) When he prophes�ed, that �s, when he �nterpreted the
true m�nd of God, he was wont to say th�s of h�mself: "He hath sa�d, wh�ch
heard the words of God and knew the knowledge of the Most H�gh, wh�ch
saw the v�s�on of the Alm�ghty fall�ng �nto a trance, but hav�ng h�s eyes
open." (67) Further, after he had blessed the Hebrews by the command of
God, he began (as was h�s custom) to prophesy to other nat�ons, and to
pred�ct the�r future; all of wh�ch abundantly shows that he had always been
a prophet, or had often prophes�ed, and (as we may also remark here)
possessed that wh�ch afforded the ch�ef certa�nty to prophets of the truth of
the�r prophecy, namely, a m�nd turned wholly to what �s r�ght and good, for
he d�d not bless those whom he w�shed to bless, nor curse those whom he
w�shed to curse, as Balak supposed, but only those whom God w�shed to be
blessed or cursed. (68) Thus he answered Balak: "If Balak should g�ve me



h�s house full of s�lver and gold, I cannot go beyond the commandment of
the Lord to do e�ther good or bad of my own m�nd; but what the Lord sa�th,
that w�ll I speak." (69) As for God be�ng angry w�th h�m �n the way, the
same happened to Moses when he set out to Egypt by the command of the
Lord; and as to h�s rece�v�ng money for prophesy�ng, Samuel d�d the same
(1 Sam. �x:7, 8); �f �n anyway he s�nned, "there �s not a just man upon earth
that doeth good and s�nneth not," Eccles. v��:20. (V�de 2 Ep�st. Peter ��:15,
16, and Jude 5:11.)

(70) H�s speeches must certa�nly have had much we�ght w�th God, and H�s
power for curs�ng must assuredly have been very great from the number of
t�mes that we f�nd stated �n Scr�pture, �n proof of God's great mercy to the
Jews, that God would not hear Balaam, and that He changed the curs�ng to
bless�ng (see Deut. xx���:6, Josh. xx�v:10, Neh. x���:2). (71) Wherefore he
was w�thout doubt most acceptable to God, for the speeches and curs�ngs of
the w�cked move God not at all. (72) As then he was a true prophet, and
nevertheless Joshua calls h�m a soothsayer or augur, �t �s certa�n that th�s
t�tle had an honourable s�gn�f�cat�on, and that those whom the Gent�les
called augurs and soothsayers were true prophets, wh�le those whom
Scr�pture often accuses and condemns were false soothsayers, who
dece�ved the Gent�les as false prophets dece�ved the Jews; �ndeed, th�s �s
made ev�dent from other passages �n the B�ble, whence we conclude that
the g�ft of prophecy was not pecul�ar to the Jews, but common to all
nat�ons. (73) The Phar�sees, however, vehemently contend that th�s D�v�ne
g�ft was pecul�ar to the�r nat�on, and that the other nat�ons foretold the
future (what w�ll superst�t�on �nvent next?) by some unexpla�ned d�abol�cal
faculty. (74) The pr�nc�pal passage of Scr�pture wh�ch they c�te, by way of
conf�rm�ng the�r theory w�th �ts author�ty, �s Exodus xxx���:16, where Moses
says to God, "For where�n shall �t be known here that I and Thy people have
found grace �n Thy s�ght? �s �t not �n that Thou goest w�th us? so shall we be
separated, I and Thy people, from all the people that are upon the face of
the earth." (75) From th�s they would �nfer that Moses asked of God that He
should be present to the Jews, and should reveal H�mself to them
prophet�cally; further, that He should grant th�s favour to no other nat�on.
(76) It �s surely absurd that Moses should have been jealous of God's
presence among the Gent�les, or that he should have dared to ask any such
th�ng. (77) The fact �s, as Moses knew that the d�spos�t�on and sp�r�t of h�s



nat�on was rebell�ous, he clearly saw that they could not carry out what they
had begun w�thout very great m�racles and spec�al external a�d from God;
nay, that w�thout such a�d they must necessar�ly per�sh: as �t was ev�dent
that God w�shed them to be preserved, he asked for th�s spec�al external a�d.
(78) Thus he says (Ex. xxx�v:9), "If now I have found grace �n Thy s�ght, O
Lord, let my Lord, I pray Thee, go among us; for �t �s a st�ffnecked people."
(79) The reason, therefore, for h�s seek�ng spec�al external a�d from God
was the st�ffneckedness of the people, and �t �s made st�ll more pla�n, that he
asked for noth�ng beyond th�s spec�al external a�d by God's answer - for
God answered at once (verse 10 of the same chapter) - "Behold, I make a
covenant: before all Thy people I w�ll do marvels, such as have not been
done �n all the earth, nor �n any nat�on." (80) Therefore Moses had �n v�ew
noth�ng beyond the spec�al elect�on of the Jews, as I have expla�ned �t, and
made no other request to God. (81) I confess that �n Paul's Ep�stle to the
Romans, I f�nd another text wh�ch carr�es more we�ght, namely, where Paul
seems to teach a d�fferent doctr�ne from that here set down, for he there
says (Rom. ���:1): "What advantage then hath the Jew? or what prof�t �s
there of c�rcumc�s�on? (82) Much every way: ch�efly, because that unto
them were comm�tted the oracles of God."

(83) But �f we look to the doctr�ne wh�ch Paul espec�ally des�red to teach,
we shall f�nd noth�ng repugnant to our present content�on; on the contrary,
h�s doctr�ne �s the same as ours, for he says (Rom. ���:29) "that God �s the
God of the Jews and of the Gent�les, and" (ch. ��:25, 26) "But, �f thou be a
breaker of the law, thy c�rcumc�s�on �s made unc�rcumc�s�on. (84) Therefore
�f the unc�rcumc�s�on keep the r�ghteousness of the law, shall not h�s
unc�rcumc�s�on be counted for c�rcumc�s�on?" (85) Further, �n chap.
�v:verse 9, he says that all al�ke, Jew and Gent�le, were under s�n, and that
w�thout commandment and law there �s no s�n. (86) Wherefore �t �s most
ev�dent that to all men absolutely was revealed the law under wh�ch all
l�ved - namely, the law wh�ch has regard only to true v�rtue, not the law
establ�shed �n respect to, and �n the format�on of a part�cular state and
adapted to the d�spos�t�on of a part�cular people. (87) Lastly, Paul concludes
that s�nce God �s the God of all nat�ons, that �s, �s equally grac�ous to all,
and s�nce all men equally l�ve under the law and under s�n, so also to all
nat�ons d�d God send H�s Chr�st, to free all men equally from the bondage
of the law, that they should no more do r�ght by the command of the law,



but by the constant determ�nat�on of the�r hearts. (88) So that Paul teaches
exactly the same as ourselves. (89) When, therefore, he says "To the Jews
only were entrusted the oracles of God," we must e�ther understand that to
them only were the laws entrusted �n wr�t�ng, wh�le they were g�ven to
other nat�ons merely �n revelat�on and concept�on, or else (as none but Jews
would object to the doctr�ne he des�red to advance) that Paul was answer�ng
only �n accordance w�th the understand�ng and current �deas of the Jews, for
�n respect to teach�ng th�ngs wh�ch he had partly seen, partly heard, he was
to the Greeks a Greek, and to the Jews a Jew.

(90) It now only rema�ns to us to answer the arguments of those who would
persuade themselves that the elect�on of the Jews was not temporal, and
merely �n respect of the�r commonwealth, but eternal; for, they say, we see
the Jews after the loss of the�r commonwealth, and after be�ng scattered so
many years and separated from all other nat�ons, st�ll surv�v�ng, wh�ch �s
w�thout parallel among other peoples, and further the Scr�ptures seem to
teach that God has chosen for H�mself the Jews for ever, so that though they
have lost the�r commonwealth, they st�ll nevertheless rema�n God's elect.

(91) The passages wh�ch they th�nk teach most clearly th�s eternal elect�on,
are ch�efly: (1.) Jer. xxx�:36, where the prophet test�f�es that the seed of
Israel shall for ever rema�n the nat�on of God, compar�ng them w�th the
stab�l�ty of the heavens and nature;

(2.) Ezek. xx:32, where the prophet seems to �ntend that though the Jews
wanted after the help afforded them to turn the�r backs on the worsh�p of the
Lord, that God would nevertheless gather them together aga�n from all the
lands �n wh�ch they were d�spersed, and lead them to the w�lderness of the
peoples - as He had led the�r fathers to the w�lderness of the land of Egypt -
and would at length, after purg�ng out from among them the rebels and
transgressors, br�ng them thence to h�s Holy mounta�n, where the whole
house of Israel should worsh�p H�m. Other passages are also c�ted,
espec�ally by the Phar�sees, but I th�nk I shall sat�sfy everyone �f I answer
these two, and th�s I shall eas�ly accompl�sh after show�ng from Scr�pture
�tself that God chose not the Hebrews for ever, but only on the cond�t�on
under wh�ch He had formerly chosen the Canaan�tes, for these last, as we



have shown, had pr�ests who rel�g�ously worsh�pped God, and whom God
at length rejected because of the�r luxury, pr�de, and corrupt worsh�p.

(92) Moses (Lev. xv���:27) warned the Israel�tes that they be not polluted
w�th whoredoms, lest the land spue them out as �t had spued out the nat�ons
who had dwelt there before, and �n Deut. v���:19, 20, �n the pla�nest terms
He threatens the�r total ru�n, for He says, "I test�fy aga�nst you that ye shall
surely per�sh. (93) As the nat�ons wh�ch the Lord destroyeth before your
face, so shall ye per�sh." In l�ke manner many other passages are found �n
the law wh�ch expressly show that God chose the Hebrews ne�ther
absolutely nor for ever. (94) If, then, the prophets foretold for them a new
covenant of the knowledge of God, love, and grace, such a prom�se �s eas�ly
proved to be only made to the elect, for Ezek�el �n the chapter wh�ch we
have just quoted expressly says that God w�ll separate from them the
rebell�ous and transgressors, and Zephan�ah (���:12, 13), says that "God w�ll
take away the proud from the m�dst of them, and leave the poor." (95) Now,
�nasmuch as the�r elect�on has regard to true v�rtue, �t �s not to be thought
that �t was prom�sed to the Jews alone to the exclus�on of others, but we
must ev�dently bel�eve that the true Gent�le prophets (and every nat�on, as
we have shown, possessed such) prom�sed the same to the fa�thful of the�r
own people, who were thereby comforted. (96) Wherefore th�s eternal
covenant of the knowledge of God and love �s un�versal, as �s clear,
moreover, from Zeph. ���:10, 11: no d�fference �n th�s respect can be
adm�tted between Jew and Gent�le, nor d�d the former enjoy any spec�al
elect�on beyond that wh�ch we have po�nted out.

(97) When the prophets, �n speak�ng of th�s elect�on wh�ch regards only true
v�rtue, m�xed up much concern�ng sacr�f�ces and ceremon�es, and the
rebu�ld�ng of the temple and c�ty, they w�shed by such f�gurat�ve
express�ons, after the manner and nature of prophecy, to expound matters
sp�r�tual, so as at the same t�me to show to the Jews, whose prophets they
were, the true restorat�on of the state and of the temple to be expected about
the t�me of Cyrus.

(98) At the present t�me, therefore, there �s absolutely noth�ng wh�ch the
Jews can arrogate to themselves beyond other people.



(99) As to the�r cont�nuance so long after d�spers�on and the loss of emp�re,
there �s noth�ng marvellous �n �t, for they so separated themselves from
every other nat�on as to draw down upon themselves un�versal hate, not
only by the�r outward r�tes, r�tes confl�ct�ng w�th those of other nat�ons, but
also by the s�gn of c�rcumc�s�on wh�ch they most scrupulously observe.

(100) That they have been preserved �n great measure by Gent�le hatred,
exper�ence demonstrates. (101) When the k�ng of Spa�n formerly compelled
the Jews to embrace the State rel�g�on or to go �nto ex�le, a large number of
Jews accepted Cathol�c�sm. (102) Now, as these renegades were adm�tted to
all the nat�ve pr�v�leges of Span�ards, and deemed worthy of f�ll�ng all
honourable off�ces, �t came to pass that they stra�ghtway became so
�nterm�ngled w�th the Span�ards as to leave of themselves no rel�c or
remembrance. (103) But exactly the oppos�te happened to those whom the
k�ng of Portugal compelled to become Chr�st�ans, for they always, though
converted, l�ved apart, �nasmuch as they were cons�dered unworthy of any
c�v�c honours.

(104) The s�gn of c�rcumc�s�on �s, as I th�nk, so �mportant, that I could
persuade myself that �t alone would preserve the nat�on for ever. (105) Nay,
I would go so far as to bel�eve that �f the foundat�ons of the�r rel�g�on have
not emasculated the�r m�nds they may even, �f occas�on offers, so
changeable are human affa�rs, ra�se up the�r emp�re afresh, and that God
may a second t�me elect them.

(106) Of such a poss�b�l�ty we have a very famous example �n the Ch�nese.
(107) They, too, have some d�st�nct�ve mark on the�r heads wh�ch they most
scrupulously observe, and by wh�ch they keep themselves apart from
everyone else, and have thus kept themselves dur�ng so many thousand
years that they far surpass all other nat�ons �n ant�qu�ty. (108) They have not
always reta�ned emp�re, but they have recovered �t when lost, and doubtless
w�ll do so aga�n after the sp�r�t of the Tartars becomes relaxed through the
luxury of r�ches and pr�de.

(109) Lastly, �f any one w�shes to ma�nta�n that the Jews, from th�s or from
any other cause, have been chosen by God for ever, I w�ll not ga�nsay h�m �f
he w�ll adm�t that th�s cho�ce, whether temporary or eternal, has no regard,
�n so far as �t �s pecul�ar to the Jews, to aught but dom�n�on and phys�cal



advantages (for by such alone can one nat�on be d�st�ngu�shed from
another), whereas �n regard to �ntellect and true v�rtue, every nat�on �s on a
par w�th the rest, and God has not �n these respects chosen one people rather
than another.



CHAPTER IV. - OF THE DIVINE LAW.
(1) The word law, taken �n the abstract, means that by wh�ch an �nd�v�dual,
or all th�ngs, or as many th�ngs as belong to a part�cular spec�es, act �n one
and the same f�xed and def�n�te manner, wh�ch manner depends e�ther on
natural necess�ty or on human decree. (2) A law wh�ch depends on natural
necess�ty �s one wh�ch necessar�ly follows from the nature, or from the
def�n�t�on of the th�ng �n quest�on; a law wh�ch depends on human decree,
and wh�ch �s more correctly called an ord�nance, �s one wh�ch men have
la�d down for themselves and others �n order to l�ve more safely or
conven�ently, or from some s�m�lar reason.

(3) For example, the law that all bod�es �mp�ng�ng on lesser bod�es, lose as
much of the�r own mot�on as they commun�cate to the latter �s a un�versal
law of all bod�es, and depends on natural necess�ty. (4) So, too, the law that
a man �n remember�ng one th�ng, stra�ghtway remembers another e�ther l�ke
�t, or wh�ch he had perce�ved s�multaneously w�th �t, �s a law wh�ch
necessar�ly follows from the nature of man. (5) But the law that men must
y�eld, or be compelled to y�eld, somewhat of the�r natural r�ght, and that
they b�nd themselves to l�ve �n a certa�n way, depends on human decree. (6)
Now, though I freely adm�t that all th�ngs are predeterm�ned by un�versal
natural laws to ex�st and operate �n a g�ven, f�xed, and def�n�te manner, I
st�ll assert that the laws I have just ment�oned depend on human decree.

(1.) (7) Because man, �n so far as he �s a part of nature, const�tutes a part of
the power of nature. (8) Whatever, therefore, follows necessar�ly from the
necess�ty of human nature (that �s, from nature herself, �n so far as we
conce�ve of her as act�ng through man) follows, even though �t be
necessar�ly, from human power. (9) Hence the sanct�on of such laws may
very well be sa�d to depend on man's decree, for �t pr�nc�pally depends on
the power of the human m�nd; so that the human m�nd �n respect to �ts



percept�on of th�ngs as true and false, can read�ly be conce�ved as w�thout
such laws, but not w�thout necessary law as we have just def�ned �t.

(2.) (10) I have stated that these laws depend on human decree because �t �s
well to def�ne and expla�n th�ngs by the�r prox�mate causes. (11) The
general cons�derat�on of fate and the concatenat�on of causes would a�d us
very l�ttle �n form�ng and arrang�ng our �deas concern�ng part�cular
quest�ons. (12) Let us add that as to the actual coord�nat�on and
concatenat�on of th�ngs, that �s how th�ngs are orda�ned and l�nked together,
we are obv�ously �gnorant; therefore, �t �s more prof�table for r�ght l�v�ng,
nay, �t �s necessary for us to cons�der th�ngs as cont�ngent. (13) So much
about law �n the abstract.

(14) Now the word law seems to be only appl�ed to natural phenomena by
analogy, and �s commonly taken to s�gn�fy a command wh�ch men can
e�ther obey or neglect, �nasmuch as �t restra�ns human nature w�th�n certa�n
or�g�nally exceeded l�m�ts, and therefore lays down no rule beyond human
strength. (15) Thus �t �s exped�ent to def�ne law more part�cularly as a plan
of l�fe la�d down by man for h�mself or others w�th a certa�n object.

(16) However, as the true object of leg�slat�on �s only perce�ved by a few,
and most men are almost �ncapable of grasp�ng �t, though they l�ve under �ts
cond�t�ons, leg�slators, w�th a v�ew to exact�ng general obed�ence, have
w�sely put forward another object, very d�fferent from that wh�ch
necessar�ly follows from the nature of law: they prom�se to the observers of
the law that wh�ch the masses ch�efly des�re, and threaten �ts v�olators w�th
that wh�ch they ch�efly fear: thus endeavour�ng to restra�n the masses, as far
as may be, l�ke a horse w�th a curb; whence �t follows that the word law �s
ch�efly appl�ed to the modes of l�fe enjo�ned on men by the sway of others;
hence those who obey the law are sa�d to l�ve under �t and to be under
compuls�on. (17) In truth, a man who renders everyone the�r due because he
fears the gallows, acts under the sway and compuls�on of others, and cannot
be called just. (18) But a man who does the same from a knowledge of the
true reason for laws and the�r necess�ty, acts from a f�rm purpose and of h�s
own accord, and �s therefore properly called just. (19) Th�s, I take �t, �s
Paul's mean�ng when he says, that those who l�ve under the law cannot be
just�f�ed through the law, for just�ce, as commonly def�ned, �s the constant



and perpetual w�ll to render every man h�s due. (20) Thus Solomon says
(Prov. xx�:15), "It �s a joy to the just to do judgment," but the w�cked fear.

(21) Law, then, be�ng a plan of l�v�ng wh�ch men have for a certa�n object
la�d down for themselves or others, may, as �t seems, be d�v�ded �nto human
law and D�v�ne law.

(22) By human law I mean a plan of l�v�ng wh�ch serves only to render l�fe
and the state secure. (23) By D�v�ne law I mean that wh�ch only regards the
h�ghest good, �n other words, the true knowledge of God and love.

(24) I call th�s law D�v�ne because of the nature of the h�ghest good, wh�ch I
w�ll here shortly expla�n as clearly as I can.

(25) Inasmuch as the �ntellect �s the best part of our be�ng, �t �s ev�dent that
we should make every effort to perfect �t as far as poss�ble �f we des�re to
search for what �s really prof�table to us. (26) For �n �ntellectual perfect�on
the h�ghest good should cons�st. (27) Now, s�nce all our knowledge, and the
certa�nty wh�ch removes every doubt, depend solely on the knowledge of
God;- f�rstly, because w�thout God noth�ng can ex�st or be conce�ved;
secondly, because so long as we have no clear and d�st�nct �dea of God we
may rema�n �n un�versal doubt - �t follows that our h�ghest good and
perfect�on also depend solely on the knowledge of God. (28) Further, s�nce
w�thout God noth�ng can ex�st or be conce�ved, �t �s ev�dent that all natural
phenomena �nvolve and express the concept�on of God as far as the�r
essence and perfect�on extend, so that we have greater and more perfect
knowledge of God �n proport�on to our knowledge of natural phenomena:
conversely (s�nce the knowledge of an effect through �ts cause �s the same
th�ng as the knowledge of a part�cular property of a cause) the greater our
knowledge of natural phenomena, the more perfect �s our knowledge of the
essence of God (wh�ch �s the cause of all th�ngs). (29) So, then, our h�ghest
good not only depends on the knowledge of God, but wholly cons�sts
there�n; and �t further follows that man �s perfect or the reverse �n
proport�on to the nature and perfect�on of the object of h�s spec�al des�re;
hence the most perfect and the ch�ef sharer �n the h�ghest blessedness �s he
who pr�zes above all else, and takes espec�al del�ght �n, the �ntellectual
knowledge of God, the most perfect Be�ng.



(30) H�ther, then, our h�ghest good and our h�ghest blessedness a�m -
namely, to the knowledge and love of God; therefore the means demanded
by th�s a�m of all human act�ons, that �s, by God �n so far as the �dea of h�m
�s �n us, may be called the commands of God, because they proceed, as �t
were, from God H�mself, �nasmuch as He ex�sts �n our m�nds, and the plan
of l�fe wh�ch has regard to th�s a�m may be f�tly called the law of God.

(31) The nature of the means, and the plan of l�fe wh�ch th�s a�m demands,
how the foundat�ons of the best states follow �ts l�nes, and how men's l�fe �s
conducted, are quest�ons perta�n�ng to general eth�cs. (32) Here I only
proceed to treat of the D�v�ne law �n a part�cular appl�cat�on.

(33) As the love of God �s man's h�ghest happ�ness and blessedness, and the
ult�mate end and a�m of all human act�ons, �t follows that he alone l�ves by
the D�v�ne law who loves God not from fear of pun�shment, or from love of
any other object, such as sensual pleasure, fame, or the l�ke; but solely
because he has knowledge of God, or �s conv�nced that the knowledge and
love of God �s the h�ghest good. (34) The sum and ch�ef precept, then, of
the D�v�ne law �s to love God as the h�ghest good, namely, as we have sa�d,
not from fear of any pa�ns and penalt�es, or from the love of any other
object �n wh�ch we des�re to take pleasure. (35) The �dea of God lays down
the rule that God �s our h�ghest good - �n other words, that the knowledge
and love of God �s the ult�mate a�m to wh�ch all our act�ons should be
d�rected. (36) The worldl�ng cannot understand these th�ngs, they appear
fool�shness to h�m, because he has too meager a knowledge of God, and
also because �n th�s h�ghest good he can d�scover noth�ng wh�ch he can
handle or eat, or wh�ch affects the fleshly appet�tes where�n he ch�efly
del�ghts, for �t cons�sts solely �n thought and the pure reason. (37) They, on
the other hand, who know that they possess no greater g�ft than �ntellect and
sound reason, w�ll doubtless accept what I have sa�d w�thout quest�on.

(38) We have now expla�ned that where�n the D�v�ne law ch�efly cons�sts,
and what are human laws, namely, all those wh�ch have a d�fferent a�m
unless they have been rat�f�ed by revelat�on, for �n th�s respect also th�ngs
are referred to God (as we have shown above) and �n th�s sense the law of
Moses, although �t was not un�versal, but ent�rely adapted to the d�spos�t�on
and part�cular preservat�on of a s�ngle people, may yet be called a law of



God or D�v�ne law, �nasmuch as we bel�eve that �t was rat�f�ed by prophet�c
�ns�ght. (39) If we cons�der the nature of natural D�v�ne law as we have just
expla�ned �t, we shall see:

(40) I.- That �t �s un�versal or common to all men, for we have deduced �t
from un�versal human nature.

(41) II. That �t does not depend on the truth of any h�stor�cal narrat�ve
whatsoever, for �nasmuch as th�s natural D�v�ne law �s comprehended solely
by the cons�derat�on of human nature, �t �s pla�n that we can conce�ve �t as
ex�st�ng as well �n Adam as �n any other man, as well �n a man l�v�ng
among h�s fellows, as �n a man who l�ves by h�mself.

(42) The truth of a h�stor�cal narrat�ve, however assured, cannot g�ve us the
knowledge nor consequently the love of God, for love of God spr�ngs from
knowledge of H�m, and knowledge of H�m should be der�ved from general
�deas, �n themselves certa�n and known, so that the truth of a h�stor�cal
narrat�ve �s very far from be�ng a necessary requ�s�te for our atta�n�ng our
h�ghest good.

(43) St�ll, though the truth of h�stor�es cannot g�ve us the knowledge and
love of God, I do not deny that read�ng them �s very useful w�th a v�ew to
l�fe �n the world, for the more we have observed and known of men's
customs and c�rcumstances, wh�ch are best revealed by the�r act�ons, the
more war�ly we shall be able to order our l�ves among them, and so far as
reason d�ctates to adapt our act�ons to the�r d�spos�t�ons.

(44) III. We see that th�s natural D�v�ne law does not demand the
performance of ceremon�es - that �s, act�ons �n themselves �nd�fferent,
wh�ch are called good from the fact of the�r �nst�tut�on, or act�ons
symbol�z�ng someth�ng prof�table for salvat�on, or (�f one prefers th�s
def�n�t�on) act�ons of wh�ch the mean�ng surpasses human understand�ng.
(45) The natural l�ght of reason does not demand anyth�ng wh�ch �t �s �tself
unable to supply, but only such as �t can very clearly show to be good, or a
means to our blessedness. (46) Such th�ngs as are good s�mply because they
have been commanded or �nst�tuted, or as be�ng symbols of someth�ng
good, are mere shadows wh�ch cannot be reckoned among act�ons that are



the offspr�ngs as �t were, or fru�t of a sound m�nd and of �ntellect. (47)
There �s no need for me to go �nto th�s now �n more deta�l.

(48) IV. Lastly, we see that the h�ghest reward of the D�v�ne law �s the law
�tself, namely, to know God and to love H�m of our free cho�ce, and w�th an
und�v�ded and fru�tful sp�r�t; wh�le �ts penalty �s the absence of these th�ngs,
and be�ng �n bondage to the flesh - that �s, hav�ng an �nconstant and
waver�ng sp�r�t.

(49) These po�nts be�ng noted, I must now �nqu�re:

(50) I. Whether by the natural l�ght of reason we can conce�ve of God as a
law-g�ver or potentate orda�n�ng laws for men?

(51) II. What �s the teach�ng of Holy Wr�t concern�ng th�s natural l�ght of
reason and natural law?

(52) III. W�th what objects were ceremon�es formerly �nst�tuted?

(53) IV. Lastly, what �s the good ga�ned by know�ng the sacred h�stor�es
and bel�ev�ng them?

(54) Of the f�rst two I w�ll treat �n th�s chapter, of the rema�n�ng two �n the
follow�ng one.

(55) Our conclus�on about the f�rst �s eas�ly deduced from the nature of
God's w�ll, wh�ch �s only d�st�ngu�shed from H�s understand�ng �n relat�on
to our �ntellect - that �s, the w�ll and the understand�ng of God are �n real�ty
one and the same, and are only d�st�ngu�shed �n relat�on to our thoughts
wh�ch we form concern�ng God's understand�ng. (56) For �nstance, �f we are
only look�ng to the fact that the nature of a tr�angle �s from etern�ty
conta�ned �n the D�v�ne nature as an eternal ver�ty, we say that God
possesses the �dea of a tr�angle, or that He understands the nature of a
tr�angle; but �f afterwards we look to the fact that the nature of a tr�angle �s
thus conta�ned �n the D�v�ne nature, solely by the necess�ty of the D�v�ne
nature, and not by the necess�ty of the nature and essence of a tr�angle - �n
fact, that the necess�ty of a tr�angle's essence and nature, �n so far as they
are conce�ved of as eternal ver�t�es, depends solely on the necess�ty of the



D�v�ne nature and �ntellect, we then style God's w�ll or decree, that wh�ch
before we styled H�s �ntellect. (57) Wherefore we make one and the same
aff�rmat�on concern�ng God when we say that He has from etern�ty decreed
that three angles of a tr�angle are equal to two r�ght angles, as when we say
that He has understood �t.

(58) Hence the aff�rmat�ons and the negat�ons of God always �nvolve
necess�ty or truth; so that, for example, �f God sa�d to Adam that He d�d not
w�sh h�m to eat of the tree of knowledge of good and ev�l, �t would have
�nvolved a contrad�ct�on that Adam should have been able to eat of �t, and
would therefore have been �mposs�ble that he should have so eaten, for the
D�v�ne command would have �nvolved an eternal necess�ty and truth. (59)
But s�nce Scr�pture nevertheless narrates that God d�d g�ve th�s command to
Adam, and yet that none the less Adam ate of the tree, we must perforce say
that God revealed to Adam the ev�l wh�ch would surely follow �f he should
eat of the tree, but d�d not d�sclose that such ev�l would of necess�ty come
to pass. (60) Thus �t was that Adam took the revelat�on to be not an eternal
and necessary truth, but a law - that �s, an ord�nance followed by ga�n or
loss, not depend�ng necessar�ly on the nature of the act performed, but
solely on the w�ll and absolute power of some potentate, so that the
revelat�on �n quest�on was solely �n relat�on to Adam, and solely through h�s
lack of knowledge a law, and God was, as �t were, a lawg�ver and potentate.
(61) From the same cause, namely, from lack of knowledge, the Decalogue
�n relat�on to the Hebrews was a law, for s�nce they knew not the ex�stence
of God as an eternal truth, they must have taken as a law that wh�ch was
revealed to them �n the Decalogue, namely, that God ex�sts, and that God
only should be worsh�pped. (62) But �f God had spoken to them w�thout the
�ntervent�on of any bod�ly means, �mmed�ately they would have perce�ved �t
not as a law, but as an eternal truth.

(63) What we have sa�d about the Israel�tes and Adam, appl�es also to all
the prophets who wrote laws �n God's name - they d�d not adequately
conce�ve God's decrees as eternal truths. (64) For �nstance, we must say of
Moses that from revelat�on, from the bas�s of what was revealed to h�m, he
perce�ved the method by wh�ch the Israel�t�sh nat�on could best be un�ted �n
a part�cular terr�tory, and could form a body pol�t�c or state, and further that
he perce�ved the method by wh�ch that nat�on could best be constra�ned to



obed�ence; but he d�d not perce�ve, nor was �t revealed to h�m, that th�s
method was absolutely the best, nor that the obed�ence of the people �n a
certa�n str�p of terr�tory would necessar�ly �mply the end he had �n v�ew.
(65) Wherefore he perce�ved these th�ngs not as eternal truths, but as
precepts and ord�nances, and he orda�ned them as laws of God, and thus �t
came to be that he conce�ved God as a ruler, a leg�slator, a k�ng, as merc�ful,
just, &c., whereas such qual�t�es are s�mply attr�butes of human nature, and
utterly al�en from the nature of the De�ty. (66)Thus much we may aff�rm of
the prophets who wrote laws �n the name of God; but we must not aff�rm �t
of Chr�st, for Chr�st, although He too seems to have wr�tten laws �n the
name of God, must be taken to have had a clear and adequate percept�on,
for Chr�st was not so much a prophet as the mouthp�ece of God. (67) For
God made revelat�ons to mank�nd through Chr�st as He had before done
through angels - that �s, a created vo�ce, v�s�ons, &c. (68) It would be as
unreasonable to say that God had accommodated h�s revelat�ons to the
op�n�ons of Chr�st as that He had before accommodated them to the
op�n�ons of angels (that �s, of a created vo�ce or v�s�ons) as matters to be
revealed to the prophets, a wholly absurd hypothes�s. (69) Moreover, Chr�st
was sent to teach not only the Jews but the whole human race, and therefore
�t was not enough that H�s m�nd should be accommodated to the op�n�ons
the Jews alone, but also to the op�n�on and fundamental teach�ng common
to the whole human race - �n other words, to �deas un�versal and true. (70)
Inasmuch as God revealed H�mself to Chr�st, or to Chr�st's m�nd
�mmed�ately, and not as to the prophets through words and symbols, we
must needs suppose that Chr�st perce�ved truly what was revealed, �n other
words, He understood �t, for a matter �s understood when �t �s perce�ved
s�mply by the m�nd w�thout words or symbols.

(71) Chr�st, then, perce�ved (truly and adequately) what was revealed, and �f
He ever procla�med such revelat�ons as laws, He d�d so because of the
�gnorance and obst�nacy of the people, act�ng �n th�s respect the part of
God; �nasmuch as He accommodated H�mself to the comprehens�on of the
people, and though He spoke somewhat more clearly than the other
prophets, yet He taught what was revealed obscurely, and generally through
parables, espec�ally when He was speak�ng to those to whom �t was not yet
g�ven to understand the k�ngdom of heaven. (See Matt. x���:10, &c.) (72) To
those to whom �t was g�ven to understand the myster�es of heaven, He



doubtless taught H�s doctr�nes as eternal truths, and d�d not lay them down
as laws, thus free�ng the m�nds of H�s hearers from the bondage of that law
wh�ch He further conf�rmed and establ�shed. (73) Paul apparently po�nts to
th�s more than once (e.g. Rom. v��:6, and ���:28), though he never h�mself
seems to w�sh to speak openly, but, to quote h�s own words (Rom. ���:6, and
v�:19), "merely humanly." (74) Th�s he expressly states when he calls God
just, and �t was doubtless �n concess�on to human weakness that he
attr�butes mercy, grace, anger, and s�m�lar qual�t�es to God, adapt�ng h�s
language to the popular m�nd, or, as he puts �t (1 Cor. ���:1, 2), to carnal
men. (75) In Rom. �x:18, he teaches und�sgu�sedly that God's auger and
mercy depend not on the act�ons of men, but on God's own nature or w�ll;
further, that no one �s just�f�ed by the works of the law, but only by fa�th,
wh�ch he seems to �dent�fy w�th the full assent of the soul; lastly, that no
one �s blessed unless he have �n h�m the m�nd of Chr�st (Rom. v���:9),
whereby he perce�ves the laws of God as eternal truths. (76) We conclude,
therefore, that God �s descr�bed as a lawg�ver or pr�nce, and styled just,
merc�ful, &c., merely �n concess�on to popular understand�ng, and the
�mperfect�on of popular knowledge; that �n real�ty God acts and d�rects all
th�ngs s�mply by the necess�ty of H�s nature and perfect�on, and that H�s
decrees and vol�t�ons are eternal truths, and always �nvolve necess�ty. (77)
So much for the f�rst po�nt wh�ch I w�shed to expla�n and demonstrate.

(78) Pass�ng on to the second po�nt, let us search the sacred pages for the�r
teach�ng concern�ng the l�ght of nature and th�s D�v�ne law. (79) The f�rst
doctr�ne we f�nd �n the h�story of the f�rst man, where �t �s narrated that God
commanded Adam not to eat of the fru�t of the tree of the knowledge of
good and ev�l; th�s seems to mean that God commanded Adam to do and to
seek after r�ghteousness because �t was good, not because the contrary was
ev�l: that �s, to seek the good for �ts own sake, not from fear of ev�l. (80) We
have seen that he who acts r�ghtly from the true knowledge and love of
r�ght, acts w�th freedom and constancy, whereas he who acts from fear of
ev�l, �s under the constra�nt of ev�l, and acts �n bondage under external
control. (81) So that th�s commandment of God to Adam comprehends the
whole D�v�ne natural law, and absolutely agrees w�th the d�ctates of the
l�ght of nature; nay, �t would be easy to expla�n on th�s bas�s the whole
h�story or allegory of the f�rst man. (82) But I prefer to pass over the subject
�n s�lence, because, �n the f�rst place, I cannot be absolutely certa�n that my



explanat�on would be �n accordance w�th the �ntent�on of the sacred wr�ter;
and, secondly, because many do not adm�t that th�s h�story �s an allegory,
ma�nta�n�ng �t to be a s�mple narrat�ve of facts. (83) It w�ll be better,
therefore, to adduce other passages of Scr�pture, espec�ally such as were
wr�tten by h�m, who speaks w�th all the strength of h�s natural
understand�ng, �n wh�ch he surpassed all h�s contemporar�es, and whose
say�ngs are accepted by the people as of equal we�ght w�th those of the
prophets. (84) I mean Solomon, whose prudence and w�sdom are
commended �n Scr�pture rather than h�s p�ety and g�ft of prophecy. (85) L�fe
be�ng taken to mean the true l�fe (as �s ev�dent from Deut. xxx:19), the fru�t
of the understand�ng cons�sts only �n the true l�fe, and �ts absence
const�tutes pun�shment. (86) All th�s absolutely agrees w�th what was set
out �n our fourth po�nt concern�ng natural law. (87) Moreover our pos�t�on
that �t �s the well-spr�ng of l�fe, and that the �ntellect alone lays down laws
for the w�se, �s pla�nly taught by, the sage, for he says (Prov. x���:14): "The
law of the w�se �s a founta�n of l�fe" - that �s, as we gather from the
preced�ng text, the understand�ng. (88) In chap. ���:13, he expressly teaches
that the understand�ng renders man blessed and happy, and g�ves h�m true
peace of m�nd. "Happy �s the man that f�ndeth w�sdom, and the man that
getteth understand�ng," for "W�sdom g�ves length of days, and r�ches and
honour; her ways are ways of pleasantness, and all her paths peace" (x����:6,
17). (89) Accord�ng to Solomon, therefore, �t �s only, the w�se who l�ve �n
peace and equan�m�ty, not l�ke the w�cked whose m�nds dr�ft h�ther and
th�ther, and (as Isa�ah says, chap. lv��:20) "are l�ke the troubled sea, for them
there �s no peace."

(90) Lastly, we should espec�ally note the passage �n chap. ��. of Solomon's
proverbs wh�ch most clearly conf�rms our content�on: "If thou cr�est after
knowledge, and l�ftest up thy vo�ce for understand�ng . . . then shalt thou
understand the fear of the Lord, and f�nd the knowledge of God; for the
Lord g�veth w�sdom; out of H�s mouth cometh knowledge and
understand�ng." (91) These words clearly enunc�ate (1), that w�sdom or
�ntellect alone teaches us to fear God w�sely - that �s, to worsh�p H�m truly;
(2), that w�sdom and knowledge flow from God's mouth, and that God
bestows on us th�s g�ft; th�s we have already shown �n prov�ng that our
understand�ng and our knowledge depend on, spr�ng from, and are
perfected by the �dea or knowledge of God, and noth�ng else. (92) Solomon



goes on to say �n so many words that th�s knowledge conta�ns and �nvolves
the true pr�nc�ples of eth�cs and pol�t�cs: "When w�sdom entereth �nto thy
heart, and knowledge �s pleasant to thy soul, d�scret�on shall preserve thee,
understand�ng shall keep thee, then shalt thou understand r�ghteousness, and
judgment, and equ�ty, yea every good path." (93) All of wh�ch �s �n obv�ous
agreement w�th natural knowledge: for after we have come to the
understand�ng of th�ngs, and have tasted the excellence of knowledge, she
teaches us eth�cs and true v�rtue.

(94) Thus the happ�ness and the peace of h�m who cult�vates h�s natural
understand�ng l�es, accord�ng to Solomon also, not so much under the
dom�n�on of fortune (or God's external a�d) as �n �nward personal v�rtue (or
God's �nternal a�d), for the latter can to a great extent be preserved by
v�g�lance, r�ght act�on, and thought.

(95) Lastly, we must by no means pass over the passage �n Paul's Ep�stle to
the Romans, �:20, �n wh�ch he says: "For the �nv�s�ble th�ngs of God from
the creat�on of the world are clearly seen, be�ng understood by the th�ngs
that are made, even H�s eternal power and Godhead; so that they are
w�thout excuse, because, when they knew God, they glor�f�ed H�m not as
God, ne�ther were they thankful." (96) These words clearly show that
everyone can by the l�ght of nature clearly understand the goodness and the
eternal d�v�n�ty of God, and can thence know and deduce what they should
seek for and what avo�d; wherefore the Apostle says that they are w�thout
excuse and cannot plead �gnorance, as they certa�nly m�ght �f �t were a
quest�on of supernatural l�ght and the �ncarnat�on, pass�on, and resurrect�on
of Chr�st. (97) "Wherefore," he goes on to say (�b. 24), "God gave them up
to uncleanness through the lusts of the�r own hearts;" and so on, through the
rest of the chapter, he descr�bes the v�ces of �gnorance, and sets them forth
as the pun�shment of �gnorance. (98) Th�s obv�ously agrees w�th the verse
of Solomon, already quoted, "The �nstruct�on of fools �s folly," so that �t �s
easy to understand why Paul says that the w�cked are w�thout excuse. (99)
As every man sows so shall he reap: out of ev�l, ev�ls necessar�ly spr�ng,
unless they be w�sely counteracted.

(100) Thus we see that Scr�pture l�terally approves of the l�ght of natural
reason and the natural D�v�ne law, and I have fulf�lled the prom�ses made at



the beg�nn�ng of th�s chapter.



CHAPTER V. - OF THE CEREMONIAL
LAW.

(1) In the forego�ng chapter we have shown that the D�v�ne law, wh�ch
renders men truly blessed, and teaches them the true l�fe, �s un�versal to all
men; nay, we have so �nt�mately deduced �t from human nature that �t must
be esteemed �nnate, and, as �t were, �ngra�ned �n the human m�nd.

(2) But w�th regard to the ceremon�al observances wh�ch were orda�ned �n
the Old Testament for the Hebrews only, and were so adapted to the�r state
that they could for the most part only be observed by the soc�ety as a whole
and not by each �nd�v�dual, �t �s ev�dent that they formed no part of the
D�v�ne law, and had noth�ng to do w�th blessedness and v�rtue, but had
reference only to the elect�on of the Hebrews, that �s (as I have shown �n
Chap. II.), to the�r temporal bod�ly happ�ness and the tranqu�ll�ty of the�r
k�ngdom, and that therefore they were only val�d wh�le that k�ngdom lasted.
(3) If �n the Old Testament they are spoken of as the law of God, �t �s only
because they were founded on revelat�on, or a bas�s of revelat�on. (4) St�ll
as reason, however sound, has l�ttle we�ght w�th ord�nary theolog�ans, I w�ll
adduce the author�ty of Scr�pture for what I here assert, and w�ll further
show, for the sake of greater clearness, why and how these ceremon�als
served to establ�sh and preserve the Jew�sh k�ngdom. (5) Isa�ah teaches
most pla�nly that the D�v�ne law �n �ts str�ct sense s�gn�f�es that un�versal
law wh�ch cons�sts �n a true manner of l�fe, and does not s�gn�fy ceremon�al
observances. (6) In chapter �:10, the prophet calls on h�s countrymen to
hearken to the D�v�ne law as he del�vers �t, and f�rst exclud�ng all k�nds of
sacr�f�ces and all feasts, he at length sums up the law �n these few words,
"Cease to do ev�l, learn to do well: seek judgment, rel�eve the oppressed."
(7) Not less str�k�ng test�mony �s g�ven �n Psalm xl:7- 9, where the Psalm�st
addresses God: "Sacr�f�ce and offer�ng Thou d�dst not des�re; m�ne ears hast
Thou opened; burnt offer�ng and s�n-offer�ng hast Thou not requ�red; I



del�ght to do Thy w�ll, O my God; yea, Thy law �s w�th�n my heart." (8)
Here the Psalm�st reckons as the law of God only that wh�ch �s �nscr�bed �n
h�s heart, and excludes ceremon�es therefrom, for the latter are good and
�nscr�bed on the heart only from the fact of the�r �nst�tut�on, and not because
of the�r �ntr�ns�c value.

(9) Other passages of Scr�pture test�fy to the same truth, but these two w�ll
suff�ce. (10) We may also learn from the B�ble that ceremon�es are no a�d to
blessedness, but only have reference to the temporal prosper�ty of the
k�ngdom; for the rewards prom�sed for the�r observance are merely
temporal advantages and del�ghts, blessedness be�ng reserved for the
un�versal D�v�ne law. (11) In all the f�ve books commonly attr�buted to
Moses noth�ng �s prom�sed, as I have sa�d, beyond temporal benef�ts, such
as honours, fame, v�ctor�es, r�ches, enjoyments, and health. (12) Though
many moral precepts bes�des ceremon�es are conta�ned �n these f�ve books,
they appear not as moral doctr�nes un�versal to all men, but as commands
espec�ally adapted to the understand�ng and character of the Hebrew people,
and as hav�ng reference only to the welfare of the k�ngdom. (13) For
�nstance, Moses does not teach the Jews as a prophet not to k�ll or to steal,
but g�ves these commandments solely as a lawg�ver and judge; he does not
reason out the doctr�ne, but aff�xes for �ts non-observance a penalty wh�ch
may and very properly does vary �n d�fferent nat�ons. (14) So, too, the
command not to comm�t adultery �s g�ven merely w�th reference to the
welfare of the state; for �f the moral doctr�ne had been �ntended, w�th
reference not only to the welfare of the state, but also to the tranqu�ll�ty and
blessedness of the �nd�v�dual, Moses would have condemned not merely the
outward act, but also the mental acqu�escence, as �s done by Chr�st, Who
taught only un�versal moral precepts, and for th�s cause prom�ses a sp�r�tual
�nstead of a temporal reward. (15) Chr�st, as I have sa�d, was sent �nto the
world, not to preserve the state nor to lay down laws, but solely to teach the
un�versal moral law, so we can eas�ly understand that He w�shed �n now�se
to do away w�th the law of Moses, �nasmuch as He �ntroduced no new laws
of H�s own - H�s sole care was to teach moral doctr�nes, and d�st�ngu�sh
them from the laws of the state; for the Phar�sees, �n the�r �gnorance,
thought that the observance of the state law and the Mosa�c law was the
sum total of moral�ty; whereas such laws merely had reference to the publ�c
welfare, and a�med not so much at �nstruct�ng the Jews as at keep�ng them



under constra�nt. (16) But let us return to our subject, and c�te other
passages of Scr�pture wh�ch set forth temporal benef�ts as rewards for
observ�ng the ceremon�al law, and blessedness as reward for the un�versal
law.

(17) None of the prophets puts the po�nt more clearly than Isa�ah. (18.)
After condemn�ng hypocr�sy he commends l�berty and char�ty towards one's
self and one's ne�ghbours, and prom�ses as a reward: "Then shall thy l�ght
break forth as the morn�ng, and thy health shall spr�ng forth speed�ly, thy
r�ghteousness shall go before thee, and the glory of the Lord shall be thy
reward" (chap. lv���:8). (19) Shortly afterwards he commends the Sabbath,
and for a due observance of �t, prom�ses: "Then shalt thou del�ght thyself �n
the Lord, and I w�ll cause thee to r�de upon the h�gh places of the earth, and
feed thee w�th the her�tage of Jacob thy father: for the mouth of the Lord
has spoken �t." (20) Thus the prophet for l�berty bestowed, and char�table
works, prom�ses a healthy m�nd �n a healthy body, and the glory of the Lord
even after death; whereas, for ceremon�al exact�tude, he only prom�ses
secur�ty of rule, prosper�ty, and temporal happ�ness.

(21) In Psalms xv. and xx�v. no ment�on �s made of ceremon�es, but only of
moral doctr�nes, �nasmuch as there �s no quest�on of anyth�ng but
blessedness, and blessedness �s symbol�cally prom�sed: �t �s qu�te certa�n
that the express�ons, "the h�ll of God," and "H�s tents and the dwellers
there�n," refer to blessedness and secur�ty of soul, not to the actual mount of
Jerusalem and the tabernacle of Moses, for these latter were not dwelt �n by
anyone, and only the sons of Lev� m�n�stered there. (22) Further, all those
sentences of Solomon to wh�ch I referred �n the last chapter, for the
cult�vat�on of the �ntellect and w�sdom, prom�se true blessedness, for by
w�sdom �s the fear of God at length understood, and the knowledge of God
found.

(23) That the Jews themselves were not bound to pract�se the�r ceremon�al
observances after the destruct�on of the�r k�ngdom �s ev�dent from Jerem�ah.
(24) For when the prophet saw and foretold that the desolat�on of the c�ty
was at hand, he sa�d that God only del�ghts �n those who know and
understand that He exerc�ses lov�ng-k�ndness, judgment, and r�ghteousness
�n the earth, and that such persons only are worthy of pra�se. (Jer. �x:23.)



(25) As though God had sa�d that, after the desolat�on of the c�ty, He would
requ�re noth�ng spec�al from the Jews beyond the natural law by wh�ch all
men are bound.

(26) The New Testament also conf�rms th�s v�ew, for only moral doctr�nes
are there�n taught, and the k�ngdom of heaven �s prom�sed as a reward,
whereas ceremon�al observances are not touched on by the Apostles, after
they began to preach the Gospel to the Gent�les. (27) The Phar�sees
certa�nly cont�nued to pract�se these r�tes after the destruct�on of the
k�ngdom, but more w�th a v�ew of oppos�ng the Chr�st�ans than of pleas�ng
God: for after the f�rst destruct�on of the c�ty, when they were led capt�ve to
Babylon, not be�ng then, so far as I am aware, spl�t up �nto sects, they
stra�ghtway neglected the�r r�tes, b�d farewell to the Mosa�c law, bur�ed
the�r nat�onal customs �n obl�v�on as be�ng pla�nly superfluous, and began
to m�ngle w�th other nat�ons, as we may abundantly learn from Ezra and
Nehem�ah. (28) We cannot, therefore, doubt that they were no more bound
by the law of Moses, after the destruct�on of the�r k�ngdom, than they had
been before �t had been begun, wh�le they were st�ll l�v�ng among other
peoples before the exodus from Egypt, and were subject to no spec�al law
beyond the natural law, and also, doubtless, the law of the state �n wh�ch
they were l�v�ng, �n so far as �t was consonant w�th the D�v�ne natural law.

(29) As to the fact that the patr�archs offered sacr�f�ces, I th�nk they d�d so
for the purpose of st�mulat�ng the�r p�ety, for the�r m�nds had been
accustomed from ch�ldhood to the �dea of sacr�f�ce, wh�ch we know had
been un�versal from the t�me of Enoch; and thus they found �n sacr�f�ce
the�r most powerful �ncent�ve. (30) The patr�archs, then, d�d not sacr�f�ce to
God at the b�dd�ng of a D�v�ne r�ght, or as taught by the bas�s of the D�v�ne
law, but s�mply �n accordance w�th the custom of the t�me; and, �f �n so
do�ng they followed any ord�nance, �t was s�mply the ord�nance of the
country they were l�v�ng �n, by wh�ch (as we have seen before �n the case of
Melch�sedek) they were bound.

(31) I th�nk that I have now g�ven Scr�ptural author�ty for my v�ew: �t
rema�ns to show why and how the ceremon�al observances tended to
preserve and conf�rm the Hebrew k�ngdom; and th�s I can very br�efly do on
grounds un�versally accepted.



(32) The format�on of soc�ety serves not only for defens�ve purposes, but �s
also very useful, and, �ndeed, absolutely necessary, as render�ng poss�ble
the d�v�s�on of labour. (33) If men d�d not render mutual ass�stance to each
other, no one would have e�ther the sk�ll or the t�me to prov�de for h�s own
sustenance and preservat�on: for all men are not equally apt for all work,
and no one would be capable of prepar�ng all that he �nd�v�dually stood �n
need of. (34) Strength and t�me, I repeat, would fa�l, �f every one had �n
person to plough, to sow, to reap, to gr�nd corn, to cook, to weave, to st�tch,
and perform the other numerous funct�ons requ�red to keep l�fe go�ng; to
say noth�ng of the arts and sc�ences wh�ch are also ent�rely necessary to the
perfect�on and blessedness of human nature. (35) We see that peoples
l�v�ng, �n unc�v�l�zed barbar�sm lead a wretched and almost an�mal l�fe, and
even they would not be able to acqu�re the�r few rude necessar�es w�thout
ass�st�ng one another to a certa�n extent.

(36) Now �f men were so const�tuted by nature that they des�red noth�ng but
what �s des�gnated by true reason, soc�ety would obv�ously have no need of
laws: �t would be suff�c�ent to �nculcate true moral doctr�nes; and men
would freely, w�thout hes�tat�on, act �n accordance w�th the�r true �nterests.
(37) But human nature �s framed �n a d�fferent fash�on: every one, �ndeed,
seeks h�s own �nterest, but does not do so �n accordance w�th the d�ctates of
sound reason, for most men's �deas of des�rab�l�ty and usefulness are gu�ded
by the�r fleshly �nst�ncts and emot�ons, wh�ch take no thought beyond the
present and the �mmed�ate object. (38) Therefore, no soc�ety can ex�st
w�thout government, and force, and laws to restra�n and repress men's
des�res and �mmoderate �mpulses. (39) St�ll human nature w�ll not subm�t to
absolute repress�on. (40) V�olent governments, as Seneca says, never last
long; the moderate governments endure. (41) So long as men act s�mply
from fear they act contrary to the�r �ncl�nat�ons, tak�ng no thought for the
advantages or necess�ty of the�r act�ons, but s�mply endeavour�ng to escape
pun�shment or loss of l�fe. (42) They must needs rejo�ce �n any ev�l wh�ch
befalls the�r ruler, even �f �t should �nvolve themselves; and must long for
and br�ng about such ev�l by every means �n the�r power. (43) Aga�n, men
are espec�ally �ntolerant of serv�ng and be�ng ruled by the�r equals. (44)
Lastly, �t �s exceed�ngly d�ff�cult to revoke l�bert�es once granted.



(45) From these cons�derat�ons �t follows, f�rstly, that author�ty should
e�ther be vested �n the hands of the whole state �n common, so that everyone
should be bound to serve, and yet not be �n subject�on to h�s equals; or else,
�f power be �n the hands of a few, or one man, that one man should be
someth�ng above average human�ty, or should str�ve to get h�mself accepted
as such. (46) Secondly, laws should �n every government be so arranged
that people should be kept �n bounds by the hope of some greatly des�red
good, rather than by fear, for then everyone w�ll do h�s duty w�ll�ngly.

(47) Lastly, as obed�ence cons�sts �n act�ng at the b�dd�ng of external
author�ty, �t would have no place �n a state where the government �s vested
�n the whole people, and where laws are made by common consent. (48) In
such a soc�ety the people would rema�n free, whether the laws were added
to or d�m�n�shed, �nasmuch as �t would not be done on external author�ty,
but the�r own free consent. (49) The reverse happens when the sovere�gn
power �s vested �n one man, for all act at h�s b�dd�ng; and, therefore, unless
they had been tra�ned from the f�rst to depend on the words of the�r ruler,
the latter would f�nd �t d�ff�cult, �n case of need, to abrogate l�bert�es once
conceded, and �mpose new laws.

(50) From these un�versal cons�derat�ons, let us pass on to the k�ngdom of
the Jews. (51) The Jews when they f�rst came out of Egypt were not bound
by any nat�onal laws, and were therefore free to rat�fy any laws they l�ked,
or to make new ones, and were at l�berty to set up a government and occupy
a terr�tory wherever they chose. (52) However, they, were ent�rely unf�t to
frame a w�se code of laws and to keep the sovere�gn power vested �n the
commun�ty; they were all uncult�vated and sunk �n a wretched slavery,
therefore the sovere�gnty was bound to rema�n vested �n the hands of one
man who would rule the rest and keep them under constra�nt, make laws
and �nterpret them. (53) Th�s sovere�gnty was eas�ly reta�ned by Moses,
because he surpassed the rest �n v�rtue and persuaded the people of the fact,
prov�ng �t by many test�mon�es (see Exod. chap. x�v., last verse, and chap.
x�x:9). (54) He then, by the D�v�ne v�rtue he possessed, made laws and
orda�ned them for the people, tak�ng the greatest care that they should be
obeyed w�ll�ngly and not through fear, be�ng spec�ally �nduced to adopt th�s
course by the obst�nate nature of the Jews, who would not have subm�tted
to be ruled solely by constra�nt; and also by the �mm�nence of war, for �t �s



always better to �nsp�re sold�ers w�th a th�rst for glory than to terr�fy them
w�th threats; each man w�ll then str�ve to d�st�ngu�sh h�mself by valour and
courage, �nstead of merely try�ng to escape pun�shment. (55) Moses,
therefore, by h�s v�rtue and the D�v�ne command, �ntroduced a rel�g�on, so
that the people m�ght do the�r duty from devot�on rather than fear. (56)
Further, he bound them over by benef�ts, and prophes�ed many advantages
�n the future; nor were h�s laws very severe, as anyone may see for h�mself,
espec�ally �f he remarks the number of c�rcumstances necessary �n order to
procure the conv�ct�on of an accused person.

(57) Lastly, �n order that the people wh�ch could not govern �tself should be
ent�rely dependent on �ts ruler, he left noth�ng to the free cho�ce of
�nd�v�duals (who had h�therto been slaves); the people could do noth�ng but
remember the law, and follow the ord�nances la�d down at the good pleasure
of the�r ruler; they were not allowed to plough, to sow, to reap, nor even to
eat; to clothe themselves, to shave, to rejo�ce, or �n fact to do anyth�ng
whatever as they l�ked, but were bound to follow the d�rect�ons g�ven �n the
law; and not only th�s, but they were obl�ged to have marks on the�r door-
posts, on the�r hands, and between the�r eyes to admon�sh them to perpetual
obed�ence.

(58) Th�s, then, was the object of the ceremon�al law, that men should do
noth�ng of the�r own free w�ll, but should always act under external
author�ty, and should cont�nually confess by the�r act�ons and thoughts that
they were not the�r own masters, but were ent�rely under the control of
others.

(59) From all these cons�derat�ons �t �s clearer than day that ceremon�es
have noth�ng to do w�th a state of blessedness, and that those ment�oned �n
the Old Testament, �.e. the whole Mosa�c Law, had reference merely to the
government of the Jews, and merely temporal advantages.

(60) As for the Chr�st�an r�tes, such as bapt�sm, the Lord's Supper, fest�vals,
publ�c prayers, and any other observances wh�ch are, and always have been,
common to all Chr�stendom, �f they were �nst�tuted by Chr�st or H�s
Apostles (wh�ch �s open to doubt), they were �nst�tuted as external s�gns of
the un�versal church, and not as hav�ng anyth�ng to do w�th blessedness, or
possess�ng any sanct�ty �n themselves. (61) Therefore, though such



ceremon�es were not orda�ned for the sake of uphold�ng a government, they
were orda�ned for the preservat�on of a soc�ety, and accord�ngly he who
l�ves alone �s not bound by them: nay, those who l�ve �n a country where the
Chr�st�an rel�g�on �s forb�dden, are bound to absta�n from such r�tes, and can
none the less l�ve �n a state of blessedness. (62) We have an example of th�s
�n Japan, where the Chr�st�an rel�g�on �s forb�dden, and the Dutch who l�ve
there are enjo�ned by the�r East Ind�a Company not to pract�se any outward
r�tes of rel�g�on. (63) I need not c�te other examples, though �t would be
easy to prove my po�nt from the fundamental pr�nc�ples of the New
Testament, and to adduce many conf�rmatory �nstances; but I pass on the
more w�ll�ngly, as I am anx�ous to proceed to my next propos�t�on. (64) I
w�ll now, therefore, pass on to what I proposed to treat of �n the second part
of th�s chapter, namely, what persons are bound to bel�eve �n the narrat�ves
conta�ned �n Scr�pture, and how far they are so bound. (65) Exam�n�ng th�s
quest�on by the a�d of natural reason, I w�ll proceed as follows.

(66) If anyone w�shes to persuade h�s fellows for or aga�nst anyth�ng wh�ch
�s not self-ev�dent, he must deduce h�s content�on from the�r adm�ss�ons,
and conv�nce them e�ther by exper�ence or by rat�oc�nat�on; e�ther by
appeal�ng to facts of natural exper�ence, or to self-ev�dent �ntellectual
ax�oms. (67) Now unless the exper�ence be of such a k�nd as to be clearly
and d�st�nctly understood, though �t may conv�nce a man, �t w�ll not have
the same effect on h�s m�nd and d�sperse the clouds of h�s doubt so
completely as when the doctr�ne taught �s deduced ent�rely from �ntellectual
ax�oms - that �s, by the mere power of the understand�ng and log�cal order,
and th�s �s espec�ally the case �n sp�r�tual matters wh�ch have noth�ng to do
w�th the senses.

(68) But the deduct�on of conclus�ons from general truths a pr�or�, usually
requ�res a long cha�n of arguments, and, moreover, very great caut�on,
acuteness, and self-restra�nt - qual�t�es wh�ch are not often met w�th;
therefore people prefer to be taught by exper�ence rather than deduce the�r
conclus�on from a few ax�oms, and set them out �n log�cal order. (69)
Whence �t follows, that �f anyone w�shes to teach a doctr�ne to a whole
nat�on (not to speak of the whole human race), and to be understood by all
men �n every part�cular, he w�ll seek to support h�s teach�ng w�th
exper�ence, and w�ll endeavour to su�t h�s reason�ngs and the def�n�t�ons of



h�s doctr�nes as far as poss�ble to the understand�ng of the common people,
who form the major�ty of mank�nd, and he w�ll not set them forth �n log�cal
sequence nor adduce the def�n�t�ons wh�ch serve to establ�sh them. (70)
Otherw�se he wr�tes only for the learned - that �s, he w�ll be understood by
only a small proport�on of the human race.

(71) All Scr�pture was wr�tten pr�mar�ly for an ent�re people, and
secondar�ly for the whole human race; therefore �ts contents must
necessar�ly be adapted as far as poss�ble to the understand�ng of the masses,
and proved only by examples drawn from exper�ence. (72) We w�ll expla�n
ourselves more clearly. (73) The ch�ef speculat�ve doctr�nes taught �n
Scr�pture are the ex�stence of God, or a Be�ng Who made all th�ngs, and
Who d�rects and susta�ns the world w�th consummate w�sdom; furthermore,
that God takes the greatest thought for men, or such of them as l�ve p�ously
and honourably, wh�le He pun�shes, w�th var�ous penalt�es, those who do
ev�l, separat�ng them from the good. (74) All th�s �s proved �n Scr�pture
ent�rely through exper�ence-that �s, through the narrat�ves there related. (75)
No def�n�t�ons of doctr�ne are g�ven, but all the say�ngs and reason�ngs are
adapted to the understand�ng of the masses. (76) Although exper�ence can
g�ve no clear knowledge of these th�ngs, nor expla�n the nature of God, nor
how He d�rects and susta�ns all th�ngs, �t can nevertheless teach and
enl�ghten men suff�c�ently to �mpress obed�ence and devot�on on the�r
m�nds.

(77) It �s now, I th�nk, suff�c�ently clear what persons are bound to bel�eve
�n the Scr�pture narrat�ves, and �n what degree they are so bound, for �t
ev�dently follows from what has been sa�d that the knowledge of and bel�ef
�n them �s part�cularly necessary to the masses whose �ntellect �s not
capable of perce�v�ng th�ngs clearly and d�st�nctly. (78) Further, he who
den�es them because he does not bel�eve that God ex�sts or takes thought for
men and the world, may be accounted �mp�ous; but a man who �s �gnorant
of them, and nevertheless knows by natural reason that God ex�sts, as we
have sa�d, and has a true plan of l�fe, �s altogether blessed - yes, more
blessed than the common herd of bel�evers, because bes�des true op�n�ons
he possesses also a true and d�st�nct concept�on. (79) Lastly, he who �s
�gnorant of the Scr�ptures and knows noth�ng by the l�ght of reason, though



he may not be �mp�ous or rebell�ous, �s yet less than human and almost
brutal, hav�ng none of God's g�fts.

(80) We must here remark that when we say that the knowledge of the
sacred narrat�ve �s part�cularly necessary to the masses, we do not mean the
knowledge of absolutely all the narrat�ves �n the B�ble, but only of the
pr�nc�pal ones, those wh�ch, taken by themselves, pla�nly d�splay the
doctr�ne we have just stated, and have most effect over men's m�nds.

(81) If all the narrat�ves �n Scr�pture were necessary for the proof of th�s
doctr�ne, and �f no conclus�on could be drawn w�thout the general
cons�derat�on of every one of the h�stor�es conta�ned �n the sacred wr�t�ngs,
truly the conclus�on and demonstrat�on of such doctr�ne would overtask the
understand�ng and strength not only of the masses, but of human�ty; who �s
there who could g�ve attent�on to all the narrat�ves at once, and to all the
c�rcumstances, and all the scraps of doctr�ne to be el�c�ted from such a host
of d�verse h�stor�es? (82) I cannot bel�eve that the men who have left us the
B�ble as we have �t were so abound�ng �n talent that they attempted sett�ng
about such a method of demonstrat�on, st�ll less can I suppose that we
cannot understand Scr�ptural doctr�ne t�ll we have g�ven heed to the quarrels
of Isaac, the adv�ce of Ach�tophel to Absalom, the c�v�l war between Jews
and Israel�tes, and other s�m�lar chron�cles; nor can I th�nk that �t was more
d�ff�cult to teach such doctr�ne by means of h�story to the Jews of early
t�mes, the contemporar�es of Moses, than �t was to the contemporar�es of
Esdras. (83) But more w�ll be sa�d on th�s po�nt hereafter, we may now only
note that the masses are only bound to know those h�stor�es wh�ch can most
powerfully d�spose the�r m�nd to obed�ence and devot�on. (84) However,
the masses are not suff�c�ently sk�lled to draw conclus�ons from what they
read, they take more del�ght �n the actual stor�es, and �n the strange and
unlooked-for �ssues of events than �n the doctr�nes �mpl�ed; therefore,
bes�des read�ng these narrat�ves, they are always �n need of pastors or
church m�n�sters to expla�n them to the�r feeble �ntell�gence.

(85) But not to wander from our po�nt, let us conclude w�th what has been
our pr�nc�pal object - namely, that the truth of narrat�ves, be they what they
may, has noth�ng to do w�th the D�v�ne law, and serves for noth�ng except �n
respect of doctr�ne, the sole element wh�ch makes one h�story better than



another. (86) The narrat�ves �n the Old and New Testaments surpass profane
h�story, and d�ffer among themselves �n mer�t s�mply by reason of the
salutary doctr�nes wh�ch they �nculcate. (87) Therefore, �f a man were to
read the Scr�pture narrat�ves bel�ev�ng the whole of them, but were to g�ve
no heed to the doctr�nes they conta�n, and make no amendment �n h�s l�fe,
he m�ght employ h�mself just as prof�tably �n read�ng the Koran or the
poet�c drama, or ord�nary chron�cles, w�th the attent�on usually g�ven to
such wr�t�ngs; on the other hand, �f a man �s absolutely �gnorant of the
Scr�ptures, and none the less has r�ght op�n�ons and a true plan of l�fe, he �s
absolutely blessed and truly possesses �n h�mself the sp�r�t of Chr�st.

(88) The Jews are of a d�rectly contrary way of th�nk�ng, for they hold that
true op�n�ons and a true plan of l�fe are of no serv�ce �n atta�n�ng
blessedness, �f the�r possessors have arr�ved at them by the l�ght of reason
only, and not l�ke the documents prophet�cally revealed to Moses. (89)
Ma�mon�des ventures openly to make th�s assert�on: "Every man who takes
to heart the seven precepts and d�l�gently follows them, �s counted w�th the
p�ous among the nat�on, and an he�r of the world to come; that �s to say, �f
he takes to heart and follows them because God orda�ned them �n the law,
and revealed them to us by Moses, because they were of aforet�me precepts
to the sons of Noah: but he who follows them as led thereto by reason, �s
not counted as a dweller among the p�ous or among the w�se of the
nat�ons." (90) Such are the words Of Ma�mon�des, to wh�ch R. Joseph, the
son of Shem Job, adds �n h�s book wh�ch he calls "Kebod Eloh�m, or God's
Glory," that although Ar�stotle (whom he cons�ders to have wr�tten the best
eth�cs and to be above everyone else) has not om�tted anyth�ng that
concerns true eth�cs, and wh�ch he has adopted �n h�s own book, carefully
follow�ng the l�nes la�d down, yet th�s was not able to suff�ce for h�s
salvat�on, �nasmuch as he embraced h�s doctr�nes �n accordance w�th the
d�ctates of reason and not as D�v�ne documents prophet�cally revealed.

(91) However, that these are mere f�gments, and are not supported by
Scr�ptural author�ty w�ll, I th�nk, be suff�c�ently ev�dent to the attent�ve
reader, so that an exam�nat�on of the theory w�ll be suff�c�ent for �ts
refutat�on. (92) It �s not my purpose here to refute the assert�ons of those
who assert that the natural l�ght of reason can teach noth�ng, of any value
concern�ng the true way of salvat�on. (93) People who lay no cla�ms to



reason for themselves, are not able to prove by reason th�s the�r assert�on;
and �f they hawk about someth�ng super�or to reason, �t �s a mere f�gment,
and far below reason, as the�r general method of l�fe suff�c�ently shows.
(94) But there �s no need to dwell upon such persons. (95) I w�ll merely add
that we can only judge of a man by h�s works. (96) If a man abounds �n the
fru�ts of the Sp�r�t, char�ty, joy, peace, long-suffer�ng, k�ndness, goodness,
fa�th, gentleness, chast�ty, aga�nst wh�ch, as Paul says (Gal. v:22), there �s
no law, such an one, whether he be taught by reason only or by the
Scr�pture only, has been �n very truth taught by God, and �s altogether
blessed. (97) Thus have I sa�d all that I undertook to say concern�ng D�v�ne
law.
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Chapter I

Endnote 1. (1) The word nab� �s r�ghtly �nterpreted by Rabb� Salomon
Jarch�, but the sense �s hardly caught by Aben Ezra, who was not so good a
Hebra�st. (2) We must also remark that th�s Hebrew word for prophecy has
a un�versal mean�ng and embraces all k�nds of prophecy. (3) Other terms
are more spec�al, and denote th�s or that sort of prophecy, as I bel�eve �s
well known to the learned.

Endnote 2. (1) "Although, ord�nary knowledge �s D�v�ne, �ts professors
cannot be called prophets." That �s, �nterpreters of God. (2) For he alone �s
an �nterpreter of God, who �nterprets the decrees wh�ch God has revealed to



h�m, to others who have not rece�ved such revelat�on, and whose bel�ef,
therefore, rests merely on the prophet's author�ty and the conf�dence
reposed �n h�m. (3) If �t were otherw�se, and all who l�sten to prophets
became prophets themselves, as all who l�sten to ph�losophers become
ph�losophers, a prophet would no longer be the �nterpreter of D�v�ne
decrees, �nasmuch as h�s hearers would know the truth, not on the author�ty
of the prophet, but by means of actual D�v�ne revelat�on and �nward
test�mony. (4) Thus the sovere�gn powers are the �nterpreters of the�r own
r�ghts of sway, because these are defended only by the�r author�ty and
supported by the�r test�mony.

Endnote 3. (1) "Prophets were endowed w�th a pecul�ar and extraord�nary
power." (2) Though some men enjoy g�fts wh�ch nature has not bestowed
on the�r fellows, they are not sa�d to surpass the bounds of human nature,
unless the�r spec�al qual�t�es are such as cannot be sa�d to be deduc�ble from
the def�n�t�on of human nature. (3) For �nstance, a g�ant �s a rar�ty, but st�ll
human. (4) The g�ft of compos�ng poetry extempore �s g�ven to very few,
yet �t �s human. (5) The same may, therefore, be sa�d of the faculty
possessed by some of �mag�n�ng th�ngs as v�v�dly as though they saw them
before them, and th�s not wh�le asleep, but wh�le awake. (6) But �f anyone
could be found who possessed other means and other foundat�ons for
knowledge, he m�ght be sa�d to transcend the l�m�ts of human nature.

CHAPTER III.

Endnote 4. (1) In Gen. xv. �t �s wr�tten that God prom�sed Abraham to
protect h�m, and to grant h�m ample rewards. (2) Abraham answered that he
could expect noth�ng wh�ch could be of any value to h�m, as he was
ch�ldless and well str�cken �n years.

Endnote 5. (1) That a keep�ng of the commandments of the old Testament �s
not suff�c�ent for eternal l�fe, appears from Mark x:21.
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